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A u g u s t 15
SRI AUROBINDO
AUGUST 15, 1947 is the birthday of free
India. It marks for her the end of an old era,the
beginning of a new age. But we can also make it
by our life and acts as a free nation,an important
date in a new age opening for the whole world,
for the political, social, cultural and spiritual
future of humanity.
August 15 is my own birthday and it is
naturally gratifying to me that it should have
assumed this vast significance, I take this coinci
dence, not as a fortuitous accident, but as the
sanction and seal of the Divine Force that guides
my steps on the work with which I began life,the
beginning of its full fruition. Indeed, on this day
I can watch almost all the world movements
which 1 hoped to see fulfilled in my lifetime,
though then they looked like impracticable
dreams, arriving at fruition or on their way to
achievement.In all these movements free India may
well play a large part and take a leading position.
The first of these dreams was a revolutionary
movement which would create a free and united
India India today is free but she has not achieved
unity.At one moment it almost seemed as if in the
(Continued on Page 26)
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PHILLIP SPRATT. C. F. ANDREWS, MRS
ANNIE BESANT A N D SISTER NIVEDITA
HAVE THEIR PLACE IN THE HISTORY OF
MODERN I N D I A . THEY WORKED F O R
THE COUNTRY OF THEIR ADOPTION WITH
INTENSE LOVE AND DEVOTION-WEEKLY
SWARAJYA MADRAS MARCH 13, 1976

M OVEM ENT OF SOUL FOR

IN D IA ’S FREEDOM
C. F. Andrews’ Speech to Students in 1920
A great British friend of Mahatma Gandhi, Charles
Freer Andrews was a crusader for India’s freedom
—He joined Shanti Niketan in 1913 and became
its Vice President. Later that year he went to
South Africa to help with the Gandhi—Smuts
agreement. In 1915 he went to Fiji for the
abolition of indentured Indian labour.
A correspondent for the Manchester Guardian,
C. F i Andrews was also the author of a number of
books, including many on Gandhi.
In his autobiography Nehru has this to say
about an essay by Andrews on Indian independence:
“ This brilliant essay - seemed to me not only to
make out an unanswerable case for independence,
but also to mirror the inmost recesses of our hearts.
It was wonderful that a foreigner should echo that
D ig itized ^ Panjab Digital Ubrary I www.patJsab4igMb.org
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cry of our inmost being.”
Following are extracts from a speech C. Fj
Andrews gave to a group of students in 1920.
HARDLY a week passes without the question
being put to me by students: ‘‘How can, I serve
my motherland ?” For an answer I shall have to
take you into a historical enquiry^
A political answer to this question has often
been given. Of late many have devoted their lives
to politics in the service of the motherland. Many
too have devoted their lives to social service in the
same cause, and done most noble work, Practical
experience has shown me, however, that neither of
these two answers goes deep enough or far enough.
I used to engage ardently in politics in my
youth. I joined the great labour movement in
England and worked with its leaders. I entered
also enthusiastically upon a course of social service
and was secretary for many years of the Cambridge
University Christian Social Union. I had many
friends among my fellow-workers who shared my
own enthusiasm. But I have grown older in that
hardly bought wisdom which only comes after
heartbreaking failure and unsuccessful attempt,
and ( have learnt that the political motive and the
social motive, however generously and patriotically
held, are not sufficient in themselves to bring
about a real national regeneration. The wheel
Digitized Jay Panjab Digital Library j. w\Nw^panjabdi^ihjarg;
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comes round full circle and swings backwards
in a great reaction.
This brings me to the idea of progress. Does
each political or social revolution inevitably lead
forward ? May not these movements often lead
backward ? Our modern conception of history seems
to assume that we have only to extend political
rights and to ameliorate social conditions, and then
progess is assured. But the story of mankind,
when fully studied, lends itself to no such facile
interpretation.
Vast civilisations of bygone days have become
retrograde and vanished. We have records of dead
civilisations. To take instances, the Egyptian
dynasties in their magnificencepassed away almost
entirely into oblivion, For more than 2500 years,
Babylon has been a heap of ruins and its wonderful
scientific irrigation has been utterly destroyed.
The Roman Empire which gave the privileges
of an equal franchise and a common equal law
to all its different races, declined and fell. Many
thinkers in Europe are asking whether the dec
line and fall of the new empire of the West has
not already begun.
And now I want to take you, by contrast to
one extraordinary phenomenon. In India, a noble
civilisation began at last 3500 years ago and.
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still survives. Before Greece and Rome were
heard of, the Vedas had been composed, and
the culture which they imply, had flourished. The
great Buddhist movement which was to transform
all Asia, had its origins before the age of Pericles
at Athens.
Egypt has perished. Babylon has perished. But
India, which was their contemporary, has not
perished. She is still producing men of genius in
religion, philosophy and art. India is still bringing
forth fruit in her old age.
What is the reason for this ? It is not any
political structure that has saved India from
extinction. As to her social institutions, while the
caste system has had its uses, in later times caste
has been a dead weight on progress. What then
is the salt without which Indian civilisation would
have lost its savour ? I find it in the deep religious
spirit which permeated domestic life and made
countless thinkers ready to sacrifice all to attain
truth. This has been the salt of purification which
has saved Indian civilisation from decay.
The true education of ancient India, in the
time of her highest aspirations, was not given
amid the paraphernalia of great ugly buildings
and cumbersome furniture, costing fabulous sums
of money, but in the natural school rooms of the
Digitized by Panjab Digital-Library j www4ianjabdigiLiLorg
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forest ashrams underneath the shady trees and in
thatched mud cottages. Outwardly there was every
sign of poverty. But inwardly, there was reached
in those very forest schools some of the highest
flights of human thought which mankind has
ever attained*

The idea of the Brahmachari ashram, the
idea of the forest hermitage, is not a dead idea
of the past. It is the very secret which must be
learnt afresh in the days of freedom which are
now dawning.
We must revive this ideal of simplicity which
has been snatched away from us. The West has
brought in its place a vulgar ideal, the ideal of
bigness, the ideal of power. This is not the ancient
ideal, either of India, or China or Japan. It was in
the pure simple renunciation of the forest life,
that the eternal truths of the Upanishads were
given to mankind.
Later on, it was in these Buddhist monasteries
of Nalanda and Takshila and countless other
places, that the priceless ethical wisdom of ancient
India was lived and studied and taught. If we come
later down the stream of history, what period of
Islam is more glorious in its living truth than the
Prophet himself and of Abu Bakr, and the
earliest Musalman believers, when they were living
D iq i^ z e ^ ^ a n ja ^ iq i^ ^ b m r ^ ^ w ^ p a n ja b d ia U i^ m
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as one brotherhood of love amid the barest outward
poverty of the Arabian desert ?

Again—to turn for one moment to the
West—the Dark Ages of Europe themselves were
illuminated by the learned saintly monks of the
Benedictine and Cictercian Orders, who worked and
studied and prayed in utter poverty and renunci
ation. And this same truth was made manifest in
the Franciscan movement, when St. Francis took
poverty as his bride. Out of the movement of
religious poverty sprang one of the greatest
revivals of learning that the world has ever seen.
I myself owe all the education I have received
to a Franciscan College, at Cambridge, whose first"
walls were made of mud and wattle, and whose first
teachers were 12 disciples of Francis of Assisi,
the saint who followed Christ in the spirit of
utter poverty.
The lesson in true today that in simplicity
alone can national education in India be truly
founded. The Brahmachari ashram, in its ideal of
poverty and renunciation, must be restored if our
learning today in India is to be worthy of the source
from which it sprang.
When the call of independence comes to the
human soul, it is a divine call, and I believe that
this divine call has come to India today. RemeD igitized b y fa n ja b Digital Library j www.panjabdjgiLib.org
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mber, no one can be truly free himself, no one
is worthy of freedom who enslaves others.
To take my own case, I am an Englishman,
but England cannot be England to me—the
England that I love—if she keeps others in subje
ction. And India cannot be India to you—the
India of your dreams and of my dreams also—if
she keeps others in subjection. Independence can
never be won if 50 millions untouchables remain
still In a state of subjection which amounts
almost to serfdom.
One more point and I have done. India
will not be the India of my dearest hopes on earth
if she turns from the path of love and peace to
follow paths of bloodshed and violence. We are
all agreed that this great movement of the soul
of India for freedom is a movement to win by
love and not by hate,by suffering not by vengeance,
by non-violence not by violence. But /it is a very
feeble definition which confines it merely to acts
of physical force.
There may be certain forms of violence
far more terrible than that which is physical. You
may well ask me, "How are we to distinguish
between violent and non-violent, if it is not a phy
sical act ?” I know no better rule than the
“Golden Rule”, whatever you wish men to do to
you, do the same to them.
Digitized hv Penieh Digital LibmnL±jwmuxnhhdrthb.
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If Englishmen love freedom and independence,
they ought to give freedom and independence
to Indians; if Indians love independence, they
ought to give independence to the depressed classes.
If students wish to free themselves, they must in
no way interfere with freedom of those who differ
from them. It is a very poor sort of freedom which
is built on the compulsion of others.
There ought not to be any compulsion used
that prevents others from doing what their own
conscience tells them to be right. Remember,
it is only what we think to be right that matters.They have consciences as well as we, and if they
only join the movement out of fear, or out of
ridicule, or out of mob compulsion, or even mob
psychology, that is no worthy ground to stand on.
Today we are standing for the truth, we
believe in freedom. Let us not rest on any
other foundation. Let us give freedom to those who
differ from us, Let us rest upon truth alone,—From
the HMMAT, October 15/1976
WISE^PURE AND CREATIVE^

ALTRU ISM
In order to eliminate conflicts and wars a
creative altruistic order must be established in the
world. Neither economic nor political adjustments
Digitized by fanjab Digital Library j www.panjabdigilib.org
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can transmute egotism into altruism which is
essential to eliminate conflict and war. There should
be a resurrection of altruistic movements and forces
in history, I have read the Gita and the Yogasutra
in translations and found the right remedy
for altering human nature among other things,
in Bhakti Yoga, Karm Yoga,—Pitirim Sorokin
author of the book Reconstruction of Humanity.
Published by Bharatiya Vidya Bhavan, Bombay.

