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Preface
Growth and decay are as much a characteristic
of cities as of human beings. Only the life-span of
cities is muoh, muoh longer.
One reads of cities whioh at one time played a
oruoial role in history. They come to prominence for
reasons which are historical, dynastic, commercial
and several other unolassif iable reasons. In terms
of our own oountry one can immediately think of
Taxila and Patliputra.
Whenever a city gets associated with a
partioular religion, it transcends, so to speak,
the perils of mortality. In terms of our history
Varanasi and Amritsar belong to this category.
Thinking of the rest of the world, one thinks of
Jerusalem and the Vatican. The explanation is
simple. Religions are not exposed to the same
hazards as cities are. To be associated with a
religion, therefore, is to ensure almost that the
oity will survive and, indeed, with the passage
of time become more and more important.
The city of Amritsar belongs to this category.
The recent oelebration of the 400th anniversary
of its establishment was a most memorable
occasion. What this brief volume does is to
seek to present ^the historical profile of this city.

January 8, 1978
Punjabi University, Patiala

AMRIK SINGH
Vice-Chancellor

INTRODUCTION

This year we are celebrating w i t h eclat the
400th anniversary of the foundation of Amritsar.
We may very well judge the great importance of
the occasion from the enthusiastic public response
aroused by the event, the magnitude of crowds
participating in it and crores of rupees spent or
planned to be spent for the purpose by the Shiromani Gurdwara Prabandhak Committee as well as the
state government. No doubt, there are many cities
in our country which can justifiably boast of a
much longer span of existence. But very few
among them can legitimately claim the credit of
having risen to the eminence of Amritsar in a similar
span of 400 years. Amritsar is now not only the
largest city of Punjab in population but is also a
great entrepot of trade and commerce, a magnificent seat of learning and literature, the holiest of
the holy Sikh places, the biggest centre of Sikh
politics and the strongest defence-post on the
country's north-western frontier. In the evolution of
the Sikh community it has from the beginning of its
existence played a key role, and consequently enshrines numerous hallowed memories for the Sikhs.
Latif, the author of History of the Punjab is perfectly right when he says : "In founding the t o w n of
Amritsar at a central spot, the Guru laid the foundation of the future greatness of the Sikhs as a
nation, for they were enabled now to rally at a
common place of worship, convenienty situated.
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both as regards distance and fertility of the soil."
The history of the city of Amritsar has passed
through several distinct phases. The foundation
and initial growth took place under the third,
fourth, fifth and sixth Gurus. The idea came originally from Guru Amar Das. Under his instruction
the survey of the spot was conducted by Guru Ram
Das (then Bhai Jetha), which subsequently led to
its selection for the new Sikh centre. The work
on the project was begun by Guru Ram Das and
the holy tank (Amrit Sarowar) was completed in
his time. His son and immediate successor, Guru
Arjan Dev made this tank pacca, constructed the
Harimandir in the centre of the tank connecting it
w i t h the bank by means of a bridge and having
compiled the holy Granth (now regarded as Guru
Granth Sahib) installed it in the Harimandir w i t h Bhai
Budha to act as the Granthi. Guru Arjan Dev also
settled in the new bast/' artisans and craftsmen of
diverse callings and inculcated in his followers
keen interest in horse trade. Guru Hargobind w h o
succeeded his father Guru Arjan Dev, founded the
Akal Takht, exactly facing the Harimandir. This
further raised the importance of the place and
made it the temporal centre of the Sikhs as well.
The addition of the Lohgarh fort and the surrounding city wall gave a further new dimension to the
place. The town thus emerging was first called
Chak Guru or Chak Guru Ram Das or simply Ramdaspura. Later, it came to be known as Amritsar
after the name of the.sacred tank of the same
name.
In the second phase of its history, the city had
to undergo a prolonged ordeal of survival. The
ordeal commenced w i t h the outbreak of conflict
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between Guru Hargobind and the Mughal Government. The Guru decided to leave Amritsar and
shifted his headquarters permanently to Kiratpur in
1634. None of his four successors returned to
Amritsar though Guru Har Rai and Guru Tegh
Bahadur made brief visits to it. After Guru Gobind
Singh's death in 1708, a head-on clash started
between the Sikhs and the Mughal authorities. It
was indeed for the Sikhs a life-and-death struggle
in which no effort whatsoever was spared to
annihilate and obliterate the Sikh Panth. So the
Sikhs had to fight for their very existence, and this
terrific state of affairs continued for more than half
a century. What was a survival struggle for the Panth
was also a survival struggle for the city of Amritsar.
This was but natural because the Panth derived its
sustenance mainly from Amritsar.
The biannual
meetings of the Sarbat Khalsa on the occasions
of Diwali and Baisakhi festivals were held at
Amritsar, where all vital decisions (Gurmattas) were
discussed and passed bearing on the problems
facing the community. The seats of the Budha
Dal and Tama Dal, • into which the Sikhs were
organized in the time of Nawab Zakria Khan, and
the Dal Khalsa, into which they all came to be
consolidated in 1748, being located at Amritsar
lent to it the appearance of being the emerging
capital of the Sikhs. In view of the central role
which Amritsar was playing in the Sikh resistance
to the Mughals and after them, the Afghans, the
enemy attached the maximum importance to the
devastation of Amritsar as a precondition of the
total destruction of the Panth. The holy tank,
Amrit Sarowar, was profaned and filled up with
rubbish and the Harimandir standing in its midst
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was blown off with gunpowder. Likewise, attempts
were made to destroy the sanctity of the place by
people like Massa Ranghar through undesirable
programmes of dancing and singing. Fully cognizant of the gravity of the situation, the Sikhs on
their part allowed nothing to come in their way
and made every possible sacrifice to safeguard the
honour of their holiest of the holy shrines. This
whole phase has thus become on the one hand a
period of sufferings and hardships and on the other
one of valour and heroism.
The third phase of Amritsar's history is concerned with the rapid growth and development which
the city experienced during the pace of Sikh
supremacy, 1765-1849.
The pace of progress
was all-round and besides Gurdwaras included in
its embrace Katras, Havelis, Bungas, forts and
gardens. Details of all these have been given in
our Appendix I.
So far as the Harimandar is
concerned, its present shape and design originated
during the period of the Misls whereas its goldenness, from which the name Golden Temple has
derived, was almost entirely the contribution of
Maharaja Ranjit Singh. The degree of attention
which the Maharaja and his Sardars bestowed upon
Amritsar soon elevated it to the first position among
all the cities of the kingdom. Ranjit Singh rendered
another meritorious service to the city. He made
it the greatest centre of trade and industry in his
entire state. No wonder, even Lahore, the official
capital, was left far behind Amritsar.
The British who became the masters of Punjab
after 1849 were shrewd enough to realize, quite
early in their period of rule, the importance of keeping Amritsar under their firm control. The adminis-
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tration of the Golden Temple was conducted
through a British-appointed custodian entitled
Sarbrah. The Mahants whose duty was to discharge religious functions at the place were placated by special favours, such as conferment of land
proprietary rights, and were protected against their
detractors. All these precautions, however, could
not deprive Amritsar of its historic role. The leader
of the Kuka movement, Baba Ram Singh recognised
the force of Sikh sentiments attached to it and
made it a point to visit it frequently. Later in 1871
when the Kukas wanted to launch their campaign
against the practice of cow-slaughter revived by
the British since their occupation of Punjab, they
selected Amritsar as the place from where to start
it. The Singh Sabha movement which followed the
Kuka movement was also launched from Amritsar
so that the city emerged as the centre of Sikh
renaissance, which gave modern orientation to
the Sikh community. Though the politics of the
Singh Sabha was loyalist and the British played a
positive role in the promotion of the Singh Sabha
programmes, in due course the community acquired
a great deal of political awakening. The first Sikh
organization set up in 1902 under the influence of
this new consciousness, the Chief Khalsa Diwan,
was composed of Sikh elite which, true to its
character, adopted the moderate line with regard
to their demands. But even this body of loyalists
could not help resorting to the hard line in respect
of their demand for the emancipation of the Khalsa
College Amritsar from British control. The result
was that even such leaders of the Chief Khalsa
Diwan as Bhai Vir Singh, Sardar Sunder Singh
Majithia, Bhai Jodh Singh etc. became suspect in
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the eyes of the rulers and their daily activities were
closely watched and spied upon.
The World War, 1914-1918 and the post-war
situation resulting from it radically changed the
political temper of the country. The Chief Khalsa
Diwan lost heavily in the public estimation by
denouncing the Ghadrite-Sikh revolutionaries as
apostates from Sikhism. This gave rise to a strong
feeling of revulsion against them. The Jallianwala
Bagh tragedy (1919) and the helplessness of the
Chief Khalsa Diwan in the face of the British highhandedness underscored the need of a new Sikh
leadership. The community rose equal to the task
and soon threw up the required militant leadership
from within its ranks. Like the Chief Khalsa Diwan,
the Sikh leadership which now emerged was also
the product of the Sikh renaissance brought about
by the Singh Sabha movement.
With this new development, the Singh Sabha
politics was changed into the militant nationalist
Akali politics. The Central Sikh League was formed
which cooperated closely w i t h the Indian National
Congress. It held its inaugural session at Amritsar
in 1919. In 1920 both the S. G. P. C. and the
Shiromani Akali Dal were established w i t h the
object of freeing their religious shrines from the
control of corrupt Mahants. The object thus fixed
was, however, no easy task to achieve. It landed
the Sikhs squarely into a direct confrontation with
the mighty British Government. The struggle lasted
for several years in which a number of morchas
(all launched from the Akal Takht, Amritsar) such
as Guru ka Bagh, Keys of the Golden Temple and
the Akal Takht, Bhai Pheru Gurdwara and Gurdwara Gangsar (Jaito) figured prominently. On
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each one of these ^issues the Government had to
yield to the agitators. In 1925 a Gurdwara Act
was passed vesting in the elected body of the Sikh
community, called S.G.P C , the management and
control of all their Gurdwaras. Naturally, Amritsar
was selected as the headquarters of this supreme
religious organization of the Sikhs. The Shiromani
Akali Dal, though originally created for the limited
purpose of organizing procurement of volunteers
for the Akali agitation, gradually gathered so much
momentum that after some years it was able to
replace the Central Sikh League as the supreme
political organization of the Sikhs. The fact that
its headquarters were also located at Amritsar, gave
added importance to the city and easily turned it
into the nerve-centre of all Sikh politics.
The demand of the AN India Muslim League
for Pakistan during the forties of the present century posed a most serious challange to the Sikh
community because Punjab was intended to form
one of the constituents of the proposed new
state. No section of Indian population felt so
much concerned about it as did the Sikhs. Also
very naturally, no Indian community offered stiffer
resistance to it as did the Sikhs. Ultimately it was
because of this determined opposition of the Sikhs
that a large portion of Punjab could be saved from
being incorporated in the Muslim state of Pakistan.
It has to be noted here that the base from where
all this resistance was organized was the same
city of Amritsar.
A reference has already been made to the
Jallianwala Bagh Tragedy. It was tantamount to a
naked dance of British imperialism in all its brutality. The totally unjustified massacre in the walled
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garden of Jallianwala was the price that Amritsar
had to pay for its massive participation in the antiRowlatt Acts agitation. Now when we look back
we feel heartened to note that the high price paid
by the city did not go in vain, rather it appears to
have been necessary in view of the great impact it
made later on the future course of freedom movement in the country. The Jallianwala Bagh gave a
wholly new turn to the country's struggle against
foreign rule. The days of appeals, resolutions and
even passive resistance were now left behind.
The national movement from now onwards gathered
a new depth,a new strength and a new meaning. The
need of the hour produced the requisite leadership
which was prepared to stake all for freedom's sake.
Those who believed in the methods of Mahatma
Gandhi adopted non-violent Satyagraha as the mode
of fighting. Others w h o had more faith in violent
and terrorist methods than in the Satyagraha of
the Mahatma took to the revolutionary path. It was
in this atmosphere that the Ghadrites of yesterday
became the Babar Akalis of to-day and the Babar
Akalis of today later on joined the ranks of Kirti
Kisan Sabha. One brave son of Punjab, Sardar
Udham Singh, closely connected with Amritsar,
reacted in his own peculiar way to the tragedy of
Jallianwala Bagh and covered himself and the city
both with glory by shooting down the chief actor
in the tragic drama, Michael O'Dwyer, in his own
den.
By an irony of fate Amritsar which had done
so much in the cause of the country's freedom,
also had a lion's share of troubles and hardships
when Independence was declared in 1947. Such
was then the state of tension between the major
opposing communities inhabiting the city that they
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vied w i t h one another in committing acts of pillage,
incendiarism and communal violence. For quite
some months Amritsar presented the picture of a
veritable inferno. Yet the wonderful capacity with
w h i c h it recovered from that state of depravity and
was able to attend to the gigantic problems of the
continuous stream of uprooted refugees from West
Punjab areas now included in the newly carvedout Pakistan showed that it had not lost its sanity
t or its profound regard for its great and glorious
past. The people of Amritsar proved as generous
in hospitality towards their unfortunate brothers
and sisters from across the border as they had been
firm and determined in dealing with their adversaries nearer home.
The partition of Punjab at the dawn of independence and its close proximity to the Indo-Pak
border gave, as was to be expected, a great setback
to the city. Added to this was the serious damage
caused by continuing strained relations between
the new-born states of India and Pakistan. Under
such inconducive conditions as these, the sense of
security which is a must for the peaceful development of any t o w n or city, had no chance of growing in people's minds. The terrible Indo-Pak wars of
1965 and 1971 proved beyond any doubt that the
apprehensions of the people had not been in vain.
But the remarkable fact is that all these adverse
elements even taken together could only retard the
further development of Amritsar, but could not halt
it. The city nas well withstood the challenge of the
time and has maintained its pace of progress though
no doubt at a somewhat reduced rate.
In t w o respects, even during this period of
wide-spread feelings of social insecurity, Amritsar
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was able to perform deeds of rare courage and
heroism. The principle of redrawing the political
map of India on linguistic basis had been accepted
as early as 1913. On the recommendations of the
States Reorganization Commission (1956) several
measures were taken to put that principle into
practice. But Punjab's demand in this respect,
persistently voiced ever since the time the country
had attained freedom, was totally disregarded.
There were sharp reactions to this act of denial of
justice to the state, resulting in several morchas
coming one after another in quick succession.
Ultimately, the struggle met w i t h success in 1966
w i t h the grant of Punjabi Suba based on the
linguistic principle. Amritsar's role in this entire
affair may be adjudged from the fact that all
morchas on this issue were planned, launched and
spearheaded from Amritsar. Another great deed
performed by this city was that when in 1974 the
entire country was placed under blanket emergency
and all candles of liberty were blovi/n off, Amritsar
kept its torch of liberty burning. For nineteen long
months Shiromani Akali Dal, supreme political
body of the Sikhs, conducted incessant agitation
against the imposition of emergency by the then
Government and in the process nearly forty-seven
thousand people courted arrest. It is thus really
very remarkable that when the whole country had
gone under the repressive rule of Emergency and
darkness prevailed all around, it fell to the lot of
Amritsar to hold aloft the banner of human liberty
and all that goes with it.
Such is the city of Amritsar that has come
d o w n the centuries. The four hundred years' span
of its existence has left an indelible imprint on the
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pages of our history. Its future is ensured by its
glorious past. The programmes of development
chalked out on the occasion of its 400th anniversary, however, have opened new vistas of hope
for its resplendent future. Even as it is, Amritsar
holds the key to hegemony in the state. He who
holds Amritsar holds Punjab and he who doesn't,
has but a precarious grip on it.
Now a few words about this book. It will be
seen from its title that it is just an introduction to
the study of this fascinating subject—no more and
no less. The chief purpose with which it is being
brought out is to give to the readers on this
historic occasion of its 400th anniversary an
insight into the secrets of Amritsar's great charm
and fascination as also into the factors which have
been at work to make it the premier city of Punjab.
It is hoped that from this restricted point of view
the book will be found useful. A larger work on
the subject will follow shortly.
In the preparation of this little work I have
received much-valued cooperation and assistance
from many friends and colleagues. My grateful
thanks are particularly due to the former ViceChancellor Sardarni I. K. Sandhu, the present ViceChancellor DrAmrik Singh, Professor Harbans Singh
and authors of various chapters of the book. I also
thankfully acknowledge the help rendered by the
Press and Production Office of the University. Sh.
Kirpal Singh has given me valuable help in seeing
the work through the press. I am grateful to him
for this.
November 1, 1977

Fauja Singh

1
THE FOUNDER

5[he purpose of this article is to trace briefly the
life of the founder of Amritsar, Guru Ram Dass,
with special reference to the circumstances in which
the foundation of the city was laid. He was the
successor of Guru Amar Das and was the fourth
Guru of the Sikhs. The preceding two Gurus were :
Guru Nanak Dev (A.D. 1469-1539), and Guru Angad
Dev(A.D, 1539-1552).
Guru Ram Das was born in Lahore into a Sodhi
Khatri family residing in Mohalla Chuna Mandi. By
all accounts, the date of his birth was the second day
of the dark half of the month Kartik in the Bikrami
Samvat 1591 (24 September 1534). His parents Har
Das and Daya Vati were known for their honest and
pious living. Ram Das was popularly addressed as
Jetha, being the first-born son of his parents. In the
words of Macauliffe, "he was of fair complexion,
handsome figure, pleasing and smiling face and not
disposed to weep or cry in the manner of ordinary
1
children". From the beginning his outlook was
other-worldly, and he felt the happiest when he
happened to be in the company of holy people. An
anecdote is told that once his mother boiled some
pulse, put it into a basket and gave it to him to sell.
Instead of going into the street to sell it, he went off
to the river Ravi and there sat down. He soon saw
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a company of holy men coming towards him. They
were hungry. Seeing him with his basket of pulse,
they requested him to hand it over to them for eating.
They represented that what was given in the name of
the Lord would fructify a thousandfold in the hereafter. Jetha consented and readily gave them the
whole contents of his basket and went home emptyhanded. This was a great disappointment to his
father and mother whose great anxiety had always
been that he should learn to make a living.
The village Basarke (now in the district of
Amritsar) which was the native place of the third
Sikh Guru A mar Das, was also the place to which
2
Jetha's mother Daya Vati belonged. Like other
children, he too had immense fascination for his
Nanake (the house of his maternal grandparents) and
8
was a frequent visitor to it. During his stay at
Basarke, it was his usual practice to go round the
countryside hawking boiled grains. With his charming looks and winsome manners he soon won
admiration from the men and women of Basarke and
the villages nearby. Guru Amar Das felt so much
impressed with him that he decided to marry his
second daughter, Bibi Bhani, to him.
A very interesting story is narrated by almost all
writers old and new. One day the Guru's wife seeing
Bibi Bhani playing about remarked to her husband
that as Bhani had grown up, they ought to search for
a husband for her. The Guru agreed and ordered the
search to be made. When the Parohit was ready to
depart, Bibi Bhani's mother saw a boy outside her
door hawking some articles of food. On carefully
observing him, she said to the family priest, "Search
4
for a youth like him". Hearing this the Guru
ordered the priest to pause, and then exclaimed,"You
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need not now go. He is his own parallel, for God
3
has made none other like unto him" . Saying this the
Guru called the youth and enquired from him about
his whereabouts. After that he sent him with marriage
presents to his father Har Das in Lahore and had
the betrothal ceremony performed.
Two comments seem necessary on this popular
tradition. First, it is based on the view held by
Santokh Singh and Macauliflfe that the marriage was
decided and celebrated at Goindwal in 1610 BK.
(1553 A.D.), that is, after Amar Das had ascended the
gurgaddi in 1552 A.D. As against this view Tara
Singh Narotam and Gulab Singh aver that the marriage was performed in 1599 BK. (1542 A.D.), while
Kesar Singh Chhibar believes that it happened in
1602 BK. (1545 A.D.). Sarup Das Bhalla does not
mention any particular date but leaves no doubt
that the marriage was solemnized many years before
6
Amar Das had become Guru. Out of all these
views, the one held by Santokh Singh and Macauliflfe
is unwarranted by facts and hence unacceptable. As
regards the other two views, both may be considered
as likely. In case, we accept 1599 BK., the age of Bibi
Bhani (born in 1591 BK. 1534 A.D.) and also of
Jetha (born in the same year) would be about 8 years
at the time of their marriage, but if 1602 BK. is admitted, their ages would be increased by 3 years.
Between these two views, the second seems preferable
if only on the assumption that 11 years as the
marriage age appears to be more probable.
Secondly, the boy Jetha was no stranger to the
family. As we have already seen, he had his Nanake
at Basarke and both Amar Das and his wife had
known him for many years. They were well acquainted with his parentage, his whereabouts and his tern-
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perament. The dramatic element of the incident lies
not in the selection of a totally obscure person so
much, as is commonly believed, as in the instantaneousness of the decision made. What is in fact remarkable about this act was that no sooner was it pointed
out that the boy to be searched for should be like
Jetha than it was declared that Jetha was the final
choice because none else could be "like unto him."
Bibi Bhani served Jetha not merely as her dear
husband but also as a rare saint. The coupb lived
happily and in due course three sons were born to
them. In order of seniority of age they were Prithi
Chand (born in 1604 BK. 1547 A.D.), Mahadev (born
in 1608 BK. (1551 A.D.) and Arjan Dev. (born in
1610 BK. 1553 A.D.).'
No precise information is available as to the
exact time when Bhai Jetha assumed his permanent
residence along with his family at Goindwal, but the
probability cannot be dismissed that it was done soon
after Guru Amar Das having been selected as the
third Guru had set up his headquarters at that place.
It is quite likely that earlier too he might have visited
the place many a time. Goindwal had been founded
several years back in the time of Guru Angad Dev,
and soon after its foundation Amar Das with the
whole of his family had shifted his residence here
from his native place Basarke. After that whenever
Jetha and Bhani felt like'meeting them, they naturally
8
had to come to Goindwal.
In January 1553° Guru Amar Das along with
other members of his family, his relatives and his
followers visited Kurukshetra. It was the occasion of
the Abhichu Purb (the solar eclipse occurring when
Nakshatra Abhijit is the ruling conjunction). Bhai
Jetha was accompanying the Guru on this occasion.
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From Kurukshetra he accompanied him to the Jamuna
and the Ganga. Later, he put forth his experiences
of the missionary tour in the form of a long Shabad
(hymn). The hymn is incorporoted in the Adi Granth
10
under Tukhari Chhant. It is devided into six
sections of which the first one in translation reads
thus :
During the Abhlchu Purb bath people obtained sight of the
True Guru.
The filth of evu inclinations was cleansed, and the darkness
of ignorance dispelled.
The ignorance of those who saw the Guru was dispelled, and
light beamed on their hearts.
The pains of transmigration vanished in a moment, and men
obtained God, the imperishable Lord.
God the Creator Himself made this auspicious time when the
True Guru went to the fair at Kurukshetra.
During the Abhichu Purb bath people obtained sight of the
True Guru.

