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P R E F A C E

Guru Hargobind, the sixth in the line of ten
spiritual preceptors of the Sikhs, assumed the pontifical
office after the martyrdom of his father, Guru Arjun Dev,
in the year 1606 A.D. He guided the Sikh community for
over thirty-seven years through difficult times facing
repeated challenges from the forces hostile to its grov/th.
He is one of those prophets in the religious history of the
world who not only preached the ethico-spiritual doctrine
of his predecessors but also inducted the seed of militarism
among the devotees to fight for the cause of righteousness
and oppose the tyranny of the rulers.

Though Guru Hargobind's period is highly important
in the history of the Sikhs, yet ro serious and systematic
research work has been done hitherto on this subject.
European writers, were the first to record historical accounts
of the Sikhs, but most of these accounts ignored the early
history of the Sikh Gurus. Even their account of the life
of Guru Hargobird was very sketchy. Moreover, their lack
of understanding of Sikh ethos and the Sikh literature

(i)

and tradition resulted in some incorrect and biased
interpretation of facts relating to the Guru's life. They
failed to sift the mythical story from the historical fact,
and thus their accounts failed to represent the personality
and vision of the Guru in a truly historical perspective.
Only Max Arthur Macauliffe, a European writer, wrote a
comprehensive and sympathetic history of Guru Hargobind in
his work, The Sikh Religion, published in six volumes in
1909. Macauliffe, of course, prepared his work in great
reverence to the Sikh faith by relying heavily upon the
information supplied to him by the Sikh scholars and exegetes.
But he also failed to differentiate fiction and legends that
had mixed up with the facts of the Sikh Guru. He seems to
have accepted all the information, supplied to him by the
Sikh devotees, without subjecting the same to scientific
scrutiny and historical analysis, a few writers like G.C. Narang,
I.B. Banerjee, give some account on the life of Guru Hargobind
in their works, but they seem to differ from Macauliffe only
in language and style, the historical material remains
practically the same. Besides, Macauliffe, they also seem
to have relied on the faulty works of Trumpp and Eng.trs.
of Dabistan-i-Mazahib.

(ii)

Keeping in view the short-comings and inadequacies
of earlier works, an attempt has been made, perhaps the
first of its kind, in vhich almost every aspect of the
Guru's life has been discussed and examined analytically.
No credence has been given to the biased and exaggerated
reports made about Guru Hargobind by certain writers one
way or the other.

Our endeavour throughout has been to discard mythical
and miraculous legends connected with the life of the Guru
and construct a purely historical biography. For this purpose
we had to study the contemporary milieu as it came from
contemporary^persian sources and later Sikh chronicles.
This has helped us to place the historical persoriof the
Guru in a proper perspective and comprehend his vision of
an ideal social and religious order in a more objective
and dispassionate manner. Attempt has also been made to
remove errors, clear doubts and controversies in regard
to the life and mission of the Guru.
Though different methods are adopted by the
scholars for scientific writing, an attempt has been made

(iii)

here to write a historical biography of the Guru on the
rational basis with a scientific historical approach.

The work is divided into six chapters. To begin
with, political, social and religious conditions, together
with the origin and development of Sikhism have been discussed
to serve as a 'Historical Milieu'. The second chapter
reconstructs the birth, early life and overall development
of Guru Hargobind's personality frcm his birth onwards.
Besides this, the situation which became more alarming with
the accession of Jahangir and the response given to it by
(Guru) Hargobind and his father Guru Arjun Dev have been
discussed. The advice given by Guru Arjun Dev before his
martyrdom to his son to wield the temporal along with the
spiritual authority has also been discussed in this chapter.
The third chapter is devoted to the Guru's 'new policy' or
transformation of Sikhism by which he added militarism to
the spiritual doctrine. This development was not a departure
from the doctrine of his predecessors, in fact, it was a
»

step towards the fruition of the process that had been initiated
by Guru Nanak and which reached its culmination at the hands
of Guru Gobind Singh with the creation of Khalsa in 1699.

(iv)

It was also the just need of the contemporary situation.
The fourth chapter analysis the relations of Guru Hargcbind
with Emperor Jahangir and his other activities. The fifth
chapter unfolds Guru Hargobind's relation with ShahJehm
and his battles with the imperialists. His other dealings
as a Guru and father are also discussed in this chapter.
The sixth chapter deals with the Guru's preaching work
and his relations with hill chiefs during the last decade
of his life. The conclusion surr"^s up findings in retrospect.

In writing this thesis use has been made of all
the important contemporary and near contemporary sources,
such as Gurbilas Pathshahi Chhevin, Tawarikh Guru Khalsa,
3ansavali Hama Dasan Patshahian Ka, Guru Kjan Sakhian,
Guru Parnalian, Varan 3hai Gurdas, Sikhan Pi Bhagat Mala,
Dabis tan-i-Mazahib, Tuzuk-i-Jahanoiri, Badshah Mama etc.
Besides, the Sikh traditions gathered by visiting, various
gurdwaras connected with the life of Guru Hargobind have
also been incorporated on the basis of candid sifting, in
this work. Many valuable works, both published and unpublished

(v)

preserved at Khalsa College, Amritsar, Funjab State Archives,
Patiala, Central Public Library and in the Personal Collections
of various individuals notably those of Dr Ganda Singh and
3hai Randhir Singh, have also been consulted.
0

A new source which has become very popular and useful
for the history of the Sikh Gurus is the Bhat Vahi records
and the information provided by them has been properly
scrutinized before use. Their authenticity and validity is
checked while comparing with other sources.

The credit for initiating this plan goes to Dr. A.C.
Arora, Professor of History, who goaded me to write on this
topic.He helped me with many a valuable suggestion during
the course of my study on this subject. Fellowship provided
by the Indian Council of Historical Research came in handy
to pursue it further, and I must render here by gratitute
to the ICHR who without the help of which I might not have
dared to venture out on this project.

I

owe a debt of gratitude to Dr Dalbir Singh Dhillon,

Senior Reader, Department of History, Punjabi University,
Patiala without whose oracular and ungrudging help, the present

N
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work might not have been completed. My thanks are due to
Mrs. Sukhninder Kaur Dhillon, Lecturer, History Department
who was always a sources of encouragement and support for
me. I owe a special word of thanks to S. Dharam Singh,
Lecturer, Encyclopaedia of Sikhism, for going through the
work and making some valuable suggestions on points of
expression and interpretation.

I would be failing in my duty if I do not inscribe
my sense of sincere gratitude to my venerable father, late
Sardar Da lip Singh. He was indulgent enough to accede to
my desire for higher studies despite the financial constraint
the family was passing through. The memory of that noble
soul has been the rock-bottom of my inner strength. I am
also grateful to my mother, Sardarni Swaran Kaur, Bhabi,
sisters; Balwinder and Rajwinder and brothers Gurinder,
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1

CHAPTER

I

HISTORICAL MILIEU

Sikhism, the youngest among the world religions,
was founded by Guru Nanak. He was born on 15 April,1469,
at Talwandi (Now in Pakistan) during the reign of Sultan
3ahlol Lodi. At the time of birth of Guru Nanak,"Punjab
had neither peace nor an effective government; it was
continuously a prey to foreign invasions and internal
2
anarchy". It is said that right from the tenth century
onwards, hordes of Muslim invaders had poured into Indian
territory from north and west. Their main object was to
plunder the fabulous wealth and valuables, perpetrate1

1. According to Valaitvall Janam Sekhi, Guru Nanak was born
on the third day of the light half of the month of Vaisakh
Sudi 1526. Meharban Janam Sakhi also states that Guru Nanak
was born on the third day oi: the month Vaisakh 1526, which
corresponds to April 1469. See Kirpal Singh, ed. Janam Sakhi
Prampra, Punjabi University, Patiala, 1969, PP.1,4,58.
Modern scholars also accept these dates; w.H. McLeod
Guru Nanak and the Sikh Religion, Oxford University Press,
Delhi, 19^8, p.36; khushwant Singh, A H istory of the Sikhs,
Vol.I, Oxford University Press, Delhi, 1978, p.29;
Karam Singh Historian,"Kattak Ke Vaisakh", Itihasak Khoz,
ed. Hira Singh Dardi, Sikh Ithihas Research Board, Amritsar,
1975, pp.3-6.
2

A.C. Banerjee, Guru Nanak and His Times, Punjabi University,
Patiala, 1974,p.8. See also R.C. Majumdar,(ed) The History
& Culture of the Indian People; The Delhi Sultanate,Vol.VI,
Bharatiya Vidya Bhavan. Bombav. 3rd
y y Tu o
Qflfl .

2

atrocities on the Indians, and massacre them. The
intruders who came to India were Turks, Arabs, Pathans

f

and Mangols.

Bahlol Lodi ascended the thorne on April 19,
• 1451.

2

At that time there was disintegration all around.
3
His power almost depended upon his Afghan nobles. He

was succeeded by his son Sikandar Lodi on July 15, 1489.4
The contemporary writers of Sikandar Lodi have described
5
him as wise and just. According to A.C. Banerjee,"Sikandar
Lodi's alleged love and justice and anxiety for the welfare

1.

R.C. Majumdar, op.clt., Vol.VI, p.XXIV, Ishwari Prasad,
History of Medieval India, The Indian Press, Pvt. Ltd.,
Allahabad, 1966, p.*/7.

2.

Abdul Halim, History of the Lodi Sultans of Delhi and
Agra, Idarah-i- Ada Vyat -i-Delhi, 1974, p.20; A.B., Pandey,
The First Afghan Empire in India, Bookland Calcutta,
1956, p.57.

3.

A.L. Srivastva, The Sultanate of Delhi, Shiv Lai Agarwal
and Company, Agra, Rept., 1966, p.234.

4.

Iqtidar Hussain Siddiqui, Some Aspects of Afghan Despotism,
in India (ed) Three Man Publication, Aligarh, 1969, p.29.
Mohammad Habib and Khaliq Ahmad Nizami, A Comprehensive
History of India: The Delhi Sultanate, Vol.V. People's
Publishing House, New Delhi (rept. 1982), p.689,
R.C. Majumdar, op.clt., p.142.5

5.

John Briggs, History of the Rise of the Mohammedan Power
in India till the year A.D. 1612,Eng.trs. of Farlshta
(London, 1829), pp.585-86.

3

of his subjects were probably confined to his own
co-religionist, nor he has been deservedly censured as
persecutor of the Hindus."* However, it is said that
once Sikandar Lodi wanted to destroy the Hindu tlrthas
at; Kurukshetra and desired to kill all the pilgrims,
but he was dissuaded from putting his plan into execution.
He imposed jijya on Hindus, more severely than before.
He destroyed many temples of Hindus and constructed
mosques in their places.

3

The open practice of Hindu

religion was also proscribed in his rule. Hindus were
prohibited from shaving their heads and beards and performing
their ablutions.

4

Bodhan Brahmin was put to death by the

order of Sikandar Lodi because he i$d stated that Hindu
5
religion was as true as Islam. Although Sikandar Lodi
was orthodox and intolerant yet he was more liberal than
his predecessors.1
6
5
4
3
2

1. A.C. Banerjee, op.cit., pp.14-15.
2. Abdullah, Tarikh-i-Daudl,Eng. trs. of FariSHta.
by Elliot & Dowson, in The History of India as Told by
Its Own Historians,Vol.IV, Kitab Mahal, Pvt.Ltd.,
Allahabad, i964, pp.439-40.
3. Abdul Halim, op.cit., p.118.
4. Ibid.
5. A.B. Pandey, op.cit., p.249.
6. Ibid., pp.250-252

4

Sikandar Lodi was succeeded by Ibrahim Lodi on
November 22,1517.

He could not maintain good relations
2
with his nobles and maliks. He gradually lost faith in
his old nobles and one by one he threw many of them into
prison. As a result, Darya Khan in Bihar and Daulat Khan
^
3
Lodi in Punjab revolted against him. The sixteenth century
was an extremely dark age for the people of India as
maltreatment, maladministration, malbehaviour and injustice
4
towards the native people were its hallmark. The kings and
nobles who wielded political power were cruel and corrupt.
Guru Nanak in his composition has denounced the cruelty and
the bigotry of the kings and their officials in the following
words:
Kali-Yuga is turned knife, rulers butchery
Righteousness on wings is flown.
This is the dark night of evil;
The moon of truth is no’where visible, nor risen.1

1. Mohammad Habib and Khaliq Ahmad Nizami, op.cit., Eng.trs.
p.702.
2. Al Badaoni, Huntakhabu-T-Tawarikh, Vol.I,Eng.trs. by
George 5.A. Ranking, Darah-i-Adabiyat-i-Delhi, re-print,
1973, p.433.
3. Ibid., p.435, Mohammad Habib and Khaliq Ahmad Nizami,
op.cit., pp.706-707..
4. D.5. Dhillon,"Socio-Religious Change in the Punjab
during sixteenth century", Punj.b History Conference
Proceedings, Patiala, 1981, p.67.
5. See Guru Granth Sahib, p.145,Eng.trs. by G.S. Talib,
Punjabi University, Patiala, 1984.

5

The rulers and the nobles gave no consideration
to the welfare of the people. All the admilnistrators were
corrupt, callous and malignant in dealing with their
subjects. Guru Nanak has strongly condemned them in his
composition. He has characterised the kings as lions and
the muqaddams or ministers as dogs who sucked the blood
of his subjects.

Bhai Gurdas also refers in his Var, to

the corrupt administrative practices and political
2
strangulation of this dark age.

Taking advantage of the situation wherein the
ruler was indifferent to the plight of his subjects,
a sense of disaffection had taken roots among the ministers
and nobles^ Baber made five attempts to conquer this
country. Baber considered Ibrahim Lodi "an unproved brave;
he provided nothing for his military operations, he
3

perfected nothing, nor stand, nor move nor fight". Baber
4
defeated him on 21 April, 1526, at Panipat, and thus
laid the foundation of the Mughal Empire.1
1. Guru Granth Sahib, p.1288.
2. Bhai Gurdas, Varan, Var I, Pauris 20-27, 30, Shiromani
Gurdwara Parbandhak Committee, Amritsar, 1964.
3. Zahiru'd din Muhammad Babur, Babur Nama, Vol. II,
Eng. trs. by A.S. Beveridge, Saeed International Regd,
New Delhi, 1989, p.470.
4. Ibid.,p.479; Muni Lai, Baber Life and Times.
Vikas Publishing House, Pvt.,: Ltd., Delhi, 1977, pp.82-83.

The sufferings of the people of India during
Baber's invasion have been described by Guru Nanak
with deep emotion. Guru Nanak, in his hymns popularly
known as Baber Vanl, refers to the oppression and
atrocities perpetrated on his countryman by the armed
hordes of Baber.1

After the death of Baber, Humayun ascended the
throne. But he was not efficient like his father.He
was defeated by Sher Shah Sur' who laid the foundation
2
of Sur Empire in India. But the successors of Sher Shah
Sur were very weak and could not retain the large empire.
Humayun recaptured the lost empire from the weak successor
3
of Sher Shah Sur on 23 July,1555. The successor, Humayun,1
3
2

1. Guru Granth Sahib, p.477.
2. K.R. Qanungo, Sher Shah and His Times, Orient Longmans,
Limited, Delhi, 1965, p.245? I.H. Siddiqui,
History of Sher Shah Sur, P.C. Dwaddsh Shrewani & Co.,
Allahabad, 1971, p.64.
3. Niccolao Manucci, Mogul India,Eng.trs. by William
Irvine, Vol. I, Editions, Indian, Calcutta, 1965, p.117

7

Akbar, succeeded to the throne of Delhi on 14 February,
1556.

During his time a decisive battle was fought at

Panipat between the Mughals and Afghans. Hemu the leader
of the Afghans was killed in this battle. This battle
ended the sovereignty of the Afghans over India for ever.

2

After this victory Akbar struggled hard against the ruling
kings in India and succeeded in reuniting Indian empire
towards the latter half of the sixteenth century.

Akbar was tolerant towards other religions. He
made the Mughal state a common concern of the Hindus
and the Muslims. Hindus were given appointments to high
positions in his court. He removed all restrictions on
the religious observances of all non-Muslims. Hindus were
permitted to preach their own religion. Thus the reign
of Akbar marks the culmination of an epoch in which common
Hindu-Muslim culture was growing in different parts of the
country.1
2

1. V.A. Smith, Akbar the Great Mughal, S. Chand & Co.,
New Delhi, 1966, p.22.
2. Ibid., p.29.

8

The society during sixteenth century, i.e. at the
time of the emergence and evolution of Sikhism, was
represented by the Muslims and the Hindus.