An Indian Philosophy Of

SO C IA L W O RK
"The contrast in the institutional background
of social work in India and the West underlies
the necessity of an appropriate philosophy of
social work in India, For without a philosophy
of social work, welfare policies and programmes
cannot take deep roots in Indian soil. In social
ethics, superior to social equity and justice are
the principles of sharing and solidarity, Love,
sharing and solidarity imply the qualitative
improvement of social relations. Social work is
at its best when it is concerned not with a world
of rights and duties, claims and counter-claims
but with an ideal of altruistic service and counter*
service. In India altruism is prized not only as
the highest virtue but as a metaphysical value
grounded in an intuitive perception of the oneness
of life and related to the structure of reality.

\
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Such altruism that remains today moral and
religious has now to be linked with the philos
ophy of democratic socialism. Epistemology,
metaphysics and myth in India establish a chain
of altruistic duties and services that binds
together all creatures in the cosmos. According
to the philosophical myth, man is born with five
debts debts to gods, to ancestors, to spiritual
teachers, to fellowmen and to animals with all of
whom he has to live in Symbiosis. These five
fold debts can be discharged only by sacraments,
by the advancement of learning, by parenthood,
by altruistic service to fellowmen and by tender
care for all sentient creatures. In Indian philosophy
sacrament is used in a generic sense as knowledge,
action, social work and elan vital that maintain
the continuity of life in the universe, “ Good men
who take the portion of food left after the
performance of the five-fold sacraments become
free from all sins. Those men who subsist for
themselves and do not undertake the sacraments
in their I selfish pursuit of the goals of life really
eat sin,” says the Bhagavad Gita. Social work
here comes from an integrated personality and
becomes entirely denuded of self reference when
it becomes a sphere of ritual. The recognition of
the imperative necessity of non-attachment in
social work is basic in Indian thought which
identifies complete detachment and perfection of
Digitized by Panjab Digital Library j www.panjabdigUib.org
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self with the infinite extension of its boundaries.
In the modern literature on social work there is
a growing recognition that those social workers
who are themselves egoistic, repressed or aggre
ssive personalities are unfit to solve problems
of social mal-adjustment of others, and signally
fail to elicit improved patterns of social relation
ship. In nontheistic philosophical systems in
India it is a mystical identity of self and not self
which serves as the ground of compassion and
sharing. In theistic systems God is envisaged
as dwelling infinite men. “ Bow to all creatures
with great reverence in mind with the knowledge
that Isvara enters as a fragment in each.” says
the Bhagavata. Thus compassion becomes prayer
and service to fellowmen becomes worship.
“ I do not seek a kingdom nor do I want
happiness, nor cessation of rebirths. What I
crave is the alleviation of distress of creatures of
the earth afflicted with misery.” In India the
orientation of metaphysics and philosophy is
humanistic and ethical rather than theological and
religious. The philosophy of social work in the
country can only obtain a permanent'footing as it
seeks its nourishment from the metaphysical unity
of everything and every body in the Cosmic Mind
or Deity. The marriage of India’s traditional
metaphysical notion’s of the divinity of men and
the humanity of God with modern techniques and
Digitized by-Paigah Digital Library-^
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methods of social work can alone realise the
ancient social aims of welfare and happiness
of the entire people :—
"May all become happy? May all be freed
from disease. May all realise their wellbeing? May
none be subject to distress.”
Dr. Radhakamal Mookerjee in his Presi
dential Address to the Indian Conference of
Social Work 1954.
-\
Copied from the monthly journal New
Delhi, April, 1955,
1. Contrast:—to compare...... 2. Equity—the
principle of impartial unprejudiced judgment.
3. Solidarity—unanimity of opinion and action9
4. Epistemology—Theory of the method or
grounds of knowledge-----5? Cosmos—the uni
verse as a well planned system, Harmony..............
6. Myth —Fancy of the mind...... 7. Sacrament—
A ceremonial observance in a Christian church......
8. Generic—Pertaining to a class, general..........
9. Elan vital—Impetuosity, high-spirited vigour,
10. •••Egoism—theory that treats self interest
as foundation of morality. 11......... Deity—the
Supreme Being. 12. Symbiosis—Permanent union
between organisms each of which depends for
its existence on the other as the fungus & alga
composing lichen,.......... 13. Theism—Belief in
t
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the existence of God...... 14. Altruism—Regard
for other as a principle of action;
RECONSTRUCTION OF HUMANITY
By—Pitirim A. Sorkin
Bharatiya Vidya Bhavan, Bombay—7 India3
Pages—228
Price Rs. 2/—
“ The spiritual gift of India to the world has
already begun. India’s spirituality is entering
Europe and America in an ever increasing manner,
That movement will grow; amid- the disasters of
the time more and more eyes are turning towards
her with hope and there is even an increasing
.resort not only to her teachings, but to her psychic
and spiritual practice......... The attempt which
our race has been making throughout Its long
'history, it will now make under entirely new
circumstances. A keen observer would predict its
success because the only important obstacles have
been or are in the process of being removed.
—Rishabh Chand.
From the book The message and mission of India.
Sri Aurobindo—Bharatiya Vidya Bhavan Bombay.

P U B LIC LIFE
Must Be Spiritualized
GOPAL KRISHNA GOKHALE THE FOUNDER
OF THE SERVANTS OF INDIA SOCIETY POONA

RELIGION, taken in a broad sense expresses
itself in two different forms: love of God, and
care for His work. They are however, not
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mutually exclusive, but complementary.
Love of God manifests itself in theological
doctrine, ritual, prayer, meditation, worship and
other ways of devotional approach. These forms
of faith and devotion vary from man to man
according to varieties of temperament, education,
environment, and experience of life. They, thus
constitute what may be termed the subjective or
private aspect of religion—the aspect which in its
details is particular to each individual separately.
God is invisible,—beyond the reach of man’s senses
and faculties; the approach to Him can therefore
be only in accordance with each individual’s own
capacity and temperament.
The general or public aspect is the expression
of man’s care for the work of God. Of that work,
the consummation is in life—the Life of the
Universe. Concern for Life and its Good takes
the form of charity, social service, public spirit,
patriotism and philanthropy. These are activities
in which the individual has need of association
with his fellows, and which thus are objective in
scope and method. God’s work is visible and
accessible to our sense-organs; and its service must
therefore be public and suited to the needs of the
public. Public life is this service.
It is easy to see that the second ingredient of
religion flows from the first. But what is more
important is that the first can not be regarded as
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complete without the second. The anchorite who
chooses to live all his days in solitude, avoiding
contact with the world around, does not live
religion in its full sense. If one would acquire a
true insight into the nature of men’s relation to
God, one should give oneself the benefit of both
lines of approach.
We have examples of great men in all count
ries and in all ages, who sought the fulfilment of
religion in practical benevolence. A number of
great names leap to our minds at once. Buddha
and Jesus-true men of religion, if ever there were
any, lived lives of incessant compassion and
service to the poor and the lowly around them.
Healing the wounds of those afflicted with leprosy
was the practical fulfilment of religion for St.
Francis. To Joseph Mazzini, the religious life would
not have been complete unless he threw himself
into the movement to liberate Italy and establish
democratic citizenship. 'God and the people’ was
the motto he inscribed on the banner he gave to
Italy—a motto expressive of his inmost faith. Politics
was to him nothing but religion in action. Here
are his own words:
God the Father and Educator of humanity
reveals His Law to humanity through time and
space. We are to interrogate the tradition of hum
anity—which is the council of our brother man, not
in the restricted circle of an age or sect, but in all
ages and in the majority of mankind, past and
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present. Wheresoever that consent of humanity
corresponds with the teachings of your own cons
cience, you are certain of the truth.—certain, that
is, of having read one line of the Law of God. The
question is not that mankind should be well govern
ed, but that they should learn to govern them
selves well -The sovereign Power is in God alone:
and the sign of legitimate power on earth is the
interpretation and fulfilment of His law.
D. V. Gundappa in Thakkar Bapa’s 80th
Birthday Commemoration Volume. Published by
Harijan Sewak Sangh Kingsway, Delhi 9