Needless to say, this composition of Guru Ram
Das is the most authentic account of the missionary
tour undertaken by the Third Guru. Besides referring
to the main events that took place at the three
different places, Kurukshetra, the Jamuna and
Hardwar, it sheds significant light on the object of
the journey, which has been explained as the good
of the people.
Punjab was attacked by Mirza Hakim, the ruler
of Kabul, in 1565 in a bid to dislodge his halfbrother Emperor Akbar from power. To meet the
challenge Akbar left Agra for Punjab in November
1565 and reached Lahore in February 1566. Mirza
Hakim lost heart and beat a hurried retreat to Kabul.
Akbar decided not to pursue him and stayed on at
Lahore for more than a year. He left for Agra in
March 1567* When the Emperor was encamped at
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Lahore, a small representative group of hostile
Brahmins and Khatris proceeded to Lahore and
lodged a serious complaint against Guru Amar Das.
Macauliffe has given the substance of the complaint
11
as follows r
"Thy Majesty is the protector of our customs
and, the redressor of our wrongs. Everyman's
religion is dear to him. Guru Amar Das of
Goindwal hath abandoned the religious and
social customs of the Hindus, and abolished the
distinction of the four castes. Such heterodoxy
hath never before been heard of in the four ages.
There is now no twilight prayer, no gayatri, no
offering of water to ancestors, no pilgrimages,
no obsequies, and no worship of idols or of the
divine Salagram. The Guru hath abandoned all
these, and established the repetition of Wahguru
instead of Ram; and no one now acteth according to the Veds or the Simritis. The Guru
reverenceth not Jogis, Jatis, or Brahmans. He
worshippeth no gods or goddesses, and he
ordereth his Sikhs to refrain from doing so for
ever more. He seateth all his followers in a
line and causeth them to eat together from his
kitchen, irrespective of caste, whether they are
jats,
strolling ministrels, Muhammadans,
Brahmans, Khatris, shop-keepers, sweepers,
barbers, washermen, fishermen or carpenters.
We pray thee t o restrain him now, else it will
be difficult hereafter. And may thy religion and
empire increase and extend over the world."
On receiving the complaint, the Emperor
sent a special messenger to Goindwal asking Guru
Amar Dass to see him. The Guru did not agree to go
personally on account of his old age but commis-
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sioned Bhai Jetha to wait upon the Emperor and to
answer the allegations made against him at the court.
Before Jetha set out for Lahore, the Guru is said to
12
have spoken to him thus : "Thou art in mine image;
Guru Nanak will be with thee and none shall prevail
against thee. The Khatris and Brahmans who have
complained are ignorant and false. Answer all the
questions truly and fear nobody. If any difficult
question be put and thou art at a loss for an answer
then think of the Guru, and thou shalt be able to
give a suitable reply. Vindicate before the court the
true teaching of Guru Nanak. Falsehood cannot
contend with truth."
Jetha appearing at the Mughal Court answered all
the charges contained in the complaint to the entire
satisfaction of the Emperor. Greatly pleased with the
skill and confidence with which he had trounced the
adversaries, the Emperor dismissed the complaint
outright and requested Jetha to convey his deep
respects to the Guru.
Jetha was a paragon of love, devotion, service and
resignation. He looked upon Guru Amar Das not
merely as his father-in-law but also as his most revered beau ideal. He served him in a spirit of complete
self-surrender. He used to shampoo him, draw water,
cook, serve meals from the kitchen and then wash
the dishes. The more he served the Guru the more
his love for him and for all mankind increased.
Gradually his disposition became divine just as they
say that iron is turned into gold by the contact of
the philosopher's stone. Later on, when the construction of the Baoli was undertaken, Ram Dass became
conspicuous for his tireless and unremitting labour.
H e carried baskets of earth on his head like everybody else and paid no heed to the banter or repro-
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aches of his companions or his kith and kin. Once
when his relatives were returning from a pilgrimage
to the Ganga, they halted briefly at Goindwal. When
they saw Jetha working like a common labourer, they
18
were furious and said to him, "Thou hast shamed the
family by performing menial service in thy father-inlaw's house. Couldst thou not obtain suitable maintenance with thy parents without having to draw
water, scrub daily vessels and shampoo the Guru ?"
Jetha was much displeased at this language and replied,
"In your estimation the Guru is my father-in-law,
but in mine he is God in person." On hearing this,
they went to the Guru and complained to him about
what he had made of his son-in-law. To this the
14
Guru's reply was : "I have not made him carry filth
on his head, but I have put filth on the heads of his
slanderers, and I have caused the umbrella of true
sovereignty to wave over him. If he had not been
born in your family, you would all have been
damned. It is he who hath saved the whole of your
tribe."
The final and supreme test of Jetha's spirit of
service and sacrifice came when Guru Amar Dass
wanted to select his successor. The Guru asked both
of his sons-in-law, Rama and Jetha, to make him two
platforms beside the baolu He held out the promise
that he who did the better work should receive the
greater honour. When they completed their platforms,
the Guru went to inspect them. Both the platforms
were declared to be defective and they were asked to
throw them down and rebuild them. In obedience to
his command, new platforms were erected. These
were also disapproved and ordered to be (dismantled. On this Rama the elder son-in-law refused to
build it a third time. He demurred, "The Guru
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hath grown old and his reason faileth him". Jetha's
work was subjected to the same rigorous standard.
Each time he built his platform, it was pronounced
faulty and ordered to be pulled down. This process
was repeated seven times. Ultimately, Jetha clasped
16
the Guru's feet and humbly addressed him : "I am
a fool; pray have regard for thy duty (bird) to me as
thy son. I am erring and of mean understanding,
while thou possessest all knowledge." On hearing
this the Guru smiled and embraced him affectionately
saying, "Jetha is a perfect being who hath become
incarnate and the world following him shall be saved."
The Sikhs were astonished on witnessing Jetha's
marvellous devotion and obedience and henceforth
began to recognize him as the image of the Guru.
16

In 1574 A.D. Bhai Jetha succeeded Guru Amar
Das as the fourth Sikh Guru under the name Ram
17
Das. His pontification lasted up to 1581. Like his
father-in-law he too had to deal with the hostile and
perverse attitudes of Brahmans, Tapas and Jogis.
Both Mehma Prakash and Suraj Prakash are replete
with descriptions of such categories of people coming
and holding long discussions with him on such
subjects as observance of caste discipline, performance of rites and ceremonies, pilgrimage, reading
of old religious lexts etc., etc. Two illustrations
will suffice to make it clear. Once a company of
Jogis called upon him and questioned him as to why
he attached no importance to the practice of Jog
amoDg his Sikhs. The Guru's reply to this was that
a man may wear a Yogi's garb, but without devotion
18
hi his heart God will not enter it; The substance
of his views on this subject may be seen in the following composition of his given in the Asa measure
in the Adi Grants :
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O Yogi when thou touchest the strings only with thy hands,
lute is played in vain.
Under the Guru's instruction utter God's praises, O Yogi,
and dye thy soul with the dye of God's love.
O Yogi, teach thine intellect divine instruction.
The One God existeth in every age, I bow before Him.
Thou singest in many measures, but thy heart is only playing
a game.
Thou desirest to work thy well and water the grou d after the
oxen have gone to pasture.
Perform the duty of sowing God's name in the soil of thy body;
God will then germinate and there shall be a verdant field.
Yoke a constant mind for a bullock and by means of it irrigate
thy love of God with the Guru's instruction.
Yogis, Jangams, and all other Creation, O Lord, are Thine; they
walk by the wisdom thou givest.
O Lord of Slave Nanak, searcher of hearts, turn my soul unto
Thee.

On another occasion a Tapa (penitent or ascetic)
20
called upon him and addressed him . "O Guru, thy
Sikhs are proud; they accept not the Veds or Shastars;
they make no pilgrimages, nor do they fast, perform
the usual religious duties of Hindus, or practise
austerities of any sort. They only reverence thee and
recognize thy composition. Their adoration is confined to the utterance of Wahguru. These misguided
people are losing the advantages of their human birth.
Pray tell me, Sir, however can they go to heaven ?".
The Guru explained to him that "his Sikhs had no
desire for heaven. Their minds are absorbed in God's
love. That is their heaven and salvation. Thou knowest not the glory of the saints. Thou hast forsaken
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the real thing, attached thyself to false ceremonies,
and forfeited thy salavation. Without faith no devo21
tion, penance or worship availeth" .
Guru Amar Das had devoted much of his time to
the problems of definition and organization confronting the young emerging Sikh Panth (called Nirmal
Panth by Sarup Das Bhalla). Lest the Bramanical
influences should reassert themselves over his followers, he had all along endeavoured to make the Sikh
position in the matter of religious beliefs and practices
as well as in social behaviour as definitive as possible.
Simultaneously, he had made efforts to improve the
organizational set-up of the Sikh society. The introduction of the annual Baisakhi Day (Bisowa Divas), the
construction of the baoli, and the distinction drawn
between sachi (authentic) and\kachi (unauthentic) Bani
(sacred compositions) were a few of the measures taken
by the Guru in this connection. Guru Ram Dass went
ahead with the work thus begun by his Mast€>r§
Through his words as well as deeds he underscored
the essential features of the Sikh teachings and repeatedly warned his followers against the pitfalls involved
in the Brahman's emphasis on pilgrimage, ritualism or
formal reading of Veds and Shastars. He also left no
opportunity to caution them against the futile practices of the Udasis, Yogis, Naths, Tapas and Sidhs
i

(all ascetics of one kind or another). A good number
of these ascetics fell under his spell and adopted
his creed.
In regard to the Udasis, the work of Guru Ram
Das was even more significant. They were the folio-

12

THE CITY OF AMRITSAR

wers of Baba Sri Chand,the elder son of Guru Nanak.
Their religious beliefs were not different from those
of the Sikhs, but unlike them, the Udasis had no
faith in leading family life and lived in monasteries
having no connection with worldy affairs. Guru
Ram Das not only strove to keep his Sikhs away from
their influences but also succeeded in bridging the gulf
between them and the Sikhs. This is how he accomplished it. Once, Baba Sri Chand, founder of the
Udasi order, called upon Guru Ram Das. When he
arrived in the suburbs of Goindwal, the Guru getting
information about it went ahead to receive him. He
also offered him by way of respect some sweets and
a sum of five hundred rupees. Sri Chand on beholding Guru Ram Das thought him the very image of
Guru Nanak. In the course of conversation he referred
to his unusually long beard. The Guru explained it
by saying that he had grown the long beard to wipe
with this the feet of holy men like him. Saying
this the Guru at once proceeded to suit the action to
what he had said. Sri Chand completely taken unawares felt abashed and drawing back his feet from
22
the Guru remarked, "O great King, thou art senior,
thou art in my father's place. It is magic like this
which has made thee a Guru. I possess no such
power, and therefore was I superseded. I cannot
express thy greatness. The Sikhs who come to behold
thee shall be saved."
Following in the footsteps of his father-in-law,
Guru Ram Das continued the annual celebration of
the Bisowa Divas at Goindwal. It had proved a highly
useful institution. It enabled the Sikhs from different
parts of the country to meet together every year and
forge intimate links with one another. It defined
their distinctive identity all the more sharply. It made
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possible common deliberations leading to common
actions. The large gatherings on the occasion
created a great impact upon the people and thereby
paved the way for more rapid expansion of Sikhism.
As a leveller of caste distinctions also its utility was
remarkable. As the Sikhs were torch-bearers of a new
religio-social order, the Guru thought it imperative to
lay stress on the high moral conduct of his followers.
They must follow certain prescribed norms in their
23
day-to-day life and faithfully discharge their obligations to God and His creation. He was all praise for
the true Sikhs who obeyed the Guru's injunctions
without any demur. He writes :
The Guru's Sikhs plant ambrosia
ambrosial fruit.

and obtain God as their

Their faces are bright in this world, and in the next, and they
shall obtain a true robe of honour in God's court.
Gauri ki Var

As against them :
They who leave the Guru, who is present with them, shall find
no entrance into God's court.
Let anyone go and meet those slanderers, and he will see their
faces pale and spat upon.
They who are accursed of the Guru are accursed of the whole
world, and shall ever be vagrants.
They who deny the Guru shall wander about groaning.
Gauri ki Var

In another respect too Guru Ram Das carried
forward the programme started by his father-in-law.
Guru Amar Das had given a new dimension to the
Sikh organisation by constructing a baolist Goindwal.
As a result of this, Goindwal emerged as the first
great centre of Sikhism. This was to be followed by
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similar other centres. The credit goes again to Guru
Amar Das for planning a second Sikh centre and
24
even selecting the particular site for it.
We are
referring here to the present site of the Golden
Temple, Amritsar. There is a well-entrenched Sikh
25
tradition (though there is no corroboration of it in
contemporary or semi-contemporary Persian sources)
2
that when Akbar visited Goindwal * and met Guru
1
Amar Das, he offered a Jagir' for the maintenance
of the Guru's kitchen (hangar). The offer was politely
declined by the Guru on the ground that the hangar
was best run with the voluntary offerings of his own
Sikhs. Then, it is said, the Emperor made the offer
to the Guru's daughter Bibi Bhani, which was
accepted.
Sometimes it is believed that the site which was
later marked off for the construction of Chak Guru
Ram Das or Ramdaspur, was covered by the land
grant made by the Emperor. This is, however,
contradicted by another Sikh tradition that the
land where the Harmandir Sahib stands now, was
purchased by Guru Amar Das from the inhabitants
of village Tung for a sum of Rs. 700/- (Akbari
Tankas). To resolve this contradiction five possibilities may be ventured :
(i) though the land was granted by the Emperor, some payment had to be made to the
villagers of Tung in order to get its possession.
(ii) the land had to be purchased as it lay outside the land granted by the Emperor.
(iii) the land was first purchased by the Guru
but later it was rendered rent-free by
Akbar's orders.
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(iv) the land was purchased and there was no
official grant pertaining to it.
(v) the land was granted and no payment had
to be made to anybody for it.
Unless and until more dependable evidence is
available on the matter, it is difficult to say which
of these possibilities should be accepted. But as
things stand now, the third possibility seems to be
the most plausible of all.
But whatever may be the case, there is little doubt
that the choice of the site for the new Sikh centre
was made with much care and thought. Macauliffe,
probably on the basis of Suraj Prakash, has stated
that the primary reason for this was that Guru Amar
Das did not consider Goindwal a safe place for his
M
would be successor Ram Das to live in. He writes :
"Probably anticipating the trouble that his sons
Mohan and Mohri would cause Jetha, the Guru said
to him, "Search for some place other than Goindwal
for the residence of our Sikhs. Go thither, build a
great city, and cause it to be inhabited. Thou
possessest the lands assigned thee by the Emperor,
First build a house therein for thyself, and excavate
a tank to the east of it as«a place of Sikh pilgrimage."
May be, there is a substance in this argument because
in the beginning the attitudes of Mohan and Mohri
towards Jetha were not wholly free from suspicion.
Even when Guru Amar Das at the time of Jetha's
appointment as the next Guru, demanded of his sons
to make obeisance to the new Guru, Mohri alone
obeyed his father. But as events were to show, there
was really no opposition to the accession of Jetha.
Mohan who had disregarded the wish of his father
first, was also gradually reconciled. It was because
of this lack of any resistance that Guru Ram Das
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continued to stay at Goindwal and spent most of his
time there. Thus Macauliffe's argument stands
weakened, and one is persuaded to ask the question :
If despite cordial atmosphere at Goindwal the project of Amritsar was pursued with such vigour and
zeal, then is it not necessary to look elsewhere
for the considerations responsible for this ?
Obviously, there must be some other factors also
involved in this decision. But in the absence of any
clear-cut evidence on the matter a little bit of conjecturing should be permissible provided it is not
entirely fanciful or unwarranted. In the first place,
Goindwal was not an ideal place for a major Sikh centre. It lay on the highway running between Delhi and
Lahore and as such was too much exposed to the
official gaze. All Mughal officials, contingents and
convoys travelling from Lahore to Delhi and vice
versa had to pass through Goindwal. This not only
disturbed the peaceful life of the people of this place
but also often enough involved them in unseemly
2
and uncalled for incidents. * So, an urgent need was
felt of having another centre which should be
reasonably well removed from the much frequented
highway and yet be suitably situated. Once the
urgency of another centre was recognized, Guru
Ram Das riding his mare (the one previously belonging to Bhai Paro Parmahans of village Dalla) set out
0
in the Majha region in search of the desired site.*
Ultimately he discovered an open uninhabited
stretch of land some twenty-five miles from
Goindwal and selected it for two reasons. One, it
had a certain sacredness about it. In the words of
1
Samp Das's Mehma Prakash,* the Guru while selecting it declared that he wanted to reveal an old
Tirath (secred spot). Elsewhere too it is found men-
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tioned that the place had earlier been sanctified by a
visit of Guru Nanak. Also attached to it is an old
legend which confirms the holy character of the
place. This legend concerns the youngest daughter
Rajni of a Kardar of Patti, a town now in the
Amritsar district. The father got angry with her
32
because she said , "The one God alone is the
cherisher of creation. Parents are only a pretext."
She was married to a leper whose whole body
emitted a foul odour. She accepted her lot in a
spirit of complete resignation and served her husband
as if he were her god. She begged from door to door,
thus maintained him and hereself, and cheerfully
wore out her days of sorrow. One day they
happened to be passing by the spot selected by Guru
Ram Das for the new Sikh centre. Leaving her
33
husband by the side of a water pool, she went
away to beg food for him and herself. While
she was away, a miracle took place. Two crows
suddenly appeared. They were fighting with each
other over a piece of bread. While they were struggling, the bread fell into the pool. Both birds swooped
down upon it. On emerging from the water they
became swans of singular whiteness. Seeing this
miracle the leper left his basket and crawled into the
water. The leprosy at once disappeared from the
whole of his body except one finger by which he had
held on to a branch of the Ber tree on the margin.
When Rajni returned, she saw a handsome, and
healthy youngman in place of her husband and was
greatly perturbed. She refused to accept all his assurances. Ultimately, she told her woeful story to Guru
Ram Das who then happened to be supervising the
work there. The Guru convinced her that her husband
had been cured of his disease by the miraculous
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water of the pool.
The other reason is not clearly stated anywhere
but the geographical situation of the selected site
suggests that it might not have been absent from the
Guru's mind. This was its location on the important
route which connected the Grand Trunk Road of
those days passing through Goindwal with the northern route running its course along the submontane
line of the Himalayas. As such,;the new site occupied
a strategic geographical position holding vast potentialities of a bright future. The expectations thus
entertained turned out to be well-founded because
later on the place became so important that the
Grand Trunk Road had to be rerouted so as to pass
through Amritsar.
The site having been finally selected, Bhai Jetha
was instructed by Guru Amar Das to launch the
project commencing with the excavation of a tank.
But when only a small portion of it had been accomplished, Jetha returned to Goindwal to inform the
Guru about the progress made. After a good deal
of time, he was sent back to resume his work but
with the instruction that the earlier work should
be given up for the time being and fresh work should
34
be taken in hand on another site. The work was
again interrupted because Jetha was recalled to Goindwal. Realizing that the end of his mortal life was approaching, Guru Amar Das was anxious to nominate
his successor. He had already made up his mind that
Jetha would be the person succeeding him. So he
was sent for and at a specially organized ceremony
appointed the Fourth Guru.
For about three years Bhai Jetha, now Guru Ram
Das, could not atten d to the Amritsar project because
he was occupied with other work and had to stay on at
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Goindwal. In the meantime the work previously
done was practically undone so that when the Guru
decided to resume it in 1577 A.D., he had to make
almost a fresh start. That is why the year 1577 A.D.
has gone down in history as the foundation year of
the city of Amritsar. This time remarkably rapid
progress was made. To begin with, a house was
constructed for the residence of the Guru himself
along with some huts for the accommodation of the
Sikhs who were in attendance upon him. Gradually,
as the number of visitors increased, more and more
huts came to be built, The result was that in a few
years' time a sort of township sprang up in the
vicinity of the tank under excavation. The new township was first called Chak Guru or Chak Guru Ram
Das. Later it came to be known as Ramdaspura and
finally as Amritsar, which name it has acquired after
the historic tank of the same name. The excavation
of the tank took several years and could not be
36
completed until the time of Guru Arjan Dev .
Although the Sikhs were emotionally involved in
the work and offered voluntary labour, yet large funds
were needed to meet the expenditure incurred on this
huge project. For this purpose the Guru appointed
special functionaries whom he called by the name
of Masands (abbreviation from Masnad-i-Ali meaning
high office). It was the duty of these Masands to go
round preaching Sikhism and to collect voluntary
offerings from the Guru's devotees for the Guru's
projects. The manjis established by Guru Amar Das
were to continue as such and the Masands were
appointed not to replace them but to supplement them
in their missionary work, particularly in collection of
funds for the new undertakings. The institution of
masands proved so useful that Guru Arjan Dev
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deemed it necessary to reinvigorate and expand it
further.
Guru Ram Das was not merely a constructive
genius who planned and founded a new city and
instituted an original missionary order but also a poet
of great sensitivity and tremendous effect. He composed 679 hymns in varying musical measures, which
were incorporated in the Adi Granth by his son and
successor, Guru Arjan Dev. His whole life was an
embodiment of love, devotion, dedication and
service. All these noble sentiments are abundantly
reflected in his writings. His straight and simple
message went straight to the heart and evoked the
most sensitive chords of one's consciousness. There
was only a modicum of metaphysics in his compositions and almost the entire emphasis was laid on a
life of self-less service rendered in a spirit of total
devotion to the Guru and God. For example:
O my beloved, I live by meditating on the Name;
Without the Name I could not live, O my Satguru, implant it
in me.
The Name is a priceless jewel; the perfect Satguru possesseth it.
By applying myself to the service of the Satguru, he bringeth
forth and displayeth the jewel of the Name.
Blest are the very fortunate who come to the Guru and meet
him.
Adi Granth, Sri Rag.