The Muslims

were the most privileged class in the society because they
belonged to the same community to which the rulers belonged.
They also formed a predominant section of the Indian society.
The reason was two fold: one, the Muslim rule over the
Punjab for the last five centuries had resulted in the
conversion of a large number of Hindus into Islam; and
second a large number of Muslims from the outside Muslim
world too had permanently settled in this country.

2

The Muslim society, like the Hindu one was also
divided, though the division was strictly on the economic
basis of the individuals, into three sections viz., the
upper class, middle class and lower class. The nobles like
Amirs, Maliks, Khans, Aqtadars, Jagirdars etc. constituted1
2

1, J.S. Grewal, Guru Nanak in History, Panjab University,
Chandigarh, 1969, p.31.
2. Ibid., pp.31-35.

9

the upper class.* Most of the nobles were having their
own land and armies. During the period of war they went
to fight against the enemy by the orders of the Emperor.
These upper class Muslims dominated every sphere of social
life. It was the richest class enjoying the privileges
in the society. The religious dignitaries, who possessed
political power, such as the Ulamas, the Sayyids, may also
be considered in the upper class.

The middle class consisted of peasants, soldiers,
traders, administrative personnel, scholars, writers etc.
They were economically less prosperous than the nobles,
but still their position was somewhat better than that of
the Hindu community as a whole.
m

The lowest class among the Muslims were workmen,
the labourers, the domestic servants, weavers, dyers,
ironsmiths, oilpressers, shoemakers, leather workers and
slaves.

2

Their wages were very low, as a result of which

their condition was miserable. It is important to note

1. A.C. Arora, D.S. Dhillon,"Historical Background to the
age of Guru Amar Das", Perspectives on Guru Amar Das,
ed., Pauja Singh, Punjabi University, Patiala, 1982, p.6.2
2. J.S. Grewal, op.clt..p.35; A.C. Banerjee, op.cit..p.79.

10

that the caste system of Hindu society made an obvious
impact on the Muslim society. The above mentioned three
classes lived separately from each other, even in separate
quarters in the same city.

/
The position of the Hindus in the medieval period
was deplorable. They had to bear the brunt of Muslims'
oppression and in society they suffered many hardships.
The Muslims regarded the Hindus as zimmis. The Hindus
were compelled to pay jljya a kind of protectorate tax,
and pilgrimage tax. However, at the time of Akbar these
taxes were abolished.

The ideal norm of the Hindu society was the
system of castes and sub-castes. The Hindus were divided
into a watertight division of castes and sub-castes.
Basically there were four varnas or castes among the
2

Hindus, viz., Brahmins, Kshatriyas, Vaishyas and Shudras.1
2

1. K.M. Ashraf, Life and Conditions of the people of
Hindus tan, Munshiram Manoharlal, New Delhi, 1970, p.107.
2. See Edward C.S. Sachau, Alberunis India, Eng.trs. Vol#I,
(London, 1917), pp.l00rli5, 136-137; A.C. Arora,
D.S. Dhillon,"Historical Background to the age of Guru
Amar Das", Perspectives on Guru Amar Das ed., Fauja Singh,
p.7.

The priestly class among the Hindus, Brahmin was said to
be the custodian of the Hindu society. The Brahmins were
1
holding dominant place among the Hindus. They secured
the social supremacy by a compilation of customary laws
known as the 'code of Manu'.

2

The duty of the priest

was to learn and teach the religious scripture. The
establishment of the Mughal rule however led to a definite
deterioration in their position. According to Bhai Guides,
"There was corruption and degradation in their habits. The
evil of gambling and the use of intoxicants were common
among them. They led a deceitful and dishonest life."

3

At the time of Akbar,"by his support and patronage of
Hindu Brahmanical Zamidars and Rajput kings and chieftains
and encouragement of Brahmanical learning, philosophy and
religion, he indirectly helped Brahmanism and Brahmanical
scholasticism to stage a come back and recover their
4
lost position."1

1. See J.S. Grewal, op.clt., p.51.
2. B.S. Nijjar, Panjab under the Great MughaIs. Thacker
and Company Ltd., Bombay, 1968, p.135.
3. Bhai Gurdas Varan, Var I, Pauri V.
4. Niharranjan Ray, The Sikh Gurus and the Sikh Society,
Punjabi University Patiala, 1970, p.24.

After the Brahmins came the kshatriyas in the
social strata of the Hindu social organization. Their
duty was to rule and defend the native people. In the
sixteenth century, with the changed circumstances, they
had abandoned the profession of arms and adopted
administration, trade, agriculture, shopkeeping and moneylending. In the medieval Indian history, the Kshatriyas
and the Vaishyas of the Hindu social organization, had
many things common in their profession. Most of the urban
1
trade and shopkeeing in the town was in their hands.
The Kshatriyas were financially stable. In their social
status they were next to Brahmins. Guru Nanak and his
2
nine successors belonged to this very social group.
The other social groups among the Hindus were
the Rajputs and Jats. They dominated the Hindu society
in rural areas, particularly in the upper Rachna, upper
Bari and Bist Jalandhar doabs and on left side of the
river Satluj. They were often exploited by the landlords,
jagirdars and government officials. Besides the Jats, there
were other separate occupational castes, namely those of
goldsmiths, weavers, carpenters, ironsmiths, dyers, painters,1
2

1. See J.S. Grewal, op.cit., pp.51-52.
2. A.C. Arora, D.S. Dhillon,"Historical Background to the
Age of Guru Amar Das", ed. Fauja Singh, op.cit., p.7.
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tailors, potters, flower-sellers, barbers, oilmen, jugglers,
mountebanks, muscians, masons and still others.^- Below all
these were untouchables, i.e. the Shudras. They were very
poor and the position of these untouchables were obviously
the worst. According to J.S. Grewal, ’’They lived not only
under the shadow of contempt but also below the subsistence
2
level of human existence”. This lower class, i.e. the
Shudras, among the Hindus underwent double persecution:
firstly, they were subject to suppression by the so-called
higher class of the Hindu society; and, secondly, they
as members of Hindu Community were persecuted by the Muslims.
Sikh Gurus in their hymns have made reference to these
untouchables and condem ned the caste-consciousness based
4
upon birth. They believed all human beings, including
women, as equal, each being in essence the manifestation
of the Divine. ^Viey rejected all distinctions between man
and man on the basis of birth. What determined the real1

1. K.M. Ashraf, op.clt., p.109.
2. J.S. Grewal, oj^cit., p .55.
3. Darshan Singh, A Study of Bhakta Ravidasa.
Punjabi University, Patiala, 1981, p.57.
4. Guru Granth Sahib, pp. 15,83, 617.

3
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status of man in this world as well as in the Divine
Court was not his birth in a particular caste or religious
community but the deeds he does in his lifetime.

Although the Muslims and the Hindus represented
two distinct social systems, there was some goodwill and
9

feeling of mutual understanding between the two communities
Both influenced each other's dress, diet, ornament and
o
participated in each others festivals.

The position of the woman in the society was
miserable. She was regarded as inferior to man. The early
marriage for boys and girls and Pardah system were the
evils prevalent in society. The married women were fully
engaged in household work and they were not allowed to
mix freely with men. The pardah system was widely prevalent
both among the Hindus and the Muslims, in Hinduism, a
woman after the death of her husband had to choose between1
2

1. Guru Granth Sahib, p.1330.
2. For details see K.M. Ashraf, op^cit.,pp.211-220.

remaining a widow all her life and burning herself on
the funeral pyre of her husband and she usually picked
✓

**

up the latter alternative because self-immolation (sati)
by a widow was considered to be an act of appreciation.
Sikh Gurus pleaded for the respectable status of a woman
in society. Guru Nanak writes that woman who gives birth
to king and warriors cannot be called inferior to man.
.
3
4
The Gurus have also condemned the sati
and pardah

2

system.

At the birth of Sikhism, religion, whether Hinduism
or Islam was an act of mechanical recitation of certain
hymns without the proper understanding of their meaning.
There were varieties of religious beliefs and practices
among the Hindus and Muslims.

5

1. Ibid., pp.186-192.
2. Guru Granth Sahib, p.473.
3. Ibid., pp.787, 185.
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4. Ibid., pp. 484, 318.
5. G.C. Narang, Transformation of Sikhism, New Book Society
of India, Delhi, Reprint, 1960, pp.21—22.
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Hinduism, the oldest religion of Indie, during
the sixteenth century was a combination of many systems

,

religious ideologies including vedic ritualism, vedantic / '
thought, Vaishnavism, Saivism, Saktism and many other
religious cults.

Vaishnavism has been comparatively

less popular, during the period under study than Saivism
in the Punjab. A worshipper of Vishnu is called a Vaishnava
and the preference is given to the adoration of any of the
2
forms of Vishnu. The Bhagvadqita and the Bhagavata Purana
are regarded as the Vaishnava texts.

The Bhaktas like

Chaitanya and Ramanand had played an important part in
popularising Vaishnavism.

4

Ramanand popularised this cult

in Northern India. He allowed the people of lower castes
to join him in worship and become his followers. Later on1
4
3
2

1. P.V. Kane, History of Dharmasastra, Vol.V, Part-II,
Bhandarkar Oriental Research Institute, Poona, 1976,
P.1621.
2. Monier William, Hinduism, Rare Book House, Delhi,
1971, p.97.
3. J.S. Grewal, op.cit., p.117.
4. Fauja Singh, History of Punjab, Punjabi University,
Patiala, 1972, p.29l.

teachings of Ramanand gave rise to two different schools
of Bhakti, one conservative and the other radical. The
conservative school known as sarquna bhakti, believes in
the doctrine of avtara. It is represented by Tulsidasa.
The radical school is called nirquna bhaktl and is
represented by Kabir, Ravidas, Sen and Dhanna.
Saivism was one of the most popular sects in the
o
Punjab. The devotee of this sect worship God Siva. Nathas

?
%

and Jogis who were very popular in Punjab belong to this
sect. The Shaivite practised asceticism and generally
applied tilak (frontal mark) on their forehead. They had
established maths which were the centres of their preachings.3
The Jogis or the Nathas were known by different names such
as Gorakhnathi, Siddhnathi, Kanphatanathi, etc. These Jogis
generally spent most of their time in the footrange of
Himalayas. They did not have any attachment with the
suffering humanity. Guru Nanak has condemned their nefarious1
*
2

1. Darshan Singh, op.clt., pp.55-56.
2. G.W. Briggs, Gorakhnath and The Kanphata Yogis,
Moti Lai Banarsi Das, Delhi, 1973, p.9.
A.C. Arora,, D.S.
~.w. Dhillon,"Historical Background to
the Age of Guru Amar Das".$
.cit., ed. Fauja Singh,
P.ll.
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deeds and false pretentions.*

Saktism a popular sect in Punjab those days believed
in the adoration of goddess as the supreme deity. It is
very significant that some of the important cities were
named after the name of Devi. For instance, Ambala is
named after the goddess Amba, Shimla after Syamala Devi, ^
2
Kalka from Kalika Devi etc. Besides this, there were
countless temples of Sakti cult in Punjab.

3

In the early medieval period Buddhism seems to
have disappeared in India, but in Kashmir there were still
some Buddhist temples with precious images of Buddha.-*
Unlike Buddhism, Jainism retained its distinct identity
but the number of followers of this religion in Punjab
during medieval time appears to be almost negligible.

1. Guru Granth Sahib, p.730.
2. Niharranjan Ray, op.cit., p.27.
3. Ibid.
4. Kalhans Ra1ataranqni, Vol.III, Eng.trs. by R.S. Pandit,
Sahitya Academic, New Delhi, 1968, pp.1092-98.
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With the establishment of Muslim rule in India,
Islam had become the State religion. There were two major
sects among Muslims— the Sunnis and Shias. The Sunnis
believed in uniqueness and unicity of Allah and Muhammad
as the last of their prophets. They believed in the Quran
as the word of God revealed to Muhammad. The Shias represented
unorthodox sect in Islam. They recognised the authority of
the twelve Imams in the line from Fatima and Ali and they
had also firm faith in prophet Muhammad and the fturan.

Another important religious group among the Muslims
during this period was represented by the Sufis. They were
not very strict in the observance of orthodox rituals and
religious practices of Islam. The Sufis were mystics deriving
their name from garments of coarse wool (suf), which they
wore as a badge of poverty

like

1. Mir Valiuddin, The Quranic Sufism, Moti Lai Banarsi Das,
Delhi, 1981, p.2; A.C. Banerjee, op.cit., p.82.
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Both Hinduism and Islam had been corrupted during
this period. In the words of Gokul Chand Narang,"The
popular religion was confined to peculiar forms of eating
and drinking, peculiar ways of bathing and painting the
forehead and other such mechanical observances. The springs
of true religion had been choked up by weeds of unmeaning
ceremonial, debasing superstitions, the selfishness of the
priests and the indifference of the people".

The leaders

of the Hindu society had become selfish, corrupt and covetous.
In fact, by the medieval period the seed of Brahmanical had
exhausted itself completely and was devoid of any creative
urge.

Like Hinuism, Islam in medieval period embodied
superfluous rites and rituals. The qazls, leaders of Muslim
religion had also become corrupt. Thus, both Hinduism and
Islam had fallen in ditches of ignorance, superstition and
falsehood.

Sikhism emerged and developed In this most
turbulent stage of Indian history, it Was the time when1

1. G.C. Narang, op.cit., p.20.

%
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common people were subjected to the most unreasonable
hardships and when structure of religion, politics and
society seemed to crunble down and become totally
inefficient*

The fundamentals of Sikhism were laid down by
Guru Nanak, the first Guru of the Sikhs. He offered the
people a universal, energetic and coherent religion. He
believed in and preached the common fatherhood of God
and brotherhood of man. Therefore, the fundamental doctrine
preached by Guru Nanak is the recognition, and acceptance
of one God in place of worshipping hundreds of gods and
goddesses as His incarnation. His God is all truth and
the eternal, unborn and self-existing, incomprehensible,
2
timeless and creator of the entire universe. He accepted
the existence of Brahma, Visnu, Siva but regarded them as
creations of God. He said that God did not. merely create
“5

Brahma, He created the world and also sustains it.

The Sikh Gurus preached that without the true
4
Guru one cannot obtain Nam. Nam-Simran, i.e. the constant1

1. D.S. Dhillon, Sikhismt Origin and Development.
Atlantic Publishers, New Delhi, i$88, p.335„
2. Guru Granth Sahib, Mul Mantra, p.l.
3. Ibid., p.1036.
4. Ibid., p.795

remembrance of the Divine Name, especially under the
guidance of the Guru, is of vital importance in Sikhism
for attainment of union with God. However, this attainment
is not merely spiritual or otherworldly, but it implies
realizing the presence of God in all beings and at all
places.1 Guru Nanak refers to various spiritual stages to
get rid of the cycle of birth and death. It is through
grace of God that the door of salvation is found.2

For the promotion and advancement of human goodwill
and happy relations, the Sikh Gurus refused to recognise
the distinction between the high and the low, the rich
and the poor, the ruler and the ruled. They equated the
low caste shudras with the high caste Brahmins and nonMuslims with the ruling Muslims.

Guru Nanak was the

strongest advocate for the cause of women. He gave them
fullest responsibilities in all matters spiritual and
social and regarded them in every way as equal to men
in sight of God.

4

1. Ibid., p.355.
2. Ibid.,pp.2-3.
3. Guru Granth Sahib, p.7; For detail s*=>e, j.s. Grewal,
op.cit~ pp.188-192.4

4. Ibid., p.473.
0
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Guru Nanak with a view to proclaim his mission,
went on extensive tours of several places. Wherever,
he went, he established sangats of his followers and
admirers. The word sangat literally means a holy assembly.
Guru Nanak regards sadh—sangat as the assembly of holy
men where the name of God is repeated.
It is said that the organisation of sanqat by
Guru Nanak was a revolutionary step. It practically
helped in levelling down all distinctions of castes, colour
and creed in the society and

{sa ve d

way for equality and

brotherhood of mankind and elevated the spiritual life
2
of the people. Bhai Gurdas writes,"Centres of worship
were established wherever Baba Nanak set foot. All the
Siddh centres in the world became centres of Guru Nanak's
preachings. In every house a dharmasala
and kirtan was performed".

was established

Guru Nanak also started the

practice of panqat along with sanqat. Panqat literally

1. Ibid., p.72.
2. Sudarshan Singh, Sikh Religion Democratic Ideals
and Institutions, Oriental Publishers, New Delhi,
1979, pp.57-58.
3. Bhai Gurdas, Varan, Var. I, Pauri 27.
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means a row of men sitting together to partake of langur
or food from a cormiunity kitchen.