CRISIS IN

C IV IL IZ A T IO N
I had at one time believed that the springs
of civilization would issue out of the heart of
Europe. But to-day when I am about to quit the
world that faith has gone bankrupt altogether.
To-day I live in the hope that the Saviour is
coming—that he will be born in our midst in this
poverty-shamed hovel which is India. I shall wait
to hear the divine message of civilization which
he will bring with him, the supreme word of
promise that he will speak unto man from this
very easteren horizon to give faith and strength
to all who hear.
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As I look around I see the crumbling ruins
of a proud civilization strewn like a vast heap of
futility. And yet I shall not commit the grievous
sin of losing faith in Man. I would rather look
forward to the opening of a new chapter in his
history after the cataclysm is over and the atmos
phere rendered clean with the spirit of service
and sacrifice.; Perhaps that dawn will come from
this eastern horizon,from the East where the sun
rises. A day will come when unvanquished Man
will retrace his path of conquest, despite all barr
iers to win back his lost human heritage.
To-day we witness the perils which attend
on the insolence of might; one day shall be borne
out the full truth of what the sages have
proclaimed.
srq-WT# rTRTT cTcft *T5Tf<Jr T^fcT,
5RT: ^T'Tc'TT'T
II
C\ srqfcT
C\ o
By unrighteousness man prospers, gains
what appears desirable, conquers enemies, but
perishes at the root. Rabindranath Tagore.
Modern Review.
Written on the occasion of the Poet’s
eightieth birthday,three months before his death,
the paper has a historic interest as his last great
message to the world. He was ill at the time and
in agony of spirit at the spectacle of the devasta
ting barbarism of the war then raging, and
I
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fearful of the crisis in civilization brought about
by greed and selfishness and the insolence of
might in the West; With his one time faith in
Western civilization painfully shattered, he yet
preserved to the end his hope of the ultimate
triumph of Man’s spirit, and prophesied the
coming of dawn—"perhaps from the East where
the sun rises”after the night of arrogant stupidity
and unrighteousness.
The thought of the article "Crisis in Civilzation”came to me from a speech of Shri Jawahar^
Lai Nehru in which he made a touching
reference to it some years before his death
which occured in 1964. I wrote to Maharishi
Tagor’s institution Shanti Niketan Calcutta to
let me know in which journal the article had
appeared. I was informed that the article had
appeared in the May, 1941 issue of the ‘Modern
Review’ Monthly of Calcutta.I copied the article
from a local library; the essence of the article
consists in the remarks of the poet (Tagore)
contained in the last four paras given above.The
article was published in the form of a pamphlet
of 16 or 20 pages by Shanti Niketan and priced
at Rss I/-Bhagat Puran Singh.
On the next page is reproducedja letter from
late Shri Jawahar Lai Nehru written by him to
his daughter Shrimati Indira Gandhi when she
was ten years old.
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WHAT IS

C IV IL IZ A T IO N
I am going to tell you something about
the early civilizations. But before I do so we must
try to form some idea of what civilization means.
The dictionary will tell you that to civilize means
to better, to refine, to replace savage habits by
good ones. And it specially refers to society or a
group of people. The savage condition of people
when men are little better then beasts is called
barbarism. Civilization is the reverse of that. The
further away we get from barbarism the more
civilized we are.
*
But how can we find out if a person or a
society is barbarous or civilized ? Many people
in Europe think that they are very civilized and
the people of Asia are quite barbarous. Is this
because the people of Europe put on more
clothes than the people of Asia and Africa ? But
clothes depend on the climate. In a cold climate
men put on more clothes than in a bot_climate.
Or is it because a man with a gun is stronger
than the man without a weapon and is therefore
more civilized than him ? Whether he is more
civilized or not the man who is weak dare not
tell him that he is not or else he might get sh o t.
You know that only a few years ago there
D i ^ t u e c l ^ Panjab Digital Library / www.panjakdigUib.org
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was a great war.Most of the countriesof the world
were in it,and every one of them was trying to kill
as many people on the other side as possible.
The Englishman was trying hit best to kill Ger
mans and the Germans were killing Englishmen.
Millions of people were killed in this war and many
thousands were maimed for life—some have no
eyes left and are blind,others have no arms or legs.
You must have seen many of these*mutilese delaguerre\ war wounded people, in France and elsewhereJn the Paris underground railway,the Met
ro ,there are special seats forthem.Do you think it
was a very civilized or sensible thing for people to
kill each other like this ? If two men fight in the
streets the policeman separates them and every
body thinks how silly they are. But how much
sillier and more foolish it is for great countries
to fight each other and kill thousands and
millions. It is just like two savages fighting in
the jungles* And if the savages are called barbar
ous how much more barbarous are the countries
that behave in that way ?
So if you look at this question in this way
you will say that the countries that fought and
killed in the Great War—England, Germany,
France, Italy and many others—are not at all
civilized. And yet you know that there are many
.
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fine things and many fine people in these
countries.
You will say that it is not easy to understand
what civilization means, and you will be right.
It is a very difficult question. Fine buildings, fine
pictures and books and everything that is beauti
ful are certainly signs of civilization. But an
even better sign is a fine man who is unselfish and
works with others for the good of all. To work
together is better than to work singly, and to work
together for the common good is the best of all.
These letters were written to my daughter
Indira in the summer of 1928 when she was in the
Himalayas at Mussoorie and I was in the plains
below. They were personal letters addressed to a
little girl, ten years of age. But friends, whose
advice I value, have seen some virtue in them, and
have suggested that I might place them before a
wider audience. I do not know if other boys and
girls will appreciate them, But I hope that such of
them as read these letters may gradually begin
to think of this world of ours as a large family of
nations:—From the booklet “ Letters from a father
to his daughter, being a brief account of the early
days of the world, written for children by Jawahar
Lai Nehru. Published by Geoffry Cumberlege
Oxford University Press,
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Swami Vivekananda
Dr. A. D. Pusalker
His extensive travels all over India had
given Swami Vivekananda first hand knowledge
of the prevailing conditions. He was not slow to
recognise the causes leading to our national
degeneration. Perversion of religion, associating
sectarian prejudices and ritualistic formalism
with real religion, tyranny over the masses who
were deep in abject poverty,ignorace and misery;
disregard of the unmistakable lessons of the past;
wrong interpretation of life; narrow conservatism
resulting in isolation and cultural stagnation;
want of faith, self-confidence, fearlessness and
strength, neglect of women; want of organizing
capacity—these were the causes enumerated by
him as responsible for our decadence.
To cure these evils and to raise India to her
pristine glory Swami Vivekananda prescribed
spread of real education and true spiritual ideas
culminating in the propagation of the message of
manliness, faith, strength and spirituality, social
reform through the change of outlook; uplift of
the masses by eradication of poverty; raisins the
status of women.
Digitized by £an]ab Digital Library J www.panjabdigiLib.org
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To carry out his schemes for the regeneration
of the motherland Swami Vivekananda wanted a
heroic band of workers, a hundred thousand men
and women, fired with the zeal of holiness fortified
with eternal faith in the Lord, and nerved to lion’s
courage by their sympathy for the poor, the fallen
and the down-trodden” who “should go over the
length and breadth of the land, preaching the
gospel of salvation, the gospel of help, the gospel
of social rising up—the gospel of equality.” He
warned them: “ Trust not the rich—” It was not
mere social service but service of Man as worship
of God that Swamiji preached. Every sincere
worker, according to him, should have a long heart,
pure motive and right course of action.
Religion occupied the premier place in the
scheme of regeneration envisaged by Swami Viveka
nanda as according to him, “Every improvement
in India requires first of all an upheaval in religi
on.” In his travels, he found that for the nation it
was necessary to energize the masses which could
be achieved only by religion, rejuvenated and
revitalized by infusing Vedantic ideas.
“In religion” he said, “ lies the vitality of
India,and so long as the Hindu race does not forget
the greater inheritance of their forefathers, ther<
is no power on earth to destroy them Fronc
the book “Pageant of Great Lives,” series 11!
Bharatyia Vidya Bhavan Bombay-7