The momentous career of the Guru came to its
end on September 1, 1581 (Bhadon sudi 3, 1638 Bk)
after a pontification of 6 years, 11 months and 18
88
days. He was succeeded by his youngest son, Arjan
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Dev. The eldest son Prithia created many obstacles
and tried his level best to influence the decision in his
own favour, but the Guru was as firm in legard to
the issue of succession as he had been all through
his life in dealing with the detractors of Sikhism.

t
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27. According to the Amritsar Gazetteer (1883-84) the land granted
by the Emperor measured 500 bighas. But the Gazetteer has
not stated the source of its information. Bansavali Noma by
Kesar Singh Chhibar (p. 35) writes that twelve and a half
villages were granted in the parganna of Patti.
28. Macauliffe, op. cit., Vol. II, p. 141.
29. It is not possible to narrate any of these incidents here but
they are mentioned in both Mehma Prakash and Suraj
Prakash*
30. Sarup Das Bhalla, op. cit-, p. 289.
31. Sarup Das, op. cit., p. 291.
32. Macauliffe, op. cit., Vol. II, p. 266.
33. This is believed to be the very spot which is now identified
with the Dukhbhanjani Beri of the Golden Temple, Amritsar.
34. Macauliffe, op. cit., Vol. II, p. 141. The first tank when
completed later was called Santokhsar while the new tank was
named Amritsar.
35. Guru Arjan Dev composed the following hymn in the Suhi
measure to mark the inauguration of this holy tank :
"God Himself was present at the work of the 6aints.
He was there to help in the execution ol the work.
Beautiful is the spot and beautiful the tank !
And it is filled with the water that is nectar.
With the filling of water that is nectar it his been brought
to final completion.
All wishes have been fulfilled.
Adi Granth*

2
THE HARIMANDIR

The Harimandir, now called the Golden
Temple, is a living symbol of spiritual and historical
traditions of the Sikhs. The tank and the temple have
been a source of inspiration to the Sikh community
ever since their foundation It is evident from the
Sikh chronicles that the Sikh Gurus had evolved
traditions of founding new Sikh centres which were
popularised among their followers as places of
1
pilgrimage. The foundation of Sri Harimandir Sahib
is the most significant achievement of the Sikh Gurus
as a centre of inspiration and action for the Sikhs.
Soon after its foundation the temple became an un2
paralleled establishment as a place of pilgrimage .
The origin of the place where Sri Harimandir
stands is shrouded in mystery. Some traditions trace
its origin from the pre-historic period as a place of
considerable religious importance in the form of an
3
Amrit Kund (Spring of Nectar). This version is
derived from ancient Hindu legends recorded in the
Puranas. The tradition (further carried back to the
great Hindu epic Ramayanay is supplemented by the
belief that the place lost its eminence under the sway
of the Buddhist movement, which had swept away
6
some of the important Hindu places of pilgrimage.
All the hagiographical literature associated with the
Golden Temple shows that the site was chosen
because of its religious antiquity. But before its assot
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ciation with the Sikh Gurus, the site of the Harimandir was a low-lying area with a small pond (at
the present site of the Dukh Bhanjani Beri) surrounded by a large number of shady trees in a jungle,
encircled by the villages of Sultanwind, Tung, Gumtala and Gilwali. But the place was on the route of
caravans passing to the North-West frontier and
other old trade routes. Its surroundings had a geographical importance and formed a commercial link
between India and Afghanistan. However, the site of
the temple was lying in oblivion before it was visited
6
by the Sikh Gurus.
Legends and miracles are connected with the
origin of the Amrit Sarowar (Tank of Nectar). It is
said that Guru A mar Das found at the edge of the
pool the desired herb to cure the skin ailment of Guru
7
Angad (the second Guru of the Sikhs). However,
the persistent local tradition best highlighting the medicinal properties of the water of the pond is the story
8
of Rajni, daughter of Rai Duni Chand, a Kardar
9
(revenue collector) of Patti, and the subsequent cure
of her leprous husband after taking a dip into the
pond. It is said that Ram Das (at that time on a
visit to a nearby area) visited the place in connection
with the above episode and was so much impressed
with the beauty of the site that he decided to found
a place of pilgrimage here. It is also said that Bhai
Jetha used to visit that place along with the Sikh
San gat from Goindwal on the occasions of Sangrand
(the first day of the Indian month) and Amavasaya
(the dark moonless night of the month) to bathe
10
in the pond prior to his pontificate. Also, according
to the historical element derived from the Sikh literature the place was searched out by Guru Ram Das
during his travels in the Majha region for finding a
11
suitable site for establishing a new Sikh centre.
*
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The idea of establishing this place of pilgrimage
was formed by Guru Amar Das. The predominant
factor which motivated the Guru for the formation
of this idea was the continuity of the tradition of
founding new places for the Sikh congregations as
followed by his predecessors. The secondary factor
was the peaceful settling of his future successor
Guru Ram Das. It is recorded in the Sikh chronicles
that to avoid all possibilities of any clash between
his descendants and his son-in-law (Ram Das), Guru
Amar Das instructed Ram Das to establish a station
for himself, to dig a tank and develop it into a seat of
Sikh pilgrimage." The new centre was founded on an
open uninhabited piece of land, about twenty-five
miles distant from Goindwal, lying between the vill18
ages of Sultanwind, Tung, Gumtala andGilwali, all
at that time in the Pargana of Jhabbal in the Ta'alluqa
of Patti, which formed a part of the Suba of Lahore
ruled by the Mughals. The issue of the acquisition of
the land by the Sikh Gurus has been described
differently by different sources of the local history of
Amritsar. The various opinions that the land was
granted by Emperor Akbar to Guru Amar Das (later
14
on transferred to Guru Ram Das), or was acquired
by Guru Ram Das before the grant was actually
16
obtained, or the land was purchased by the Guru
on a payment of Rs. 700 from the Zamindars of the
1
village of Tung at the instance of Emperor Akbar, *
or presented by the people of the village Sultanwind
17
out of regard and reverence for the Guru are all
versions based on popular tradition. There are no
documentary evidences to support or contradict these
views. But the version regarding the purchase of the
land by Guru Ram Das is in keeping with the tradition of the Sikh Gurus who never took any land
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grants from the rulers. It seems that originally the
18
site of Amritsar was a shamlat (community land)
lying between the village of Sultanwind, Tung,
Gumtala and Gilwali, and later it was acquired by
the Sikh Gurus either on payment or was received
by them free of cost. Opinions mny vary on the
question of acquisition of the site, but it is certain
that the selection of the site was planned and not
accidental. It was the choice of the Gurus themselves,
19
and the site of Amritsar was a revenue-free land.
20
Even the early name of the city, Chak Guru, bears
testimony to the nature of the basti (settlement) as
detached or revenue-free. Probably, Chak Guru was
granted muafi (exemption) from land revenue by the
Mughal Government during the reign of Emperor
Akbar, whose policy of religious toleration and waqf
(religious grants) even to non-Muslim centres is
21
a well-known fact.
The original plan of the new project was chalked
out by Guru Amar Das and conveyed to Ram Das for
execution. The latter was given guidelines for the
location of the site and was instructed to found a
village, to build a house for himself, to dig a tank
22
and to develop the centre gradually into a city.
Arrangements were made for money and assistance.
Some intelligent, experienced, devoted and elderly
Sikhs were instructed to assist Ram Das to imple23
ment the project.
It is to be noted that Guru
Ram Das was not new to this project of
construction. He had helped Guru Amar Das to
excavate the Baoli (well with stairs) at Goindwal and
had had a considerable experience of handling a
24
construction project.
I

The project was executed by Guru Ram Das
25
then Bhai Jetha. A large Sikh Sangat came forward
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for voluntary service. A number of labourers were
26
also engaged.
Hundreds of people from nearby
27
areas came to the site.
The inauguration was
28
formally made in the traditional Indian style.
First of all a boundary line of the settlement
was drawn. The foundation was laid by Guru Ram
Das and the village was named Ram Das Pur/Ram
29
Das Pura . Opinions vary on the date of the founding of Ram Das Pur. Probably the foundation of the
centre was first laid in A.D. 1573 after the completion
of the BoaJi at Goindwal, where Guru Ram Das was
engaged on a responsible assignment. However, the
popular view is that it was done in 1577.
The construction of the new centre was started
with great enthusiasm. Some huts and houses were
30
built. Then the excavation of the tank (later named
Santokhsar) started. When a portion of the project
was completed, Bhai Jetha went to Goindwal to pay
his homage to Guru A mar Das and report the progress of the work. This time Guru Amar Das directed
Ram Das to dig another tank at the low level area
31
near the site of the tank under construction.
On
his return to the Chak, Ram Das located the site for
the second tank surrounded by a large number of Ber
32
(Jujube) trees .
The construction of the second tank (later named
Amrit Sarowar) started under the personal supervision
of Ram Das. According to Giani Gian Singh the
digging of the tank commenced on 7 Kartik, Samvat
88
1630 BK. (Friday, 6 Nov. 1573). A large number of
labourers were engaged. Many Sikh devotees came to
the Chak to participate in the Sewa (service) of the
34
tank. The digging work continued for some months.
Simultaneously with the construction of the tank all
care was taken to develop the village Chak. Fiftytwo types of caste-groups from Patti, Kasur and
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Kalanaur were called to settle here for ensuring
regular supply of essential commodities to the
35
settlers. A market called Guru Ka Bazaar was also
established. Some wells were dug for water supply.
A number of rich sarafs (bankers) and banjaras
38
(traders) settled down in the town.
The construction work of the tank and the town
was going on smoothly. But Ram Das had to rush
back to Goindwal at the call of the dying Guru Amar
37
Dass 'hile the work was in progress.
The work
was resumed on return of Guru Ram Das in A.D.
1577. The construction of both the tank and the
38
town was completed in the same year.
On the completion of the project the Guru called
local Khatris (business community) and told them to
take charge of the holy place. But they humbly pleaded
their inability to perform religious duties and requested the Guru to engage some Brahamins and Fakirs
(mendicants) for this job. But the Khatris sought the
blessings of the Guru for kirt and barkat (blessings
39
in their professions), which were granted.
The Guru and his disciples were thrilled at the
completion of the new pilgrimage centre. Guru Ram
Das composed beautiful verses in glorification of the
Sarowar, making an injunction upon his followers to
take bath in the holy tank and meditate here on Hari
40
Nam (the name of God).
Soon after its foundation the tank acquired a
reputation for sanctity and became the headquarters
of the Sikhs.
The Amrit Sarowar remained kaccha till Guru
Arjan Dev ascended the Guru Gaddi (A.D. 1581).
The tank was made pacca and its side stairs were
bricked. The bottom of the tank still remained kaccha
as before. The Sikhs showed great enthusiasm and
i
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devotion for the Sewa (construction) of the tank.
Hundreds of volunteers, masons and labourers came
41
for free service. The construction of the tank was
completed in a short time. The successful completion
of the project was attributed to heavenly bliss.
Guru Arjan Dev composed a number of hymns in
the glory of the sacred tank highlighting the unique
virtues of the holy bath in the tank and the benefits
42
gained therefrom.
The tank was named Amar Sarowar or Amritsar.
Gradually the fame of the sacred tank led to its
identity with the latter appellation and the city got
its final name *Amritsar\ While the tank was under
construction, Guru Arjan Dev formed the idea to
build a beautiful place of a permanent nature which
was calculated to become a central place of worship
for the Sikhs."
The plan of the Harimandir was conceived by
Guru Arjan Dev. It was decided by the Guru to
44
build the temple in the middle of the tank.
The
object of Guru Arjan Dev in planning the structure of
the Harimandir in the middle of the Amrit Sarowar
was to combine both spiritual and temporal aspects
to represent a new synthesis of Indian thought, the
combination of the Nirgun and Sargun concepts of
the Supreme Being.
The plan was executed under the direct control
and supervision of Guru Arjan Dev assisted by Baba
Budha, Bhai Gurdas and some other prominent
46
Sikhs. Many masons were called and engaged. The
Guru appointed his trustworthy Sikhs like Bhai Salo,
Bhai Bhagtu, Bhai Paira, Bhai Bahlo and Kalyana
etc., to superintend the construction work and procure building materials. The assignment of brickmaking was entrusted to Bhai Bahlo who was an
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46

expert in the art of brick-making.

According to an early Sikh tradition the foundation stone of the Harimandir was laid by Guru
47
Arjan Dev himself.
This version is carried by the
all written Sikh sources up to the late nineteenth
century. The generally recorded account is that
Guru Arjan Dev laid the foundation of Harimandir
48
on 1st Magh Samvat 1645/A. D. 1588. However, a
later but now commonly accepted Sikh tradition is
that the foundation of the temple was laid at the
request of Guru Arjan Dev by a Muslim Pir
49
Mian Mir of Lahore in Samvat 1645 BK.
The construction work of the temple commenced
with great enthusiasm. A large number of Sikhs
participated in the work. Some of the devoted Sikhs
became legends and adorn the pages of the annals
53
of the Sikh Panth. Solid foundation was laid
on a level higher than the bottom of the tank with
lime and bricks. Broad walls were built. A bridge
connecting the temple with Darshani Deohri
(entrance gate) was constructed over the support of
Surang Dwaris (acqueducts), mehrabs and dats
61
(arches).
Instead of building the Harimandir on a higher
level as was the custom of the traditional Hindu
temple architecture, the Guru built it on a lower
level than its surrounding ground so that the visitors
would have to go down the steps in order t o
pay homage to the holy shrine. The other distinguishing feature of the structure of the Harimandir was
that unlike the Hindu temples which usually have
only one gate the Harimandir was made open on
all the four sides; representing open entry to all, a
privilege which was denied in the Hindu temples.
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The construction of the temple was carried in a
continuous process.
While the construction work was going on, the
news about the outstanding project of the unique
pilgrimage under construction spread far and wide.
52
The Sikhs began to visit Amritsar in large numbers.
Devotees of the Guru contributed a share from
their earnings to the construction fund. Rich people
53
offered their wealth. The Masands (Guru's agents)
of the nearby and far-off places collected funds for
64
the project and sent them to the Guru.
No
difficulty occurred during the construction work. The
tank and the temple when completed offered a
beautiful sight.
The construction of the temple witnessed unique
volunteer services offered by the Sikhs. The selfless,
honest and hard services of his disciples were duly
acknowledged by the Guru. All the Sikhs participating in the Sewa were rewarded with Bakshishes
55
(honorariums).
With the construction of the Harimandir,
5
Amritsar attained the status of a great holy place. *
The praise of the newly constructed holy place
spread far and wide. The local Sikhs visited the
temple daily; the Sikhs of the nearby areas did so
frequently and those of distant places twice a year
57
on the occasions of Diwali and Baisakhi.
The next remarkable development of the Harimandir was the compilation of the scripture of
the Sikhs. Guru Arjan Dev collected the genuine
Bani of the first four Sikh Gurus to which he added
his own compositions as well as selections from the
writings of certain Hindu Bhaktas and Muslim saints.
The selection of the holy writings was made on the
principle of the unity of God and brotherhood of

THE HARIMANDIR

35

man. While Guru Arjan Dev was busy in preparing
the holy volume, it was reported to Emperor Akbar
by the enemies of the Guru that the holy book of the
Sikhs under preparation contained some passages
running down the Muslim and the Hindu prophets.
The Emperor visited the Guru at Goindwal enroute to
the Deccan towards the end of A.D. 1598 and desired
to see the sacred volume. Some hymns were read out
to the Emperor. It is said that the Emperor not only
appreciated the high quality of the scripture but also
remitted l/6th of the annual revenue of the Zamindars
of the Punjab whose hardship was brought to his
58
notice by the Guru. The prompt action of the Guru
gained for him immense popularity among the Jats
and Zamindars of the Tlaqa.
The holy scripture was compiled under the title
of Pot hi Sahib. The holy volume was completed in
59
Sawan, Samvat 1661 BK. (July 1604). As there was
no binder at Amritsar at that time, the holy
scripture was sent to Lahore for binding through
90
Bhai Bano. The Adi Granth, as it came to be known
as later, was formally installed in the Harimandir
on Bhadon Sudi Ikam Samvat 1661 BK. (August
61
1604).
Baba Budha was appointed the first Granthi
(headpriest) of the temple. From that very day
I
started the regular worship, Kirtan and other
services of the shrine. Soon the Harimandir became
the principal place of worship, unparalleled in
beauty and glory. In the words of Guru Arjan :
I have seen all places; there in not
another like thee,
For thou wert established by the Creator-Lord
Himself, who Blest thee with Glory.
O Ramdaspur, how thickly populated thou art,
aD
H H H
4 wearest unparalleled beauty, ^ ^ H ^ ^ |
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And whosoever batheth in thy tank, is rid
of his Sins.
—Sri Guru Granth Sahib, p. 1362 (tr.)
Gopal Singh, op- cit., Vol. IV.

The Harimandir was destroyed by the Afghan
invaders thrice (A.D. 1757, 1762 and 1764) and was
finally built in its present structure during the period
fla
of Sikh Misls (confederacies) in A.D. 1765.
After the conquest of Sirhind on January 14, 1764,
the Khalsa (Sikh Commonwealth) spread a sheet and
68
collected offerings amounting to rupees nine lakhs.
The amount was deposited with the famous bankers
of Amritsar, Mohan Mai, Bhag Mai Lamba, Shayam
Bhabra and Kalyana Pasi. Bhai Des Raj, a Khatri
of village Sur Singh, District Amritsar, known for
his honesty and truthfulness, was put in charge of
the finance of the project so that the building of the
temple and the tank should be completed as per
84
plan. Bhai Des Raj was granted a seal 'Guru di
Mohar" by the Khalsa to collect funds. The Sikhs
regarded this Mohar as a Hukumnama (despatch)
from their Gurus. This time the foundation of the
temple was laid by Jassa Singh Ahluwalia on
66
11 Baisakh Samvat 1821 (A.D. 1764).
The building work of the temple could not be
completed as per schedule on account of the Afghan
invasion in December 1764. After the departure of
Ahmad Shah Durrani, the Sikhs collected together
at Amritsar and undertook the reconstruction of the
Harimandir. The building work of the temple was
carried under the supervision of Des Raj as planned
previously.
With the joint efforts of the Khalsa the construction
of the Amrit Sarowar, the Harimandir, the bridge
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and the Darshani Deohri was completed by Samvat
1833 BK. (A.D. 1776). The Parkarma (circumambulatory pathway) and the religious places around the
tank were completed by Samvat 1841 BK. (A.D.
1784)."
The Harimandir got the name of Swaran Mandir
(Golden Temple) when its upper part sheathed in
richly embossed and highly gilded sheets was covered
with gold all around it during the period of Maharaja
Ranjit Singh. Maharaja Ranjit Singh granted rupees
5 lakhs for placing golden plates on Sri Hari7
mandir Sahib in Samvat 1860 BK. (A.D. 1803).«
It is evident from the inscription on the gold plate
engraved over the entrance gate on the north-eastern
side of the central shrine that the gold service of
the temple was got done by Maharaja Ranjit Singh
through the supervision of Bhai Sant Singh Giani in
68
Samvat 1887 BK. (A.D. 1830). Bhai Sant Singh Giani
appointed Mohammad Yar Khan Mistri as technical
expert for the task of gold-plating." The greater part
of the architectural structure of the present building
of the Harimandir was constructed and decorated
in the nineteenth century. The architecture of the
Golden Temple represents the highest achievement
of the Sikhs in art and architecture. The allied arts
of decoration, naqashi and frescoes inside the temple
display the skilled craftsmanship of the Indian
artists of the nineteenth century. No building in the
world can vie with the Golden Temple where nature
and art have been treated in such a harmonious
blending so beautifully.
The Golden Temple (also called Darbar Sahib) i$
not only a place of worship but a rallying centre of
the Sikh community. It is the heritage of the Sikh
people gathered in their five hundred years old
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history. Legends and miracles are connected with the
holy tank while great martyrdoms and triumphs are
associated with various spots of the temple precincts.
The temple had been a symbol of the Sikh struggle
for independence in the eighteenth century. In the
nineteenth and twentieth centuries all important
Sikh movements have been led from the precincts of
the Golden Temple.
The story of the Golden Temple enshrines many
romantic events and numerous tragic incidents which
have made deep impact on the history, thought,
literature and folk-lore of the Sikh people. The holy
words of Guru Arjan Dev contain the eternal echo :
'Dithe sab thav nahi tudh jehia'.
(I have seen all places, there is not another like thee).