Guru Nanak started

the pangat as a crusade against social injustice, oppression
and tyranny of the caste system. The ideals of equality,
fraternity and service were taught and preached to the
followers of the Guru while participated in langar.
Therefore, Guru's langar was open to all and food was
served to all without any preference or prejudice, without
2
any consideration of caste or social status. Thus the
institutions of sadh-sangat and Guru ka langar served as
a cementing force among the followers of Sikhism.

3

The most important institution started by
Guru Nanak was the institution of guruship. Trumpp while
writing about the institution of guruship states that
"the disciples(Sikhs) of Nanak would, no doubt have soon
dispersed and gradually disappeared, as well as the
disciples of many other Gurus before Nanak, if he had not1

1. Bhagat Singh, Sikh Polity, Oriental Publishers,
and Distributors, New Delhi, 1978, p.26.
2. See i.B. Banerjee, Evolution of Khalsa, Vol. I,
Mukherjee and Co., Calcutta, reptl 19&3, p.270.
3. Fauja Singh,"Development of Sikhism under the Gurus"
Sikhism, Punjabi University, Patiala, 1969, p.6.
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taken care to appoint a successor before his death.
Similarly, Narang says,"Had Nanak died without a successor,
there would have been no Sikhism today or at best simply
2
another Kabirism. Thus, by providing a successor
Guru Nanak gave the Sikhs an ideal, which was ultimately
to mould his disciples into a potent community. Moreover
the appointment of Bhai Lehna in place of his son Sri Chand
was itself a significant point. It became obvious that the
Sikhs were not going to prove hermits but householders
who were to accept the challenges of life.

The successor of Guru Nanak, Guru Angad popularised
Gurmukhi script for writing the hymns of his predecessor
as well as of his own. He is also said to have compiled
in Gurumukhi the memoirs of Guru Nanak. According to
G.C. Narang these memoirs compiled by Guru Angad formed
the first prose work in the Funjabi language.

3

Guru Angad

also popularised the institutions of sangat and panqat1

1. Ernest Trumpp, Adi Granth, Munshiram Manoharlal,
New Delhi, 1970, p.LXXVII.
2. G.C. Narang, op.cit., See Foot Note, p.27.
3. Ibid.,p.29; Harbans Singh, The Heritage of the Sikhs,
Manohar Publication, New Delhi, 1985, p.35.
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established by Guru Nanak. Guru Angad appointed (Guru)
Amar Das as his successor. Guru Amar Das had turned
his attention further to develop the institution of
lanqar. According to Hari Ram Gupta, the Guru obliged
all visitors and his Sikhs to partake of food in the
lanqar before seeking audience with him. This rule was
observed so strictly that when Emperor Akbar came to
Goindwal to seek the Guru's blessing, he had to take
food in the langar in accordance with the instruction of
2
the Guru before he could see the Guru. These institution
of the Sikh Gurus brought before the people the vision
of a classless democratic society where all could claim
3

equal status, simultaneously on the same level, sitting
4
together on the same mat, with no distinction whatsoever.1

1. Hari Ram Gupta, History of the Sikhs, Vol.I, Munshi Ram
Manoharlal, New Delhi, 1985, pp.117-118.
2. Kirpal Singh,"Guru Amar Das: Life and Mission",
Perspectives on Guru Amar Das, p.25.
3. Ganda Singh, A Brief Account of the Sikh People,
Sikh History Society, Patiala, 1956, p.ll.
Cf. Khazan Singh, HlstojpY
of Sikh Religion,
Language Department. Punjab, Patiala, 1970, p.116.
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This was contrary to the old conservative practice popular
among the orthodox Hindus.

Guru Amar Das condemned the practice of pardah.
He advocated monogamy, encouraged intercaste alliance *?
and remarriage of widows. He strictly forbade the practice
of 1sati1 or the burning of the widows on the funeral pyres
of their husbands. All this led to an awakening in the Sikh
religious order. According to I.B. Banerjee, "Guru Angad
had, no doubt, done something to give the Sikhs an
individuality of their own but it was under Guru Amar Das
that the difference between a Hindu and a Sikh became more
pronounced and the Sikhs began gradually to drift away from
the orthodox Hindu society and form a class, a sort of
new brotherhood by themselves."*
It is said that in the days of Guru Amar Das,
Sikhism grew in popularity and its votaries increased
daily. The number of his followers increased so much that
a situation arose when it became necessary to provide the
Sikhs with convenient local centres. For the effective1

1. I.B. Banerjee, op.clt., Vol.I, p.183.
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supervision of these centres. Guru Amar Das divided
spiritual domain into twenty-two circles called manjis.^
Each man ji was under the charge of a devoted Sikh whose
duty was to preach the mission of Sikh Gurus and to keep
2
the local body in touch with the centre. The establishment
of the manji system served as a milestone in giving a
separate identity to the Sikh religion. The manjis were
further divided in pirhi system. Some women are also
O
said to have remained incharge of these pirhis. Thus,
by establishing this system, a good number of centres
for the propagation of Sikh faith had been set up which
helped in the enlargement of Sikh fold. Another significant
act of Guru Amar Das was the construction of a Bauli at
Goindwal, In all probability Bauli was constructed to
provide water, an urgent need of the followers who assembled
4
at Goindwal, Soon, Goindwal became an important centre
of Sikh activities,,1

1, Hari Ram Gupta, op,cit,, p.119.
2, Bhagat Singh, op.clt,, p.27.
3, Harbans Singh, op,clt., p.37.
4, W.H, Mcleod, The Evolution of the Sikh Community,
Oxford University Press, 197£, p.8; Fauja Singh,
Guru Amar Das, Sterling Publishers, Pvt. Ltd.,
New Delhi, T579, p.133.
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The two successors of Guru Amar Das also took yrent
interest in building up new religious centres for their
followers. Guru

Ram Das laid the foundation stone of the

city of Amritsar which came to be called Ramdaspur* Here
he also excavated a tank0 Although the work on this tank
was commenced by Guru Ram Das but it reached its completion
under his son and successor^ Guru Arjun Dev who also built
a GurdwarR. in the centre of the tank calling it Harimandar,
i.e, God's House,

The Guxu Arjun Dev also construeted a

tank at a place about eleven miles south of Amritsar, which
he described as Tarn Taran, He also founded the city of
Kartarpur (Jalandhar) and Shri Hargobindpur (Gurdaspur).

The construction work undertaken by Guru Arjun Dev;
rapid Increase in the number of his followers and increase
in the institution of langar posed a serious financial
problem for Guru Arjun Dev, The only source of the Guru
was the offerings of the Sikhs. Therefore, Guru Arjun Dev
in order to resolve the financial problem fixed daswandh

1, Fauja Singh,"Development of Sikhism under the Guru's",
op.cit., p.7.
2. Ibid., p,8.

or tithe as a compulsory contribution towards the Sikh
church. The missionaries who acted as a link between
the Sikhs and the Guru, helped and guided them for their
spiritual fulfilment, and collected daswandh from the
Sikhs were termed as masands.* Gurtf Arjun deputed one
such person for the Sikhs of every city, so that he
might collect offering from them on behalf of the Guru.

o

The masands faithfully presented their accounts to the
3

Guru in the month of Vaisakh (March-April).

The masands

performed their duties honestly and devotedly. They enjoyed
considerable social prestige in the Sikh religious order.
They were the chief link between the -Guru and a large number
of his followers.

4

4

Thus, by introducing masand system Guru Arjun Dev
achieved the twin purpose of successfully facing any
financial problems and ensuring solidarity of the Sikh
Community. The money thus collected by the masands was used

1. The word 'masand' a corrupted form of Persian masand
and synonym of Punjabi manji or cot was used for the
Sikh missionaries.
2. Dabistan-i-Mazahib,Enq. trs. by Ganda Singh,"Nanak Panthis"
The Punjab Past and Present,Punjabi University, Patiala,
1967, p.58.
3. Ibid., p;59.
4. G.S. Nayyar, Sikh Polity and Political Institutions,
Oriental Publishers and Distributors, 1979, p.48.
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not only for the construction of new dharamsalas

and

for running the Guru ka langar, but was also given by
the Guru to his trusted devotees for trade.

Guru Ram Das

and Guru Arjun Dev encouraged horse trade among his
followers. Guru Arjun Dev sent some of his devotees to
Afghanistan, Iran and other Muslim countries to trade in
horses. The followers of Guru Arjun Dev purchased horses
from these countries with the money given by the Guru and
sold them in India with profit. The profitable trade and
visits of the Sikhs to the foreign countries served Sikhism
in three ways: firstly, the Sikhs became materially rich,
secondly, they learnt horse-riding and procured good horses
for themselves and thirdly, the message of Sikhism reached
foreign lands where many people became the disciples of
this new faith.

At the time of the pontification of Guru Arjun Dev
the Sikh institutions had been well-established to provide
the Sikh community a strong base for rapid development.1

1. D.S. Dhillon, op.cit., p.328.
2. Sher Singh Sher,"Guru Nanak and His Nine Successors"
Perspectives on Guru Nanak ed. Harbans Sinqh,
Punjabi University, Patiala, 1975, p.331.
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The Sikhs had become conscious of the fact that they
were now neither Hindus nor Muslim, but formed a third
1
community of their own. Guru Arjun also gave them
Adi Granth, the symbolic significance of which can be
equatdd with the Bible, the Quran and the Vedas.^
According to Hari Ram Gupta, the compilation of Adi Granth
formed an important landmark in the history of the Sikhs.
It became the sacred book of the new-faith, and created
consciousness among the Sikhs of their being a separate
3
community.

Many people came into the fold of Sikhism because
of the wide spread message of the Sikh Gurus. It is
clearly reflected from Dabistan-i-Mazahib that "during
the tifte of each Mahal(Guru) the Sikhs increased till in
the reign of Guru Arjun Dev, they became numerous, and
there were not many cities in the inhabited countries where
4
some Sikhs were not to be found". The largest number to1

1. Khushwant Singh, op.cit.,pp.61-62.
2. J.S. Rekhi,"Guru Arjun: The Perceptive Guru"
Punjab History Conference Proceedings, Punjabi University,
Patiala, 1985, p.l67.
3. Hari Ram Gupta,oO. cit., p.142.
4t Dabistan-i-Mazahib, Eng.trs. by Ganda Singh,"Nanek Panthis",
op.cit., p.57.
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begin with was drawn from the commercial classes.

It is

P

generally said that with the introduction of the commercial
classes, which possessed both intelligence and wealth, the
foundation of the newly developed community was well
cemented.

2

Another important class in the Punjab were Jats.

According to Ibbetson Denzil "the Jats of the Punjab are
the backbone of the Punjab by character and physique as
well as by locality. They are stalwart, sturdy, yeomen of
great independence, industry, and agricultural skills, and
3

collectively form perhaps the finest peasantry in India".

It is said that the Jats of the Punjab and especially
the pesantary of this region had great attraction for the
newly emerging Sikh faith. What is, perhaps, more surprising
is that having entered into the Sikh fold, the Jats began
considering themselves the protectors and custodians of the
4
Sikh commuhity. By the entry of Jats into Sikhism the Sikh

1. D.S. Dhillon, op.clt., p.329.
2. Ibid.
3. Denzil Ibbetson, Punjab Castes,Superintendent. Government
Printing Punjab, 1961, pp.118-119; A.H. Bingley, History,
Caste & Culture of Jats & Gujars, Ess Ess Publications,
New Delhi, 1978, p.14.4
4. D.S. Dhillon, op.clt.,p.330; Niharranjan Ray, op.cit.,
P.33.
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community imbibed the spirit of bravery and through its
egaltarian composition became a distinct social group.
The ideas of ethnic equality, justice, love and universal
brotherhood as preached by the Sikh Gurus attracted the
people of lower castes to the Sikh fold. According to
Niharranjan Ray, the large number of recruitment to Sikh
community was also made by the Gurus from amongst the
weavers, carpenters, masons, batbers, washerman, leatherworkers, sweepers, and scavangers who were considered low
in Hindu social organization.

2

The entry of these people

into Sikhism, who belonged to the low varna , brought a
sense of elation and feeling of pride among them. Having
once entered into Sikhism, they sincerely worked for
its growth.

The rapid development of Sikh community under the
liberalism of Akbar led to a sharp reaction from the Muslim
orthodoxy and Hindu orthodoxy. The Hindu orthodoxy was

1. Ibid.
2. Niharranjan Ray, op.cit., pp.33-34.
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antagonistic to the Sikh Gurus because their preaching
o
led on the one hand to the demdj ition of certain
degenerated institutions of Hinduism, and on the other,
to shaping and strengthening of certain new institutions
which gave Sikhs a separate and distinct identity of their
own. The compilation of their own scripture (the Adi Granth)
and the establishment of the Sikhs-brotherhood were frowned
at both by the Hindu orthodoxy and the ruling Muslim class.
The Brahmins began to feel that owing to this new creed
1

their position was being undermined and that, their hold on
the Hindu masses had weakened.

Therefore, the Brahmins did

not tolerate any challenge to Hindu society and wanted no
change in its social organisation. Therefore, they were very
critical of the Sikh Gurus and whenever they got any suitable
chance they lodged complaints against them with the State
authority.

The Muslim orthodoxy also took much notice of everincreasing followers of Sikh faith and popularity of the
Sikh Gurus. But it seems that due to Akber's liberal
religious policy they failed to harm the Sikh Gurus. The
Muslim orthodoxy was at a low ebb during his reign.1

1. Fauja Singh,"Development of Sikhism under the Gurus",
op.cit.. p.13.

/
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The Muslim orthodoxy regarded his state policy
as un-Islamic and even hostile to Islam. This feeling
among them led to the birth of a Puritan Revival Movement
1
which was against the policies and principles of Akbar.
Shaikh Ahmad Sirhindi was one of the greatest religious
leaders of this movement.

Shaikh Ahmad Sirhindi popularly known as Mujaddid-iAlif-i-Sani, was the son of Shaikh Abdul Ahad Faruqi Kabuli
2
Naqshbandi, and was born on May 26, 1564 in Sirhind.
"As a Mujaddid, he took it upon himself to bring political,
social and religious affairs in line with the orthodox Sunni
cannon. His conclusions were based on his personal prejudices,
upon the conditions prevalent in and around Sirhind and on
the reports which the distinguished Muslim officials conveyed
to him from time to time. He thought that Akbar's policies1

1. Hasan Murtaza,"Letters of Shaikh Ahmad; A Historical
Survey" Indian History Conference Proceedings, Patna,1946,
p.273; See also Saiyia Nurul Hasan,"Shaikh Ahmad Sirhindi
and Mughal Politics", Indian History Conference Proceedings,
Allahabad, 1945, p.248.
2. M.S. Ahluwalia,"Naqashbandis of Sirhind" in Sirhind through
the Ages, ed. Fauja Singh, Funjabi University, Patiala,
1972, p.52.
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had succumbed to the unwholesome influence of Shaikh Abdul,
Fazl, Faizi and certain other nobles who had diverted him
from the orthodox Islam. The Emperor's appointment of
Hindus to high positions, marriages with Rajput ladies,
introduction of Din-i-Ilahi and Sijda, and celeberation of
Hindu fairs and festivals were also viewed by Shaikh Ahmad
as posing a serious danger to Islam." *

Shaikh Ahmad was a renowned scholar of his time.
One of his methods to achieve his object was to carry on
a vast correspondence with men of eminence throughout the
country. Even his correspondence with some of the important
nobles in the Mughal Court such as Murtaza Khan, Islam Khan,
Mahabat Khan, Mirza Badi-uz-Zaman, Darab Khan, Khan-i-Azam,
Khan-i-Khan Khaitan, Hakim Fatiullah, KlT”izar Khan, Fath Khan,
Qiliz

Khan, Khaza Jahan, Sadr-i-Jahan, Khan-i-Jahan is well
2
known for Islamic revivalism. All of them were his admirers.1

1. Ibid., pp.55—56.
2. See, Hasan Murtaza, Letters of Shaikh Ahmad" op.cit.,
p.274; Saiyid Nurul Hasan,"Shaikh Ahmad Sirhindi, and
Mughal Politics", op.cit.,p.248 ; See also. The Tuzuk-iJahanqiri, Vol.II, Eng.trs. by Rogers & Beveridge,
Munshiram Manohar Lai, Pvt., Ltd., 1978, pp.91-92.
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Shaikh who was extremely dissatisfied with the policies
of Akbar, in a letter to Murtaza Khan, during the
Jahangir's region, writes;

"You know what sufferings the Musalmans have
undergone in the past. The condition of the
Muslim in the past ages had^iever been worse
than this; that the Muslims should follow their
creed, and the kafirs should follow their path.
In the previous reign the Kafirs became so
preponderent that in the land of Islam they
promulgated orders of Kufr, while the Muslims
were unable to give Islamic orders; and if they
did so they were executed".^

The increasing influence of Shaikh Ahmad Sirhindi
and his orthodox views created many difficulties for the
Sikh Gurus. The orthodox Muslim religious leaders started
instigating the successor of Akbar, Jahangir, who took
stern measures against the Sikhs. The result of this
bitterness and hatred was the martyrdom of Guru Arjun Dev.