(26)
(Continued from page 2)
very act of liberation she would fall back into the
chaos of separate States which preceded the British
conquest, But fortunately it now seems probable
that this danger will be averted and a large and
powerful, though not yet a complete union will be
established.
Another dream was for the resurgence and
liberation of the peoples of Asia and her return to
her great role in the progress of human civilization, Asia has arisen; large parts are now quite
free or are at this moment being liberated: its
other still subject or partly subject parts are moving
through whatever struggles, towards freedom. Only
a little has to be done and that will be done today
or tomorrow. There India has her part to play and
has begun to play it with an energy and ability
which already indicate the measure of her possibil
ities and the place she can take in the council of
the nations.
The third dream was a work-union forming
the outer basis of a fair, brighter and nobler life
for all mankind. That unification of the human
world is under way; there is an imperfect initiation
organised but struggling against tremendous
difficulties. But the momentum is there and it must
inevitably increase and conquer. Here too India
has begun to play a prominent part and, if she can
develop that larger statesmanship which is not
limited by the present facts and immediate
possibilities but looks into the future and brings it
nearer, her presence may make all the difference
Digitized, bv Panjab Digital Library / www.panjabdigilib.org
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between a slow and timid and a bold and swift
development.
Another dream, the spiritual gift of India to
the world, has already begun. India’s spirituality,
is entering Europe and America in an increasing
measure. That movement will grow; amid the
disasters of the time. More and more eyes are
turning towards her with hope and there is even
an increasing resort not only to her teachings,
but to her psychic and spiritual practice.
The final dream was a step in evolution
which would raise man to a higher and larger
consciousness and begin the solution of the pro
blems which have perplexed and vexed him. This
is still a personal hope and an idea, which has
begun to take hold both in India and in the
West on forward looking minds. The difficulties
in the way are more formidable than in any other
field of endeavour, but difficulties were made to
be overcome and if the Supreme Will is there,
they will be overcome. Here too, if this evolution
is to take place, since it must proceed through a
growth of the spirit and the inner consciousness,
the initiative can come from India and, although
the scope must be universal, the central move
ment may be hers.
Such is the content which I put into this date
of India’s liberation, whether or how far this
hope will be justified depends upon the new and
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free India (Broadcast from All India Radio,
Tiruchirappally station, on August 14,1947)
Bhartia Vidya Bhavan.Munshi Sadan.Bombay

Republic Day
Jawahar Lai Nehru
Shri Nehru’s first Republic Day [January 26,1950]
MESSAGE
Events crowd in upon us and because of
their quick succession we are apt to miss their
significance. Some of us give messages on
every occasion exhorting people to great
endeavour and even these messages become
stale for repetition.
Yet, undoubtedly, January 26, 1950, is a day
of high significance for India and the Indian
people. It does mean the consummation of one
important phase of our national struggle. That
journey is over, to give place to another and
perhapes more arduous journey. A pledge is
fulfilled and the fulfilment of every pledge gives
satisfaction and strength for future endeavour.
There is a peculiar appropriateness about
this January 26, for this day links up the past
with the present and this present is seen to grow
out of that past. Twenty years ago we took the
-------- Digitized byganjab D igital Library J www,panjabdigUib. OJfg— —

( 29)

first pledge of independence. During these twenty
years we have known struggle and conflict and
failure and achievement. The man (Mahatma
Gandhi) who led us through apparent failure to
achievement, is no more with us but the fruit of
his labours is ours.: What we do with this fruit
depends upon many factors, the basic factors be
ing those on which Gandhiji laid stress through
out his career—high character, integrity of mind
and purpose, a spirit of tolerance and co-opera
tion and hard work. I can only suggest to our
* people that we should found our republican free
dom on these basic characteristics and shed fear
. and hatred from our minds and think always of
the betterment of the millions of our people.
We are fortunate to witness the emergence
of the Republic of India and our successors may
well envy us this day; but fortune is a hostage
which has to be zealously guarded by our own
efforts, by our own good work and which has a
tendency to slip away if we slacken in our efforts
or if we look in wrong directions.

The Great Task
“SAMAVAYA EVA SADHUH”
(Late) S. Dr. Radhakrishanan President of India
Our opportunities are great but let me warn
Panjab D igitaH -ibm ry j www.panjdbdigittb.org ______

(30)

you that when power outstrips ability, we will
fall on evil days. We should develop competence
and ability, which would help us to utilise the
opportunities which are now open to us.
A free India will be judged by the way in
which it will serve the interests of the common
man in the matter of food, clothing, shelter and
social activities.
Unless we destory corruption in high places,
root out every trace of nepotism, love of power,
profiteering and blackmarketing which have
spoiled the good name of this great country in
recent times, we will not be able to raise the
standards of efficiency and administration as in
the production and distribution of the necessary
goods of life.
The charkha, the Asoka wheel, which is
there in our National Flag embodies for us a
great idea. Asoka, the greatest of our emperors.
Look at the words of H. G. wells regarding him.
"Highnesses,
Magnificences,
Excellencies,
Serenities, Majesties among them all he shines a
star-Asoka the greatest of all monarchs”.
He cut into rock his message of the healing
of discords. If there are differences, the way in
which you can solve them is by promoting conDigitized by£an]ab Digital Library j www.panjabi
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cord. Concord is the only way by which we can
get rid of differences. There is no other method
which is open to us.

W ise, Pure and
creative altruism
In order to eliminate conflicts and wars,
a creative altruistic order must be established in
the world. Neither economic nor political adjust
ments can transmute egotism into altruism which
is essential to eliminate conflict and war. There
should be a resurrection of altruistic movements
and forces in history. I have read the Gita and
the Yogasutra in translations and found the right
' remedy for altering human nature, among other
things, in Bhakti Yoga, Karma Yoga and Jnana
Yoga,—Sorokin, the great sociologist—From the
book Reconstruction of Humanity Navjivan Press
Ahmedabad

FO REW O RD
to the book C. F. Andrews Representative Writings
C. F. Andrews was one of the most remark
able Englishmen ever to come out to India. He
combined a mind of the finest Quality with the
total commitment to the first principles of Chris
tianity. He was a close friend of Mahatma Gandhi,
Tagore and Jawaharlal Nehru; he taught genera
tions of studenes in Delhi and Shantiniketan;and

.
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he served with love and devotion the Indian
people both in their own homeland and wherever
they were settled abroad. It is, therefore, fitting
that we should remember this gentle yet unrelent
ing rabel against untruth and injustice wherever
they were to be found; and the best way of doing
so is to read a representative collection of his
writingSj The collection here, put together by
Miss Marjorie Sykes, another fine example of the
true Christian tradition, both depict the evolution
of his noble spirit and reveal the diverse ways in
which he served our country and humanity. I am
sure they still have a message for us, especially
for our young men and women.
S. Nurul Hasan, Minister of Education and
Social Welfare Government of India New Delhi
28 March 1973
Introduction to the book

C. F. ANDREW S
Representative Writings

Published by National Book Trust, India
New Delhi
C. F. Andrews was known during his life
time by a number of titles of affection and respect,
and some also of abuse and contempt. Among,
the needy and oppressed he was Deenabandhu
the friend of the poor’; for those who understood
the bhakti which inspired his work he was ‘C. F.
A- Christ s Faithful Apostle’; friends who watched
Digitized by fanjab Digital Library j www.panjabdigiUb,erg

( 33)

his tireless efforts to build bridges between
conflicting parties or hostile political and racial
camps nicknamed him affectionately the ‘hyphen’
for ‘the shuttlecock’. Men of narrower vision,
whose loyalties were limited to their own nation,
called him (from the English side) ‘a traitor’ and
a ‘rebel’, and (from the Indian side) an insidious
enemy’ and ‘a Government spy’. And those who
saw the humble and loving spirit in which he
accepted abuse and suffering and danger, and
the triumph in his life of love and joy and peace,
did not hesitate to call him a saint.
Andrews deserves another title of honour.:
He was one of the prophets, he was the rebelprophet of our time, A ‘prophet’ is not only, or
chiefly, a man who foresees the future; he is a man
whose spiritual vision penetrates below the surface
of life to its inner core. He sees into the real
meaning of the age in which he lives. Any power
he possesses to foretell the future depends on his
power to pierce through externals and discern the
truth of the present.
Andrews’ claim to be called a prophet rests
upon his writings, some of which have been
collected in this book. The passages have been
compiled from books and magazine articles which
only historians now seek out. Some were written
as long ago as 1907; the most recent of them are
between thirty and forty years old; yet they are
almost startlingly relevant to the human situation
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in the seventies. Andrews' prophetic vision made
him a rebel; he cried out against the false gods
of his times and proclaimed revolution, in the
name of justice, humanity, truth—and Christ.
Revolution was an unfashionable word in the
twenties, and to call Jesus a revolutionary was
for most people almost blasphemy. But Andrews’
thought should have meaning today, when so
many young and sensitive spirits are in rebellion
(as he was) against the same false gods and seek
(as he did) a better and more human way of life.
This book is for youth and the future.
The following selections have been chosen
from Andrews’ published writings to illustrate as
many aspects as possible of his interests and his
career. The first section reflects the development
of his attitudes and interests through the long
period which he called his apprenticeship’. The
second recalls the influence of Tagore, and the
third the many campaigns for freedom and
justice, in which his life-long concern for the
down-trodden found new expression through bis
friendship with Gandhi Then follows a group of
somewhat longer passages which illustrate
Andrews’ sense of the significance of history,
not as a mere academic study but as a record of
human achievement and failure which is the clue
to the present and the key to the future. Finally,
the inward autobiography begun in the extracts
from What I Owe to Christ is supplemented by
later autobiographical writings and by some of
his loving studies of the life of Jesus.
Digitized by fanjab Digital Library J www.panjabdigiLib.org