—Sri Guru Granth Sahib, p. 1362.
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INSTALLATION OF HOLY GRANTH SAHIB
IN THE HARIMANDIR AT AMRITSAR

One of the classic simplifications of Sikh history
pertains to the preparation of the sacred scripture,
the Guru Granth. The event is generally described
in the briefest terms. The Holy Volume was compiled by Guru Arjun (A.D. 1563-1606) and the first
copy was calligraphed by Bhai Gurdas at his dictation—this is all we learn from most of the sources.
What amount of planning, minute attention to
detail and labour went into this work is slurred over.
An old text which gives some detailed information
is the Gurbilas Chhevin Patshahi. Written in A.D.
1718, this, in fact, is the oldest source. Although it
does not go into the technical and literary minutiae,
it narrates the entire process from the beginning of
the transcription of the Holy Volume to its installation in the newly built Harimandir at Amritsar.
Why Guru Arjun undertook the task is variously
explained. One commonly accepted assumption is
that the codification of the Gurus' compositions into
an authorized volume was begun by him with a view
to preserving them from garbling by schismatic
groups and others. According to the Mahima Prakash
(A.D. 1776), he set to work with the announcement :
"As the Panth (Community) has been revealed unto
the world, so there must be the Granth (Book), too."
The bani, Gurus' inspired utterance, had always
been the object of highest reverence for the Sikhs as
well as for the Gurus themselves. It was equated with
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the Guru himself. "The bani is the Guru and the
Guru bani"sang Guru Ram Das in measure Nat
Narain. By accumulating the canon, Guru Arjun
wished to affix the seal on the sacred word. It was
also to be the perennial fountain of inspiration and
the means of self-perpetuation for the community.
Guru Arjun called Bhai Gurdas to his presence
and expressed to him the wish that the compositions
of the Gurus as well as those of some of the saints
and sufis be collected. Messages were sent to the
disciples to gather and transmit to him the hymns of
his predecessors.
Baba Mohan,son of Guru Amar Das, Nanak III,
had two manuscript collections of the Gurus' hymns
inherited from his father. Bhai Gurdas travelled to
Goindwal to bring thesepothis, but the owner refused
to see him. Bhai Buddha, one of the oldest Sikhs from
Guru Nanak's days, was similarly turned away from
his door. Then Guru Arjun went himself. He sat
in the street below Mohan's attic serenading him on
his tambura. Mohan was disarmed to hear the hymn.
He came downstairs with the pothis and presented
these to the Guru. As says the Gurbilas, the pothis
were placed on a palanquin bedecked with precious
stones. The Sikhs carried it on their shoulders and
Guru Arjun walked behind barefoot. He refused to
ride his horse, saying that the pothis were the very
spirit of the four Gurus—his predecessors.
The cavalcade broke journey at FChadur Sahib
to make obeisance at shrines sacred to Guru Angad.
Two kos from Amritsar, it was received by Hargobind, Guru Arjun's young son, accompanied by a
large number of Sikhs. He bowed at his father's feet
and showered petals in front of the pothis. Guru
Arjun, Hargobind, Bhai Gurdas and Bhai Buddha

46

THE CITY OF AMRITSAR

now bore the palanquin on their shoulders and
marched towards Amritsar, led by musicians, with
flutes and drums. In Amritsar, Guru Arjun first
went to the Harimandir to] offer karahprasad in
gratefulness.
To quote the Gurbilas again, an attractive spot
in the thick of a forest on the outskirts of Amritsar
was marked out by Guru Arjun. So dense was the
foliage that not even a moonbeam could pry into it.
It was like Panchbati itself, peaceful and picturesque.
A tent was hoisted in this idyllic setting. Here Guru
Arjun and Bhai Gurdas started work on the sacred
volume.
The making of the Granth was no easy task. It
involved sustained labour and a rigorous intellectual
discipline. Selections had to be made from a vast
amount of material. Besides the compositions of
the four preceding Gurus and of Guru Arjun who
himself was a poet with a rare spiritual insight, there
were songs and hymns by saints, both Hindu and
Muslim. What was genuine had to be sifted from
what was counterfeit. Then the selected material
had to be assigned to appropriate musical measures
and transcribed in a minutely laid out order.
Guru Arjun carried out the work with extraordinary exactness. He arranged the hymns in thirty
different ragas, or musical patterns. A precise
method was followed in setting down the compositions. First came sabdas by the Gurus in the order of
their succession. Then came chhands, vars, and other
poetic forms in a set order. The compositions of the
Gurus in each raga were followed by those of the
Bhaktas in the same format. Gurmukhi was the
script used for the transcription.
A genius, unique in spiritual insight and not
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unconcerned with methodological design, had
created a scripture with an exalted mystical tone
and a high degree of organization. It was large in
size—nearly 7,000 hymns, comprising compositions
of the first five Sikh Gurus and fifteen Bhaktas and
sufis from different parts of India, including Shaikh
Farid, Kabir and Ravidas. The Sacred Volume consisted of 974 leaves, or 1948 pages, 12" x8", with several
blank ones at the end of a raga when there were not
sabdas enough to fill the section assigned to it. The
site of these marvellous labours is now marked by a
shrine called Ramsar.
The completion of the Granth Sahib was, says
the Gurbilas, celebrated with much jubilation. In
thanksgiving, karahprasad was prepared in huge
quantities. Sikhs came in large numbers to see the
Holy Book. They rejoiced in their hearts by a sight
of it and bowed before it in veneration. Among the
visitors was Bhai Ban no, who had led a group of
Sikhs from Mangat, in western Punjab. Guru Arjun,
who knew him as a devoted Sikh, instructed him to
go to Lahore and have the Book bound. Banno
sought the Guru's permission to be allowed to take
the Granth Sahib first to Mangat for the Sikhs there
to see it. The Guru allowed this, but enjoined him
not to tarry at Mangat, or at any other place, more
than a night.
As Banno left Amritsar with his sacred charge, it
occurred to him to have a second copy transcribed.
The first copy, he argued, would remain with the
Guru. There must be an additional one for the
sangat. The Guru's direction was that he should
not stay longer than one night at a place, but he had
said nothing about the time to be spent on the
journey. So he proceeded with his plans and sent a
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Sikh to purchase paper. He proposed to his
companions that they should travel by easy marches
of five miles a day. The time thus saved was
utilized in transcribing the holy text. Sikhs wrote
with love and devotion and nobody shirked his duty
whether it was day or night. By the time they
reached Lahore, the second copy was ready. But
Banno had added to it some apocryphal texts. He
had both volumes bound and returned to Amritsar
as fast as he could.
At Amritsar, he was received with due ceremony, though Guru Arjun was not a little surprised
to see two volumes instead of one. Bhai Banno
spoke truthfully : "Lord, there is nothing that is
hidden from you. This second copy I have had
made for the sake of the sangat." But the Guru
put his seal only on the volume written by Bhai
Gurdas's hand. He enjoined the Sikhs to own the
Granth equal with the Guru and make no distinction
between the two. "He who would wish to see the
Guru, let him see the Granth. He who would seek
the Guru's word, let him read the Granth with love
and attention."
Guru Arjun asked his Sikhs where the Granth
Sahib be installed. Bhai Buddha said, "You are
omniscient, Master ! But there is no place more
suitable than the Harimandir." The Guru was
happy to hear these words "like one who has
sighted the new moon." He then recited the praise
of the Harimandir : "There is nothing like it in
all the three worlds. Harimandir is like the ship—the
means for the people to cross over the worldly ocean
triumphantly. A new joy pervades here every day.
A sight of it annuls all sins."
It was decided to spend the night at Ramsar
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and return to Amritsar the next morning. The
Granth Sahib rested on a seat under the canopy,
whereas the Guru and the Sikhs slept on the
ground.
A disciple had to be chosen to take charge of
the Granth Sahib. As says the Gurbilas, Guru Arjun
lay awake through the night reflecting on the question. His choice finally fell on Bhai Buddha whose
devotion was universally applauded. As they awoke,
the Guru and his Sikhs made ablutions in Ramsar.
The former thereupon practised his wonted meditation. At dawn, the entire sangat marched towards
Harimandir. Bhai Buddha carried the Holy Book on
his head and Guru Arjun walked behind swinging
the whisk over it. Musicians sang sabdas. Thus
they reached the Harimandir. The Granth Sahib was
ceremonially installed in the centre of the inner
sanctuary on Bhadon Sudi I; 1661 BK/August 16,
1604. Bhai Buddha opened it with reverence to obtain
from it the divine command, as Guru Arjun stood in
attendance behind. The following hymn was read
as God's own announcement for the occasion :
He Himself bath succoured His saints in their work,
He himself hath come to see their task fulfilled.
Blessed is the earth, blessed the tank.
Blessed is the tank with amrit filled.
Amrit overfloweth the tank : He hath had the
task completed;
Eternal is the Petfect Being,
His praises Vedas and Puranas sing.
The Creator hath bestoweJ on me the nine
treasures, and all the charisms,
No lark do I suffer now.
Enjoying His largesse, bliss have I attained,
Ever-expanding is the Lord's bounty.

Guru Arjun directed that during daytime the
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Holy Book should remain in the Harimandir and
by night, after, Sohila was read, it should be taken
to the room He had built for himself. As evening
advanced by two watches, Bhai Buddh.i recited
Sohi/a and made the concluding ardas or supplication. The Granth Sahib was closed and wrapped in
silks. Bhai Buddha held it on his head and marched
towards the chamber indicated by Guru Arjun. The
Guru led the sangat singing hymns. The Granth Sahib
was placed on the appointed seat, and the Guru
slept on the ground by its side. Daily, in the small
hours of the morning as the stars twinkle in the
pool below, the Holy Book is taken out in state to
the Harimandir and brought by night to rest in the
room marked for it by Guru Arjun. The practice
continues to this day. But the volume is not the
same. That original copy was taken to Kartarpur
when Guru Arjun's successor, Guru Hargobind,
left Amritsar in 1634. There it passed into the
possession of his grandson, Dhir Mall. It has since
remained in that family.

4
THE AKAL TAKHT
*

Guru Hargobind, the only son of Guru Arjan Dev,
was born in 1595. His path was beset with difficulties
and hazards from the very outset. At the age of
eleven his father was martyred on the altar of deep
religious bigotry of the Mughal Emperor Jahangir and
his most fanatic advisers. Guru Arjan had not done
or said anything either against the Goverment or
against Islam. In continuation of the development
projects of Sikhism by his predecessors, Guru Arjan
had chalked out wide programmes for the progress of
Guru Nanak's religion and the Sikh community. But
the steps taken were not at all with a view to humbling any other religion or community. The excavations of the tanks of Amritsar and Santokhsar were
completed to provide the much-wanted places of
pilgrimage for the Sikhs. By founding Tarn Taran
in the heart of the Majha and Kartarpur in the
Doaba, the Guru only wanted to provide the people
with some rallying centres for religious purposes in
their respective areas. The Masand system was organised and placed on a strong footing to finance the
various projects undertaken by the Guru. Guru Arjan
encouraged the Sikhs to foster trade and industry
and adopt lucrative professions to be economically
well-off. The compilation of the Adi Granth was
undertaken to meet the long—standing need of the
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Sikh community for the Holy Scriptures. All these
measures gave a fillip to the Sikh movement in the
Punjab. The non-Sikhs were not seeing all this with
a kindly eye.
The opposition of the detractors of the Guru
ultimately led to Guru Arjan's martyrdom in 1606.
And in the words of Mohammad Latif : "The death
of Guru Arjan was a great turning point in the history
of the Sikh nation, for it inflamed the religious passions of the Sikhs and it was at this time that those
seeds of hatred of the Musalman power were sown
which took such deep root in the minds of all the
1
faithful followers of Nanak.V' With this execution
the whole Sikh community was stunned. It aroused
very serious resentment in the minds of the Sikhs but
they were yet not in a position to register their protest
by raising arms against the Government.
Sikhism was a socio-religious movement aiming
at peaceful emancipation of the people from invidious
distinctions and prejudices. It wanted to divert them
to the path of godliness, honest living and goodwill
towards all. The Sikhs did not interfere with the
current politics of the country. They were law-abiding
citizens, without any means to protect themselves
against the mighty Mughal empire. The only alternative now left to the new Guru and his followers, if
the church of Guru Nanak was to be kept alive, was
to so mould their outlook as to give due attention to
the development of their physical strength along with
spiritual attainments. Thus, he planned to transform
his people into new warrior-type saints capable of
defending themselves against aggression without
being aggressive themselves. The followers of the
Guru would not accept things lying down. The Jats of
Majha who formed the bulk of the Guru's followers

THE AKAL TAKHT

53

were characteristically so disposed as not to choose*
to bow before aggression. Rather they would face the
tyrant manfully.
Guru Hargobind's followers told him clearly as
to what action they would propose in the event of the
repetition of such a situation as had resulted in the
martyrdom of their beloved spiritual leader. According to MacaulifTe, a little before his death, Guru
Arjan sent a message to his son through his
followers, saying "Let him sit fully armed on his
throne and maintain an army to the best of his
ability." This message seems to be a later concoction as it does not agree with the tenor of Guru
Arjan's life. He is known to history and tradition
to be an apostle of peace and a staunch and unstinted follower of non-violence. Under no circumstances he could change his faith in the peaceful
demeanour. And also Guru Arjan would not recommend such a hazardous course to his young son
of eleven. There can be no doubt about the fact
that the decision to arm the community was taken by
Guru Hargobind and his followers collectively after
Guru Arjan Dev had been martyred. This decision
sowed the seeds of a revolution which transformed
the character of the Sikhs from mere saints to saintsoldiers. Guru Hargobind gave a martial trend to
his followers who besides keeping rosary buckled on
the sword in order to defend their faith and their
persons.
Since Guru Hargobind took over the office of the
Guru under the shadow of a changed situation, he
was obliged to bring about a change in the ceremony
of the installation of the Guru. Guru Hargobind
told Bhai Budha that the Seli a woolen cord worn
as a necklace or twisted round the head by the former.
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Gurus was not to be used in future and his Seli
would be the sword-belt, and he would wear his
turban with an emblem of royalty. The young Guru
took the seat of his father with two swords girded
round his waist, one to symbolise temporal power
and the other, spiritual power i.e., Miri and Piri. The
Guru had to play the dual role of a Mir (an army
leader) and a Pir (a Guru). The combining of Miri
and Piri in his person introduced a new development in the Sikh movement by Guru Hargobind and
it was fraught with great possibilities for the future.
The Guru desired the Sikhs to bring arms and
horses as part of their offerings. This was readily
done and some of them personally joined the Guru's
retinue. According to Dabistan : "The Guru had
seven hundred horses in his stables, three hundred
cavaliers and sixty artillery men were always in his
2
service." This was the first corps of Sikh volunteers
raised by the Guru at Amritsar. The first five hundred
enlisted by the Guru were divided into five troops of
one hundred each. These troops were captained by
8
Bidhi Chand, Pirana, Jetha, Piara and Langaha.
The establishment of the Guru increased gradually
and the number of volunteers rose to 2,500. They
were always ready to lay down their lives for the
Guru's cause. The Guru had also a regiment of
Pathans under the command of Painde Khan. It
may be correct that the bulk of the personnel of the
Guru's Pathan regiment consisted of those people
who had deserted the Mughal army for not getting
their salaries regularly. But it is incorrect to say that
the Guru had recruited the worst criminals and highwaymen, 'and the free booters and dacoits had entered freely into his ranks and made him the centre of a
4
turbulent and dangerous crowd. Indubhusan Banerjee
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and Gokal Chand Narang wrongly believe that
the prospects of booty and plunder had attracted the
roughs of the society to join Guru Hargobind's forces.
Excepting Bidhi Chand no other man is known to
history with questionable antecedents. But Bidhi
Chand too had come into the fold of Sikhism during
the period of Guru Arjan. He had completely renounced
his old practices and under the teachings of the Gurus
had become a very responsible citizen and ended
his days as a devout and saintly follower of the Guru.
Two Masands of Kabul, Bakht Mai and Tara
Chand, were bringing two 'horses of surprassing
beauty and fleetness' for the Guru. But they were
seized by the Mughal officials at Lahore and sent to
the Emperor's stable there. Bidhi Chand was able to
deliver the horses to their rightful owner to whose
stable they were being brought. If this action of
Bidhi Chand has led some writers to remark that the
Guru had recruited robbers in his army, the very
approach of such writers is not historical and they
suffer from some prejudiced outlook.
In order to give a martial disposition to his followers Guru Hargobind, accompanied by a large number
of forest beaters, hounds and tamed leopards spent
quite some time in the chase of the game The Sikhs
of the old school had in the beginning some misgivings about the Guru's new programmes and practices.
But later when the Guru enlightened them about the
usefulness of such exercises for inspiring the Sikhs
with courage and intrepidity, they submitted to the
Guru's way of thinking. Some writers wrongly believe
that the Guru recommended animal oiet to his followers. Had it been so, meat would have been introduced in the longer, the free community mess of the
Sikhs. It has never been there right from Guru
*
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Nanak's time to the present day. The Guru started
hunting wild animals not with a view to procuring
meat for eating purposes but exclusively with a view
to instilling and provoking the fighting spirit in them.
4

The Guru is said to have constructed a wall around
the city of Amritsar. A fort named Lohgarh was
built in the town as a measure of security in the event
of an attack on the Sikhs. The Guru also built the
Akal Bunga (Akal Takht) where he used to discuss
secular matters with his Sikhs. The detailed account of
the Akal Takht would follow in the following pages.
All these measures of Guru Hargobind found disfavour with the Government. The Curu was not
exclusively a militarist* He was primarily a man of
God, a Guru, a teacher and a missionary of his faith.
For adopting new practices the Guru gave a very
convincing explanation to the Maratha saint
Samrath Ram Das at Srinagar in Garhwal. Guru
Hargobind was on his way to Nanakmata when
the saint Ram Das met him at Srinagar in Garhwal
during his pilgrimage rambles towards Badri Narayan,
etc. Ram Das was surprised to see Guru Hargobind
armed and riding a horse accompanied by a large
number of followers. The old traditionalist Sadhv
could not reconcile the two seemingly opposite
aspects of Guru Hargobind's life—a saint and a
soldier. He asked the Guru : " I had heard that you
occupy the Gaddi of Guru Nanak. Nanak was a
tyagi Sadhu—a. saint who had renounced the world.
You are wearing arms and keeping an army and
horses. You allow yourself to be called Sacha
Padshah—a True King. What sort of a Sadhu are
you ?" Guru Hargobind replied : "(I am) internally
a hermit and externally a prince. Arms mean protection for the poor and the helpless and destruction
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for the tyrant. Guru Nanak had not renounced the
world but had renounced maya, the self and ego."
Samrath Ram Das was pleased to hear this and said :
5
"This appeals to my mind." It is said that Saint
Ram Das told Guru Hargobind in his parting words
that the Guru already had got the right type of
instruction and advice from the great master Nanak
and that he needed none from him. In fact Saint
Ram Das himself seems to have been inspired by
what he saw in the Sikh camp of Guru Hargobind
and this was helpful in initiating the great Maratha
leader Shiva ji into a life of national upliftment. On
his departure Ram Das presented to the Guru a
piece of ochre-coloured cloth and a rosary as parting
gifts.
The earlier practice of charan-pahul (touching the
baptismal water with the toe of the Guru's foot)
continued up to Guru Arjan's time. The Masands
had also been authorised to prepare charan-pahul and
administer the same to the Sikhs. Thus the Masands
continued enjoying the privilege of baptising the new
Sikhs. Through this privilege the Masands established
their authority and superiority over other Sikhs. Guru
Hargobind made an improvement on this practice by
authorising a body of five Sikhs to prepare pahul
(baptism) by touching the water with their right hand
Ihumbs and sanctifying the same by recitation of the
scriptures. This new practice continued up to AtD.
1699 when the baptism of the double-edged sword
was prepared by Guru Gobind Singh and administe6
red to the Sikhs. This improvement introduced by
Guru Hargobind weakened, to a certain extent, the
Masands' authority which they were liable to misuse.
According to Maubid (Mohsin Fani) the Sikhs
7
called the Guru Sacha Padshah, the True King , as
*
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against the temporal king who ruled only by the force
of arms and concerned himself with the worldly
actions of the people. The use of the term Sacha
Padshah for the Guru was exploited by the detractors
of the Guru. They conveyed to the Emperor that
the title of Padshah was the exclusive privilege of the
Mughal King and by allowing the Sikhs to use the
same for him Guru Hargobind had assumed the royal
title. But actually the Guru was not undertaking any
imperial authority or royal powers and was not at all
interfering with the state affairs. The Guru never
asked the Sikhs to withdraw their allegiance from the
state or to show disregard to the authority and the
law of the Mughal Government.
According to Cunningham Sacha Padshah or
True King is the spiritual king or the Guru "who
rules the eternal soul or guides it to salvation, while
a temporal monarch controls our finite faculties only
or puts restraints upon the play of our passions and
the enjoyment of our senses. The Muhammadans
have the same idea and a corresponding term viz.
Malik Hakiki"*
Guru Hargobind introduced
congregational
prayers which added fervour in the minds of the
Sikhs and strengthened feelings of unity and cooperation among them. "Under him was also established
the custom, which still continues, of choirs moving
nightly round the Golden Temple and, with the
blare of trumpets and flare of torches, singing
hymns in stirring tunes. All these programmes put
9
a new life into the drooping hearts of the Sikhs."
The Sikh Sangats took upon themselves the
financial and defence requirements of the Guru. Undoubtedly the Guru had no political objectives to
achieve and the militant character added to the Sikh
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movement was purely a measure of self-defence.
Evidently the Mughal Emperor was a little alarmed
at these measures of the Guru and summoned him to
his presence. The Guru went and he was made a
state prisoner and sent to Gwalior. For the detention of the Guru different reasons have been
advanced by the writers. According to Dabistan, after
Guru Hargobind sat on the Gurugaddi in place of his
father, he was confronted with many hardships. "One
of them is this that he adopted the form of a soldier,
against the practice of his father, kept servants and
took to hunting. The late Emperor (Jahangir; sent
Hargobind to the fort of Gwalior on account of the
balance of the dues of the fine that he had imposed
on Arjan Mai. He remained for twelve years in that
place, where they did not allow that he might eat salty
food. During this time the Masands and the Sikhs
used to go and bow down before the walls of the fort.
At last the Emperor, by way of kindness, gave freedom
10
to the Guru." No doubt the author of Dabistan was
contemporaneous with Guru Hargobind and he also
claims to have been in correspondence with the Guru,
but he has committed many mistakes in this small
paragraph, may be unintentionally and due to the
incorrect and inadequate source of information on
which he based his writing. The Guru is said to have
been detained in Gwalior because he failed to
pay the fine imposed on his father. It is not acceptable on the ground that r •> such fine was ever imposed
on Guru Arjan. Even if we accept that Guru Arjan
suffered death because he could not pay the fine,
there can be no legal justification for transfering to
the son the father's punishment that the latter had
already undergone and had cost him his life.
The period of the Guru's stay at Gwalior in the

60

THE CITY OF AMRITSAR

prison is stated by Dabistan to be twelve years which
is impossible on the very face of it as during these
years several children of the Guru were born. The
Guru could not have been in jail for more than two
years. It is said that on the intercession of a renowned
Muslim Saint, Mian Mir and a prominent courtier,
Wazir Khan the Guru was released from the jail
with 52 other detenues as the Guru refused to come
along out of the jail until they were also released. For
this, the Guru is remembered as Bandichhor or
Deliverer. The very fact that the Guru was released
from the jail shows that the Mughal Emperor and his
government were convinced that the Guru had no
territorial ambitions or aggressive designs against the
Mughal Government. The Guru might have been in
detention from 1610 to 1612. So Jahangir, who died in
1627, had nothing to complain against Guru
Hargobind between 1612 and 1627 and the Guru and
the Emperor remained on very cordial terms during
this period. It is absurd to say that the Guru accepted
an office under Jahangir.
The Guru then busied himself in the work of preaching. He went as far as Kashmir in the north and
Nanakmatta near Pilibhit, in the east. He converted
many people to his faith from among Hindus as
well as Muslims. The Guru met Shah Daula at
Gujrat, who asked the Guru, "How can a Hindu be
a faquir ? How can you be a religious man, when
you have a wife and children and possess worldly
wealth ?" The Guru replied, "A wife is her man's
conscience, his children continue his memory and
wealth gives him his sustenance. As for a faqir, he is
4
neither a Hindu nor a Mussalman. "
After Jahangir's death in. 1627, Shah Jehan succeeded
him. The new Emperor of Delhi changed his policy
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towards the non-Muslims and under his orders
many temples were pulled down. He also prohibited
conversions. The BaoH at Lahore got dug up by Guru
Arjan was filled up. The relations between the Sikhs
and the government got strained and only a slight
cause could spark off a clash.
In 1628 just over a hawk a clash took place between
the Sikhs and the royal contingent. Some believe that
the hawk affair was a mere pretext. The point of
self-respect and the new surging spirit were involved
in it. Then a detachment of troops under Mukhlis
Khan came from Lahore to take action against the
Guru. Mukhlis Khan was killed and his troops were
beaten back by the Sikhs. The Guru thought it proper
to leave Amritsar and he came to Lahira in the Malwa
region. A battle was fought at Lahira in 1631 between
the Government forces and the Guru's followers
because of a couple of horses. The Guru's men emerged
victorious. Another skirmish was fought between
the rival parties at Kartarpur in 1634. The imperial
contingent was led against the Guru by Painde Khan,
an old protege of the Guru. Painde Khan was killed
at the hands of the Guru and his followers went back
to Lahore without achieving anything against the
Guru. According to Teja Singh and Ganda Singh
Guru Hargobind had won four battles, but as his
purpose had always been only defensive, he did not
acquire even an inch of territory as a result of these
victories. There was something far greater involved
in this warfare than a mere dispute over hawk or a
a horse. "A new heroism was rising in the land, of
which the object, then dimly seen, was to create the
will to resist the mighty power of the foreign aggressors
11
called the 'Toorks'.
To keep fighting against ihe Mughal goverment