Maktoobat Vol.I, Letter No.47; See also Letter No.81
addressed to Lala Beg, The Eng.trs. is taken from the
Paper of Jaiyid Nurul Has^n "Shaikh Ahmad Sirhindi
and Mughal Politics", op.cit., p.249.
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According to Ganda Singh," The ever-increasing followers
of the Sikh faith from among the Hindus and Muslims and
the Guru's popularity amongtthe people at large were,
evidently narrowing the field from where the Mujaddid
himself had to raise his crop of converts. This was a
positive danger to his Islamizing plans and he could
naturally, not tolerate the person who was responsible
for it."* The invitation extended by Guru Arjun Dev to
the Sufi Saint Hazrat Mian Mir to

lay the foundation

stone at Amritsar of the holiest of the holy temple of
the Sikhs whom Shaikh Ahmad looked upon as Kafirs, must
have come as a great shock to him and added to his irritation
against the Guru as well as the venerable saint of Lahore.

Besides hostility from outside, the Sikh Guru^also
faced serious internal challenge when it was the time for
Guru Ram Das to appoint his successor, Prithi Chand staked
his claim to the pontific office on the basis of his being
the eldest son. Guru Ram Das, however, prefer ed (Guru)
Arjun Dev and in consequence Prithi Chand always opposed

2. Ibid., p.42

2
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the pontification of Guru Arjun Dev and became his arch
1
enemy. Later on Prithi Chand established his own centre
at Hehar and built up an independent church like Holy
2
Harimandar. Besides this he continuously complained
against the Guru to the Mughal officers of the province.

All these enemies of the Guru and the Muslim
revivalists were looking for an opportunity to harm the
Guru. The orthodox Muslims got one during the closing
years of Akbar's reign when the relations between Akbar
and his son Jahangir became strained. Akbar was in favour
of Khusrau, the son of Jahangir, for the throne. The
revivalist, extended support to Jahangir on the condition
that there will be "complete change in the imperial policy
towards the non-Muslims, and that the Islamic law would
be rigidly upheld and applied according to Mujaddid's
3
interpretation". Shaikh Farid Bukhari, a Mughal noble1

1. Giani Gian Singh, Tawarikh Guru Khelsa,(Pbi) Language
Department, Punjab, Patiala, 1970, pp.353-360.
2. Fauja Singh,"Development of Sikhism under the Gurus"
op.cit., p.14.
3. Ganda Singh, op.cit., p.15.
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and one of the staunch advocates of the revivalist movement,
played a leading role in favour of Jah.-ngir in the council
of nobles convened by Khan-i-Azam at the time of Akbar's
death. *

Akbar died on October 27,1605 and was succeeded by
2
Jahangir
whose accession was celebrated by the orthodox
Muslims.

It is said that orthodox Muslim leaders like

Murtaza Khan and Muzaddids advised him to act as a defender
of Islam. Shaikh Ahmad Sirhindi, another leader of orthodox
Muslims, declared Sikhism as an enemy of the Islam and
vociferously incited Jahangir to crush the Sikhs and to
3
put a curb on Sikhism.1

1. Sayid Nurul Hasan, "Shaikh Ahmad Sirhindi And Mughal
Politics", op.cit.,p.284.
2. Beni Prasad, History of Jahangir, The Indian Press
(Publications), Pvt.Ltd., 1962, p.120.
3. Khushwant Singh, op.cit., p.59.

Jahangir who had come under the influence of
orthodoxy could not imbibe religious tolerance as his
father did and he followed hostile attitude towards
other religions. Sikhism was the first victim that
suffered at the hands of the new ruler. Guru Arjun Dev
was much harassed. This caused religio-political tension
The result of this tension was the birth of militarism
in the history of Sikhs under the leadership of
<"’uru Hargobind. it proved a turning point between the
Sikh-Mughal relations.

CHAPTER
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II

BIRTH AND EARLY LIFE

Guru Hargobind was born to Guru Atjun Dev and
Mata Ganga. The family belonged to 'Sodhi' sub-caste
1
2
of Khatris. According to one tradition, Mata Ganga
remained issueless for quite sometime after marriage.
Prithi Chand and his wife felt inwardly happy because
they felt, this enhanced the prospects of their own
son Meharban* inheriting the guruship in case of
Guru Arjun Dev died issueless. This paired Mata Ganga
even more than the fact of her remaining childless so
far. On the Guru's advice, she sought the blessings of
Baba Buddha, an old and deeply revered Sikh of those times.
He blessed her with a son, who, he predicted, would one
3
day fight against the Mughal tyranny.

1. Giani Gian Singh,Tawarlkh Guru Khalsa, Language Department
Punjab, Patiala, 1970, PP.339, 359.
2. Santokh Singh, Gur Pratap Sur.aj Grgnth, ed. Bhai Vir Singh,
Khalsa Samachar, Amritsar, 1963, Asu 3, Ras 6-9,15-17,
pp. 1914-1927, 1957-1966; Soh»n Kavi, Gurbilas Patsh=»hl
Chhevln, ed. Giani Inder Singh Gill, Jeevan Mandir
Pustakalia, Amritsar,1968, pp.20-29.
Sohan Kavi, op.cit., p.24; Sarup Das Bhalla, Mahima Prakash,
Language Department, Punjab, Patiala, 1971,
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The prophecy of Baba Buddha pointed to the fact
that the Sikhs were now conscious of the difficult days
ahead and the successor of Guru Arjun Cev was expected
to take up sword to safeguard their self-respect and
freedom. This struggle for justice, righteousness, equality
and self-respect had to be fought on two fronts. On the
one hand, it had to be fought against the orthodoxy of
both the Hindus and the Muslims. Secondly, it was to be
directed against Mughal nobility who were against Guru's
house also.
Sulhi Khan, a revenue officer of the province of
Lahore, in alliance with Prithi Chand, always found ample
opportunities of annoying the Guru.1 The Chaudhris of
Amritsar also helped Prithi Chand to achieve his evil
designs.

2

Birbal, a minister of Akbar was, on religious

grounds, hostile to the Guru and jealous of his increasing
popularity.

This time Chak Guru (Amritsar) was granted1
2

1. M.A., Macauliffe, The Sikh Religion, Vol.IIl, S. Chand
& Co., 1963, pp.1-TT? Kanhiya Lai Tarikh-i-Punjab, trs. in
Bbi. by Jeet Singh Seetal, Punjabi University, Patiala,
1968,p.25.
2. Ibid.,'p.2.
-3. Ibid., p.15
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muafi (exemption) from revenue.

But Birbal in his

expedition against Yusufzais received permission from
Akbar to levy a tax of one rupee on the house of every
Khatri on the way*

2

When he reached near the Beas in Punjab/

he sent his representatives also to collect the tax from
the Guru. But the Guru refused and said,"the tax is on
Khatris, we are Sikhs".3 As a result, Birbal decided to
demolish Amritsar, but he received the orders from Akbar
to attack Yusafzais immediately. Therefore, he deferred
his plan and decided to wreak vengeance on the Guru on his
way back.

4

But he did not survive the expedition against the
5
Yusafzaias.

According to the Sikh chronicles, when the Guru
started the construction of the holy tank at Tarn Taran,
the local Mughal officer Nur-ul-Din forcibly took away1
5
4
3
2

1. Madanjit Kaur,"The Harimandir" The City of Amritsar"
ed. Fauja Singh, Punjabi University,Patiala,1977, p.29.
2. M.A., Macauliffe, op.clt., V o l . m ,

pll6.

3. ibid.
4. Ibid., p. 17.
5. Abul Fazl, The Aln-i-Akbari Eng.trs. by H. Blochman,
Adiesh Book Depot, Delhi,1965.
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all the material collected for the construction of the
tank, in order to use it for the construction of a
Mughal building.

Such incidents must have impressed

upon Guru Arjun Dev and his Sikhs the need for selfdefense. It was perhaps in the light of a likely conflict
with the Mughals that Baba Buddha prophesied about the
personality of Hargobind, even before his birth.

Sulhi Khan, at the instigation of Prithi Chand,
proceeded to Amritsar ‘with a strong force on the excuse
of collecting tax. However, in order to avert any clash,
Guru Arjun Dev decided to leave Amritsar for Wadali,

2

three miles off Amritsar, where Hargobind was born on
3

Har 21, Samvat 1647/1590 A.D.

According to a tradition

1. Giani Gian Singh, op.cit.. p.376; Kanhiya Lai, op.clt..
pp.24-25; M.A., Macauliffe, op.cit., pp.24-25.
2. Sohan Kavi, op.cit., pp.25-26, Kanhiya Lai, op.cit.,o.25.
3. Bhat Vahi Multani Slndhi (M.S. typed copy preserved at
Punjab Historical Studies Department, Punjabi University,
Patiala); Kesar Singh Chhibbar, Bansa^eli Naman Dasan
Patshahian Ka, ed. R.S. Jaggi, published in Parkh ,
Punjab University,Chandigarh,1972, p.47, Rahitnama Ate
Ardas(MS), Bhai Seetal Singh Hazuri,(Personal Library of
Randhir Singh, Village Dumeshari, Ropar).
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a hymn of Guru Arjun Dev included in the Guru Granth Sahib
under 'ragiAsa1 was composed by him at the time of the
birth of a son and expresses the joyful state of the
Guru's mind.

Baba Buddha and Bhai Gurdas also came to

Wadali to have a glimpse of the child.

Although the birth of GurUHargobind was a great
event and brought relief to Guru Arjun Dev and his
followers yet it was a great set-back for Prithi Chand
and his wife Karmo. They made several unsuccessful attempts
to kill the child so that the pontifical office could be
inherited, after Guru Arjun Dev, by their son who happened
to be the nearest male relative. The Sikh chronicles narrate
2
several such stories in which child Hargobind had a
miraculous escape and the nefarious designs of Prithi Chand

1. Guru Granth Sahib, p.396, Eng.trs. by G.S. Talib,
Punjabi University, Patiala, 1985.2
2. Sohan Kavi, op.clt., pp.31-33? M.A., Macauliffe, op.cit.,
Vol.III, pp.37-39? Santokh Singh, op.clt., Ras 3,
Asu 6-9, 15-17, pp.1919-1957? Giani Gian Singh, op.cit.,
pp.383-384? M.L. Peace, Guru Arjun Dev, B.S. Bhalla,
Krishan Nagar, Ferozepur, 1961, pp.45-46.

and his wife were exposed. Those stories, no doubt,
contain in them an element of miracle, but they are
generally accepted in the Sikh tradition.

Hargobind spent the first three years at Wadali.
Then Guru Arjun Dev decided to leave for Amritsar. The
child Hargobind was first of all taken to Harimandar
Sahib for paying obeisance. He spent two years at Amritsar.
t
At the age of five he exhibited some feverish symppms of
small pox.

But he survived the illness.

It is said that one day Guru Arjun Dev summoned
Prithi Chand in his Darbar and reproached him for his
2
murderous design. Prithi Chand became annoyed at this
and decided to go to the Emperor so that he may incite
the Emperor against Guru. Before his departure for Delhi
he decided to go to the village Hehar (now in Pakistan)
and call on his friend Sulhi Khan. He also established
3

his religious centre and constructed a temple at Hehar.1
3
2

1. Santokh Singh, op.cit.,Ras 3, Asu 12-14, pp.1942-50;
M.A., Macauliffe, op.cit., Vol.III, p.42.
2. Sohan Kavi, op.cit., p.41; M.A. Macauliffe, op.cit.,
Vol.III, pp.47-48.
3. Giani Gian Singh, op.cit., p.385.

Guru Arjun Dev sent Bhai Gurdas to him with the object
of reconciliation with him. Prithi Chand rejected the
offer.

Hargobind received his education under the
supervision of Baba Buddha and Bhai Gurdas. First of all,
he was given the lessons in Gurmukhi and soon he began
to read the holy hymns of the Gurus. Later on, the
knowledge of other religions and Sikh Philosophy was
taught to him.

Anticipating sterner days ahead. Baba Buddha also
wanted to inculcate martial qualities in Hargobind. Therefore,
he was given military training. Hargobind took much interest
in learning military arts and soon became an expert in the
2
use of weapons. He was taught not only horsemanship but
also the science of looking after the horses.
The allround development of Hargobind's personality
was looked after by all. He inherited the qualities of

1. Sohan Kavi, op.cit., p.50; Santokh Singh, op.cit♦,
Ras 3, Asu 31-32, p.2034.
2. Sarup Das Ehalla, op.cit., p.395; Sohan Kavi, op.clt.,
p.50; Kanhiya Lai, op.cit., p.27.
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head and heart from his parents. From his mother Ganga
he imbibed tenderness of heart, love of solitude and
charity. From his father, he learnt the noble qualities
of fearlessness, courage and will to fight against
tyranny and to save Pharma (righteousness).

Prithi Chand who established his centre at Hehar
and became a false claimant to Guruship, had started
1
2
compiling hymns under names of the Gurus. Sensing danger
Guru Arjun Dev took up the task of compilation of genuine
and authentic texts of the hymns composed by his predecessors
as well as by some medieval saints, both Hindu and Muslim,
whose compositions had ideological affinity with those of
the Gurus.Compiletion of the holy book, then called the
Adi Granth, was completed in AD 1604. Subsequently, the
Adi Granth was installed in Harimandar Sahib and Baba Buddha
was appointed the first officiant. According to Kavi Sohon,
Hargobind was also present at Harimandar Sahib during
3
installation ceremony of Adi Granth. With the compilation

1. Kesar Singh Chhibbar, op.cit., p.50.
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of Adi Granth, some of the Pandits and orthodox Muslims
became active enemies of the Guru's house.

Amritsar, the place where Hargobind lived with
his parents9 began to assume the role of the capital
town of Sikhism. Devotees from far and near in large
numbers rallied to this place* Everyday, both in the
morning and evening# assemblies were held, where prayers
were offered and discussions were hela on Sikh tenets.^
The whole day the Sikhs discussed their problems both
spiritual and worldly with Guru Arjun Dev and he solved
^
2
them. Numerous stories are told by the Sikh chronicles,
about the discussions between Guru Arjun Dev and his Sikhs.
The following was the Guru Arjun Dev's instruction to a
devotee

2

"He who exercises bravery shall be fearless in
the battlefield. He who resolves to conquer or
die in arms, and who when dying claspeth the true
name to his heart, shall efface the sins of many
births and obtain deliverance. Without remembering
Goa none shall obtain a place in the heroes heaven".

1. Sohan Kavi, op.cit., p.96.
2. Bhai Mani Singh, Sikhan Pi Bhagat Mala, ed. Trilochan Singh
Bedi, Punjabi University, Patiala, 1986, pp.87-113.3
3. See, M.A., Macauliffe, op.cit., Vol.III, pp„66-71;
Bhai Mani Singh, op.cit., Sakhi No.88, p.112.
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The gaiety, splendour and popularity of the
Guru's house increased tremendously. A lot of people
were converted to Sikhism. Even the hill Rajas of Mandi,
Kulu, Suket, Haripur and Chamba visited the Guru and
became his followers.