( 35)

Andrews, the prophet, was wholly concerned
with the message he had to deliver, and not in the
least with the style in which he delivered it,
except in so for as the style might help to get
the message understood by the largest possible
number of people. A friend remembered him,
‘sitting through the cool morning hours writing
his articles, paragraph after paragraph with
scarcely a pause,scarcely a Correction'.His articles
and books were written under a great sense of
urgency and among the pressures of a thousand
. demands'. For most of his life he had no office
facilities; he would copy out an important article
six or eight times with his own hand, and then
himself hurry with it to the post-office, If he
missed the mail, some Shantiniketan schoolboy
would be sent running to catch the later despatch
from Bolpur. Obviously, no revision or polish
was possible.
Further, the same material, in identical or
closely similar words, would be incorporated in
several articles,pamphlets or books,and published
by more than one publisher and in both India
and England.The same incidents may be described
over and over again in different books. On the
other hand, a topical article on a ‘hot’ subject
might assume,in a contemporary reader, knowled
ge of background material which now, fifty years
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later, must be supplied from some other article*
These circumstances are recalled in order to
expain the method followed in making these selec
tions. Many of them have been considerably
shortened,the aim being to preserve Andrews’own
words,and the trend of his thought or argument,
while pruning away repetitions, superflous
phrases, and material of no permanent interest.
When several alternative versions are available,an
attempt has been made to select the most complete,
and to fill in any omissions, when necessary,from
other sources. Some of the writings are there
fore compilations; where this is so, it is indicated
in the introduction to the passage itself.
*
This partial re-arrangement of the text of
Andrews* published writings has been made in
the belief that for the purpose of this volume the
exact original context is of minor importance.
The volume is planned to offer to the student
and the general reader a clear and balanced pre
sentation of Andrews* thought in his own words.
Finally I wish to thank Andrews* publishers
who have permitted these extracts from his works
to be re-published,and to express my warm appre
ciation of all the courtesy and help I have received
from the staffs of theDelhi libraries(St.Stephen’s
College, Gandhi Memorial Library, Nehru
Memorial Librarry, National Archives)which have
4
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preserved copies of Andrews’ books and of the
periodicals in which some of the articles appeared.
I am also greatful to the staff of the library of the
United TheologicalCollege.Banglore.for copies of
material preserved there;and to the GandhiPeace
Foundation for much practical help and support.
Unlike Andrews.I have had some‘office facilities,
and am grateful to Quaker House New Delhi for
providing them.and to the patient.fnendly typists
who copied and re-copied meterial.Marjone Sykes

C. F. Andrews
a biographical sketch
Charles Freer Andrews was born in England
in 1871. He died in India, in his seventieth year,
in 1940. For the first thirtythree years of his hie
he lived wholly in England; his whole character
and outlook were formed there. Then, m 1904,
he came to India. By 1907 he had come to look
upon India as his second motherland,and for the
next thirty-three years, he served Ind^ as f^ ^ '
fully as he served England, The years 1904-1907
were not only the central point of his life-span in
an arithmetical sense. They were also the critical
turning point of his life, He himself used to say
that he was one of the ’twice bom’;and that these
three years were the period of his second birth.
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Therefore, if we want to understand fully
what message Andrews has for us today,we need
to know first what kind of man he was when he
came to India in 1904; and how his early experi
ences in India influenced him.
‘Charlie’ Andrews was the second son of a
large family and lived during most of his child
hood and youth in the industrial city of Birmin
gham. The, family belonged to a small Christian
sect which practised its religion with very great
devotion. Charlie’s grand-father had been one
of its leaders; he had sacrificed a good deal of
worldly success and comfort in order to serve
God according to his conscience. His father
had the same courage and devotion. He was
a minister of the Church; he was also active
in local politics. He was a conservative with
a strong belief in personal freedom; it is said that
he would vote boldly and openly for the things
he believed in, even if he was only one against
hundreds. Charlie certainly learned from his
father his courage to stand alone, and the princi
ple that religion and politics should not be kept
apart* He also learned a sensitiveness to the
claims of honour and self respect, and a great
love for natural beauty.
There was another lesson which he never
Digitized by Panjab Digital Library j www.panjabdigilib.org
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forgot. In his own autobiography he tells of how
the friend who had been entrusted with the
care of his mother’s money had misused it,so that
the family was reduced to poverty. The manner
in which his father was able to overcome anger
with forgiveness and to land his family in prayer
for the man who had
wronged him, made an
v
impression on Charlie which shaped his whole life.
The sudden loss of money might have cut
short Andrews’ education, but he had won a
school scholarship which enabled him to continue
his studies.
After a brilliant school career, Andrews was
able to win a university scholarship and so to
enter Pembroke College, Cambridge. This was in
1890, when he was nineteen years olds Shortly
before going to Cambridge he had the great
religious experience which he describes in his
autobiography and which made him a life-long
bhakta of Jesus Christ. He expressed his love and
devotion by beginning at once to visit the poorest
and most degraded slums in Birmingham,to make
friends with people and try to help them. Even
as a boy, he soon undertook that it was not
enough to offer “first aid” to individuals, but
that the economic system would have to be chang
ed if the injustice and suffering were to be ended.
^
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When Andrews went to Cambridge, there
fore, he was already trying to apply his religion
to problems of public affairs.He soon met Bishop
Westcott of Durhan, who was the founder and
President of the Christian Social Union, and who
was entering actively into the problems of
industrial labour and of urban slums. Pembroke
College had a house in a poverty-striken area of
London where Andrews worked as a volunteer
during his vacations, In other ways also Camb
ridge, and especially Westcott, broadened his
religious outlook and kindled bis interest in India.
“India is one of the great thinking nations of the
world”, Westcott would say. He lboked forward
to a friendly interchange between western Christian
thinkers and Indian spiritual leaders which might
shed newlighton such treasures of Christian bhakti
as the writings of St. John. Westcott’s son Basil,
who was a close college friend of Andrews,himself
joined the staff of St. Stephen’s College in Delhi,
of which his father was a keen supporter.
That came later, however. During the years
1890—1895, Andrews took degrees in classics and
in theology, both with first-class honours. He
was told later that his papers for the second
examination were the best which had been
submitted in Cambridge for ten years. A year
later; he wrote an essay on Christanity and the
D igitized by
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Relationship between Capital and labour, which
won Cambridge prize and was published in 1946
when Andrews was twenty five years old. It is
specially interesting because it shows that
Andrews was already thinking out the principles
of economic justice which occupied his attention
all through his life.

D E L H I
i

C. F. Andrews

There in a second birthday in my life, the
date is March 20. For that was the day in 1904,
when 1 first set foot on Indian soil and began
my new life in the East. Thus half of my life has
been lived in the east. Any claim I have to being
an interpreter between East and West, comes
from this source.
After nearly thirty years of life spent in the
East Christ has become, not less central and
universally human. Some day I would like to
draw his likeness anew, with the colour of the
Eastern sky added to the scene.
Susil Rudra, who had been Basil Westcott’s
greatest friend, welcomed me to St. Stephens
college, Delhi, I found in him one who was a
friend indeed. His friendship made me able to
appreciate the new life of India from the inside.
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Susil was able to bring me into close contact
with all that young India was thinking. He was
a patriot in no ordinary sense of the word and
he also brought to his Christian belief an inde
pendent and original mind. Each day we would
walk together on the Ridge or enter the crowded
city to meet Hindu and Muslim friends whose sons
we taught in college, or cross the bridge over
the River Jumna in order to see the nearer
villages. Susil soon made me enthusiastic for the
village India;and saved me from the fatal mistake
of judging everything in India by the town.
In some mission circles there was a contro
versial attitude towards other religions. This was
repugnant to me, and I was not alone in my
opinions. In all such discussions Susil Rudra
expressed the opinion that the fragrance of a true
Christian life was worth all the propagandist
teaching in the world.lt was of very great interest
to me to find in later years that Mahatma Gandhi
has stated the same view as Susil, in almost
identical words.
Talks with Bishop Westcott had done more
than anything else to prepare me for this new
life in India. He had placed India side by side with
Greece these,he said were the two great thinking
nations who had made the history of the world.
D igitized by Panjab Digital Library j www.panjabdigitib.org
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There was one other influence for which I ever
remained grateful. Professor E. G. Browne was
a fellow of my own college; the long talks I had
with him gave me a background of appreciation
of Islam. Yet it was not easy to get rid of preju
dices. Susil was in this respect the greatest help
of all, and he gradually weaned me from racial
and imperial ideas.
For some years I had settled down very
happily to the work of the college in Delhi. Then
the longing came back to me to live among the
- poor. There was a suburb of old Delhi called
Sabzi Mandi, which was within a bicycle ride
.from the college. In that quarter, the Chamars,
who are untouchables and outcastes, have their
dwellings. It seemed to me it might be quite
feasible to live among the Chamars and continue
lecture in the college.
Susil was at one with me, and the bishop
at once responded to such a venture of faith.But
the plan broke down. Attacks of malarial fever
became so persistent that it became necessary
for me to spend considerable time in the hills.In
these hills I was brought into closest contact
with two remarkable men,Samuel Stokes, a young
American of Quaker origin, and Sadhu Sunder
Singh.Both of these shared all the longing I had
to live among the poor.They had already done it
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themselves.They used to comedown to the plains
in the cold weather and go barefoot through the
villages, homeless and penniless like the first
Franciscans, the 'little brothers of the poor’.
This great experiment was a ‘corn of wheat’
sowed in the fruitful soil of India. It died a
natural death when Stokes married, but the
germinal idea has risen again in the Christian
ashrams. These and other ventures of faith have
shown that Christ is still calling those who will
follow him to the service of the lowliest and the lost.