62

THE CITY OF AMRITSAR

was not of the Guru's liking. Shortly after the battle
of Kartarpur he retired to Kiratpur. He spent the
last ten years of his life in peace there and completely
devoted himself to the work of his religious ministry.
Besides Gurdwaras and temples, Guru Hargobind
also built a mosque for the Muslims at Kiratpur.
Many Muslims were \ery close to the Guru. They
included Mian Mir, a Muslim Pit and Wazir Khan,
a Muslim noble. Wazir Khan was a strong advocate
of the Guru's cause. According to Macauliffe, Emperor
Shah Jehan was astonished and inquired why the
Guru had constructed a mosque. Wazir Khan promptly answered, "Sire, Gurus and Pirs are all men's
property. They feel neither love nor hate. The Guru
sitteth on Guru Nanak's throne. His is the abode of
miracles. He looketh on Hindu and Muhammadans
12
with an equal eye."
Guru Hargobind's death on March 3, 1644 was
considered to be a great national calamity. The love
of his followers could be judged from the fact that
many of them offered to burn themselves on his pyre.
Two of them flung themselves on the flames and died
at the Guru's feet. Others who were ready to follow
13
the example were forbidden by Guru Har Rai
Akal Takht
Before Guru Hargobind's accession to the gaddi,
the Harimandir at Amritsar was the place where the
Guru used to sit and give spiritual guidance to the
Sikhs. At Harimandir, the Sikhs sang hymns in
praise of God and the True Name was worshipped
there. But with Guru Arjan's martyrdom and under
the changed circumstances the dire need of such a
place was felt where the Sikhs should assemble in the
presence of the Guru and discuss their secular affairs.
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Since they were faced with an intolerant and oppressive government they required a place where they
should be able to hold deliberations for their selfpreservation. The Harimandir could not be used for
that purpose. So, the Guru ordered, in A.D. 1609, the
construction of a place at a distance of about one
hundred yards from the Harimandir. The place was
named Akal Bunga (the House of the Lord). According to Gur Bilas Padshahi Chhevin the foundationlaying ceremony of Akal Takht was performed by
Bhai Budfia and Bhai Gurdas, two most revered Sikhs
at the Guru's Durbar.
It seems that at the time of the excavation of Harimandir a big heap of earth had piled on one side.
That earth was levelled from above and a pacca floor
was laid. A big raised plateform of bricks was
constructed to serve as a seat for the Guru. And
later a big hall was constructed on that site.
In the 18th century, the Sikh Sardars gave it a
better shape. And Ranjit Singh contributed largely
to its present edifice.
There Guru Hargobind used to discusss the social
and military problems of the Sikh community. Sitting
on this 'throne', he would watch the wrestling bouts
and military feats of his disciples performed in the
open courtyard in front of the Akal Takht. It was
here that the Guru also used to receive the presents
and offerings of weapons and horses from his followers and particularly from Masands who brought the
same from their respective Sangats for the Guru. It
was also here that the Sikhs presented their personal
disputes before the Guru and got them settled. Thus
the Sikhs were encouraged to have their disputed
decided among themselves.
At Akal Takht the Guru held symposiums of
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martial music and the heroic deeds of historical
personalities were narrated and the same' were also
sung to the people assembled there.
According to Teja Singh and Ganda Singh, Jahangir paid a visit to Amritsar and offered to complete
the building of Akai Takht at his own expense. The
Guru, however, declined the offer, saying, "Let me
and my Sikhs raise this Throne of God with the
labour of our own little resources. I wish to make it
a symbol of my Sikh's service and sacrifice and not a
14
monument to a King's generosity."
Some people believe that "there is great significance
in Akal Takht being constructed a few paces away
from Harimandir. Akal Takht symbolised Sikh
politics while Harimandir signified religion. Each of
the two is visible from the other end so that people
sitting in Harimandir would remember their involvement in politics and vice versa. Religion and politics
were thus blended into one by Guru Hargobind. They
15
were considered limbs of the same body." It is also
said that the Guru told his Sikhs that as long as he
was in Harimandir, he should be treated as a saint,
and when in the Akal Takht he should be looked
upon as a temporal leader of the community.
The Muslim forces of the foreign invaders and of
the Mughal Government ruined Akal Takht many a
time as in the case of Harimandir Sahib. The first
storey of the present building was constructed in A.D.
1774 during the period of the Sikh Misals. The three
uper storeys were constructed by Maharaja Ranjit
Singh and the domes covered with gilded plates were
also built by Ranjit Singh.
During the 18th century, particularly during the
difficult days of the Sikhs, Akal Takht continued to
be the venue of the meetings of the Sarbat Khalsa,
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Ordinarily they proposed to meet at Akal Takht
twice a year during the Baisakhi and Diwali festivals
which were the opportune times for such meetings
-when the agriculturists were free to come to the Akal
Takht. On the occasions of fairs and festivals at
Harimandir and Akal Takht, there assembled big
congregations that availed themselves of their pilgrimages to discuss the problems that confronted the
community. On other occasions also, they would
meet as and when some urgent matter of political
importance had to be discussed or some imminent
danger threatened the country or any larger expedition was to be undertaken.' When Tara Singh Van
was killed in 1726 along with his companions, the
Sikhs met at Akal Takht and decided to assert themselves to make the government machinery inactive
and inoperative.
Generally the assemblage at Akal Takht was in
proportion to the magnitude of the danger facing the
Sikhs. The assembly sessions of the Sarbat Khalsa
were convened by the leaders of the community to
pass Gurmattas. According to John Malcolm, "When
the chiefs meet upon this solemn occasion, it is
concluded that all private animosities cease and that
every man sacrifices his personal feelings at the shrine
of general good and actuated by the principles of
pure patriotism thinks of nothing but the interests
of the religion and commonwealth to which he
16
belongs."
Thus sitting in front of the Guru Granth. Sahib at
Akal Takht. they proceeded to consider the danger
with which they were threatened. They settled their
plans and strategy for averting the danger and chose
the generals who were to lead their armies against the
enemy.
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As the Sikh Sardars held Akal Takht in high
esteem the decisions taken there had a moral and
religious binding on them. The Sardars could not,
therefore, afford to go against the decisions taken
at Akal Takht, and run the risk of losing their
popularity with the commuity. Though the Sardars,
at times, quarrelled among themselves, all was peace
and friendship when they met at Akal Takht.
At the time of their meeting, they assembled in the
open space in front of Akal Takht. Each Sardar
had his companions sitting behind him and he
participated in the deliberations on behalf of his men.
If the followers had any point to make, they did it
through their Sardar or they could do it direct. It
was not Sardars' assembly nor were the deliberations
of the national problems the monopoly of the chiefs.
But it was a gathering of the community. According
to Fauja Singh, in the assembly at Akal. Takht the
basic ideas kept before them by its members were those
of equality, unanimity and responsibility. The idea of
equality entitled every member of the community,
including women, to attend and participate in the
discussions. The right of participation in discussions
had to be exercised personally and directly and not
through elected or nominated representatvies. The
principle of unanimity was based on the belief that
the Khalsa was the embodiment of the Holy Guru and
that all their assemblies were made sanctimonious by
the Guru's presence in them. Therfore, all collective
deliberations were conducted in a detached manner.
Different view-points could be expressed but as they
were bound by a solemn pledge of being united in
the presence of the Guru, the resolutions were passed
17
unanimously.
The councils of the Sarbat Khalsa meeting at Akal
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Takht had a variety of problems for their deliberations.
It was there that the Sarbat Khalsa elected theJathedar
or the chief leader of the Dal Khalsa. They also chose
agents who were entrusted with powers to negotiate
with others on behalf of the Sikh community. By the
Gurmatta the Sikh Sardars also decided the foreign
policy to be pursued by them. It was in the meetings
at Akal Takht that the Sikhs drew up plans of
military operations against the enemies of the
community. They also took up the private feuds
of the Sikh chiefs at Akal Takht. Sometimes cases of
disputed successions were brought up before the
Diet for its verdict as a judicial body. They also took
measures for the spread of the Sikh faith and the
management of the Gurdwaras. Throughout the 18th
century, Akal Takht was the hub of the Sikh politics
and it gave direction to the activities of the community through the Gurmattas passed there.
The assembly of the Sikh chiefs at Akal Takht could
not be called the Central Government of the Sikh
Misals. This assembly had no political jurisdiction
or military sanction over the individual chiefs, nor
was it necesary. Their attendance was not compulsory but the chiefs considered it obligatory to
attend specially with a view to promoting their
own interests. Although there existed no means to
enforce an obedience to the Gurmatta passed at Akal
Takht yet there was never an occasion known to
history when such a decision was flouted. The decisions taken in the presence of Guru Granth Sahib
had behind them religious sanction which was
greater in force than that of a military dictator. The
Sikhs obeyed the decisions of Akal Takht even at the
cost of their lives. They believed that the decisions
18
taken there had the spiritual sanction of the Guru.
t
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The simple practice and moral authority of the
Akal Takht were sufficient to preserve the Khalsa
in the troublous times in the 18th century.
When the situation on all fronts eased, the Sikh
chiefs became a little indifferent to attending the
meetings of the Sarbat Khalsa at Akal Takht. Now
their meetings were attended only by a few chiefs. But
the absentees never meant any opposition to such
meetings or any resistance to decisions taken there.
Being busy in their internal affairs, the Sardars,
sometimes, just could not attend. There was absolutely no such thing as intentional breaking away
of the Sardars from Akal Takht with a calculated
design to weaken this seat of authority. The real
fact was that with the rise of Ranjit Singh as a
sovereign ruler, the Punjab came to be consolidated
and the foreign invaders ceased to endanger the
country and the community. So during Ranjit Singh's
period the rule of Akal Takht fell into disuse so
far as political affairs were concerned. No body
could be above the decisions taken at this place, not
even the great Maharaja. Was the authority of
Akal Takht so strong as to dictate terms to the
Maharaja and subdue him whenever they felt like
doing so or he just accepted the verdict of Akal
Takht out of grace and humility ? The predominant
opinion about it is that Ranjit Singh paid his homage
to Akal Takht not simply as a force which he
could not afford to ignore or control but as the
ultimate source of strength and stability to the state
he was engaged to build.
Almost all the Muslim and English historians
have failed to note the distinction between the
respective functions of Harimandir and Akal Takht
They have always taken Akal Takht as a part of
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Harimandir or its annexe. Khushwaqat Rai has
noticed the difference while writing about Jaswant
Rao Holkar's visit to Amntsar. According to him,
Holkar made an offering of a sum of rupees five
hundred each at Harimandir and Akal Takht. He
was given a saropa (robe of honour) at Harimandir
and a sword at Akal Takht. This clearly indicates
the characters of the two places lying opposite to
each other. Harimandir had been set up exclusively
for spiritual matters and Akal Takht primarily for
secular matters.
In one of the rooms of the Akal Takht are
preserved some of the weapons of the Gurus and
i their prominent warriors. The arms include the Miri
and Piri swords of Guru Hargobind, a sword of Guru
Gobind Singh, daggers of Sahibzada Ajit Singh and
Sahibzada Jhujhar Singh, Bachitar Singh's sword
(weighing ten kilos), the double-edged swords of
Baba Deep Singh and Gurbakhsh Singh and Guru
Gobind Singh's two gold-tipped arrows. The holy
relics of Guru Gobind Singh brought from England—
two spears, one sword and one shield—are also kept
at Akal Takht and displayed on a beautifully
decorated mount.
As in the past, so even today, Akal Takht is
used as a venue for political and secular deliberations
of the Sikh community. The sacrosanct character
of the decisions taken there has remained unchanged
over the centuries ever since its establishment by
Guru Hargobind.

References and Notes
1.
2.
3.
4.
5.
6.
7.
8.
9.
10.
11.
12.
13.
14.
15.
16.
17.

18.

History of the Punjab, p. 22 (edition 1916).
Dabistan-i-Mczahib, pp. 235-36.
Macauliffe, The Sikh Religion, Vol. IV, p. 4.
Indubhushan Banerjee, Evolution of the Khalsa, Vol. II, p. 21
(edition 1975).
Sakhi 39, Punjah Sakhian.
Kesar Singh Chhibar, Bansavalinama, Charan IV
Dabistan-i-Mazahib, p. 233.
History of the Sikhs, p. 317 (edition 1955).
Teja Singh and Ganda Singh, A Short History of the Sikhs,
p. 40.
Dabistan-i-Mazahib, p. 234.
Teja Singh and Ganda Singh, A Short History of the Sikhs,
p. 45.
The Sikh Religion, Vol. VI, p. 140
Dabistan-i-Mazahib, p. 237.
A Short History of the Sikhs, p. 41.
Surinder Singh, The Sikh Gurus and their Shrines, p. 182..
Malcolm, Sketch of the Sikhs, p. 120.
Political Ideas of the Sikhs during the 18th, 19th and 20th
Centuries, published in the book Ideas in History, pp. 198-99
(edited by Bisheshwar Prasad;.
Malcolm, Sketch of the Sikhs, p. 115.

5
HEROIC TRADITION

The sacred city of Amritsar is consecrated with
the life-blood of a countless number of martyrs who
laid down their lives to uphold noble causes. The
first and foremost among these was Guru Arjan Dev,
the fifth Guru (1581-1606). A son and successor of
Guru Ram Das, the founder of this sanctuary
of the Sikhs, Guru Arjan was a versatile poet, a solid
builder and a self-effacing humanist. In the Guru Ka
1
Chak or Ramdaspur, the names by which Amritsar
was originally known, he built a Harimandir (House
of God) and within this sanctum sanctorum, he
installed Guru Granth Sahib, aptly acclaimed by
Toynbee as a'part of mankind's common spiritual
treasure'. In this holy book are enshrined hymns of
Gurus, Bhakats and Sufis, which expound those sublime values which ennoble human life and without
which life is not worth living at all. Guru Arjan
was a practical philosopher who practised what he
preached. Sikhism made rapid strides during the
25 years of his ministry.
To Emperor Jahangir the development of
Sikhism in the Punjab held out ominous political
and religious portents. He had resolved to 'shut
this false shop'. Of late he had received disconcerting reports from orthodox sources that besides the
Hindus, some Muslims too had been attracted
(seduced) by the monotheisic gospel of Sikhism. On
the basis of trumpery allegations of Guru Arjan's
complicity in Khusrow's revolt, he ordered his arrest
*

a
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and execution under the Mongolic torture laws of
Yasa and Siyast. Guru Arjan smilingly endured the
terrible ordeal and made the supreme sacrifice at the
altar of freedom of conscience and faith. In this way
he not only personally lived up to the lofty ethos of
Sikhism, but also blazed the trail for his posterior
votaries to follow. The battered and bespattered
history of Amritsar bears ample testimony to the fact
that the Sikhs came up to the expectations of their
Master during the traumatic challenges to come.
"Threat, persecution, fine, imprisonment, deportation, torture, execution, outlawry and massacre, all
these weapons were employed one by one against
the builders of the nation, which was destined to
wrest the sceptre of the Punjab from the hands of
2
the Magnate."
In 1628 the city of Amritsar witnessed the first
onslaught on it by the Mughals. Shah Jahan, who
succeded his father in 1627 knew that Sikhism had
undergone a metamorphosis under Guru Hargobind,
the only son of the martyred fifth Guru. He had
donned two swords of Miri (temporal) and
Piri (spiritual), had raised an Akal Takht (1609),
3
built Lohgarh (fortress;, collected arms, recruited
Pathan mercenaries under Paindeh Khan and was
giving military training to his followers. On a pretext of getting a royal hawk released from the Guru
an expedition of 7,000 strong under Ghulam Rasul
Khan Panj Hazari and Mukhlis Khan, Deputy Nazim,
was sent. Guru Hargobind would not have liked to
make the holy place a battle-ground and had enjoined that "the Harimandir is specially devoted to
God's service. It should never be defiled with any
impurity of the human body
". He was busy
making preparations for the wedding of his daughter
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Bibi Viro. The combat with royal forces took place
at Gumtala, then a suburb of Amritsar. Guru Bilas
Patshahi Chhevin* gives a vivid account of the encounter, the feats of valour displayed by Bidhia,
Jetha, and Pirana each at the head of 100 villagers
from Kambowal, who at the moment had arrived to
pay homage to the Sixth Guru. The royal troops
suffered heavy casualties, including those of Maula
Bux, son of Qutb-ud-Din, a Qazi of Lahore and
Jaffar Beg, a commander. Ghulam Rasul Khan fled.
Those thirteen killed on the Guru's side were Bhais
Nand, Jait, Pirana, Tota, Tiloka, Sain Das, Paira.
Bhagtu, Ananta, Nihala, Takhtu, Mohan and
5
Gopal . They died in the defence of the city, the
temple and the Guru.
The Sikhs had to cross swords against the
Mughals in two more battles, that of Lehra (1631)
and that of Kartarpur (1634) during the pontificate
of Hargobind before the latter retired to Kiratpur,
in the Shivaliks, The Seventh, Eighth, Ninth and
Tenth Gurus resided at places other than Amritsar,
and the holy city followed an even tenor of life
upto 1716 with pilgrims thronging the year round
and commerce flourishing.
On June 9, 1716 Banda Singh Bahadur was
hacked to death, at Delhi. This cast a gloom upon
the Sikhs. Defeat had caused demoralization and
undermined the unity of the Panth which stood
divided into the Tat Khalsa and the Bandais, with
the latter controlling the Harimandir. Its affairs were
8
in sad disarray. Mata Sundri, the widow of the
Tenth Guru then residing at Delhi, sent Bhai Mani
8
Singh, a man of rare piety and an organizer par
excellance, to Amritsar to restore order.
Mani Singh was one of the eight sons of Bhai
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Kalu, a Dulat Jat and Mata Daya Kaur of Kobewal
near Sunam. Born in December, 1662, his father
entrusted him to the care of Guru Tegh Bahadur,
when he was only 5 years old. He became a playmate of Gobind Rai and both received education
together. He was baptised personally by the Tenth
Guru. In 1702 when the Guru parted with his
family on the banks of the inundated Sirsa, he sent
Mani Singh to escort Mata Sundri and Mata Sahib
Devan to Delhi and to look after them. In 1706
they all came to Talwandi Sabo (now called
Damdama Sahib). During this brief stay there
Guru Gobind Singh dictated the Damdami volume
of Adi Granth to Bhai Mani Singh. After the
passing away of the Tenth Master at Nander (1708),
the revered Bhai again came to Mata Sundri at
Delhi from where the latter sent him to Amritsar to
remove the utter chaos which prevailed there.
•