At this time Chandu Shah a rich

official in the Mughal Government, sent his family priest
2
in search of a suitable match for his daughter. It is
said that the family priests of Chandu Shah, were much
impressed by the splendour of Guru's house and suggested
to him matrimonial alliance with (Guru) Hargobind. But
Chandu Shah made derogatory remarks about fch6 Guru, whom
he considered of low status, depending for his subsistence
on offerings.

3

Later on, on the insistence of his wife,

Chandu Shah agreed to marry his daughter to Hargobind.
But now the Guru did not accept the proposal. Chandu Shah
felt slighted and became hostile to Guru. In the jSangat,
which discussed Chandu's proposal and rejected it, there1
3
*

1. Ibid.
Sohan Kavi, op.cit., p.97;Giani Gian Singh, op.cit.,
p.403, I.B. Banerjee , Evolution of the Khalsa,Vol.I.
A. Mukherjee & Co., Pvt.Ltd., Calcutta,1963, p.212.
3. Ibid., p.98; M.A., Macauliffe, op.cit., Vol.III, p.73
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were two Sikhs named Narain Dasw (village Dalla) and
Hari Chand (village Bakala), they offered the hands of
their daughters in matrimony to young Hargobind. The
Guru willingly accepted their proposal.1 The marriage
of Hargobind with Mata Damodari daughter of Narain Das
was duly celebrated with rejoicings on 7th Magh Samvat
1661/AD 1604 at village Dalla 2 (Kapurthala). Chandu Shah
became infuriated on hearing about the marriage of Hargobind
and felt insulted. He vowed to destroy the Guru. It is said
that at last he succeeded in inciting the Emperor Jahangir
3
against the Guru.

After the death of Emperor Akbar, Jahangir sat
4
on the throne on 24th October,1605. As said earlier to
establish his rule, Jahangir came under the influence
of orthodox Muslims, who were against the Guru's increasing
popularity and on their advice turned against Guru Arjun.1
4
3
2

1. Sohan Kavi, op.cit., p.101.
2. Ibid., p.103.
3. M.A., Macauliffe, op.cit., Vol.III, pp.88-89; Sohan Kavi,
op.cit., pp.143-146; Kanhiya Lal,op.cit., pp.26-27.
4. Emperor Jahangir, Tuzuk-i-Jahanqiri, Vol.I, Eng.trs. and
ed. by Rogers and Beveridge, Munshiram Manohar Lai,
New Delhi, 1978, 3rd edition, p.l.
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It is said that Shaikh Ahmad Sirhandi rejoiced the news
of Jahangir's accession, and wrote a letter to Murtza
Khan,"Today when the news of accession of the king of
Islam has reached all, the followers of Islam considered
it their duty to offer their support and aid to the king
and to guide him in the propagation of the faith and
strengthening of the religion-whether the assistance is
given with hands or tongue".

The new mission of Shaikh was to establish the
2
supremacy of the Sharah in state. In a..letter written
to Khan-i-Ajam, he says,"Sages have said that the Sharah
is always under the sword, and triumph of the Sharah
depends on the kings."

3

He again emphasised this point

in a letter to Jahangir when he wrote that the propagation1
3
2

1. Maktcobat-1-Imam-i-Rabbanl, Nawal Kishore Press,
Kawnpore, 1900, Vol.I, Letter No.47, The Eng.trs. of
these letters is taken from the research papers published
in. Indian History Congress, Session 1945 and 1946, by
Sa^id Nurul Hasan and Hasan Murtza.
2. Saiyid Nurul Hasan,"Shaikh Ahmad Sirhindi And Mughal
Politics", The Proceedings of the Indian History Congress,
Allahabad, 1945, p.248.
3. Maktoobat-l-Imam, Vol.I, Letter No.65.
%
#
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of the Sharah depended on him (Jahangir)".

Shaikh kept

on pressing the nobles to exercise their influence on the
king for the propagation of the Sharah. He wrote to
CL
t
Murtjza Khan," It is expected from your gentle self that
since God has given you complete nearness to the king,
you will make every overt and covert effort to propagate
the Shariat of Mohammad".* He urges a noble to conform
strictly to the Sunni faith, enunciates its main tenets
and beliefs, and asks him to keep aloof from other sects
and requests to speak from time to time to the king about
it.

3

The same advice is also repeated to Murtaza Khan,

Mirza Badiurz Zftman, Darab Khan, Hakim Fathullah, Khizr
Khan Lodhi, Fateh Khan Afghan and Khan-i-Khanan.

Shaikh

Ahmad predicted that India would become a pure Islamic
state. He instructed the nobles to regard kafirs as enemies
and further said that anyone who respected the kafir,1
4
3
*

1. Ibid., Vol.III, Letter No.47.
Ibid., Vol.I, Letter No.47, also see Letter No.65
written to Khan-i-Azam.
3. Ibid., Vol.II, Letter No.67.
4. Ibid., Vol. I, Letter Nos. 69, 71,75, 80, 94, 193, 213,
Vol.II, Letter No.87.
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dishonoured Islam. The kafirs should be kept away like
dogs.

The non-Muslims according to the Shaikh, have no

place in the administration. They should be reduced to a
state of degradation and humiliation. Utmost harshness
was shown to them. Any blow to the non-Muslim was deeply
appreciated by the Imam. His letter to Khan-i-Azam provides
an example of the implementation of his policy. He writes,
"May God help you in upholding the law of Islam and give
you victory over its enemies...At such a critical juncture,
we find in you a welcome personality... the verbal crusade
that you are waging is the greatest of crusades (jihad-iAkbar), and we consider it to be higher than the crusade
of bloodshed".^
The Emperor Jahangir, influenced by these nobles
and anxious to secure their goodwill, agreed to uphold
the laws of Islam. He gave orders for the cleaning of
mosques, resorted to fasts during the month of Ramzan in
3

the Royal palace and the prayers of Moors.

At the1
3
2

1. Ibid., Letter No. 163.
2. Maktoobat, Vol.I, Letter No.65.
3. C.H. Payne, Jahangir and the Jesuits, George Routledge
& Sons, Ltd., Broadway House, Carter Lane, London, 1930,
p.XIII, 3.
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instigation of the orthodox Mullahs, he forcibly circumcised
i
two young Christian boys. He ordered them to be held hand
and foot and despite their protests and cries, they were
circumcised in his own presence and the bleeding children
were whipped mercilessly under his orders and in his very
2
presence were made to repeat the words of Kalima. These
are some of the Illustrations of the temporary change in
the religious attitude and policy of Jahangir in the
beginning of his reign.

Jahangir appointed Chief Qazi (Sadr) so that the
Shariat may be properly enforced. Miran Sadr Jahan

a

supporter of Shaikh Ahnad Sirhindi was appointed to this
3
post. It seems from a letter of the Shaikh that Sadr Jahan
honestly accepted the advice of the Imam and started
promulgation of Islamic order based on Shariat. He also
tried to suppress the non-Muslims. The Shaikh sent the
letter in appreciation of the measures taken by him against

1. Ibid., pp.16-23.
2. Beni Prasad, History of Jahangir. The Indian Press,
Pvt.Ltd., Allahabad, i962, p.409; C.H. Payne, op.cit.,
pp.16-23.
---- 3
3. Tuzuk-i—Jahanqirl,Vol.I. Eng.trs. and ed. by Rogers
and Beveridge, p.46.

58

non—Muslims,"The great God may keep you in peace. The
hearts of the aggrieved Muslims are gladdened and their
spirits are refreshed at the news of the insult of enemies
of the faith of Mohammad and the enforcement of the laws
1
of religion".

It is obvious from the memories of Jahangir that
the Emperor gave special honour to the orthodox nobles,
2
the disciples of Shaikh, who supported him in his accession.
Murtaza Khan, the leader of these nobles was appointed as
Mir Bakhshi (chief of the army) and was given, as a mark
of special honour, a jewelled sword, a jewelled inkstand
and a pen. Jahangir said to him,"I regard thee as Sahibus-Saif-wa-l-qalam (Captain Sword and Captain Pen)".

Later

on Jahangir gave him from a rank of 4,000 to that of 5,000
4
sowars. Khan-i-Khanan and his son Darab Khan were also the
supporters of Shaikh Ahmad Sirhindi. Darab Khan was given1
4
3
2

1. Maktoobat, Vol.I, Letter No.194.
2. See, Supra ., pp.jft- S7
3. Tuzuk-i-Jahangiri, Vol.I, p.13.
4. Ibid., p.20.

I
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(dress of honour) and was attached with other
nobles assigned to command Deccan.* Islam Khan, a supporter
of Shaikh Ahmad Sirhindi, was promoted to the rank of 2,000
sowars. Jahangir gave special appreciation to him and described
him as a brave and well-dispositional youth and distinguished
in every way above his family, n'e honoured him like his son.^
Mahabat Khan was given the rank of 1,500 sowars. He was
confirmed as Mir Bakhshi in his private establishment.^
Giliz Khan was appointed to govern the Province of Gujarat
and was presented with one lakh rupees for his expenses.^
Sa dar Jahan was promoted to the rank of 4,000.^ Jahangir
sent a special sword to Khan-.p_jyianan^^1
6
5
4
3
2

1. Ibid., p.21.
2. Ibid., pp. 31-32.

3. Ibid., P. 24 .
4. Ibid., p.21.
5. Ibid., pp.22,46.
6. Ibid., p.21.
i
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It is evident from the above discussion that
Shaikh Ahmad Sirhindi played an important role during
the reign of Jahangir. Jahangir gave his followers the
special honours in the beginning of his reign. Shaikh
himself sent letters to Jahangir and told him to promulgate
'Sharah;.

He considered the rule of Jahangir a pure Islamic

rule. But during the first year of the reign Jahangir could
not come completely under the fold of these orthodox Muslims.

2

After One year an incident took place which helped the
orthodox nobles to make Jahangir more orthodox.

3

On 6 April,

1606, Khusrau escaped from the fort of Agra, and hurried
towards Punjab in the hope of raising a rebellion against
his father. This time again these orthodox nobles gave whole
hearted support to Emperor Jahangir. Jahangir immediately
appointed Shaikh Farid Bukhari, to lead a band of valiant
4
men to pursue Khusrau. Jahangir accompanied by Khan-i-Azam
5
also followed him. The Sayyids of Barah, also helped Jahangir

1. Maktoobat, Vol.I, Letter No.47? Vol.III, Letter No.47.
2. Ibid., pp.7-10, 15-18, 21-22, 24; Beni Prasad, op.cit ,
p7l21.
---3. S.R. Sharma, Religious Policy of the Mughal Emperors,
Oxford University Press, 1940, p.82.
"*
4. Tuzuk-i-Jahanqiri, Vol.I, p.57.
5. Ibid., p.54.
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in the pursuit. Both Murtaza Khan and the Sayyids of
Barah fought bravely against Khusrau and suffered wounds.
Jahangir appointed Hahabat Khan, a disciple of the Imam
along with Mirza Ali Akbarshahi as the head of a large
2
force to pursue Khusrau. Khizr Khan played an important
role to capture Khusrau.

3

On or about 27 April, 1606, the

orthodox generals captured Khusrau and brought him before
Jahangir with his hands tied and his legs chained on
1 May, 1606.

Shaikh Farid Bukhari, popularly known as Murtaza
Khan, Mahabat Khan, Khizr Khan and Sayyids of Barah played
an important role to capture Khusrau. Jahangir was highly
impressed and he rewarded these nobles. Jahangir bestowed
Bhairowal, Jagir to Shaikh Farid and rewarded him with
5
the high title of Murtaza Khan. Hence, at this time these
devoted disciples of the great Mujaddid could easily work
upon the mini of the Emperor to completely reverse the

1. Ibid., p. 64.
•

2. Ibid., p.65.
3. Ibid., p. 67.
4. Ibid., p. 68.
5. Ibid., p.69
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policy of religious tolerance towards the non-Muslims.
It appears from the letters of Shaikh Ahmad Sirhindi
that at that time Jahangir had changed his outlook and
become one among the Puritan revivalists and took some
steps to suppress the Hindus of Punjab. The Imam felt
satisfied with the policies of Emperor Jahangir.

It is notable here that the orthodox nobles who
helped Jahangir in Khusrau's capture sojourned in Punjab
along with Emperor Jahangir from 1 May,1606 to the end
2
of the March 1607. Even Qiliz Khan and Sadr-i-Jahan were
appointed to rule over Lahore when Jahangir went to Kabul.

3

Murtaza Khan and all the important revivalist nobles stayed
4
at Lahore for about eleven months. Shaikh Ahmad could
easily approach them from Sirhind this time. Lahore became
a place of revivalist activities. They concentrated all
their energies to spread Islam in Punjab during this time.1
4
3
2

1. Maktoobat, Vol.I, Letter Nos. 193, 194, 195.
2. Tuzuk-i-Jahanqlrl, Vol.I, pp.69-90.
3. Ibid,, p.90.
4. Beni Prasad, op.cit.

,

p.98.
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Shaikh Ahmad Sirhindi who was extrcsmely jealous
of the growing popularity of Guru Arjun Dev among the
Sikhs, Hindus and Muslims ^wanted the Sikh religion to be
nipped in the bud.1 Moreover, he was not the person to
have missed the favourable opportunity presented to him
under the circumstances. Through the fanatic nobles headed
by Shaikh Farid Bukhari, he could now easily approach the
Emperor to plead against Guru Arjun Dev.

The Emperor Jahangir, who had come under the influence
of these Naqshbandis, became more in tolerant towards Sikh
religion. He did not like the growing influence of Guru Arjun
Dev among the Hindus and Muslims. Even Jahangir's own statement
in Tuzuk—i—Jahanoiri alludes to that long before the beginning
of his reign, he had become not only different towards Guru
Arjun Dev, but also vindictive. He always tried to find out
opportunities to curb Sikh movement. He writes in Tuzuk,"in

1. The hostile attitude of Shaikh Ahmad Sirhindi towards
the Guru Arjun Dev may be traced from his letter written
to Murtaza Khan, in which he felt jubilant over the
execution of Guru? See, Maktoobat, Vol.I, Letter No.193,269.

%
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Goindwal which is on the river Biyah (Beas), there was a
Hindu named Arjun in the garments of sainthood and sanctity,
so much so that he had captured many of the simple-hearted
of the Hindus, and even of the ignorant and foolish followers
of Islam, by his ways and manners, and they had loudly
sounded the drum of his holiness. They called him'Guru',
and from all sides stupid people croweded to worship and
manifest complete faith in him. For three or four generations
(of spiritual successors) they had kept this shop warm.
Many times it occurred to me to put a stop to this vain
affair or to bring him into the assembly of the people of
Islam.

As said earlier. Guru Arjun Dev at the time of Akbar,
trained his son Hargobind as a warrior to lead the Sikhs and
to meet any challenge. But after the death of Akbar, the
intolerant rule of Emperor Jahangir paved the way for the
Sikh society to turn into a militant organization more
active than ever before under the leadership of Hargobind.
According to Sikh sources Guru Arjun Dev and his son,
Hargobind had also become conscious of the hostile designs1

1. Tuzuk-i-Jahangiri, Vol.I, p.72.
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of the new Emperor and started preparations to meet the
Mughal tyranny. Guru Arjun Dev himself advised his son
to strengthen the martial spirit among the people to
v
safeguard their religion.

One of the Sikh chronicles writes that from the
very beginning of his reign Jahangir started his hostile
designs against Guru Arjun Dev and because of this, his
son Hargobind discussed the situation with his father.
He also writes that due to this danger a small army was
2
raised by Guru Hargobind. It is said that seeing the
vindictive nature of Jahangir towards the Sikhs, Hargobind
sought guidance from his father to meet the danger from

1. Sarup Das Bhalla, op.citl,p.395.
2. Ibid.,

p. 396 .
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the Mughals.

Sarup Das Bhalla writes that Guru Arjun Dev

gave the following reply:

"The mission of your life is to fight against
mis-rule, injustice, tyranny, oppression and
defend righteousness, 1% your mission, you will
be very powerful. Those who will attack you,
will suffer themselves and they will fail to harm
you. Their every attack will fail badly. Therefore
you shduld remain bold and fearless to meet the
2
tyranny."