South Africa
Mr. Gokhale in the early years of the present century was one of the most trusted leaders
of Indian people. In November 1913 he asked me
to go to South Africa to help the Indian comm
unity, which was suffering the wrongs of the
indenture system. Ever since the year 1861,
Indians had been recruited for the plantations
of Natal. Very many thousands had gone,
until there were more Indians in Natal than
Europeans.
The original signed agreement with the
Indian Government was that if the labourers
fulfilled five years’ service under indenture, they
should be free to settle in Natal. But the Natal
Government hoped, by imposing a three pound
v -
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tax on every Indian who came, out of indenture,
either to get back the Indians on the plantations
or to drive them out of the country. They were
far too poor to pay such a tax.

Truthfulness
Its Place in Evolution
BY—C. RAJGOPALACHARI
TO EXPLAIN .the above caption I shall
begin with ample syllogism. Mankind’s progress
depends on full co-operation among men. We
- cannot co-operate fully, unless we are truthful to
one another. Therefore, for the progress of
mankind,truth-speaking is essential. Truthfulness
adds a sixth sense to the five which men are
endowed with and unites all mankind into
one integrated unit.
The individual man’s knowledge and emoti
ons are derived from and shaped by the percep
tion transmitted by his five senses. His eyes, his
ears and his other sense organs connect him
with the external world. When human enlight
enment grew, and the individual man found co
operation among men a necessity for surviva
and progress, a new element entered the scen ecommunication between man and man. As man
kind made full use of mutual communication,
civilization rapidly progressed,We depend on and
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get the help of not only our own five senses, but
other people’s five senses; and what they perceive
and gather also becomes our own.
This communication, however adds up only if
all communications are wholly reliable. Truth in
all communication, not only in Science and
Technology but in all matters is therefore poten
tially mankind’s sixth sense. People must speak
to one another as truthfully as one’s own senses
communicate their perceptions to the individual.
If this truthfulness could be established among
mankind as a firm endowment, we would gain.
Heaven on earth. So it is that great stress is laid
in all the scriptures on truth-speaking. With
this perfect truth-speaking established as firmly
as the connection between our senses and our
perception mankind will become one integrated
entity.
Even if a large group of the human species,
if not the whole of mankind, could bring this
about among themselves, overcoming all diffi
culties and temptations, it would set the process
going for the benefit of all mankind. Hence Satyam eva jayate, na anartam; Truth triumphs, not
untruth. The Kural, the Tamil scripture, claimed
by Hindus as well as Jains, says this in its own
style. Poyyami poyyama aalrin aram pira had
better be left alone being difficult to be done honD igitized by J?anjab Digital Library j. w w w p a j^ $ g L lih yGi& i :
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estlyjAram pira is the way of life other than that
of Sanyas. If the house-holder maintains truth
fulness without any reservation or deception —
holds on to truth truthfully-then the difficult way
of renunciation of the world had better be left
alone, being full of pitfalls. It is not an exagge
ration or a mere figure of speech to say that if the
speaking of truth could prevail universally it
would be a weapon of civilization and weapon
of construction, powerful than the worst destru
ctive weapons forged out of nuclear power.
The tongue is given to men to help one ano
ther with the truth as seen and not to mislead
one and another. Writing was invented to spread
truth and not to retard civilization by untruth.
It is not possible to change the whole world
all at once.Let us begin in small groups and stru
ggle against a hostile milieu. Let us struggle and
proceed to grow from small to big and from big
to bigger.This is the Manhattan project of life for
mankind. All diplomatic and military adventures
will melt before truch-speaking. All political and
economic troubles of internal governance will dis
solve as a result of this great advance in the
ambit of human perception by adding truthful
ness, to use the Kural way of saying it, in all
communications between one another. It is this
scientific culture, as Herbert Spencer would call
D igitized by Paniab D igital L ite m
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it, that should spread in all fields —the habit of
truth.Truth-speaking is the great civilizer and so
urce of hope for all great as well as small nations.
SWARAJYA is often described as a
political weekly. What has all this about truth
fulness got to do with politics ? Much—
everything; Truthfulness is the biggest instru
ment of progress.
In international affairs truthfulness is the
only gateway to trust; and mutual trust leads to
good will, and good will to friendliness. When
friendlines on the basis of mutual trust is esta
blished between nations, the sense of proportion
is activated.which enables problems to be solved.
Speaking the truth is not merely individual mor
ality but international expediency of the highest
value. It is as important as aseptic conditions
in the operation theatre and as effective when
practised.
It is not Uptopia. It is a policy and a hope.
If the USA and USSR make up their minds to
develop truthfulness and mutual trust and mut
ual good will, what, is here to prevent them
giving up the senseless and wastful race in makiing and stocking anti-human-survival weapons ?
What is there to prevent the dismantling of the
weapons which mankind does not want ? Luckily
in the USSR there are no private interests wanting
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the cotinuance of this industry of nuclear wea
pons The case may be different in the USA, but
the industrialists of the USA know how to turn
to other work without being disturbed by the
closure of the atomic industry. It would not be a
more difficult revolution than the abolition of
slavery was to the Southern States.
The alternative to hope is despair, which
mankind can never accept We must therefore
work for what may seem to be Uptopia but which
is the only way to avoid annihilation, which
confronts mankind with a Satanic grin of satis
faction. A nation born out of the moral glory of
George Washington cannot reject truthfulness as
romantic or Uptopian, and indeed should be
prepared to initate the movement by a unilateral
step.
Let me wind up with one small necessary
postscript,Truthfulness must conquer and capture
our spirit not only through the intellect, but as
Mathew Arnold put it, through our emotion.that
is, through Religion.May all the saints and prop
hets of the world bless us in this grand effort—
Jesus, Muhammad, the Hebrew prophets,
Gautma Buddha, and all the Hidhu sages who
have left us a whole library of scriptures, includ
ing the motto inscribed in India’s Union crest,
Satyam eva Jayate(From Weekly “SWARAJYA”
November 4, 1»967.)
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TRUTHFULNESS
Truth is the most necessary element of good
character. "Let him that would live well, says
Plato "attain to truth, and then, and not before
he will cease from sorrow”. Truth shows itself
primarily in what we say; but our thoughts also
should be true, and all our actions of others;
and we ought never to pretend to be other than
we are. To do so is to die, and lying is a detest
able vice. It is cowardly, as well as deceitful.
"Lying lips are an abomination to God”, saith
the proverb. Hold the truth, then, as unto life.
"Speak the truth and speak it ever”,There are no
circumstances that can ever need a lie.
Upheld by truth the monarch reigns,
And truth ' the very world sustains.
EC
Truth evermore has been the love
—
Of holy saints and gods
above;
£
And he whose lips are truthful here.
2
Wins after death the highest sphere.
2.
As from a serpents deadly tooth,
We shrink from him who scorns the truth,
Z
For holy truth is root and spring
^
Of justice, and each holy thing.
<
Truth, only truth, protects the land,
*§
By truth unharmed our houses stand.
Neglect of truth makes men distressed.
And truth in highest heaven is blessed*
^,
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"Truth”, says Addison, "is always consistent
with itself, and needs nothing to help ito u t.lt
is always near at hand, and sits upon our lips
and is ready to drop out before we are aware,
whereas a lie is troublesome and sets a man’s
invention upon the rack; and one trick heeds a
great many more to make it good. It is like
building upon a false foundation; which contin
ually stands in need of props to show it up,
and proves at last more chargeable, than to have
raised a substantial building at first upon a true
and solid foundation. For sincerity is firm and
substantial, and there is nothing hollow and
unsound in it, and because it is plain and open,
* fears no discovery, But the crafty man is always
in danger, and when he thinks he walks in the
dark, all his pretences are so transparent that
he who runs may read them. He is the last man
that finds himself to be found out; and whilst
he takes it for granted that he makes fools of
others, he renders himself ridiculous."—MAN
AND HIS DUTIES” . By—J. SIME, LL.D., Lit.,
D., C. I, E.