Mani Singh became the high priest of the Harimandir in 1721 and organized service, set it on
prescribed lines, assigned duties to musicians,
Mutsaddis, Dhupias, Ardasias and cooks of the langar.
It was because of him that the Harimandir began to
attract a large number of pilgrims once again and
these carried the message of Sikhism far and near.
Besides these multitudinous duties he separated
Gurbani from Bhakatbani (for which he was placed
under a curse), wrote Gian Ratnavali and Sikhan
di Bhagatmal. As a scholar he ranks next only to
Bhai Gurdas.
In the meantime the Mughal empire was fast
disintegrating. The short-sighted fanatic policy of
Aurangzeb had sounded the death-knell of the
Empire. Political anarchy, debility, unrest, turmoil
and devastation caused by intermittent wars of succes-
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sionate into the vitals of it and weaklings who
succeeded Alamgir were not made of the stuff who
could halt the fast-approaching nemesis. Otherwise
effete and invertiberate, they issued Farmans to show
off that they too possessed a thunder like their
Timurid predecessors. The edict issued by Bahadur
Shah on December 10, 1710 and repeated by
Farukhsiyar and his successor that "Nanak-prastan
ra har ja kih ba yaband ba qatl rasanand" illustrates
the vendetta ruthlessly let loose upon the Sikhs.
The success of Mani Singh in transfusing
blood into the benumbed veins of the Khalsa and
rekindling dying embers in them was an anathema to
Khan Bahadur Zakariya Khan (1726-1745), the
governor of Punjab who had embarked resolutely
upon the task of exterminating the bearded ruffians
root and branch. Sikh-baiters and government
lackeys like Sahib Rai of Patti, Karma Chhina,
Rama Randhawa, Harbhagat Niranjania etc. poisoned his ears with exaggerated reports of their alleged
ravages and the Suba unfurled the Haidari flag of
Jihad, announced rewards for killing them and
employed moving columns of troops to comb, hound
and apprehend them. Hundreds were butchered for
the mere crime of being Sikhs. But the task proved
too much for him and too much also for his Majahids.
No persecution could extinguish that light which
Guru Gobind Singh had lit in their hearts and that
flame which Banda had ignited with his vigorous
actions, and no temptation ofjagirs, titles and riches
could wean them away from their faith. Amritsar,
the Harimandir and the Nectar proved to be the
fountain-heads which lent them resilient strength
and sustained their grim determination. Though
pickets had been posted on all roads leadkig to the
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city, yet, as General Gordon describes, * 'Bands of
Sikh horsemen were to be seen riding at full gallop
towards Amritsar, running the gauntlet of
Mahomedan troops. The message would be sent
round the distant villages, "Who will ride to-night ?
Death was martyr's crown on such occasions."
Obviously many such dauntless devotees must have
had their heads chopped off by the soldiers on vigilance duty. Their names have not come down to us
but we pay our homage to them collectively in our
daily Ardas (prayer). The Amavas fair held regularly
at Amritsar reminds the pilgrims of the risks their
forbears ran to have a dip in the holy Tank of
Immortality.
Such a state of affairs was distressing for Bhai
Mani Singh. He negotiated with Abdur Razak, a
local official, and offered to make a contribution of
Rs. 5,000 to the government, if Zakariya Khan
could permit unrestricted access to the Sikh Jathas
to visit Amritsar on the occasion of Diwali in
1738. The offer was accepted and Bhai Mani Singh
thus informed the Sikhs roaming about in the jungles
of Kahnuwan and Lakhi as well as in the sands
of Bikaner. Crowds set out and were on their way.
The evil designs of the government to trap and
decimate them all, however, leaked out and Bhai
Mani Singh sent timely message to tell them not to
come. The Mela was not held and no offerings
cameT Bhai Mani Singh expressed his helplessness
to pay the stipulated sum. He was arrested, tried
by the Qazi of Lahore, who made the usual offer
of Islam or Death.
Bhai Mani Singh spurned
apostasy with scorn and was hacked limb by limb.
His martyrdom (1738) carried out in a gruesome
manner bespeaks of the type of ruthlessness that
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prevailed at the time. His companion Gulzar Singh
too was butchered near the fort of Lahore.
The days of the Mughals were however numbered.
The year 1739 saw the beginning of a series of
whirlwind invasions from the North-West. Nadir
Shah swooped down into the plains and met with
only a semblance of resistance till he reached Delhi;
which his soldiery ransacked and where the victor
ordered a general massacre. Such an occasion was
too tempting for the adventurous Sikhs to be given
up. "The Sicque forces appeared in arms at the
period of Nadir Shah's return from Delhi", wrote
George Forster about forty years later, "when the
Persian army, encumbered with spoil, and regardless
of order, was attacked in the rear by detached
predatory parties of Sicque cavalry, who occasionally
fell upon the baggage-guards and acquired a large
8
plunder." Besides decamping with a big chunk of
his booty, they liberated many a handsome boy and
enchanting damsel from the clutches of his ravishing
soldiers. During his brief halt at Lahore, Nadir
Shah sounded Zakariya Khan a note of caution,
according to Ahmad Shah Batalvi, that he must
either finish the Sikhs or they would finish him and
his kingdom. "Azeen bu patshahi me ayad" the
conqueror was said to have prophesied. Zakariya
Khan took the warning seriously and renewed his
most stringent efforts to curb the depredations of the
Sikhs. He set his moving columns in action and
they brought many in chains to be executed near the
Nakhas outside the Delhi Darwaza, at a place
8
which later came to bear the name Shahidganj. *
His officials vied with the Suba in his all-out
campaign. Amritsar was made out of bounds for
the Sikhs and the Harimandir was desecrated by
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Massa Ranghar, a Lambardar of Jandiala who
indulged in orgies of drink, smoke and nautch within
the holy precincts. Mehtab Singh Mirankotia and
Sukha Singh of Mari Kambo braving all hazards of
their visit to the Harimandir, came in disguise
and chopped off Masa's head. Reprisals by the
government followed. Bhai Tara Singh's scalp was
scrapped. Bota Singh Padhana, Subeg Singh,
Shahbaz Singh and scores of other Sikhs were
killed in cold blood. "Firm faith and high hope
on the one hand and power of resistance and
tenacity of purpose on the other formed the main
9
features of the Sikh character."
These qualities
account for their survival under relentless persecution.
There was no let-up in the efforts of the Khan
Bahadur till he died frustrated on July 1, 1745. His
son Yahiya Khan stepped into his shoes as the
viceroy of the Punjab (1746-47). During his brief
regime there occurred the first or Chhota Ghallughara (June 1746), a bloody carnage, in the marshes
ofKahnuwan and hills of Basauli, in which 7,000
Sikhs were put to the sword. Thus Lakhpat Rai,
Diwan of the Kingdom, wreaked a dire vengeance
upon them for murdering his brother Jaspat Rai, the
Faujdar of Eminabad, a few months earlier.
A civil war which broke out between Yahiya
Khan and his brother Shah Nawaz Khan from
November 1746 to March 1747 resulting in the
success of the latter and the exit of Yahiya Khan
and Diwan Lakhpat Rai, gave a breathing-space
to the Sikhs who availed themselves of this turmoil
by assassinating Sahib Ram, Rama Randhawa,
Karma Chhina, Harbhagat Niranjania, Fazal
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Ahmad Khan, Shamsher Khan Khokhar etc., all
notorious stooges and spies of the government.
They also built a mud fortress near Ram Sarovar
close to the sacred temple and named it Ram Rauni,
a fortalice of God. They also decorated the Harimadir and enlarged the Tank. In the meantime the
precariously perched Shah Nawaz (1747-48) had
incurred the odium of Qamar-ucr-Din, the Wazir at
Delhi, who wished the Punjab to be restored to
Yahiya Khan. Shah Nawaz conferred with Adina
Beg Khan, Faujdar of Jullundur Doab, and on his
advice invited Ahmed Shah Abdali, the ruler of
Afghanistan, whose "eyes were fixed on India as the
source of wealth and the most productive field of
10
conquest and glory."
Abdali descended with fire and sword but his
advance was checked at Manupur on 11th March
1748 by Wazir Qamar-ud-Din. Himself he fell in the
battle but his youthful son Muin-ul-Mulk (Mir
Mannu) defeated the invader who fled back to
Afghanistan, AS a reward for his victory, Mir Mannu
was appointed the governor of the Punjab.
Mir Mannu (1748-53) like his predecessor resumed
repressive measures against the Sikhs who were
prohibited from having a dip in the Pool of Nectar.
Adina Beg too joined these punitive expeditions.
On the eve of Diwali in October 1748, five
hundred Sikhs garrisoned Ram Rauni with a view to
protecting the pilgrims visiting Amritsar. A siege was
laid round it. It continued for 4 months. The Sikhs
would make night attacks. Nearly two hundred
beleaguered soldiers were killed in skirmishes. At this
critical hour, Jassa Singh Ichogilia (Thoka), an ally
of Adina Beg, deserted and joined his co-religionists,
In the teeth of dissent from Adina Beg, Diwan Kaura
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Mai (who was a Sehajdhari) succeeded in prevailing
upon Mir Mannu to raise the siege and grant the
Sikhs 1 /4th of the revenues of Patti as a diplomatic
move to conciliate the turbulent people. Many
took service under the Diwan and others settled
down peacefully on their fields. The Dal Khalsa
was reorganized under Jassa Singh Ahluwalia (1748).
In December 1749 Ahmad Shah Abdali came for
the second time. His incursion was a signal for the
Dal Khalsa to assert their superior right to become
masters of the land of their birth. By a Gurmatta
passed at AkalTakht, Amritsar they ransacked the
environs of Lahore.
After concluding a humiliating peace with the
Durrani conqueror, Mir Mannu deployed his
Jizairchis (swivel shooters) to hunt the Sikhs an dslay
them. Tahmas Khan Muskin, an eye-witness, in his
Tazkira records that thousands of them were killed.
Mannu was the sickle and the Sikhs were blades of
grass. They were mowed and driven from post to
pillar. This reign of terror had to be suspended
during the revolts of Nasir Khan in July 1750, Shah
Nawaz in September 1750 and on the eve of the third
Abdali invasion in December 1751. But then again
Mir Mannu renewed his attacks and Jamal-ud-Din
Khan and Ghazi Beg Khan inveigled them into the
Ram Rauni (now called Ramgarh). The walls were
battered and they were forced to come out and were
slaughtered. Even Sikh women were not spared.
Captives were brought in fetters to the Nikhas at
Lahore where underground dungeons and wells were
choked with their corpses.
Despite all these insensate barbarities, the Panth
not only survived but multiplied. From the ashes of
the martyrs, phoenix-like they arose in still more
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scintillating splendour. Death overtook Mir Muinul-Mulk at Tilakpur on the Ravi on November 3,
1753. The Sikhs had proved invincible for him.
From November 1753 to November 1757 the
Punjab presented a sickening picture of misrule,
confusion and internecine scramble. The reigns of
11
nine rulers in three years, surrounded by eunuchs
and sycophants, has aptly been described as Raqs-iLoolan i.e., dance of puppets. The hawk-eyed Sikhs
availed themselves of these convulsions to recoup
their strength and refurbish their house. Ramgarh was
repaired and refortified. It was designed to serve as
a base for their operations.
During his fourth invasion in November 1756
the Sikhs had the audacity to rob Timur Shah, son
of the intrepid Ahmad Shah Abdali, of his bag and
baggage, whereupon a punitive action was taken
against them at Amritsar. A large number of Sikhs
were massacred, the city was given to plunder, sacred buildings were demolished and the holy tank was
filled with garbage. Timur Shah who was appointed
the governor with Jahan Khan as his deputy was
instructed not to let grass grow under his feet and
nab the Sikhs wherever found. Amritsar was their
main target. The Abdali had, however, "altogether
miscalculated the effect of the blow. The destruction
and pollution of their holy city roused the Sikhs to
12
ungovernable fury."
Baba Dip Singh, a devoted scholar at Damdama
Sahib, heard of the acts of vandalism committed with
impunity by the Afghans At Amritsar. For a Sikh of
his devotional fervour and self-abnegnation the tragedy was unbearable. Born at Pohuwind to Phagta
Sandhu and Jiwani, he had seen war under Banda.
After the latter's martyrdom, he had withdrawn to
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Damdama Sahib (Guru ki Kashi) and busied himself
in transcribing copies of Adi Granth Jahan
Khan's action in desecrating the holy places at
Amritsar enraged him, and he set out with 20 companions to stop this sacrilegious outrage. By the
time he reached Tarn Taran they were 5,000 strong.
"Here they tied festal ribbons round their wrists and
sprinkled saffron on their turbans in order to prepare
8
themselves for a sacrifice."
Jahan Khan engaged them at Gularwal, five miles
from Amritsar. The Sikh assault was so desperate
and stunning that the enemy reeled under the blow
and took to their heels. Jahan Khan interrupted his
fugitive soldiers with a sword stretched out to kill
them. "The matter came to such a pass that none
felt life in him," confesses Muskin, himself a participant in the battle. At this crucial moment reached
Haji Atai Khan with fresh reinforcements which
turned the tide. Baba Dip Singh was mortally wounded, yet he hacked his way slashing his sword right
and left till he reached Ramsar and breathed his last.
Other prominent martyrs who fell in this most
sanguinary battle were Bhai Aghar Singh, Jathedar
Ram Singh, Sant Singh, Dyal Singh, Sajjan Singh,
Hira Singh, Nihal Singh, Bahadur Singh, Kuar Singh,
Mana Singh. A monument to commemorate the
dauntless fortitude of Baba Dip Singh was raised at
Ramsar, while the memory of the rest is hallowed by
a memorial near Gurdwara Manji Sahib. Dip Singh
was the founder of the Sikh Shahidi Misl —a suicide
squad which stood to guard whatever was sacred
in Sikhism.
Jahan Khan entered the Harimandir. Five
soldiers who stood on guard at the gate were put to
the sword. Baba Gurbux Singh of Seel (near Khem
Karan) arrived from Anandpur Sahib, gave a tough
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fight behind the Akal Takht and covered himself
with immortal glory.
By his bigoted frenzy against the Sikhs and
impolitic moves to arrest Adina Beg Khan, Jahan
Khan dug the grave of Afghan power in the Punjab
for Adina Beg Khan invited the Marathas and
assisted them to oust Timur Shah and his deputy
from the Punjab in April 1758. The Marathas installed Adina Beg Khan as the Nawab on the
coedition that he would pay them 75 lakhs of rupees
annually. After the withdrawal of the Marathas
Adina Beg, the wily fox, took stringent measures to
curb the ambition of the Dal Khalsa to assert their
rightful claim to rule the land of their birth. He
deputed his trusted noble Mir Aziz Bakhshi to burn
their jungle hide-outs and prevent them from visiting
Amritsar. But Nand Singh Sanghania, Jassa Singh
Ramgarhia, Jai Singh Kanhiya and Amar Singh
Dhingra reached Amritsar with their followers and
fortified Ramgarh. Mir Aziz laid a siege to it. Jai
Singh Kanhiya and Jassa Singh Ramgarhia showed
unique feats of valour in sallying forth and killing
many of the besiegers. Finally a breach was caused
in the wall, and then the Sikhs rushed out and
suffered heavy casualties. The success of Adina Beg
was, however, short-lived for he died of colic pain at
Batala on 15th September 1758.
Anarchy followed. The Sikhs were as usual the
beneficiaries. They celebrated Diwali (30th October)
at Amritsar with great eclat, embellished the temple
and "once more the cupolas and minarets were
14
reflected on the surface of sacred lake.*'
The expulsion of his son, Timur Shah, exasperated Ahmad Shah Abdali and he marched again
(October 1759—January 1761) to teach the Marathas
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a lesson. At Panipat, the historic cock-pit of Indian
decisive battles, he inflicted upon them a crushing
defeat (14th January 1761) which dashed to the
ground their dreams of establishing Hindu Pad-iPadshahi.
The roving bands of doughty Sikh warriors
hovered round and harassed him on his return. Next
year he came again, this time to chastise the Sikhs.
Baba Aqil Das of Jandiala, his faithful ally and spy,
had sent him pathetic appeals to save him from
annihilation at their hands. Fifty thousand Sikh
combatants and non-combatants, who were encamping at Kup, six miles from Malerkotla, were overtaken by surpise and the Second Ghallughara (great
carnage) was enacted (February 5, 1762) in which
at least 12,000 Sikhs lost their lives. Carrying 50 cartloads of decapitated heads, he signalized his arrival
at Amritsar (10th April) by exploding the Harimandir
with gun-powder and defiling the holy tank with the
blood and entrails of slaughtered cows. Kalandar
Khan, a Durrani Chief, carried out these operations
16
under Abdali's. personal supervision.
Reaching
Lahore, "Numerous pyramids were made of the
heads of those who had suffered decapitation."
The Sikhs recovered from the appalling catastrophe, as was their wont, with renewed vigour. "The
Sikh nation have, throughout their early history
appeared, like a suppressed flame, to rise into higher
l8
splendour from every attempt to crush them
".
In May they defeated Zain Khan at Harnulgarh
near Sirhind and in August they reapeared at Amritsar, destroyed Muslim grave-yards and used mosques
as stables in retribution for the sacrilegious acts of
Abdali. "The debris of their sacred temple and the
sight of the defiled tank roused them to make the
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*

highest exertion and to stake their existence in a
17
national cause". Six thousand collected at Amritsar
proclaiming that 'the alloy has been dissolved and
has disappeared while the pure Khalsa remained
healthy and kicking as ever before.' Abdali attacked
them at Amritsar on 16th October, got a severe drubbing from the battle-scarred Sikhs and escaped under
cover of darkness. Sikhs had thus retrieved their
lost prestige and salvaged their national image.
Abdali was yet within the frontiers of India
when he was apprised that the Sikhs had frightened
away Kabuli Mai whom he had appointed governor
and had captured Lahore, demolished mosques, and
had their foundations washed with the blood of hogs
by the Afghan prisoners. "The Afghan captives were
also compelled to excavate the reservoir at Amrutsir
18
which in the preceding year they had filled up."
Then they celebrated the Baisakhi with added
rejoicings (April 1~63).
Ahmad Shah though convinced that he would
not succeed in subjugating the ever-refractory Sikhs,
attacked Amritsar in December 1764. The mass of the
Dal Khalsa had already retired on getting a wind
of his approach.
Qazi Nur Mohammad, a protege of Mir Nasir
Khan Baluchi and the author of his famous Jang
Nama, says that there was not a single Kafir to be
seen. 'But a few remained in the enclosure (Bunga) so
that they might spill their lives for the Guru. When
they saw the renowned king and army of Islam they
all came out. They were thirty who had not a grain
of fear in them, neither of slaughter nor the dread
19
of death.' The chiefs among them were Bhais Man
Singh, Basant Singh and Nihal Singh. Abdali came
for the last time in December 1766, offered
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governorship of Lahore to Lehna Singh who declined it with contempt. His general Jahan Khan
advanced upon Amritsar but was badly mauled
(17th January). The Shah who went to his rescue
had also to pay heavily.
It was the last visitation of the Abdali scourge.
He died a frustrated man in 1772 and Sikh Misls
parcelled out the Punjab among themselves.
Maharaja Ranjit Singh rolled the Afghan tornado
back, welded the discordant elements, curbed the
centrifugal forces and established a sovereign state.
In his time, the Maharaja always invoked the blessings of the Guru before marching on any expedition.
He adorned the Harimandir with gold and precious
stones, and panelled the lower part with marble
while the upper part was sheathed with gold sheets.
But then his kingdom fell like a house of cards and
the Punjab was annexed on March 21, 1849.
In the post-annexation period all this royal
patronage vanished like a dream. Amritsar was
made a district with M.L. Saunders as its first
Deputy Commissioner. John Lawrence advised the
Deputy Commissioner 'to banish all sense of strangeness to make the pebple feel at home under the
British rule.' The paternal school of administrators
who now ruled breathed a new spirit in the
province and this together with a succession of
good harvests brought an air of prosperity. Amritsar
grew into a populous and most opulent city of the
Land of Five Rivers* By and large people forgot the
good old days of Ranjit Singh and remained pacific
and co-operative with the government even during
the critical days of 1857 when Govindgarh became
a trusty-bulwark of British power (Sir George
Temple). This era of appeasement, however, ended
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in the early seventies. "The boom of guns that
blew the Kukas to death, killed the paternal
20
system."
In 1871 the blood of martyrs flowed once
again in Amritsar. The martyrs this time were
Namdharis or Kukas, who spearheaded attacks
on the kine-killers of Amritsar, Raikot (Ludhiana)
and Malerkotla. Cow-slaughter had stood banned
under the Sikh rule but the British Resident after the
first Sikh War had proclaimed that "no one should
be allowed to interfere with the practice by his
neighbour which that religion permits." This was
the age-old policy of Divide et impera. Muslim butchers
hawked beef at Amritsar. A bone of a cow was one
day found lying before the Holy Granth. This sparked
off riots. The Namdharis attacked and killed four
butchers of Amritsar on 14th/15th June 1871 and
seriously wounded three. The government arrested
twelve persons on a wrong report of the approvers
Ahya, Hira Singh and Jai Ram. Baba Ram Singh of
Bhaini (Ludhiana), the Namdhari Guru (1816-1885),
prevailed upon the real assassins to surrender
and save the innocents. Kukas Behla Singh, Fateh
Singh, Hakim Singh and Lehna Singh confessed
their guilt. To quote Sant Nidhan Singh Alam
on 15th September 1871 : "The patriots intoxicated
with love started off from their gaol cells to kiss the
gallows, chanting holy songs and performing kirtan.
The party moved towards the hanging ground to
21
meet the bride of Death."
The widowed mother of
Hakim Singh put 'tilak on the forehead of all the
four martyrs. She was proud to remark that 'My
son has given his life for the sake of the cow, the
22
poor people and the freedom of the country."
Besides protection of the cow, wider dimensions of
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the movement included "reform in the religious and
national life of the Sikhs, which had been completely
ruined", and overthrow of the foreign rule. Kinekilling at Amritsar precipitated a show-down
which culminated in the Kuka attacks on the palace
and treasury of the Muslim Nawab of Malerkotla
in 1872. Mr Cowan, the Deputy Commissioner of
Ludhiana, captured 66 Kukas, of whom 49 were
blasted off the cannons without any semblance of
trial, sixteen were tried and executed at the instance
of Mr Forsyth, the Commissioner of Ambala
Division. Baba Ram Singh was deported to Rangoon where he died in 1885.
The Kukas were the pioneers. In the last quarter
of the 19th century renaissance movements aroused
the spirit of nationalism all over India leading to the
birth of Indian National Congress in 1885. The
Congress was dominated by moderates till the partition of Bengal in 1905, when the extremist elements
threw away the begging bowl and adopted the cult of
the bomb. They thirsted for the blood of their alien
rulers. One of the youngmen, who was infected, was
Madan Lai Dhingra of Amritsar (1887-1909), who
shot dead Sir William Curzon Wyllie, aid-de camp
to the Secretary of State for India, at.a function of
Indian National Association on July 1, 1909.
Dhingra was sentenced to death. He thanked the
judge saying, "I am proud to have the honour of
laying down my humble life for my country. Poor
in wealth and intellect, a son like myself has nothing
else to offer to the mother but his own blood and so I
23
have sacrificed the same on her altar." He possessed
the Amritsar-spirit of martyrdom in his blood.
To Amritsar goes the honour of giving the first
blood on a mass scale in the struggle for India's
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independence and inaugurating the advent of Gandhi
ji, who with his queer weapons of non-violence, noncooperation and Satyagraha brought it about. The
Jallianwala Bagh massacre of 13th April 1919,
heralded the dawn of a new era in the freedom
struggle. The earlier movements like the Ghadar
Party movement, the Koma Gata Maru tragedy, the
Pan-Islamic moves were foiled by the vigilant foreign
rulers with the help of their ultra-loyalist Indian
allies and spies. At the end of the First Great
War (1914-18) in which the Punjab and particularly
24
the Sikhs had made enormous sacrifices, the government anticipated trouble from disbanded soldiery
and anti-British extremists. To stall such an
eventuality Rowlatt Bills (drawn by Sydney Rowlatt,
a High Court Judge), embodying Anarchical Crimes
Act of 1919 denying 'vakil, dalil and appeal' to the
fighters for freedom, raised a dormant volcano.
"The Rowlatt Act was not a vital cause by itself to
bring about the ultimate clash, but it became a
rallying-point, a prestige issue and above ail a symbol
of fight for both the parties. It afforded both the
sides an opportunity to give vent to their respective
6
pent-up feelings".*
The Black Bills, as the Rowlatt Act was called,
set a match to the smouldering fires. "Amritsar
became the vortex because it was land of martyrs"
and had been chosen as the venue of the Congress
session to be held in December 1919. Mr Gandhi
denounced the Act as 'an iron fetter upon her
(India's) future progress.' He toured the country
and gave a call for Hartal. The Hindus, Muslims and
Sikhs of Amritsar observed Hartals on 30th March
and 6th April and celebrated Ram Naumi festival
as a National Solidarity Day on 9th April. Mr.
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Gandhi who was on the way to the Punjab was
stopped at Palwal.
The panic-stricken Deputy Commissioner, Miles
Irving, and the cussed bureaucrat Michael O Dwyer,
the Governor decided to over-awe the populace and
deported two local leaders, Dr Saif-ud-Din Kichlew
and Dr Satypal to Dharamsala. Two mounted police
officers opened fire upon people protesting against
their exile (10th April) and killed 3 or 4 persons at the
Hall Bazar Bridge. Thereupon, the infuriated mob
beat to death a railway guard, Robinson Stewart
the manager of the National Bank, his assistant,
Scott, G.M. Thompson the manager of the Alliance
Bank, Sergeant Rowlands, an electrician in military
works and wounded many more white men and
women they came across, including Miss Marcella
Sherwood, a Christian missionary of the Church of
England. Many a building was set on fire. Michael
O Dwyer gave over the control of the city to the army.
Brig. R.E.H. Dyer from Jullundur reached Amritsar
at 5-00 p.m. the same evening. Martial Law under
Regulation X of 1804 was proclaimed on 13th April,
the Hindu New Year Day of Baisakhi, which also
marks the birth of the Khalsa and attracts huge
festival crowds to Amritsar. Anti-British elements
had announced that a meeting would be held in the
Jallianwala Bagh at 4.30 P.M. on 13.4.1919. Some
20,000 people collected at the place—an irregular
rectangle 250x200 yds., with a 5 ft. high boundary
wall and with 4 or 5 lanes leading to it, a veritable
death-trap. Dyer entered with 50 rifles and armoured
cars At 5 p.m., he gave firing orders. About 1650
rounds were fired 'without precipitate break.' The
panic-stricken multitude broke at once but for ten
consecutive minutes he kept up a merciless fusillade—
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in all 1650 rounds-on that seething mass of humanity,
caught like rats in a trap, vainly rushing for the
few narrow exits or lying flat on the ground to escape
the rain of bullets which he personally directed to
28
the points where the crowd was the thickest".
At
5.30 P.M. he left the scene—a hideous and ghastly
one-with 381 (official estimate) killed and hundreds
27
writhing in agony and in the throes of death.
That it was a savage, brutal, cold-blooded and
deliberate murder is an admitted fact. "It is an
extraordinary step which stands in singular and
sinister isolation," condemned Winston Churchill,
then British Secretary of War.
The sacrifices were however worthy of the city
of Amritsar, city of the Gurus. "The examples
they have set of self-sacrifice devoid of swagger in
face of provocation will be hard to beat," said Lala
Lajpat Rai. Jallianwala Bagh massacre became a
turning-point in Anglo-Indian relations. It kindled
a conflagration and became a recruiting poster of the
Congress. The Swaraj Asharam outside the Chatiwind Gate became a recruiting ground to train
martyrs in the cause of India's freedom with Bhagat
Singh as one of the trainees in it. They swore dire
vengeance : blood for blood, eye for eye and
nose for nose. Udham Singh of Sunam emigrated
to England and shot down Michael O'Dwyer 21
years later in 1940 at a meeting in Caxton Hall,
London.
A year later Amritsar figured prominently again
in the Sikh struggle for the liberation of their Gurdwaras. The British government had been exercising
control over the management of the Golden Temple,
the Akal Takhat and Taran Tarn Sahib ever since the
annexation of the Punjab. In 1859 their affairs were
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entrusted to a committee of nine. It was dropped in
1881 and a Sarbrah (manager) responsible to the
Deputy Commissioner of Amritsar began to be
appointed. R.E. Egerton the Lieut. Governor in his
letter to Lord Rippon (Simla, 8th August 1881) wrote,
"I think it would be dangerous to allow the arragement of Sikh temples to fall into the hands of a committee emancipated from government control." The
reason was obvious. The Sikh control of the Gurdwaras, they felt, would create a state within a state.
The Singh Sabha movement, the birth of the
National Congress, the Budge-Budge firing, the trial
of the Ghadarites, the Rikabganj Morcha, and the
Jallianwala Bagh massacre etc. on one side and the
mismanagement of dissolute Mahants, prevalence of
idolatory and untouchability in the Pujaris as well
as the award of' saropas to Dyer and his accomplices
generated a socio-political ferment in the Panth.
"Brave, emotional and deeply religious as they are,
the Sikhs in the Punjab had been stirred perhaps .more
28
than any other community." They founded the Sikh
League to fight for political rights and a Shiromani
Gurdwara Parbandhak Committee to control Gurdwaras in 1920. A confrontation with the government, which was in league with the Mahants,
logically followed. On February 20, 1921, with the
connivance of Mr CM. King, Commissioner Lahore,
Mahant Narain Das of Nankana Sahib massacred no
less than 150 non-violent volunteers headed by
Jathedar Lachhman Singh Dharowali (1885-1921).
On 7th Nov., 1921, the Deputy Commissioner
Amritsar took over'the keys of Tosha Khana and
arrested 198 Sikh leaders who protested against
his action and on August 1922 Mr Den net the
Deputy Commissioner of Amritsar incited Mahant
Sunder Das of Guru ka Bagh near the village
*
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Ghookewali Rour some 14 miles away from Amritsar,
to break his written agreement dated Feb. 8, 1921.
The atrocities perpetrated by the police at Guru ka
Bagh attracted the attention of Pt. Moti Lai Nehru,
Pt. Madan Mohan Malviyah, Rev. C.F. Andrews,
29
John S. Hoy land etc., etc. who gave eye-witness
accounts of the beatings. Paying a tribute to the
Akalisof Amritsar, who took an oath of absolute
non-violence at the Akal Takht and the Harimandir
before marching to Guru ka Bagh, Pt. Moti Lai
remarked, "It has impressed me with the deepest
respect and admiration for the brave Akalis. I salute
them with all reverence. They are the finest people
that have ever inhabited any part of the world." By
17th Nov. 1922 as many as 5605 men and women
suffered lathi blows, fell unconscious and courted
arrest. A number of them succumbed to their injuries.
No one raised his little finger against the police.
Ultimately the government gave way. Mahatma
Gandhi hailed the success of the Sikhs in his
telegram: "First decisive battle of India's freedom
won—congratulations."
The Akalis threw their weight on the side of the
Congress and stood as Avant-garde in the struggle for
the couutry's freedom which dawned on 15th August
1947. Amritsar as the headquarters of the Akalis
supplied numerous Satyagrehis to Mahatma Gandhi,
whenever a clarion-call came from him.
Throughout the entire span of 400 years of its
eventful history, the holy city of Amritsar has been
the cradle of martyrs, who made supreme sacrifices
for noble .causes: "The Gurus set the example in their
own persons of passive resistence to evil by supreme
80
acts of self-sacrifice." Their votaries followed suit,
and crimsoned the streets of Amritsar with their
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blood with unremitting zeal. Every quarter of it is
sanctified with the blood of these heroes. At first it
was the nucleus of a crusade against a scandalously
malevolent rule, and then it heralded the dawn of
an epoch which brought about the independence of
India. It shed its beacon-light in all directions and
freedom-fighters everywhere drew inspiration from it.
In the course of its classic struggle, blood, tears and
sweat flowed in plenty. Many a family lost its all and
many a martyr passed away, un-wept, un-mourned
and un-recalled. Nevertheless, imbued and animated
with the spirit of self-abnegation and stoic resignation
they cared little for worldly applause and embraced
death with a smile in pursuit of what they deemed
their debt and duty to their motherland. Let this
be the Day of Rememberance for us of the known
and unknown Martyrs of Amritsar. Let us pay our
homage to them. Long Live the Martyrs of Amritsar !
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6
CITY WITH A HALLOWEO PERSONALITY