From this it appears that Guru Arjun Dev was
conscious of the change in the religious policy of the

1. Ibid., p.397.
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new Emperor. Before his death he advised his son Hargobind
to be prepared to take up-farms against the Mughals and
also instilled self-confidence in his son to meet the
Mughal tyranny and to defend dharma.lt is said that he
also decided to mobilize the Sikhs and the people of Punjab
to join the army of Guru Hargobind. The author of Sikhan
De Ehagat Mala writes that Guru Arjun Dev employed highly
accomplished warriors in the army of Guru Hargobind.
Bhai Bidhi Chand, Bhai Adit Soni, Bhai Pratapu, Bhai Jaita,
Ganga, Kaaka, Kaliana, Bhai Piraga, Bhai Bhanu and hosts
of other warriors joined the army.

Many skilled soldiers

who were already serving the imperial army were asked to
give up the service of the Mughals and join Hargobind's
army. Prominent among those who gave up the Mughal army
2
were Bhai. Tiloka and Sigaru. Thus, military preparations
had already been organised by Guru Arjun Dev.1
2

1. Sikhan Pi Ehagat Mala.Sakhi Nos. 88, 91, 99, 104, 108,
111, 117, 122; See also, Trilochan Singh, Guru Tegh
Bahadur, Delhi, Gurdwara Parbandhak Committee, 1967,
pp.24-26.
2. Trilochan Singh, op.cit., p.24
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Guru Arjun Dev also prepared the Sikhs psychologically
to fight out tyranny directed against righteousness, and
he assured them that they would find mukti (spiritual
liberation), while fighting against evil.

Guru Arjun Dev

suggested to the soldiers who joined the army of
Guru Hargobind that they should fight for the oppressed
2
and the poor. They should defend dharma. Thus, before
the martyrdom of Guru Arjun Dev, Hargobind became the
military as well as spiritual leader of the Sikhs. Moreover,
the number of Sikh soldiers went on increasing day by day
under the leadership of Guru Hargobind. It might have also
alarmed the enemies of the Guru.

The presence of Jahangir with the fanatic nobles
at Lahore made the situation more difficult for Guru Atjun
Dev and his son Hargobind. During this period, the local
enemies, Chandu Shah, Prithi Chand and orthodox Hindus and
Muslims joined hands with fanatic nobles who on the advice

1. Sikhan Pi Bhagat Mala, Sakhi No.122.
2. Ibid., Sakhi No.111.
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of Shaikh Ahmad, poisoned the ears of the Emperor
against Guru Arjun Dev and his son.1
Sarup Das Bhalla writes that when Guru Arjun Dev
stayed at Tarn Taran, Khusrau, came to him. Khusrau looked
sad and pensive. He aiso partook of food in the Guru*s
2
la ngar. Chandu Shah a Mughal official reported the meeting
of the Khusrau with Guru to the Emperor and told that when
Khusrau came to Punjab he met Guru Arjun Dev and the latter
gave him financial assistance.

3

It appears that

1. Kesar Singh Chhibbar, op.cit., p.55.
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the enemies of the Guru especially orthodox nobles
exploited this complaint and incited him saying that
the Guru had prayed for the welfare of Khusrau and also
blessed him with a Saffron mark (Tilak) on his head.
On hearing it, the Emperor without making any enquiry
into the genuineness of the charges levelled against the
Guru gave the following orders as Jahangir writes in
Tuzuk-i-Jahanqiri,"When Khusrau passed along this road,
this insignificant fellow (Guru Arjun Dev) proposed to
wait upon him. Khusrau happened to halt at the place
where he was and he came out and did homage to him. He
behaved to Khusrau in certain special ways, and made on
his forehead a finger mark in Saffron, which the Indians
(Hinduwan) call qashqa and is considered propitious. When
this came to my ears and I clearly understood his folly.
I ordered them to produce him and hand over his houses,
dwelling places and children to Murtaza Khan and having1

1. For detail See, Ganda Singh,"Nanak Panthis" Eng.trs.
from Dabistan-1-Mazahib, Panlab Past and Present ,
April" 1967, pp.59-60: Foot Note No.26; Ganda Singh,
Guru Arjun's Martyrdom (re-interpreted). Guru Nanak
Mission, Patiala, 1971, p.23; Sarup Das Bhalla, op.clt.
p.411; KescLr Singh Chhibbar, op.cit., p.55.

71

confiscated his property, commanded that he should be
put to death".

This statement of Jahangir clearly shows

how much vindictive he was against the Guru. Immediately
after these orders he sent constabulary to capture the
„
2
Guru.

According to Sikh sources, Guru Arjun Dev before
this order had realized that the Mughals wanted to
exterminate him in order to stop the further progress
of Sikhism. Realizing that his end was near, he called
the Sikhs at his Darbar and told them that the Mughals
had firmly made up their mind to clash with them and
that all his efforts to reconcile with them had become
insolvent.

Now he decided to meet Emperor Jahangir.**

1. Tuzuk-i-Jahangiri, Vol.I, pp.72-73.
2. Sarup Das Bhalla, op.cit., p.4ll.
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3. See Sarup Das Bhalla, op.cit., p.412; Sohan Kavi,
Gurbilas Fatshahi Chhevin, p.137.
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Before this he appointed his son Hargobind as his successor.
As was the custom he placed before Hargobind five piece and
a coconut. Baba Buddha performed the Guruship ceremony.1
Guru Arjun Dev also advised his son to beware of the Mugha Is
2
and to start an armed struggle against them. He even asked
Baba Buddha and Bhai Gurdas to help Guru Hargobind in this
3

critical situation.

Guru Arjun Dev also instructed them

that the infuriated Mughals might launch an early attack
on the Guru's house. Therefore, they should Heave Amritsar
4
and take shelter in Doaba. Thus, Guru Arjun Dev advised
his son and prominent Sikhs to avoid an armed clash with
the Mughals.

1. Kesar Singh Chhibber, Bansavalinama Dasan Patshahian Ka.
p.54; Sohan Kavi, op.cit., p.139.
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According to Sikh chronicles, Guru Arjun Dev left
1
o
Amritsar and went to Lahore. The Sikh records
and other
contemporary writers ^ have given a different version of
Guru's ultimate death. Ganda Singh concluded that,
"Guru Arjun was subjected to various tortures in the
execution of Emperor Jahangir's orders to put him to death
according to Yasa and Siyasat, and that finally his body
was dipped, if actually, not thrown or drowned, in the
4
cold water of river Ravi". ThLs brought an end to his
life on 30 May 1606 A.D.1
2
*
4
5

1. Giani Gian Singh, Tawarikh Guru Khalsa, pp.410-411.
2. Sohan Kavi, op.cit., p.146; M.A., Macauliffe,
The Sikh Religion, Vol.III, pp.98-100; Rattan Singh Bangu,
Prachin Panth Prakash, Language Department Punjab, Patiala,
1970, p.534; Kesar Singh Chhibber, Bansavalinama Dasan
Patshahian Ka, p.55.
3>£eC.H. Payne, Jahangir and the Jesuit, p.ll.
4. Ganda Singh, op.cit., p.34.
5. Sohan Kavi, op.cit., p.146; Khazan Singh, History of the
Sikh Religion, Language Department Punjab, Patiala, 1970,
P.129.
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Thus, the enemies of Guru perhaps perpetrated
this most inhuman death upon Guru Arjun, with the object
of imparting a stern warning to his successor so that
he could not dare to lead the Sikhs. But they failed to
know that Guru Arjun foreseeing his fate had already
prepared his successors both psychologically and physically
to lead the Sikh community. Guru Hargobind at the age of
fifteen became a skillful and fearless warrior.

7

CHAPTER

III

TRANSFORMATION OF SIKHISM
During the reign of Akbar, the relations between
the Mughal government and Sikhs remained cordial because
of the liberal policy of the Emperor. But with the
accession of Jahangir to the Mughal throne, these relations
came under heavy strain. From the very beginning of
his rule Jahangir started interfering in the Sikh
ecclesiastical affairs, which compelled the Sikhs to resist
this interference and to find ways and means to protect
themselves. A small army was raised under the leadership
of Guru .Hargobind, son of Guru Arjun Dev, who had already
been trained under the supervision of Baba Buddha in the
use of the defensive and offensive weapons. Guru Arjun Dev,
however, tried to exhaust all possible peaceful means to
pacify the Emperor. Guru Arjun Dev gave even his supreme
sacrifice and set an outstanding example of non-violent
resistance to tyranny. The martyrdom of Guru Arjun Dev
at the hands of the Mughal government was a turning point
in the history of the Sikhs. It aroused a revolt in the
minds of the Sikhs, but they were not in a position to
put up an armed struggle against the mighty Mughal Emperor,
who was sojourned at Lahore with his forces. The country
had not had the experience of a more powerful and intolerant
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rule before.

Inspite of this the anger in the hearts

of the Sikhs was giving way to a new determination and
purpose.

Guru Hergobind after he took over the office of
Guruship decided to give the martial trend to the Sikhs,
who besides keeping rosary*, now buckled on the sword for
2
their self defence. This new shift in the emphasis on
keeping sword by Guru Hargobind helped transform the
character of the Sikh movement.

Firstly he decided to bring about a change in
the installation ceremony of the Guru. When Baba Buddha
placed before Guru Hargobind, in keeping with the tradition,
a Seli (a woolen cord worn as a necklace or twisted round
the head by the former Guru's) and a turban. Guru Hargobind
refused to accept the presents end asked Baba Buddha that1
2

1. See Supra .p^j.
2. See Sohan Kavi, Gurbilas Patshahi Chhevin ed. Giani Inder
Singh Gill, Jeven Mandir Pustakalia, Amritsar, 1968, p.143;
Bhagat Singh,"The Akal Takht" The City of Amritsar, ed.
Fauja Singh, Punjabi University, Patiala, 1977, p.53.
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the Seli would not be used in future and that his Seli
v/ould be a sword belt and moreover he would wear turban
with royal aigrette.

The Guru took the seat of his

father, tied a turban and wore two swords as emblems of
Miri (temporal) and Firi (spiritual) authority respectively
the combination of Bhakti and Shakti or Deg-Teg, the vessel
to feed the hungry, and the sword to protect the weak and
2
A
the helpless. The introduction of Mirl and Firi oy
Guru Hargobind in the installation ceremony was a new

1. M.A., Maceuliffe, The Sikh Religion, Vol.IV, S. Chand and
Company Ltd., New Delhi, rpt. 1985, p.2; Khushwant Singh,
A History of the Sikhs, Oxford University Fress, Delhi,
rpt:. 1978, p.63.
2. Ganda Singh,"Guru Nanak's Impact on History" in
Perspectives on Guru Manak(ed). Harbans Singh, Punjabi
University, Patiala, 1975, p.423; Sohan Kavi, op.cit.,
pp.150-151, Niharranjan Ray, The Sikh Gurus and the Sikh
Society,Puhiabi University, Patiala, 1970, p.39.
3. The term M iri is borrowed from the Arabic word 'Amir'.
This term is commonly used fcr a ruler, a commander, a
chief, prince, a noble man. Hughes Thomas Dictionary of
Islam, Premier Book House, Lahore, 1964, p.14; See also
Encyclopaedia of Islam, Vol.I, ed. a .R. Gibb, Luzac & co.,
London, i960, 438.4
4. Pir is a
The term
Murshid,
Religion
p.40.

term denoting a spiritual director cr guide.
Fir is also known under different names: Shaikh,
Ustad, James Hastings (ed), Encyclopaedia of
and Ethics, Vol.X , T&T, Clark, Edinburgh^ T963,

*
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development in the history of the Sikhs.

The institution of Mir j and Piri was a symbol of
self-defence. Piri helped the disciples of Guru to work
for liberation through moral and spiritual uplift and
Miri prepared them for the self-defence by taking up arms
against injustice and tyranny. Therefore, devotees were
transformed into Sant-Sipahi (Saint-Soldiers). Though the
institution of Miri and Piri inducted the idea of militarism,
yet it was creative and not negating.* It only turned the
Sikh community into a protective force and with this force,
based on Sikh ethics, the devotees protected not only
2
themselves but also other innocent poeple.

Until this time Harimandar Sahib (Golden Temple)
was the only place from where the Gurus had been addressing
the congregation and conducting the religious affairs of
the Sikhs. Hence, Guru Hargobind felt the need of a platform
where the Sikhs could assemble in^he presence of the Guru
and discuss their secular affairs. He decided to give the1
2

1. Dalbir Singh DhilJon, Sikhism: Origin and Development,
Atlantic Publishers and Distributors, New Delhi, 1988,
p.214.
2. Ibid.
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Sikhs their own throne (Takht). After consultation with
Baba Buddha and Bhai Gurdas,

he decided to construct

Akal T-^kht (The throne of the immortal).

The dictionary meaning of the word 'takht* is
"royal throne", a sovereign Chair of the state, the place
of exaltation, a seat from where the state law is promulgated
3

and enforced.

Thus Akal Takht, a sovereign seat and symbol

of freedom, was the first Takht of the Sikhs.
Akal Takht was constructed by Guru Hargobind in
4
1609 A.D. Sohan Kavi writes that the foundation was laid
down by Guru Hargobind and rest of the building was completed

1.

Sohan Kavi, op.cit., p.151; Harjinder Singh Dilgeer,
The Akal Takht, Punjabi Book Company, Jullundur, 1984,
P.19.

2.

Niharranjan Ray, op.cit., p.39; Khushwant Singh, op.cit.,
P.63; M.A. Macauliffe, op.cit., Vol.IV, p.3; Trilochan
Singh, Guru Tegh Bahadur, Gurdwara Parbandhak Committee,
Delhi, 1967, p.3.

3.

Bhai Kahn Singh, Mahan Kosh, Language Department, Funjab,
Patiala, i960, p.427.

o

Guru Hargobind constructed the Akal Takht, when he came
back from Darauli after 1608. He remained at Darauli
from June 1606 to 1608. For detail See Chcpter IV.
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by Bhai Gurdas and Baba Buddha, and no mason was employed.

1

There is also a tradition that the construction of
Akal Takht was started by Guru Arjun Dev, Guru Hargobind
2
only completed it. Some writers say that at the time of
the excavation of Harimanddr Sahib, a big heap of soil
had piled on one side which was levelled and a pacca floor
was constructed which served as a platform for Guru Arjun
Dev to watch the excavation work. It was this platform where
Guru Hargobind played in his childhood and the same platform
served as the base for the Akal Takht which was constructed
. .
3

The construction of the Akal Takht just opposite
to the Harimandlx Sahib has great significance. Harimand2.r
Sahib was connected with religious ceremonies whereas
Akal Takht became the seat of temporal authority, and the

1. Sohan Kavi, op.cit., p.151.
2. See Teja Singh and Ganda Singh, A Short History of the
Sikhs, Punjabi University, Patiala, 1989, p.39, Archer,
John Clark, The Sikhs, Princeton University Press, 1974,
p.174.3
3. Surinder Singh Johar, The Heritage of Amritsar, Sandeep
Parkashan, Delhi, 1978, p.40; Bhagat Singh"The Akal Takht"
op.cit., p.63.
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matters relating to Sikh politics were discussed here.
According to S.S* Johar, each place was visible from the
other so that when people were sitting in Harimandar,
they would still remember their involvement in secular
2
affairs and vice versa. It is also said that Guru
addressing his Sikhs,asserted that as long as a Sikh
was in Harimandar Sahib, he should be deemed as a saint,
while in Akal Takht he should be looked upon as a temporal
leader of the community.

Some of the writers believed that Akal Takht
symbolised Sikh sovereignty because it was a twelve feet
high platform resembling the high platform constructed1
3
2

1. Pritam Singh Gill, History of Sikh Nation, New Academic
Publishing Company, Julundhar, 1978,’ p. 155.
2. Surinder Singh Johar, op.clt., p.40.
3. Khazan Singh, History of the Sikh Reliqion. Lanouaae
Department, Punjab, Patiala, rpt. 1974, p.130.
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for the Emperors, while construction of even an ordinary
pedestal of a height of more than two feet was prohibited
by the then government.