FOREWORD
"The wise in all ages have always said the
same things; and the fools, who all times from
the immense majority, have continued to
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do the opposite.”—SCHOPENHAUER, Aphorlsmen Zur Lebensweisheit. Einleisung.
The Special edition of the Coiled Serpent,
published by the Navrjivan Trust of Ahmedabad,
India, calls for a special Foreword from the pen
of the author of the book.
He assumes that most of the readers of
this volume in India in contrast with the majority
of those in other countries, are familiar with,
and less apt to deride and reject at sight the
ideas and ideals expounded throughout this phil
osophy of conservation and transmutation of
reproductive energy.
Several factors have long been at work to
stimulate the spiritual evolution of India above
that of all othar countries.
Down through the ages since time immem
orial the people of India have had the unpara
lleled advantage of the appearance among them
of several great spiritual beings, such as Vyasa,
Krishna and Buddha, who taught and stressed
the fundamental value of strict continence as a
pre-requisite for humanity’s spiritual progress.
The scriptures of Indian religions contain
exhortations against the dangers of moral laxity.
India’s deepest thinkers, like Patanjali, Shankaracharya, Ramakrishna and many others, have
insisted upon purification of sexual life.
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Drafts from India’s inexhaustible fount of
wisdom have been quaffed by, and have inspired
a number of the foremost philosophers of the
Western hemisphere—from Pythagoras,Plato and
Porphyry to Kant and Schopenhauer-all of whom
have incorporated the diverse systems of
profound logic.
Indian Yogis have demonstrated that, in
order to develop man’s latent powers.all sensual
tendencies of the body must first be overcome.
India’s metaphysical and occult sciences have in
early days bared the existence in the human body
of organs built of more tenuous matter than can
be detected by the finest microscope, and of a
mysterious creative force, (in its still latent state,
symbolically spoken of as the Coiled Serpent),
which cannot safely come into expression before
sensuality has been overcome.
Countless Gurus in India have always kept
alive, and inculcated into their pupils, the idea
of a perfectly pure way of living.
And, outstanding in the present century as
the powerful modern exponent and preceptor of
the essence of Brahmacharya.unattainable without
innate scrupulous continence, has been India s
revered and beloved sage. Mahatma Gandhi,
Alas ! Notwithstanding all the above
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enumerated advantages the people of India have
not unfailingly applied what their mentors taught.
They have not in unison been able to protect
themselves against the world-engulfing high
tide of materialism with its deluge of deluding,
glib sophistries, which present the pleasures of
the physical senses as the main interest and pur
pose of life, and which not only sanction, but
encourage and even glorify sexual indulgence;nor
against the overwhelming influx of near-porno
graphic literature and moral poisoning pictures
that pander to the passions of the human animal.
A rational reminder of the spiritualizing
benefits of a thorough purification of humanity’s^
corrupt ways of living, and especially of its habi
tually degraded standard of sexual expression,
may be of help to turn the destructive tide awayi
The volume entitled The Coiled Serpent
proposes to voice such a reminder by submitting
for serious consideration a collection of count
less; each-other-supporting citations, painsta
kingly called from a worldwide variety of authe
ntic sources, leading to the conclusion that a
lack of chastity in act and thought constitutes
the underlying cause of almost all misery, of
discontent with life, of mental disharmony, of
congenital low vitality of sluggish intellects, of
many avoidable ailments, of human wrecks in
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body and mind.and of countless untimely deaths*
In final synthesis the book tends to make it
clear, that the general misuse of the generative
force constitutes the basic cause not only of hum
anity’s woes,but also of its well nigh total failure
to advance in evolution beyond what even at
best is only a still fragmentary development of
the mind.
A special feature of the Indian edition is
that a large number of quotations from Gandhi’s
writings have been added to it.
I
May this make up for the absence of any
such quatations in the original American editionan absence due to the fact that not until several
years after the completion of the manuscript for
The Coiled Serpent did its compiler get the longhoped-for opportunity to read, and to quote
from Gandhi’s soul stirring pen products.
These effectually confirm the conviction of
the author of the volume of which this Foreword
forms part, namely, that: The race’s only chance
for higher evolutionary progress depends upon
its mastery and transmutation of the sex force*
From the book The Coiled Serpent by:
C. L VAN VLIET.
Where the sway of Righteousness is weak
or non-existent, only power politics would
hold the field to repeat the sad tale of the follies
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and crimes of mankind, in alternate bouts of
pride and retributive punishment.

R IG H TE O U SN E SS
ALONB EXALTS A N A T IO N
Surveying the Indian political scene in its
present bedraggled and ominous manifestations,
one is painfully reminded of the difficulty, if
not the near impossibility; of hoping for a return
to normal conditions of social stability, economic
well being and political health in the body politic
either soon or in painless and peaceful ways. The
Nemesis that looms threateningly over us is the
resultant of ideological and moral factors which .
have sapped the national will and confounded
the clearest minds.
A century and a half ago, when America
was bursting at the seams with its pride in freedom,
democracy and matchless progress, one English
man who went and saw the marvel for himself,
not only remained unimpressed by the facade of
pomp, show and prosperity, he did something
more courageous although it made him, for a
time, the most unpopular man with Americans*
I refer to Matthew Arnold, educationist, poet,
critic and apostle of culture, who delivered for
their benefit a lecture warning with the voice
of a prophet of the dangers that lay in wait for
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democracy,and exhorting them to avert a national
collapse if democracy were to fail and lead to the
undoing of the nation.

Matthew Arnold
The main gist of his thesis may be summari
sed thus: Numbers are delusive and treacherous.
Democracy is based on numbers with the corollary
of majority and minority which though arithmet
ically facts,becomes meaningless when considered
in terms of right and wrong, or of the eternal
values of the good life. An unbridled democracy
can degenerate into the most cruel form of
dictatorship and tyranny, for it recognises no
sanction outside itself or superior to it to which
it is forced to defer in humility or submission.
Fundamental questions of government, statecraft,
social values and ethical norms are independent
and superior to Numbers, and have to be judged
in a spirit of disinterested faith in a concept of
good outside of ourselves, and a power superior
to all chance and change. The majority of one
day could become on abject minority another
day, and so it should not be trusted as an
infallible rule of thumb to determine our views
or courses of action.
Democracy has therefore to be tempered by
an elite which can always draw public attention
to the difference between what is right and
.D igitized by Panjab D ig ita l Library j www.panjabdTgiiib. org
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what is pleasant, and to commend the right
by all means of persuasion, example and precept
which the elite alone can bring to the service
of the nation at large. So he urged the Americans
not to worship democracy and Numbers as infalli
ble gods,but to treat them as concepts which help
to clarify our thoughts and lead us to the right
choice of right priorities all the time. Adapting
the Platonic idea of a ‘philosopher-king’ as the
ideal head of his ideal state,Arnold advanced the
plea that every society must develop within itself,
a choice and dedicated body of highminded,welleducated and self-abnegating spirits who should
voluntarily act as the conscience as well as the
intelligence of that society, the government and *
the community as a whole. They should establish
their own credentials by their record of attai
nments and service, and they should be heard
with respect in times of crisis so that the coun
try might be steered through shoals and rocks
safely to port.
He put it thus: "The majority is bad, the
minority is ineffective; but out of the ceaseless
inter-action between them a sort of ethical and
cultural cosmosis goes on which offers us all
the hope of salvation. He called it the Remnant
because they belong neither to the majority nor
the minority but represent the aspirations and
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anxieties of the body-politic as a whole which
needs, above all else, men of light and learning
to offer unfailing guidance.whether it is accepted
or rejected. Thus the ultimate salvation of the
community can come only from such a dedicated
remnant, and from no other quarter.
Furthermore,he postulated that this Remn
ant must be sufficiently numerous and compact
to make its impression on both the intractable
majority and a helpless minority, and lead them to
find a via media or a consensus which would save
the essentials even at the cost of some secondary
objectives. Thus compromise, on the ethical and
political implications of which Lord Morely has
written a classic treatise,must inform and animate
all members of a Commonwealth so that fanati
cism and obscurantism never reared their heads
to confound the whole. If such choice men are
few and far between and cannot act in concert,
the last prop and bulwark of peaceful progress
disappears.and a country plunges into dictatorship
anarchy, the loss of indiyidual and political free
dom and a reversion to barbarism in all essentials.