Has Amritsar a personality ? If so, do you treat
this city as a friend, one loves and respects ? What is
peculiar about Amritsar that prompts individuals and
organisations to celebrate the 400th year of its foundation ? Simple as these questions look, they are perhaps
not so easy to answer. The reasons for such an enigma
is not far to seek. Most people born and brought
up here take their city for granted. It has been the
home of millions over a number of generations. It is
now the adopted home of many, who were obliged to
leave their hearths and homes in Pakistan at the time
of the country's partition in 1947 and decided to
settle here. Some have their moorings in the soil of
this city and others are gradually acquiring these.
But how many actually take pride in its citizenship ?
Opinion may be sharply divided over this issue.
As human beings, we have common frailties.
We love our parents. We love our children. We love
our friends and relatives. Whatever the intensity of
that emotional attachment, very often we take them
for granted. But we take our physical limbs and
environments for granted too, until something goes
wrong. It is for this reason that most Amritsaris do
not care to familiarise with the great personality of
this historic town. Golden Temple as a place of
pilgrimage and Jallianwala Bagh as a national
memorial have undoubted historical significance. So
has the Durgiana Mandir and a few other places.
Very few people have ever realised that every bazar,
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every mohalla. every small lane and every brick laid
here has some history. Around these constructions
of brick and mortar are woven some traditions, some
facets of character of the people, some sentiments
and some emotions, which go to project the image
of the great personality of this city. What invasions
the city had to face, what sufferings the people had
to endure and what sacrifices they had to make to
preserve the honour of this place ?
It may take volumes to deal with the multifarious personality of this city. It may not be possible
to deal with every aspect in a brief narrative, which
may not be coherent as in a book of history or in a
novel or in a story book. But some knowledge about
one's home may inspire the present generation and
the succeeding generations to take just pride in our
great heritage and our glorious past.
To say that the great Guru Ram Das founded
this city 400 years ago may look a little trite, but
the circumstances under which he laid the foundation of this city are not common-place. Villages
and towns have been springing up with the settlement of our roving ancestors since the advent of
civilization and the dawn of history. In India, the
trend among our ancestors was to set up such settlements along the banks of our great rivers around
which is woven India's known history of at least
5,000 years, though our ancient scriptures cannot
exactly identify the number of years, which may run
into thousands or even millions. The wandering
tribes of our ancestors chose the places of their
abode along the river banks for two reasons.
Vedas and other scriptures attached great
sanctity to river waters because of their purity and
also utility for bathing and drinking. Secondly, our
ancestors were keen to produce their own food for
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their sustenance. Farming without water has always
been too difficult. And here was ample supply of
water through natural resources. The Ganges being
the biggest river in India had naturally attracted the
earlier settlers. A number of towns and settlements
had grown on the banks of the Ganges and other
rivers. Just as sea water has helped to mould the
character of the British and some other western
nations living on sea coasts, India's rivers had
enchanted the early settlers, from whichever place
they came
Like the rivers, ponds, pools and tanks had
always attracted holy men on account of the purifying
characteristics of water, apart from their physical
necessity for various purposes. Legend after legend
has been woven around repositories of water. One
such legend current since the hoary past relates to the
sacred tank in the midst of which now stands the
Golden Temple of Amritsar. According to that
legend, Rajni, young daughter of a Kardar, had
incurred the wrath of her father because of her
extreme piety. The infuriated father had married her
to a leper with a taunt that he would see how her
God would help her to lead a normal life. The poor
girl had accepted her fate ungrudgingly and had
worked hard to maintain herself and her crippled
husband by carrying him in a basket. One day, she
had reached the site of a pool on her way to a
neighbouring village. Placing the basket containing
her husband by the side of the pool, she had gone
on an errand, most probably to collect food. In the
mean time, her crippled husband had seen a black
crow dip into the water of the pool and come out
white.
Amazed at this miracle, the man had crawled
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up to the edge of the tank and managed a dip. He
found himself completely cured. When his wife
returned, she was surprised to find her husband in
sound health. At first, she suspected that he might
be an imposter, a different person. Her husband had,
however, kept one finger with leprosy marks undipped
and as a proof of his identity showed the diseased
finger to his wife. In recent years, a crippled prisoner
on his release from Ambala Jail, visited Amritsar.
Imbued with that faith, he had a dip into the
waters of the sacred tank of the Golden Temple near
Dukhbhanjani Beri (a tree credited with relieving
the sufferings of people) and was completely cured.
This undoubtedly establishes the truth of the old
saying that faith moves mountains. Unalloyed faith
undoubtedly has miraculous powers. Legend has
it also that the site was visited by Guru Nanak
during his wanderings and even by Lord Buddha
2,500 years before.
Guru Ram Das had heard about the sanctity of
the pool and land on which the city of Amritsar is
now built. He had, therefore, acquired some land
from the Zamindars of Tung village. According to
one account, the land was gifted to Guru Ram Das
by the Moghul Emperor Akbar, who had earlier been
greatly impressed by the piety and devotion of Guru
Amar Das, the third Guru, whom he had met at
Goindwal and partaken of his food in the Langar
(free kitchen). Akbar, who used to pay occasional
visits to Lahore, had received a complaint that Guru
Amar Das was preaching against Islam. In view of
his catholic attitude, he wanted to check it up
personally. Accordingly, he had visited Goindwal.
He was greatly impressed by the teachings of Guru
Amar Das, with his broader humanitarian approach
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to social problems and religion. He was greatly
enchanted by the practice of sharing food in the
hangar, where the rich and the poor sat side by
side. Although the concept of modern socialism, in
its current political sense had not developed during
that period, he liked the idea of "sharing" instead
of the thought of "charity", which implied glaring
distinctions between the "haves" and the "havenots."
Evidently, when one talks of giving in
charity, one humbles the s^lf-respect of the
recipient.
Having acquired the site of the pool and land
around it, Guru Ram Das had started the excavation of the tank. The work was interrupted, as
Guru Ram Das was summoned by Guru Amar Das
to see him in Goindwal. Before Guru Amar Das
left for his heavenly abode, Guru Ram Das was
appointed as his successor. After spending a few
years in Goindwal, Guru Ram Das returned to
Amritsar and got the sacred pool, known as the
"pool of Nectar" (Amritrar), completed. Despite
differences among historians about the exact date
of the founding of Amritsar, June 14, 1577, is now
accepted by consensus. In such matters dates
really do not matter much for the common man.
Tt is a matter of common knowledge that for
centuries, Amritsar lay on the caravan route of
traders and invaders from the North-West.
Its
traces can be seen from a few Kos Minors
(mileage pillars) built by Sher Shah Suri and some
earlier rulers around the place. Legend also has
it that the place was sanctified by the visits of great
saints and sages in the hoary past. Thirteen kilometres away is the village of Ram Tirath, the abode
of Maharishi Balmik, the author of the original
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Ramayana.
It was in Maharishi Balmik's hut
that Maharani Sita had spent the days of her exile
with her two sons, Luva and Kusha, whom the
Maharishi had trained in the art of warfare. It was
in Ram Tirath, ihat the forces of Lord Rama,
when accompanying the traditional horse of the
Ashwamedha Yagya were challenged by the two
young princes and defeated in battle.
That apart, the sanctity of this land is an
acknowledged fact.
While Guru Ram Das was busy excavating the
tank, a large number of his followers had collected
here and he had advised his followers to engage
themselves in professions and avocations. He had
actually invited 52 craftsmen from different pans of
the country including carpenters, masons, blacksmith, dyers, utensil makers etc. Guru Ram Das
had taken his abode in a kutcha house, which was
later known as Guru Ka Mahal, which is situated
at a stone's throw from the Golden Temple. The
small markets were developed around the present
site of the Golden Temple.
Although no authentic records about the size of
the population are available, it is presumed that
initially about 100 families, mainly, out of the devotees
of the Guru had established themselves here, having
set up improvised hutments, where they practised
their trades and sold their products and wares in a
sort of an open market, like the one we see on the
occasion of rural and urban Melas. They must
have resembled the footpath squatters. They provided the voluntary labour force for digging the
tank. As the reputation of the place spread, people
continued to visit Amritsar in large numbers from
the neighbouring villages. They spent the day in
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the voluntary labour force, took their food in the
Langar or common free kitchen which institution had already been established by Guru Amar
Das and returned home.
With a quicker turn-over of certain articles sold
by small traders and craftsmen numbers grew somewhat rapidly. Traders came from far and near and
even set up shops built with sun-burnt bricks.
Gradually, trained masons had also settled here and
they produced old Nanakshahi bricks, which were
nearly two to three centimetres in width. Mud
plastering of the inner and outer walls with roofs
made of wooden bailies (beams) and covered with
sarkanda with a layer of mud plaster were already
in vogue in some parts. Trained masons had come
from Lahore, where houses built after the Moghul
design were in vogue. It is estimated that the population of the city had soon grown to about 5,000.
As the number of shopkeepers had grown,
markets after the guild pattern of England had
developed around the site of the present Golden
Temple. This is true of that framework even today.
It is evident from the name of the Bazars, such as
Misri Bazar, Mochi Bazar, Dal Mandi, Atta Mandi,
Chawal Mandi, Nimak Mandi etc. Along-side the
market places were developed residential areas in
small lanes barely five to six feet in width.
It was actually Guru Arjan, the fifth Guru, who
had invited Hazrat Mianmir, a Muslim Soofi saint,
to lay the foundation stone of the Golden Temple.
* At the time of laying the foundation stone, it had
tilted and the holy Muslim saint had prophesied that
this temple would be rebuilt after some mishaps.
Those premonitions had come true, since the Golden
Temple had been raised to the ground by the cruel
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invading forces of Ahmed Shah Abdali.
With
remarkable determination, the Guru and his followers
had rebuilt the temple. Even though some satraps
of the Moghul Empire, mad with power, had violated
its sanctity, in whose preservation as also to avenge
the insult offered to their faith by wanton acts of
sacrilege, a band of ardent devotees headed by Baba
Dip Singh had sacrificed their lives, suitably punishing the oppressors and invaders.
It is evident that during Guru Arjan's time, the
city bad expanded in all directions. The Guru had
chosen a quit place, hardly a furlong away from the
Golden Temple, for his meditation and for the
preparation of the sacred volume of Guru Granth
Sahib. This place is known as Gurdwara Ramsar.
Bhai Gurdas, a learned follower of the Guru, was its
first scribe. The sacred tank and the building of the
Golden Temple were virtually completed and in full
use by pilgrims and devotees.
The population
of the city had increased considerably.
It was
during the period of Guru Hargobind, the sixth
Guru, who had given a new dimension to the
faith by combining spiritual with temporal authority
that the city had expanded further. The temporal
authority was assumed to safeguard the peaceful
teachings of the holy Granth Sahib, in which were
included the sayings of reputed devotees of other
faiths including Hindus and Muslims, some belonging
to other States. The sayings of Kabir, Baba Farid,
Bhagat Sain, Bhagat Ravi Das etc. are included in
the holy volume of the Granth Sahib. In no other
scripture of the world, one will find such a cosmopolitan collection of religious sayings emphasising
the significance of the Bhakti Marg or the path
of devotion to one God, the creator of the Universe
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and common to all mankind, in fact all animate and
inanimate objects of nature.
When thinking of Amritsar, talking or writing
about it and its progress it should be borne in mind
that whatever its importance, national or international, it is due to the abiding faith of its builders
in the tenets of Sikh Religion, as preached and
practised by the Sikh Gurus. If I were asked to
describe these teachings in the simplest language, I
would say, "Brotherhood of mankind, universal love,
unalloyed faith in that divine force, creator of the
universe."
This slogan had attracted people of
different faiths to settle here, free from fear of persecution of any kind. The foundations of the city were
laid mainly on this concept of religion divorced
from fanaticism which had for centuries afflicted
this and many other countries of the world.
By way of a practical demonstration of this
article of faith, the founder of the Golden Temple
had provided four entrances, so that people of all
faiths without distinctions of caste, creed or religion
could enter it and thus seek the blessings of the
Almighty. That aspect of the holy shrine is maintained upto this day. Despite the horrors of partition of
the country, people of all faith are living peacefully
in this sacred city even today.
One significant teaching of the Sikh Gurus,
which has been repeated time and again in the
sacred volume is that concept and perception of the
divine force cannot be had without shedding one's
ego. All our prayers and expressions of humility are
based on the belief of shedding "ego", which has
been emphasised since times immemorial by the
great saints and sages of the Hindu religion, as also
by the founders of all faiths of the world. Today our
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inflated ego is the main cause of the various social
evils that grip mankind and whence flow the various
misdeeds, crimes, anti-social evils and ailments of
a sick society.
Despite the darkness that had gripped this land
for centuries due to foreign rule, there were periods of
sunshine, which kept our culture and our civilization
alive. Guru Arjan, Guru Hargobind, Guru Tegh
Bahadur and Guru Gobind Singh had to undergo
periods of perpetual struggle mainly to uphold those
noble principles which they themselves and their
predecessors had upheld and preached by making
numerous sacrifices.
After a period of strife, when Guru Gobind Singh
had shed his mortal coil and following the decay of
the Moghul empire, powerful Sikh confederacies,
about a dozen in number, had sprung up in Punjab.
"Sikh Missals" as these were known had held sway
in different parts of this city and were responsible
for founding the various Katras or localities known
after their names as Katra Ghaniya, Katra Ahluwalia, Qila Bhangian etc. They raised there revenues
through a system of toll tax. The situation was less
orderly, till Maharaja Ranjit Singh, head of the
Missal of Sukarchakias consolidated the Sikh
power in Punjab, firstly by conquering those who
offered resistance and secondly by uniting the bulk
of his supporters, producing order out of chaos. He
had consolidated his power in Punjab by conquering
neighbouring lands including the hilly areas of
Kangra district, Jammu and Kashmir and even
Afghanistan.
Once order was restored, Maharaja Ranjit Singh
took some bold measures to develop the city of
Amritsar. Although Lahore was his political capital,
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he made Amritsar as his summer residence and built
a palace here in the midst of the historic Rambagh
garden. This garden, which forms the pride of
Amritsar, was laid under the supervision of experts.
Choicest fruit trees were planted here, besides several
other decorative ones.
With Amritsar as his summer capital, Maharaja
Ranjit Singh took personal interest in the development of the city. In fact no better description of this
city is provided in any authentic account than the
one given by Captain C M . Wade, Political Assistant
to Sir Charles Metcalfe, Resident of the East India
Company at Delhi. Captain Wade had visited
Amritsar on May 27, 1827, at the head of the British
Mission for paying a courtesy call on the Maharaja.
Before I reproduce a passage from Captain
Wade's letter to describe the beauty and grandeur of
the Maharaja's summer residence and its surroundings, it will not be out of place to give a brief outline of India's magnificent architecture and monumental works of construction so evident from the
excavations of Harrapa and Taxila, both in Pakistan,
Sarnarth, near Varanasi and a few other places in
India. These are relics of the past, whose vivid
description is available in the epics of Ramayana and
Mahabharat. Some of the famous temples of the
South and the Far East bear testimony to the building skills of India's architects, designers, artisans and
craftsmen.
Needless to mention here that many Indian
rulers had extensively patronised the skills of the
Indian artisans and craftsmen. Shrewd as Maharaja
Ranjit Singh was from the very beginning, he had
an eye for such objects of beauty. Though initially
engaged in acts of warfare to consolidate his Empire
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and arrange for its security, he fully exploited those
available skills for creating the objects of beauty,
both in Lahore and Amritsar. Other places of his
domain were by no means neglected and some of
those objects of beauty are to be seen in several
parts of north India, particularly in Punjab towns.
India's major religions have always emphasised the
existence of the divine in the objects of natural
beauty, including humans, trees, plants, birds and
animalsg In fact, the love of nature was ingrained
among the Indian Rishis, Maharishis, saints, savants
and sages, as the objects of natural beauty are so
vividly described in the sayings of such great men
and are painted and engraved on the walls of the
Golden Temple. Sayings of Guru Nanak and the
other Sikh Gurus are replete with such instances. In
view of Maharaja Ranjit Singh's deep interest in the
religions of the Hindus, the Sikhs, the Muslims and
others, who came into contact with him, he was
undoubtedly inclined to create such objects of
beauty.
When Maharaja Ranjit Singh had got the historic Rambagh garden laid in Amritsar, he was
extremely pleased with its lay-out. He consulted
Faquir Aziz-ud-Din, one of his Cabinet Ministers,
about a suitable name for this garden. The
Minister had promptly suggested a Persian nameBagh-i-Aram, the garden of paradise. Not so
easy to pronounce or remember by everyone, the
Maharaja cleverly turned to a Hindu courtier who
suggested the name of Ram Bagh, adding that the
new name contained the same letters, but with a
slight variation in their arrangement. It was also
God's name. This immensely appealed to the
Maharaja and up to this day, this historic garden is
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known as Rambagh. During the British occupation,
it was slightly expanded and altered. Its compound
wall was demolished and it was renamed by the
British rulers as Company Bagh after the name of
the East India Company, which had annexed
Punjab.
Although Ram Bagh has the old monuments of
Maharaja Ranjit Singh's summer palace, a Baradari,
the relics of the four towers and the two Deorhis or
main entrances to the garden and Maharaja's private
tank facing the palace and one or two buildings used
as the Maharaja's Munshi Khana or the palace offices,
it has lost much of its old grandeur and beauty as
depicted by Captain Wade. Here are a few extracts
from Captain Wade's lengthy letter :
"The encampment of the mission about quarter
of a mile from Rambagh, a garden in which the
Maharaja in his visits to Amritsar usually resides.
Near the tents was also a small garden newly made
where several bungalows had been recently erected
for the accommodation of the party and outside
some large tents for the servants and followers .. .
"The same day a Sardar and a Party of 100
lancers were attached by the Raja's orders to the
mission as an escort. They occupied a spot near the
camp to be in readiness to accompany me when ever
I might be inclined to go abroad. I found the Sardar
and his men very useful and they rendered themselves of service in protecting the camp from the crowd
of idle intruders, by which it was first beset.
"As the evening of the 29th May had been fixed
for the introductory visit to the Maharaja, Faqir
Imam-ud-Din came to my tent about four O'clock
and informed me that Raja Dhyan Singh and the
minister Aziz-ud-Din had been despatched by his
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master to meet the mission on its way to the Court
and conduct it to his presence. There had been a consultation as to the mode in which the mission should
be received. The Raja took the opinion of his most
confidential officers. They reverted to the ceremonies
observed when Sir Charles Metcalfe and Sir* D.
Ochterloney visited the Sikh Chieftains, the one to
negotiate a treaty between him and the British with
the view of arresting his ambition on the left bank
of Sutlej, the other as an invited guest to celebrate
the marriage of Kanwar Kharak Singh, since which,
with the exception of Mr. Moorcroft and Doctor
Murray, no British Officer had visited his Court.
"It was decided that the present was a mission
of an exclusively friendly nature and might, therefore, be received in a cordial and distinguished
manner without any reference to past usage.
"A lake being situated between the camp and
Rambagh, I crossed the mission in boats, which were
stationed there by the Raja for its use and joining
the Escort on the opposite bank where it had been
previously assembled to receive the party which proceeded in state to the residence of the Maharaja. I
had not advanced far, before I was met by the Raja
Dhyan Singh and the minister. As I approached
the Rambagh, the mission entered a street formed
by two Battalions of infantry and a Regiment of
Cavalry dismounted on passing while it received
a salute of 15 guns from two pieces of artillery
planted there for saluting the mission. A few paces
beyond the guns a lofty gateway marked the entrance
to the Rambagh. Here the Escort was left $nd the
party entering Garden moved on the elephants towards the edifice in the centre where the Raja held
his court. The Road leading to the centre of the
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Garden was lined on each side by Kanats of scarlet
cloth with broad yellow borders and at intervals were
erected three elegant canopies supported on silver
poles, beneath which the procession passed. The last
canopy was placed about 25 paces from the terrace
of the Court. On leaving it, the mission dismounted
from the elephants and was conducted by Raja
Dhyan Singh and the minister to the place where the
Maharaja was seated with all his Sardars in full state
to receive the party. He rose from his chair and
advanced several paces towards me as I came in sight
of him. On meeting, he embraced me in the most
cordial manner and after declaring his pleasure at my
arrival he retired to his seat desiring rhe to be seated
in the centre of a row of chairs arranged opposite to
him for the Genetlemen of the mission.
"The place where the Court was held was an
open portico on the eastern side of the edifice in the
centre of the Garden already mentioned. At each
end of it were lofty canopies hung on golden pillars
and made of the richest shawls. Rich carpets of
shawls were also spread along the ground. The front
was open towards a canal of water supplying several
large fountains the spray of which diffused an agreeable freshness around the spot.
"The brilliance and the splendour of the Court
attracted particular notice. The Raja sat in the
recess of the portico on a large golden chair of a
circular form. There was nothing resembling a
regular throne. T^o chairs were placed right and
left of the Maharaja. Those on the right were
occupied by Hira Singh, the son of Dhyan Singh,
and Lehna Singh, the youngest brother of, Sardar
Budh Singh and on the left were seated Nihal Singh,
the son of Fateh Singh Ahluwalia, and Kanwar
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Sher Singh, the Maharaja's second son. On the
ground forming a semi-circle to the right and left
of the Raja sat the Sardars."
The letter of Captain Wade is too lengthy to be
reproduced here. A few paragraphs reproduced
above will give an idea of the beauty of the historic
Ram Bagh. It is presumed that Captain Wade and
members of his mission were put up at a place outside the present Ram Bagh Gate, from where access
to the Garden was by means of a lake. On all the
four sides of the Maharaja's palace were rows of
fountains. The British rulers had removed the
fountains and made pucca roads. On a clue provided by a water carrier, these were excavated in
1921-22. The palace hall was used for dramatic
performances by an Amateur Dramatic Club of the
European inhabitants of Amritsar till 1939, when
during the Second World War, the palace was used
by the Civil Defence (Air Raid Precaution) organisation. In fact, two or three years earlier, the
Municipal Committee had tried to revive the old
glory of the palace through renovations. The floors
were laid with marble. The main hall and its wings
were used for meetings organised by several
societies. Its basement was used for civil defence
warnings.
After partition, the palace had continued in a
decay for want of proper maintenance. A few years
ago, the Punjab Government's Archaeological
Department acquired the palace from the Municipal
Committee to set up a museum of the various relics
of the Maharaja's rule. It is being renovated now.
Despite some what poor maintenance, the historic
Ram Bagh, the pride of Amritsar, is still visited by
thousands of people daily. In this garden are housed
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three posh clubs.
Although the area outside the walled city was a
vast jungle with orchards scattered here and there,
with hardly a dozen houses on the famous Mall
Road, a British concept of segregation, the development of residential colonies all over the Civil Lines
commenced in the early thirties. On the Mall Road
is situated the famous Thandi Khuit whose icy cool
water is used during summer months by millions.
Several residential colonies and shopping centres
have been developed during the last 30 to 40 years.
Despite the development of several portions of the
walled city, one third of which was destroyed during
the commuual disturbances preceding partition of the
country in 1947, there are twenty five identified slums.
Narrow lanes deprived of any rays of sunshine,
narrow business centres and insanitary bazars present a spectacle of any old city in India Various
development plans during the current year are underway particularly all approach roads to the city and
the areas around the Golden Temple and the
Jallianwala Bagh, where some roads have been
widened in recent years, will get a facelift.
Despite its numerous shortcomings, Amritsar's
historical importance cannot be under-rated and a
very large majority of visitors are impressed by its
various places, particulary the Golden Temple, the
Jallianwala Bagh, Durgiana Mandir, Guru Nanak
Dev University Campus, Khalsa College, a few
sophisticated modern industrial concerns specialising
in the production of carpets, wool spinning, cotton,
woollen and man-made fibre fabrics, engineering
products,its whole-sale markets and the Indo-Pakistan
border near Wagah,27 kilometres from the city. From
the point of view of buildings, institutions, factories
*