According to Trilochan Singh, the

very erection of Aka1 Takht (Throne of Almighty) was a
challenge to the coercive authority of Mughal Emperors,
an assertion of supernational autonomy, and of freedom
2
from all fear and despotic rule,

?

'

Bhai Santokh Singh writes that at Akal Takht
visitors were received and their complaints were heard
3
and redressed. He further writes that even the Guru sent
envoys to the ruling princes and also received the agents
4
in his Darbar which was held at Akal Takht. However,
this statement of Bhai Santokh Singh seems to be a little
exaggerated, showing the Guru as a sovereign chief within
the Mughal imperialism.1
4
3
2

1. A.C. Banerjee, Guru Nanak to Guru Gobind Singh,
Rajesh Publication, New Delhi, 1978, p.l36; Guinmit Singh,
History of Sikh Struggles, Vol.I, Atlantic Publishers
and Distributors, New Delhi, 1989, p.26.
2. Trilochan Singh, op.cit., p.3.
3. Santokh Singh, Gurpartap Sural Granth ed. Bhai Vir Singh,
Khalsa Samachar, Amritsar, 1955, Ras4,Asu 44, pp.2412-2413.
4. Ibid
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The establishment of Akal Takht "was essentially
meant to provide a political centre to the Sikh community
and emphasize its sovereignty as a nation, the essence of

9
which is that a man of religion must always owe his primary >
allegiance to truth and morality and that he must never
submit to the exclusive claim of a secular state to govern
the body and mind of a man".

With the construction of Akal Takht . Guru Hargobind
decided to create an army of saint-soldiers. Therefore, he
issued a Hukamnama to his followers saying:

Guru Arjun Dev has left for heavenly abode and
the Sixth Guru has been throned. Those who would
visit him at this throne should bring only good
2
horses and good arms as offerings.

Macauliffe could not understand the importance
and sanctity of the Hukamnama. Therefore, he mentioned1
2

1. Gurmit Singh, op.cit.. p.26.
2. Santokh Singh, op.cit.. Ras 4, Asu 42, p.2404; Sohan Kavi,
QP«cit.,p.l50? Giani Gian Singh, Tawarikh Guru Khalsa,
Language Department, Punjab, 1970, pp.415-416.

»
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it as a letter issued to masands in the following wordss

"The Guru then issued an encyclical letter to
the masands to the effect that he would be
pleased with those who brought offerings of
arms and horses instead of money.

Guru Hargobind sent this Hukamnama through the
masands who lived in different parts of the country.
Through this Hukamnama referred to the Sangat, Guru Hargobind
2
announced his future programme. Guru Hargobind also
announced the creation of Akal Takht , Now Amritsar became
a kind of place for the Sikhs, where, besides, praying
and preaching, talks were held on questions affecting the
welfare of the community.

3

In response to Guru Hargobind's call several
people from different parts of the country came to Amritsar,
According to Giani Gian Singh, Panth Parkash Guru Hargobind1
3
2

1. M .A,, Macauliffe, op,cit., Vol.IV, p.3.
2. Santokh Singh, op,cit., Ras 4, Asu 42, p.2404.
3. Teja Singh and Ganda Singh, op,cit., p.37.
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while addressing the sangat declared that he had decided
to form an army to fight against the tyranny of the
contemporary rulers. He also asked his followers to be
fully armed because religion could not be saved without
resorting to arms.

It was at this place that Guru Hargobind

received the presents and offerings of weapons and horses
from his followers and particularly from masands who
2
brought the same from their sangats for the Guru.
The Guru also decided to raise first corps of
Sikh volunteers who came to him for service. According
to Macauliffe, the Sikhs who came from Majha, Malwa and
Doaba told the Guru that they had no offerings to make
to him but their lives. In lieu of their services they
required only spiritual instructions and they also
professed that they were ready to sacrifice their lives
for Guru's sake.

3

Besides it, regular pay hordes gathered1
3
2

1. Giani Gian Singh, Panth Parkash, Language Department,
Punjab, Patiala, 1987, p.118.
2. Ibid., p.119.
3. M.A., Macauliffe, op.cit., Vol.IV, p.4.
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round him, who were satisfied with two meals a day and
a new uniform every half year.

1

p

According to Kavi Sohan,

people of all castes like Jats, Chimbas, Jhiwars, carpenters
2
and Barbers were recruited by the Guru in his army. The
Guru gave each volunteer a horse and a weapon of war. It
is said that Guru Hargobind divided his troops into five
Jathas, i.e. groups, and each Jatha was placed under a
commander*Bidhi Chand, Pirana, Jetha, Paira and Langha
3
were incharge of five different groups respectively.

According to author of Dabistan-i-Mazahib, the
Guru had seven hundred horses in his stables and three
hundred cavalaries and sixty artillery men were always
4
in his service. It is important to note here that it1
4
3
2

1. Ibid., p.5.
2. Sohan Kavi, op.cit., p.153.
3. M.A., Macauliffe, op.cit.. Vol.IV, p.4.
4. See, Dabistan-i-Mazahlb, Eng.trs. by Ganda Singh,"Nanak
Panthis", Panjab Past and Present. April 1967, p.64.
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was the small beginning by the Guru to collect the troops.
Later on he visited different places and inspired his
devotees to enter his army. Then, the Guru established
a regiment of Pathans under the command of Painda Khan,

?

Even during the times of battles. Guru Hargobind visited
his devotees and encouraged them to join his army to meet
the Mughal army.

Some historians have failed to judge the importance
and real worth of this development. They mistook the
recruitment to the Sikh army by the Guru as an open invitation
to all criminals, fugitives, dacoits and free booters.
The attraction of vagrant life and the hope of booty
were enough for some martial races like Jats who had no
higher religious motive.

2

But this misreading of history

is countered by the fact that "excepting Bidhi Chand no1
2

1. G.C. Narang, Transformation of Sikhism, New Book Society
of India, New Delhi, i960, 5th ed. p.61.
2. E rnest Trumpp, The Adi Granth, Munshiram Manoharlal,
New Delhi, 1970, Ri»XXXJtV; I.B. Banerjee, Evolution of the
Khalsa, Vol.II, A.Mukherjee and Co., Pvt.Ltd., Calcutta,
1962, p.17.
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other man is known to history with questionable antecedents.
But Bidhi Chand too had come into the fold of Sikhism
during the period of Guru A^jun Dev. He had completely
renounced his old practices and under the teachings of
the Gurus had become a very responsible citizen and ended
his days as a devout and saintly follower of the Guru."*
In fact, the cases of Bidhi Chand and Sujjan during the
time of Guru Nanak were those of the conversion into true
men of God, who had earlier taken to evil ways. The Guru
who took up this fight with no personal motive and with
absolutely no desire for any territorial gains, could not
have allowed any one with no flicjher motive other than booty
or plunder to join his forces. This would have equated his
men with the Mughal army he had to fight against. His fight
wqs for righteousness and against all kinds of tyranny
and oppression. The recruitment of men with such credentials
would have negated the very ideals he stood for.

Thus the Sikhs fought for their faith, with no
expectation for any material compensation. They considered

%

it their duty to serve their fellow human beings and to
X

save the mankind by sacrificing their -own lives.
Bhai Gurdas refers in one of his ballads to the

selfless

devotion of Sikh soldiers for the suffering humanity. He
further refers to this transformation with which devotees
became saint-soldiers and fought for justice. In the eyes
of Bhai Gurdas one who dies while fighting in defence of
truthfulness, would be freed from the cycle of birth and
re-birth.^

The soldiers in the Guru's army were usually of
high character. They were honest and true to the tenets
of Sikhism. No incident of looting and molesting was
reported in any of the battle-fields. Their fight was not
against any community. It was against the tyranny and
oppression of the government which happened to be Muslim.
Otherwise, the Guru had nothing against the Muslims. Even
3

thousands of Muslims were recruited to the Guru's army.1
3
2

1. Dalbir Singh Dhitlon, Baljinder Singh Cheema"Transformation
of Sikhism in the words of Bhai Gurdas" Punjab History
Conference Proceedings, Patiala, 1986, p.94.
2. Bhai Gurdas, Varan,Var 15, Pauri4, Shiromani Gurdwara
Parbandhak Committee, Amritsar,1^64.
3. Giani Gian Singh, Tawarikh Guru Khalsa, p.416.
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The Guru and his men fought against the oppressive
government and for the defence of the helpless.

Some writers believed that Guru raised an army
only to avenge his father's death.1 But this view has
been rejected by some other writers. The author of
Dabistan-i-Mazahib writes that Guru Hargobind never
2
used his sword in anger.

Even Bhai Gurdas writes that the Sikhs took
sword against the social injustice and Mughal tyranny.
He further refers to Guru Hargobind as a “saint-soldier,
the destroyer of the enemy ranks and his heart is full
of love and charity, who fought for the protection of
suffering humanity".

3

Guru Hargobind's martialisation of the Sikh
community was purely for self-defence and for defending

1. Sohan Kavi, op.cit., p.150; G.B. Scott Religion and
Short History of the Sikhs, Language Department, Punjab,
Patiala, 1970, p.23.
2. Dabistan-i-Mazahib, Eng.trs. by Ganda Singh, “Nanak Panthis"
p.63; See also M.A., Macauliffe, The Sikh Religion, Vol.IV,
pp. 108, 112, 116; See Santokh Singh, op.cit., ed.
Bhai Vir Singh, pp.2420-21, See Foot Note.3
3. Bhai Gurdas, Varan, Var I, Pauri 48.
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the defenceless. He was not a mere soldier, but primarily
a saint, a Guru, sixth in the line of spiritual preception
from Guru Nanak

who cherished no aggressive designs

against any one.

With the creation of an army. Guru Hargobind paid
due regard to the work of imparting military training to
his Sikhs. He introduced strict code of discipline among
them. Special programme were made to train them in archery,
2
swords-play and horse riding. He made daily exercise an
essential part of a Sikh's life. Running and wrestling
formed an integral part of their daily routine.3 Before
I

the Akal Takht a separate ground was set apart and was
called an Akhara. Here the Guru and commanders of the army
used to guide the Sikhs in the art of wrestling.

The game of hunting was a favourite past-time of
the Sikhs and was looked upon as a school of war. There was

Dabistan-i-Macahib, Eng.trs. by Ganda Singh,"Nanak Panthis"
op.cit.. pp.66-67.
'
2. Giani Gian Singh, Tawarikh Guru Khalsa. p.416.
3. Ibid., Santokh Singh, op.clt.. Ras 4, Asu 44, p.2413.
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a separate time for hunting.

Guru Hargobind used to go

on hunting with his soldiers and enjoyed this spori.Hunting
of tigers, lions, leopards was considered a great feat of
valour. Therefore, some writers believed that the Guru
recommended animal diet to his followers.

2

However,

Bhagat Singh writes that,"The Guru started hunting wild
animals not with a view to procuring meat for eating purposes
but exclusively with a view to instiling and provoking the
fighting spirit in them".

Guru Hargobind also established the custom of
singing ballads known as Vars (songs of bravery). In
the medieval period, the martial races living in Punjab
in the difficult times through which they passed under
successive Muslim invasions, undoubtedly led to the rise1
3
2

1. Ibid., p.417.
2. A.H. Bingley, Sikhs , Language Department, Punjab, Patiala/
rept. 1970, p.20; Dablstan-i-Mazahib,Eng.trs. by Ganda
Singh, "Nanak Pan this ,(j p. 51.
3. Bhagat Singh,"The Akal Takht" op.cit.,p.56. See also,
Ganda Singh,Hukamname, ed. Punjabi University,Patiala,
1967, p.67.
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and growth of these vars. These vars highlighted the
heroic and chivalrous deeds of such persons who fought
against injustice and tyranny. Therefore, Guru Arjun,
while compiling the Adi Granth included some of the
popular vars

in it. Some of the popular vars of that

age were known as var: of Sikander Ibrahim, the var
of Rai Kamaldi Mauj, the Var of Tunde-Asraje, Var of
Lala and Behlima . etc.

To prepare his Sikhs for the struggle ahead,
Guru Hargobind gathered round him the best available
literary talent of his days and encouraged them to translate
the popular Vars into the language of the people, with a
2
view to inspire the Sikhs with a martial spirit. They
*

were sung in daily congregations of the Sikhs both in the
morning and evening by spirited balladeers, known as Dhadis,
who with their martial tunes set ablaze the latent war-like1

1. Attar Singh,"The Medieval Punjabi Literature",
Panjab Past and Present, Vol.II, Part-I, 1968, p.183;
Bhai Kahn Singh Nabha, op.cit., pp.501-502.
2. Bhai Khan S i n g h Nabha,

o p . c i t . , p.501.

%
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emotions of the people of Punjab.1 The balladeers, Abdullah
o
and Natha were the Guru's court balladeers.

Accoiding to Kavi Sohan, at the completion *
of Akal Takht, the balladeers, especially Abdullah and
Natha presented Vars (ballads) reflecting the temporal
form of Guru Hargobind.1
34 Besides this, the balladeers
2
clearly declared before the sanqat
is the highest seat of sovereignty.

that the Akal Tokht
*

Sohan Kavi further

writes that Guru Hargobind selected nine Vars from Adi Cranth
which referred to heroic deeds of the persons. After the
selection, the Guru set heroic tunes (dhunis) of these
Vars for the singing of Vars (ballads).5

1. Giani Gian Singh, Tawarikh Guru Khalsa, p.416.
2. Sohen Kavi, op.cit.. p.152.
3. Ibid.
4. Ibid.
Ibid., p.158; Gi^ni Gian Singh, Tawarikh Guru Khalsa,
p.416. But according to Bhai Kahn Singh Nabha"J these
heroic tunes were set by Guru Arjun Dev, See, Bhai Kahn
Singh Nabha, op.cit.. p.669.
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The listening to vars which instil martial spirit
among the Sikhs became an essential part of daily routine
of the Guru and his Sikhs. This was an important step for
the transformation of Sikhism.

Before Guru Hargobind neither the nagara (drum)
was popular among the Sikhs, nor any custom of hoisting
of flag was common. According to Kavi Sohan, with the
construction of Akal Takht, Guru Hargobind decided to
introduce the practice of beating of drum also.1 It is
said that before this, when community JeLtchen (langar)
used to be ready, the people were called and collected with
a loud voice to take the meal (langar). But Guru Hargobind
for the first time, started the custom of beating of drum
2
at the time of lanqftr . Hot only this, the Guru also
started the hoisting of saffron flag in front of Aka1 Takht
in 1609 A.D., which represented the temporal form of
3
Guru Hargobind. As said earlier. Guru Hargobind adopted

1. Ibid.
2. Shamsher Singh,"Akal Takht Symbol of Sovereignty" in
The Sikh Rdview.Vol. XXXIII, June 1985, p.24.
3. Jagjit Singh, The Sikh Revolution, Bahri Publications,
Pvt. Ltd., NewDelhi, 1981, p.266; Trilochan Singh,
op.cit., p.3; Gurmit Singh, op .cit.,p.25.
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the royal way of dressing himself and completely changed
the life style usually associated with the preceeding Sikh
Gurus. He also kept fifty two body guards.

The' Sikhs

began to address him 'Sacha Padshah*(the true king) a
term contrary to Mughal polity in which only Emperor was
addressed as a 'Sacha Padshah'.. All these were said to be
signs of political freedom and sovereignty. Bhai Gurdas
calls Guru Hargobind a sovereign ruler of this world and
2
the next.
#

Guru Hargobind took many other important steps to'
awake martial spirit among the subdued and down-trodden
people, and to instil confidence in them. Thus, he did
everything to cast out fear from the hearts of his community
and he strove to make them a strong, united militaristic
race. Now the next object of Guru Hargobind was to make his
headquarters— the city of Amritsar, secure in the event of
any attack from his enemies. It is said that in the medieval1

1. Sohan Kavi, op.cit., p.153.
2. Bhai Gurdas,

Varan, V a r 39, Pauri 3.
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period the construction of every city in India was always
planned on semi-military lines, and strong walls were
built, either of mud, bricks or stone, whichever could be
easily available around the city.

Hence, Guru Hargobind

also built a strong wall around Amritsar.

2

The construction

of forts by the Guru was also a part of war strategy to
defend themselves from the sudden attacks. A fort named
Lohgarh (the castle of steel), was built by Guru Hargobind
in Amritsar in 1667 B.tf. (A.D. 1610).