Last prop
Such communities are destroyed in fearful
holocaust, and after a weary, interregnum, the
shattered pieces are assembled again and society
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begins its tasks over again,chastened for the time
being, by the memories of the excesses which had
brought them to ruin. In a sense, the analogy of
the labours of Sisyphus is to be found in the trav
ails and traumas of government and society in an
endless series of cycles or loops with nothing else
remaining to console us but a firm faith in the old
adage that 'Righteousness alone exalts a nation
and that Where its sway is weak or non-existent
only power politics would hold the field to repeat
the sad tale of the follies and crimes of mankind,
in alternate bouts of pride and retributive puni
shment.
Although much of all that I have said might
sound theoretically unexceptionable, a survey of
the conditions now obtaining in our country will
convince any dispassionate observer and thinker,
that our major malady is not the ideological adv
entures of our leadership, nor the corruptions and
inefficiencies of individuals and institutions, but
the paucity or lack of such a dedicated remnant
from the active intervention of which alone, we
may hope to be saved from our own mistakes.We
have no such saving remnant to be identified any
where in the groups and parties which are enga
ged in an ignoble pursuit of power or some
temporary advantage.
A Gandhi was able to create a small remn
ant for a time which spoke for the majority and
D igitized by£apj^ t
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minorities without protest, and which achieved
some trangible results. But instead of building
more purposefully on such noble foundations,we
have turned away from our major objectives,gone
out of character as a nation or a people with an
ethos of our own and have given hostages to all
ignoble things all round the compass.
We are thus in danger of total collapse beca
use of our failure to create and sustain such a
remnant. In such a frame of mind and climate of
national feeling,there is nothing for us but to pay
the price which the law of Karma exacts from us
unfailingly and inexorably. We are building our
deceptive notions of greatness on sands and the
edifice is already coming off in pieces,and tumb
ling about our heads, We are all condemned with
but an uncertain hope of reprieval.—Reproduced
from the weekly journal Organiser New Delhi

R EV O LU TIO N S
Revolutions throughout history have always
resulted from the corruption of individual rulers
or the ruling classes. Their tyranny, their luxu
rious living undermine their vitality and with it
their ability to advance interests of their
country, Revolutions are not brought about
merely by the poverty of the masses as the Marxists
believe. The French revolution was the result of
corruption of the ruling classes, both political
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and ecclesiastical, and their tyranny. The Russian
revolution was the result of the tyranny of the
Czar and his aristocracy. If the country has got
to be saved either from chaos or revolution, the
guilty parties above mentioned must reform them
selves and work for the good of the nation. The
people who have the power of vote have also to
be vigilant. It is truly said that internal vigilance
is tfie price of liberty.
‘‘Weekly Swarajya Madras annual number 1973
—While giving donations kindly keep Pingalwara
in your thoughts on all occasions of joy and
sorrow.
—Bhagat Puran Singh
Justice is the insurance we have on our lives
and properties and obedience is the premium we
pay for it. —Penn
Justice is the great interest of man on earth.
It is the ligament which holds civilized beings and
civilized nations together. Wherever her temple
stands, and so long as it is duly honoured, there
is a foundation for social security,general happi
ness, and the improvement and progress of our
race. And whoever labours on this ediGce with
usefulness and distinction, whoever clears its
foundations, strengthens its pillars, adorns its
entablatures or contributes to raise its august dome
still higher in the skies connects himself,in name,
and fame and character, with that which is and
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must be as durable as the frame of human society.
—Daniel Webster

IN TR O D U C TIO N
To the book Power and Morality by Pitirim
Sorokin and Walter A London. Published by
Bharatiya Vidya Bhavan. Chaupatty Bombay.
The Momentous Questions of Our Time
The well-being and survival of the human
race are to-day largly determined by a mere hand
ful of the top rulers of the great nuclear powers.
In the hollows of their hands they hold the mono
polistic control of unprecedented deadly weapons.
Upon their wisdom or stupidity largely depends
mankind’s fate—lasting peace or suicidal war.
Never before in history has the life or death of so
many depended upon so very few ! The greatest
autocrats of the past had but a fraction of the
tremendous power held now by a few members
of the Politbureau or the top leaders of the
United States ruling elite.
This dangerous situation naturally raises
the momentous questions of our time : Can we
entrust the fateful decision of war or peace—and
through that the “life, liberty and pursuit of
happiness” of hundreds of millions of human
beings—to the few magnates of this power ? Do
they have the wisdom of the serpent and the
Digitized by Panjab Digital Library / www.panjabdigilib.org
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innocence of the dove necessary to lead us to a
lasting peace and a magnificent future ?
For our part we are inclined to answer these
questions in the words of the Psalmist: “Put not
your trust in princes(and rulers)--In whom there
is no help” (Psalms, 146:3) This advice,so correct
in regard to the rulers of the past, is particularly
timely in its application to contemporary govern
ments. The gigantic tasks of peacefully resolving
the tremendous difficulties of the present, of
preventing new wars, and securing man’s creative
progress, cannot be entrusted to the existing
governments, and especially to “the nuclear
governments” of the great powers. Still mainly
tribal governments of politicians, by politicians,
and for politicians, today’s ruling groups do not
display the minimum of intellectual, moral, and
social qualifications necessary for a successful
solution of these tremendous tasks.
In the first place, throughout history the
moral integrity of powerful governments has been
—and still is—too low and their criminality too
great to entrust to them the life and well-being of
mankind. Secondly, a fruitful resolution of these
problems far exceeds the creative ability of the
existing governments. Thirdly, a constructive
realization of human aspirations demands : (a) a
preplacement of these“govemments of politicians”
Digitized by Panjab Digital Library / www.panjabdigiliho-rg
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by “governments of scientists, saints, and sages”;
(b) an establishment of certain conditions,such as
universal and total disarmament which can
automatically prevent misuse aDd abuse of power
by each and every government; (c) a substitution
of the largely obsolescent political ideologies and
current tattered values by new ones, better
adapted to meet the gigantic challenge of this new
era; and finally, (d) the spontaneous mobilization
and inspired cooperation of all the creative forces
of humanity—its best minds, purest hearts, and
highest consciences—for building a nobler and
better order in the human universe.
In the light of these reasons, to entrust
mankind’s destiny and survival to the monopo
listic decision of the existing governments is a
very poor gamble, even the utmost folly on the
part of every member of the human race.
Let us more closely examine these facts and
determine to what extent they are factually and
logically valid.
Truth is the foundation of all knowledge and
the cement of all societies,
—Dryden
*

One must never,when dealing with primitives,
hold out hopes of recovery to the patient and his
relatives, if the case is really hopeless. One must
tell the truth without reservation. They wish j o
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know it and they can endure it, for death is to
them something natural. They are not afraid of
it, but face it calmly.
—Albert Schweitzer
There is no fit search after truth which does
not first of all, begin to live the truth which it
knows,
—Horace Bushnell
Facts that are not frankly faced have a habit
of stabbing us in the back. —Sir Harold Bowden
One of the sublimest things in the world is
plain truth.
—Bulver
What we have in us of the image of God is
the love of truth and justice.
—Demosthenes
Every one wishes to have truth on his side
but it is not every one that sincerely wishes to be
on the side of truth.
—Whately
Truth and love are two of the most powerful
things in the world;and when they both go togeth
er they cannot easily be withstood, —Cudworth
Every violation of truth is a stab at the
health of human society.
—Emerson
Christianity knows no truth which is not the
child of love and the parent of duty .Phillips Brooks
In the discovery of truth, each generation
has its assigned part,and it is for us to endeavour
to perform our portion of this perpetual task of
our species.
—Whewell
eeo one thing forever in view—the truth;
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and if you do this,though it may seem to lead you
away from the opinions of men, it will assuredly
conduct you to the throne of God.-HoraceMann
If a thousand old beliefs were ruined in our
march to truth we must still march on.
—Stopford A Brooke.
Truth is not only violated by falsehood; it
may be equally outraged by silence.
—Amiel
Truth comes to us with a slow and doubtful
step measuring the ground she treads on, and
fiorever turning her curious eye, to see that all is
right behind; and with a keen survey choosing
her onward path.
—Percival
Truth is the gravitation principle of the
universe, by which it is supported, and in which
it inheres.—
W. M. Evarts
Truth is always consistent with itself, and
needs nothing to help it out; it is always near at
hand and sits upon our lips, and is ready to drop
out before we are aware; whereas a lie is trouble
some, and sets a man’s invention on the rack,and
one trick needs a great many more of the same
kind to make it good,
—Tillotro
Delusive, not real, deceptive. Corollary;
Natural sequence or outcome of, self evident.else
has been proved. Tempered Having or showing
a certain kind of temper, Suasion-Persuasion s*-
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Shoals-shallow place in the sea, esp where
there are sand banks ; (pi fig) hidden dangers.
Bedraggled, soiled as by dragging in the wet
or dirt.
Nemesis.Punishrnent that is bound to follow
wrong doing.
Seams, the line formed by the sewing together
of two pieces of cloth: A line of meeting: a cracfec
a wrinkle : a thin layer in the earth of coal etc to
make a seam in : to sew.
Facade, Front or face of a building
towards a strest or open place. Postulate/
demand put forward, take for granted, as
a necessary fact, as a basis for reasoning. Intract
able, not easily controlled or dealt with, hard to
manage. Obscurantism, Obscure, hidden, not
clearly seen or understood. Holocaust, Largescale destruction, esp of human lives by fire.
Interregnum, Period during which a state
has no normal ruler, epecially between the end of
a sovereign’s reign ; pause or interval.Travails,—
Pains of child birth. Traumas, morbid condition
of the body produced by a wound or injury
(psychology) emotional shock. Loop n, a dou
bling of a cord, chain etc. Through which ano
ther cord etc. may pass.