_
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and bazars, there is hardly anything unusual, which
one does not find in any other big Indian city. The
only peculiarity may be observed in the characteristic
of the people, which, despite their involvement in
mundane affairs of making money or accumulating
wealth, whether through commerce or industry,
is evident from their love for the land of their abode,
their proverbial hospitality and friendly nature.
Right from its birth, the place is interwoven with
events of historical significance entailing sacrifices
for the freedom of the land from invaders, whether
Mughals or Mongols or the British, who annexed
Punjab more through betrayal and treachery by the
sons of the soil. The Jallianwala Bagh is a standing
monument marking the beginning of India's struggle
for freedom in 1919. The city has seen bloodshed
through civil disturbances and communal strife resulting in one third of the city being destroyed just
before partition, two bloody wars with Pakistan in
1965 and 1971 with bombing and shelling by the
enemy aircraft, Akali Morchas since 1920, firstly, for
the liberation of the Sikh Gurdwara from British
control, secondly, for the reorganisation of Punjab
culminating in the formation of the Punjabi speaking
state and finally defeat of the ruling Congress party
twice within a span of ten years. The complete rout
of the Congress in the recently held Lok Sabha and
Punjab Assembly elections during the first half of
1977 was something unexpected and unprecedented.
Amritsar has also witnessed the revival of the
rail and the trade links with Pakistan in 1976, the
city being the terminus junction. As the gateway
of India, Attari land border, 27 kilometres away,
will be privileged to witness the opening of the A sain
highway linking India with Europe, Middle East
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and some other countries in the near future. Amritsar
has a road link with Afghanistan via Pakistan. It
has a highly developed international airport providing air links with not only Afghanistan but with
London and other countries of Europe and the
Middle East. It has an art gallery founded by the
late Sardar S.G. Thakur Singh. It has nearly 15
cinema houses, some being fully air-conditioned. It
has half a dozon good hotels but not the five star
type. It has several smaller Gurdwaras in and
around Amritsar.
Leading in social and political life, Amritsar is
the home of number of eminent, scholars, poets,
writers, saints and missionaries. A few names will
suffice : Bhai Vir Singh Ji, Dhani Ram Chatrik the
reputed Punjabi poet, Maulana Abul Kalam Azad,
who had edited an Urdu weekly here, Gurbax Singh
Preet Lari, Nanak Singh, the novelist, Mohan
Rakesh Hindi story writer, Kedar well-known playwright, producer and film actor, Agha Hashar
Kashmiri, the Urdu playwright, Hazrat Girami, the
renowned Persian poet, Charan Singh Shaheed,
humour writer, Kirpa Ram Sharma "Nazim,"
Amar Nath "Mohsin," Sarup Narain Nirmal, Swami
Razdon "Aiman," all three Urdu and Persain poets,
and several others, some still alive. Amritsar's history will be incomplete without the mention of Babu
Nand Lai, a social reformer, the like of whom was
not known. He had espoused the unpopular cause
of prohibition in the last century and till the early
thirties of this century. He had built a Temperance
Hall through his single-minded devotion, though
the movement is dead and the Hall is in a state of
decay.
Political leaders like Dr Saifudin Kitchlew, Dr
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Satyapal, Mahashe Rattan Chand, Chaudri Bugg
Mai, Master Tara Singh and Partap Singh Kairon
were the products of Amritsar.
Among its inhabitants are people of all castes
and creeds, Hindus, Muslims, Sikhs, Christians,
Parsis, Kashmiris, Marwaris, Gujaraties, Bengalis
and even Europeans, who have been attracted to
this place for different reasons, but ultimately were
absorbed in its culture. It is a city of extremes. If
one sees devout worshippers and extremely religious
people, it has notorious gamblers and smugglers.
There are philanthropists as well as niggardly persons,
intellectuals, music lovers and parasites. Poverty
and affluence, slums and posh residential areas,
virtue and vice have a pact of co-existence. It has
a multi-faceted cultural society welded in a homogenous whole with a personality of its own that has ,
fascinated people from far and near for centuries.

APPENDIX—I
A
Development of Amritsar During the Misl Period*

HARIMANDIR :
First of all the Sikh Misls took up reconstruction of the
Harimandir and the Amrit Sarowar which had been blown off with
gun powder by Ahmad Shah Durrani in A.D. 1764. The temple
was cleansed and plans were prepared to rebuild the Harimandir.
Construction work was started under the supervision of Bhai Des
Raj, a Khatri of village Sur Singh, District Amritsar in A.D. 1765.
The Harimandir was rebuilt in its present structure in A.D. 1776.
The construction of the Parkarama (circumambulatory pathway)
was completed in A.D. 1784.
BUNGAS :
Sikh Sardars built a number of Bungas (rest houses) around
the holy tank in a circular manner to defend the temple and to
provide boarding and lodging facilities to the pilgrims. With the
exception of a few, all these buildings have now been demolished
under the new Parkarama scheme of the Golden Temple.
KATRAS:
Simultaneously with the establishment of Misl rule in Punjab,
the Sardars of various Misls gained considerable influence over the
town of Ramdaspura and occupied areas around the temple compound in different directions. Soon these quarters of influence
developed into independent small principalities of the Misl Sardars
where they exercised their jurisdiction and carried on civic administration. The Sardars brought with them wealth, workmen and
resources and began to build the town according to their own plans
in their respective quarters. These quarters were called Katras.
•This is based on unpublished article of Miss Madanjit Kaur.
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'The whole expansion of the city under the Misls took place in
the form of Katras. Here are some of the conspicuous characteristics of the Katra :
(a) Each Katra had a main street.
(b) All development took place around the main streets of the
Katra, some what in an unplanned and unsystematic manner.
(c) The main street of each Kalra was laid in continuity with the
existing streets.
(d) All the small streets of the area of a Katra were connected
with the main street through small gates.
(e) Each Katra had a small bazar attached to it from where food
and essential commodities for daily needs were supplied to the
residents and retainers of the Sardar.
(f) The Sardars built havelis (mansions) for their dwelling in
their respective Katras.
(g) The Katras were surrounded by mud walls and defended like
forts.
(h) The Katras surrouded by mud walls divided the city within
into separate sectors by Katra walls. However, as the city
was jointly ruled by the Sardars, the walled Katra divisions
did not affect the administration of the city.
(i) All boundary disputes connected with the Katras were discussed and decided at the Akal Takht, which remained the
common meeting place of the Misls.
(j) In the absence of roads there were no djrect inter-Katra connections. The movement of the city was through Ramdaspura
or the temple area.
(k) The peculiar construction of Katras made Amritsar a network
of narrow and winding streets.
(i) On account of these Katras Amritsar remained essentially a
pedestrian city during the Misl period.
Details of Misls with their respective Katras :
/• Kanhaya Misl
(i) Katra Jai Singh
(ii) Katra Jaimal Singh
(iii) Katra Bhaggian
II- Bhangi Misl
(i) Katra Hari Singh
(ii) Katra Bhag Singh
(iii) Katra Dulo
(iv) Katra Desa Singh
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Ahluwalia Misl
Katra Ahluwalia

IV.

Ramgarhia Misl
Katra Ramgarhia
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V. Faizullapurla Misl
Katra Faizullapuria
B A ZAPS :
A number of bazars were established during this period in
various quarters of the city. Out of these markets, the Ahluwalia
Bazar founded by Sardar Jassa Singh Ahluwalia attained the status
of a big trading centre.
FORTS:
Bhangian da Qiia :
The Bhangi fort was built towards the south (near Loon
JV5andi) by Sardar Jhanda Singh Bhangi in A.D. 1767 and was
enlarged by his successor Ganda Sing Bhangi.
Qila Gujar Singh
The fort was built by Sardar Gujar Singh Bhangi at the site
where now stands the Govindgarh fort.
Qila Ramgarh j
The small fortress Ram Rauni (to the east) destroyed by the
Mughals in A.D. 1 758 was rebuilt and converted into the fort of
Ramgarh by Jassa Singh Ramgarhia.
GARDENS:
Bagh Jhanda Singh :
The garden was laid by Sardar Jhanda Singh Bhangi.
The development of Amritsar during the Misl period occupies
a special place in the growth of Amritsar. After a gap of more
than a century the town of Ramdaspura expanded rapidly under
the patronage of he Misl Sardars and developed into a city. The
growth of Amritsar during this period was towards the north (in
continuity with Guru ka Bazar) and in the south (in continuity
with Chowk Passian).
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Development under Maharaja Ranjit Singh
The city of Amritsar was conquered by Maharaja Ranjit Singh
in A.D. 1802. The entire Bhangi territory was annexed and the
Sardars were made to xelinquish the control of their individual
Katras. The Maharaja formed a committee of responsible persons
and prominent citizens to look after the administration of the
city. Missar Chajju Mall was appointed collector for the customs
of Amritsar. The city was treated as second capital of the Sikh
kirgdom from the very start.
BEAUTIFICATION OF THE HARIMANDIR :
Under the patronage of the Maharaja the Harimandir was
given a marble face-lift and golden look for which it received the
name of the Golden Temple.
GOBINDGARH FORT :
This fort was built on the ruins of Qila Gujar Singh (on the
west of the city) and was renamed Gobindgarh in honour of Guru
Gobind Singh. The imposing structure of the fort was surrounded
by a moat and a high wall. The construction was completed
within four years (A.D. 1805-1809). The Gobindgarh fort contained
stores of magazine, arsenals and royal stables besides a mint. The
fort occupied a strategic position under the British rule and is at
present used by the Indian Defence Forces.
Akal Takht .
The four storeys of the present complex of the Akal Takht
were built with lavish grants made by Maharaja Ranjit Singh and
Sikh chiefs.
Baba Attal :
The impressive structure of Baba Attal, the tallest building in
the city, was completed and decorated with murals and frescoes
during this period.
Bnngas :
A number of new bungas were constructed around the holy
tank. The new additions greatly improved the scheme of the
existing bungas by covering the whole area around it. Some of the
bungas were built by the Maharaja and the members of his family.
Sikh Sardars, Chiefs and Rajas followed suit. The buildings of
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these bungas have been demolished for the construction of the
new Parkarma scheme. (For a detailed list of the Bungas see,
Report Sri Darbar Sahib and Tarikh Amritsar ke Chand Makhaz.)
City Wall:
A massive city wall was constructed around the town in A.D.
1820 to serve as Shahar-Panah with the following twelve gates :
1 Darwaza-i-Ram Bagh ('still intact in original form)
Darwaza-i-Deodhi-i-Kalan
Darwaza-i Ahluwalian
Darwaza-i-Dobuiji
5 Darwaza-i-Ramgarhian
6 Darwaza-i-Gilwali
7 Darwaza-i-Deodhi Nangalian
8 Darwaza-i-Hakiman
Darwaza-i-Khazana
10 Darwaza-i-Lahori
11 Darwaza-i-Lohgarh
12 Darwaza-i-Deodhi-Shahzada
KATRAS :
Further extensions of the city were made by the construction
of new katras on various pieces of vacant land in the city.
Maharaja Raniit Singh granted lands to his courtiers and jagirdars
and encouraged them to develop the city and found new katras.
For example Fakir Azizuddin, the Foreign Minister of the
Maharaja, founded the Katra-i-Hakiman and Jamadar Khushal
Singh built another spacious Katra, with a beautiful Haveli.
Some of the new katras were carved out of the built-up areas.
In such cases some old houses and buildings were also demolished
to construct new katras, as for example, the construction of krtras
Khushal Singh. With the encouragement of the Maharaja and
the efforts of nobles and jagirdars of the Lahore Durbar a number
of fresh katras sprang up in the city :
(1)
(2)
(3)
(4)
(5)

Katra Beli Ram
Katra Sher Singh
Katra Parja
Katra Moti Ram
Katra Jamadar Khushal Singh
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(6)
(7)
(8)
(9)
(10)
(11)
(12)
(13)
(14)
(15)
(16)
(17)
(18)
(19)
(20)
(21)
(22)
(23)
(24)
(25)
(26)
(27)
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Katra Sant Singh
Katra Khazana
Katra Hakiman
Katra Karam Singh
Katra Mai Sewan
Katra Harsa Singh
Katra Mohar Singh
Katra Gurmukh Singh
Katra Amar Singh
Katra Dal Singh
Katra Mit Singh
Katra Wasti Ram
Katra Garba Singh
Katra Mahan Singh
Katra Himmat Singh Jallianwala
Katra Sohan Singh
Katra Mansa Singh
Katra Nihal Singh
Katra Kashmiri
Katra Jawala Singh
Katra Chakkiwala
Katra Kirpal Singh

Some of these new Katras were only partially built up during
the reign of Ranjit Singh and were completed later under his
successors.
GARDENS:
(i) RAM BAG
A beautiful garden was laid outside the walled city within
the compound of an erstwhile fort of a Bhangi Chief on the direct
rout from Gobindgarh fort to Batala for the personal use of the
Maharaja. The garden was completed in A.D. 1831 along with
a palace and a baradaxi and was named as Ram Bagh. (Under the
British it came to be known as Company Bagh). The layout of
Ram Bagh in the form of a square was planned after the fashion
of a Mughal garden. Ram Bagh was surrounded by a moat
and a double wall and guarded by a massive entrance gate. The
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garden was connected with the city wall by a gate called Ram Bagh
Gate. Ram Bagh served as the summer palace of the Maharaja,
The building of the outer gate of the garden served as a Thana
(police station) during the British period. Now a ward of the
Guru Tegh Bahadur Hospital is housed there. The building of
the inner gate of Ram Bagh was used as a museum during the
early British period. Now the office of the C.I.A. staff, Amritsar
is housed here.
The example of the Maharaja was followed by nobles of the
Lahore Darbar and the city of Amritsar was beautified by many
more gardens :
(ii) Bagh Attar Singh Kalianwala
(in) Bagh Misar Rulia Ram
(iv) Bagh Prince Kharak Singh
(v)
(vi)
(vii)
(viii)

Bagh
Bagh
Bagh
Bagh

Misr Beli Ram
Jawala Singh Pathania
Desa Singh Majithia
Jamadar Khushal Singh

\
> Within the city

Outside the city

CANALS :
A branch of the Shah-nahar was extended up to Amritsar to
supply water for irrigation.
DHARAMSHALAS :
A number of Dharamshalas sprang up in the city during this
period.
Prominent among them are Dharamshala Bhai Salo
(rebuilt), Dharamshala Rattan Singh, Dharamsala Bhai Ram Singh
etc.
AKHARAS :
A number of Akharas were built by Udasi Sikhs. Some of
the better-known Akharas were : Akhara Braham Buta (enlarged
and rebuilt), Akhara Ganga Ram Bikrami, Akhara Adwait Braham,
Akhara Kanshiwala, Akhara Sangalwala (enlarged and rebuilt), and
Chitta Akhara etc. These Akharas are becoming extinct but some
of them are still in existence. (For a detailed list of the Akharas
see, Gian Singh Giani, Tawarikh Amritsar and Tarikh Amritsar ke
Chand Makhaz, Ed. Ganda Singh, 1953).
POPULATION :
Amritsar was a big city with a population of 60,000
(Waheeduddin, The Real Ranjit Singh, Karachi, 4th Ed.
1963, p. 122).
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Some important dates in the Christian
historical development of the city :

Era relating to

Amrit Sarowar

Kaccha work completed in 1577;
Pucca work started in 1581 and
completed in 1588.

Harimandir

Foundation laid in 1588;
completed in 1604.

Santokhsar

Completed in 1584.

Akal Takht

1609

Kaulsar

1621-1627

Bhangi Fort

1767

Harimandir rebuilt in its
present form

1776

Completion of Parkarma
(Circumambulatory
pathway)

1784

Gobindgarh Fort

1805—1809

Shahar Panah (Wall
round the city)

:

1820

Ram Bagh

1831

First Rail Link

1859

Amritsar Municipal
Committee

Founded in 1868

Clock Tower (demolished)

1873-74

Hall Gate

1873-74

Khalsa College

Foundation laid in 1892

Saragarhi Memorial

1902

APPENDIX—II
Victoria Jubilee
Hospital

: Opening ceremony in 1902

Chief Khalsa Diwan

r Founded in 1902

Amritsar -Taran Taran
Railway Line

:
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1907

Electricity Supply
Plant

1915

Jallianwala Bagh
Massacre

1919

Foundation of Shiromani
Akali Dal

1920

Foundation of S.G.P.C.

1920

Hindu College

1926

Durgiana Mandir

1928

Medical College

Opened in Amritsar in 1920,
shifted to its present premises
in 1934

Islamia College

1933

Prince of Wales
Zenana Hospital

1940

Guru Nanak Dev
University

1969
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