It is important to

note here that during the battle of Amritsar in 1634 A.D.
Guru Hargobind's main stronghold was the fort of Lohgarh.

Guru Hargobind also introduced congregational prayers
to strengthen the feeling of unity and cooperation among the
Sikhs. He also established the custom of choirs moving

1. Raj Kumar Phul, Armies of the Great Muqhals, Oriental
Publishers and Distributors, New Delhi, 1978,p.291.
2. Bhagat Singh,"The Akal Takht" op.cit., p.56; Gurmit Singh,
op.cit.. p.25.3
3. Madanjit Kaur, The Golden Temple, Guru Nanak Dev University,
Amritsar, 1983, p.22j See also Giani Gian Singh, Tawarikh
Guru Khalsa.p.417.
--------
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nightly round the Golden Temple and with the blare of
trumpets and flare of torches, singing hymns in stirring
tunes. All these programmes put a new life into the
drooping hearts of the Sikhs.*

The new policy of Guru Hargobind was misunderstood
by the masands. The masands were an important link in the
Sikh organisation and channel of communication between the
Guru and his Sikhs. According to Kavi Sohan, these masands
represented themselves to the Guru's mother saying that the
Guru's deviation from the path of Guru Nanak is bound to
#

*

earn the wrath of the Mughal King whose might will prove
too much for them.

2

They also impressed upon her to restrain
3

the Guru from this course.

But the mother, realizing fully

how unfounded their fears were, pacified them and allayed
4
their fears. In fact, such mild objections were based, not1
4
3
2

1. Teja Singh and Ganda Singh, op.cit., pp.37-38.
2. Sohan Kavi, op.cit., p.150? M.A., MacaUliffe, op.cit.,
Vol.IV, p.3.
---3. Santokh Singh, Sri Gurpartap Suraj Granth, Ras 4, Asu 41,
p.2401, Sohan Kavi, op.cit., p.150.
4. M.A., Macauliffe, op.cit., Vol.IV, p.3; Sohan Kavi,
op.cit., p.150.
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really on tradition, but on expediency. The masands merely
refered to the military and financial weakness of the Sikhs
vis-a-vis the Mughal Empire.

Referring to such doubts

among the Sikhs, Bhai Gurdas writes in one of his Ballads:

People say the former Gurus used to sit in temple,
the present Guru remain not in any one place.
The former $urus sitting on their thrones used to
console the Sikhs; the present Guru keeps
dogs and hunt.
The former Gurus used to compose hymns, listen to
them, and sing them; the present Guru composeth
not hymns, nor listens to them, nor singeth them.
He keeps not his Sikh followers with him but takes
enemies of his faith and wicked persons as his
2
guides and familiars.

An ordinary Sikh might be confused by such unfamiliar
sayings, but the veteran Sikh Bhai Gurdas, in the concluding
lines of the pauri seeks to assume that there must be good1

1. A.C. Banerjee, op.cit., p.138.
2. Bhai Gurdas,

Varan, Var 26, Pauri 24.
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reasons for this shift of emphasis by the Guru:

I say the truth within him cannot be possibly concealed.
The true Sikh—the humble—bees—are enamoured of his
lotus feet*
He supporteth a burden intolerable to others and
asserteth not himself.

Bhai Gurdas is perfectly right when he writes that
Mughal persecution was the burden intolerable to others,
which Guru Hargobind was called upon to support. Besides
this, the burden of heavy responsibility of keeping alive
the faith rested upon his shoulders luring the reigns of
Jahangir.

Mo doubt. Guru Hargobind devoted a lot of his time
to military activities, but it is absolutely incorrect to
assume that this in any way affected his spiritual duties.
Macauliffe gives details of the daily life of Guru Hargobind,
"Guru Hargobind rose before dawn, bathed, dressed himself in
full armour, then used to go to Hariinani.r-God •s Temple-to
worship. There he used to hear the JapuJi and the Asa Ki Var1

1. Ibid.
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being recited. He then preached to his Sikhs. He was not
only a soldier but a Saint also".

Guru Nanak, the founder of the Sikh faith and his
four successors had propounded the fundamental principles
which became the basis for subsequent development of the
Sikh Social Organisation during the times of Guru Hargobind.
The predecessors of Guru Hargobind had preached that a
Sikh should not be the silent spectator of any act of
injustice,

2

violation of human rights or exploitation.

3

Guru Hargobind transformed the Sikhs into a well-knit
organisation which was based on the ideas of equality#
fraternity, freedom and fearlessness. Among other ethical
values, stress was laid on justice. The absence of justice,
i.e. injustice or tyranny, was shown as a great evil and
fearlessness or heroism in resisting it as a great virtue.’
Even God's support was assured by the Sikh Gurus for good
to fight against evil.

Everywhere, God created saints and1
5
4
3
*

1. M.A., Macauliffe, op.cit., Vol.IV, pp.5-6.See also Sohan
Kavi, op.cit.,p.154 Giani Gian Singh, Tawarikh Guru Khals^
p.416; Santokh Singh, ot.cit.. Ras 4, Asu 44, p.2412.
—
7

2• Guru Granth Sahib, Sri Rag, p.141.
3. Ibid.. Var Majh, p.15.
4. Ibld.* p.145.
5. Ibid., p.517.
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their honour had been protected by Him.

Therefore, the

Sikh devotees were also presented as wrestlers in the
wrestling bouts between good and evil.2

Besides justice, the value of self-respect was
also impressed upon the people by the Gurus.3 Thus, this
kind of teaching could only imply a call to the people
to resist tyranny and injustice wherever it was. Moreover,
Sikhism does not permit any compromise with fear. According
to Jagjit Singh, the Gurus aimed to complete emancipation
of man. This involved not only gaining a higher consciousness
for an individual, but also his total freedom from the fear
of death, fear of insecurity, fear of oppression and injustice
The only fear which the founder of the Sikh faith recommended
is the fear of God."He who is imbued with the fear of the Lord
becometh fearless, for he becometh like the one he serveth".

5

Guru Nanak said in Mul Mantra that the True creator is fearles1
5
4
3
2

1. Ibid., p.451.
2. Ibid., p.74.
3. Ibid., p.1056.
4. Jagjit Singh, op.cit., p.93.
5. Guru Granth Sahib, p.4.
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and without enemity. According to some of the modern Sikh
writers, these two qualities have become an essential part
of the Sikh character, as has been demonstrated time and
again. Once convinced of the righteousness of their cause,
the Sikhs will in all fearlessness, be prepared to make
every sacrifice to uphold it.

"Total freedom or liberation

from fear is described in the Sikh parlance as mukti. It
became an article of firm faith of the Sikhs that mukti
was not a release from the world but liberation from its
fears. For them to seek martyrdom in the battle fought for
upholding a high or noble cause was mukti".

2

Thus, living amidist society, facing all its
challenges, fearlessly, fighting against injustice, was
a hallmark of this mode of thinking of Guru Nanak and his
successors. But it is notable that in Sikhism, to fight
against tyranny was not for a narrow selfish gain but
for the sake of dharma or righteousness.
The term dharma is derived from the root 'dhr1,
o
which means to uphold, to support, to nourish. It means,1
3
2

1. Ganda Singh, "Guru Nanak's Impact on History", op.cit.,
p.424.
2. Jagjit Singh, op.cit., p.94.
3. P.V. Kane, History of Dharmasastra, Vol.I, Bhandarker
Orient Research Institute, Foona-4, 1968, p.l.
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there are such principles which maintain balance and
order in cosmic life. According to Dharmagastras, dharma
is not a creed or religion, but privilegedT'^duties arid
obligations of a man, his standard of conduct as a member
of the society.1 Guru Nanak gave the most comprehensive
definition of dharma. Mythical bull of the Indian tradition
supposed to be supporting the universe, is made cut to be
the self same dharma, the moral law, born of dayaa(compassion)
2
that holds the world in equilibrium. Guru Nanak further
says that whereas dharma is born of compassion, it is joined
with contentment and maintains the sutra or the cosmic order.
But dharma is to act according to the will of Supreme Being.
♦

Dr Taran Singh writes that Guru Nanak in his bani used the
term dharma in the context of duty, justice, guide, truth,
strength, ideal and charity.

5

1. Ibid., p. 3.
2. Guru Granth Sahib, p.3.
il<5 iravi e fe »rr sc u^ri i

3. Ibid.

iTftl d f w fflfs Hfa I I
4. Ibid.
33H d rirE t dS?1
7
*
5
4
3
2'

<*Tr<5l I

5. Taran Singh,"Guru Nanak's Conception of Dharma"
Teachings of Guru Nanak, Punjabi University, Patiala,
1977, p.12.
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In Sikhism anything which is in accordance with
dharma is considered right, and anything which is not,
is wrong. Anybody who helps the cause of dharma by
regulating his life according to it and by defending it
is a saint, and anybody who acts to the contrary is called
a wicked man. This is what was propagated by the Sixth
Nanak, Guru Hargobind. Obviously, it meant bringing about
a change in the existing social order. The vision of the
Gurus of an ideal social structure envisaged the induction
of militancy for the protection of dharma or righteousness.

The changed policy of the state in the seventeenth
century and the execution of Guru Arjun Dev for his
religious activities, was an act of tyranny aimed at the
suppression of Sikh movement and was a repetition of
m

oppressive policy, which Guru Nanak fearlessly criticised
and condemned in strong terms. Guru Arjun Dev's successor
Guru Hargobind, also realised that any act of tyranny or
breach of morality is to be resisted fearlessly as advocated
by Guru Nanak.
The transformation in the Sikh social drder during
Guru Hargobind, may also be attributed to the changed policy
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of state during seventeenth century. After Akbar, injustice
and cruelty over the weak and helpless native people increased
tremendously. The Sikh Guruiwere radically against the
oppression of the poor native people. Guru Hargobind,
according to Sikh traditions repeatedly said to the poor
oppressed and down-trodden people thatMShastras qrlbo kl
rakhya, Jarvana kl bhakhya"- i.e. arms are the protection
to the poor and destruction to the tyrant.1 Similar opinion
is also given by Bhai Gurdas about the policy of militarism
developed under Gxlru Hargobind. He says just as fence is
necessary for the protection of garden, just as dogs squad
the house against strangers, in the same way, the sword
which is taken by Guru Hargobind is also necessary for the
2
protection of righteousness.
Thus the policy of Guru Hargobind to put up an
armed struggle against injustice and tyranny did not emerge

1. The Punjah Sakhian, Sakhi No.39, Sikh Reference Library,
Sri Darbar Sahib, Amritsar; See also, Ganda Singh,
"The Panjah Sakhian", Panjab Past and Present, Vol.I,XIII,
April,1979, p.24l.
2. Bhai Gurdas, Varan, Var 26, Pauri 25.
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suddenly or abruptly, as it has been generally persumed
by some scholars. It was the evolution of the ideas already
existing in the Sikh faith right from its beginning.
Guru Nanak, the founder of the Sikh faith, was perhaps the
first among the Indian Bhaktas who vehemently condemned
the weak Lodi ruler who was unable tdi protect his subjects
from the onslaughts of the invading hordes of Babur. The
process of evaluating these ideas continued under his
successors. Thus it was a continuity of the same old policy
and teachings of Guru Nan^k, i.e. to fight fearlessly
for the realization of truth or for the sake of dharma.
The change was affected only in the outward mode of fight
which had become necessary because of the martyrdom of
Guru Arjun Dev and the continued policy of repression by
the Mughals. The armed resistence to tyranny had become
necessary when the peaceful resistance reached its climax
resulting in the martyrdom of great Guru.
Some late historians have unfortunately, failed
to fully appreciate the Guru's idea of militarism.
Particularly in this context, Arnold Toynbee says that
"Sikhism fell from its religious height in a political
trough, because the Sikh Gurus, Hargobind and Govind Singh.,
succumbed to the temptation to use force".

He further writes1

1. Arnold Toynbee, A Historian's Approach to Religion
London Oxford University, New York, 1956, p.llo.
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that this"downfal1" of Sikhism was utilized by a clever
military Hindu reaction against the Mughal empire at its
instrument".

It seems that Arnold Toynbee's gbservation

is based on misconception which he perhaps gathered from
a source having no correct information about Sikhism.

2

As said earlier. Guru Hargobind decided to arm the Sikh
community not for any selfish gain but for the sake of
dharma or righteousness. He decided to protect the down
trodden against any tyranny. The Guru was not away from
his real mission, because it was Guru Nanak, who raised
his voice for this suffering humanity. Whatever was taught
by Guru Nanak, was continued by him. Therefore, it is
unfair to presume that Guru Hargobind's inclination towards
3
militarism led him away from the high ideals of Sikhism.
It is also wrong to say that the idea of sword of Hargobind
was a tool inducted and used by some clever militant Hindu
reaction against the Mughal Empire, as its instrument.
There is no evidence showing that such a clever militant
Hindu reaction exploited Hargobind's sword as a tool.1
3
2

1. Ibid.
2. D.S. Dhillon, op„cit., p.114.
3. Ibid.
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McLeod is also under the same fallacy when he
says that the growth of militancy within the Panth must
be traced, primarily to the impact of Jat cultural patterns
and to economic problems

the

simply because of Jat domination in the Sikh community that
militancy came about.* Bhai Gurdas in 11th Var gives the name
of 200 prominent Sikhs at the

Dev

out of these there were only eight jats and the rest of the
Sikhs were from other castes, especially the Khatris were
2
mber
dominating. If the
among the
important

the Guru how could they make impact on

Sikh movement to such an extent as to change overnight the
very direction of the movement.
It may be said that the development of the concept
of militancy in Sikhism was the decision of the Guru only
to save righteousness and not to appease the Jats. However,
due to the physical fitness and bravery, these Jats must
have remained the backbone of Guru's army. Moreover, instead
of Jats, we could say that people of rural background in
Punjab, though they belonged to any caste, were br^ve and

1. W.H. McLeod, The Evolution of the Sikh Community, Oxford
University Press, New Delhi, 1975, pp.10—12.2
2. Bhai Gurdas, op.cit., Var 11, Pauri 13-31.

physically fit. Due to their hard work, they played an
important role in the Guru's army.
Thus it was Guru Hargobind who created national
awakening among the people of Punjab against the tyranny
of Mughal government. He created an army of the people of
all castes to resist tyranny. His saint-soldiers, presented
a picture of new class, who could sacrifice everything to
save dharma. Inthe words of Hari Ram Gupta: "Guru Hargobind
certainly inaugurated a policy which was to lead the most
downtrodden people slowly but assuredly to political and
military advancement. The Guru created a revolution in the
life of the Sikhs. Along with the recitation of hymns they
were taught the practical lesson of Dharm Yudh or Holy War.
After all, whatls the use of such spiritually as would not
inspire a person to resist the wrong with courage and
boldness?".*1

1. Hari Ram Gupta, History of the Sikh Gurus. Vol.I,
Munshiram Manoharlal Publishers, Pvt.Ltd., 1984,
pp.176-177.
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CHAPTER

IV

RELATION WITH JAHANGIR AND OTHER ACTIVITIES

The execution of Guru Arjun left the Sikhs in a
precarious position. No doubt. Guru Arjun had invested
his only son Hargobind with the insignia of Guruship
just before his martyrdom but the situation in which
Guru Hargobind was placed, was one of unprecedented
difficulties. He was surrounded by the enemies who had
turned the ruler of the day hostile to the House of Nanak.
Even after the execution of Guru Arjun, Emperor Jahangir,
on the advice of Guru's enemies, deputed Murtaza Khan, his
loyal adherent and a voluntary exponent of Shaikh Ahmad
Sirhindi, to confine Hargobind along with his family, and
confiscate all the property of the Guru.

However, different versions are given about the
steps taken by Murtaza Khan against Guru Hargobind.1

1. Emperor Jahangir, Tuzuk-i-Jahangirl. Vol.I, Eng.trs. and
ed. by Rogers and Beveridge Munshi Ram Manohar Lai,
New Delhi, 1978, pp.72—73, Randhir Singh Udasi Sikb***^n Dl
Vithia, Shiromani Gurdwara Parbandhak Committee, Amritsar,
1959, pp.70, 105.
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According to one version.

Guru Hargobind was captured

along with his father Guru Arjun Dev. After the execution
of Guru Arjun Dev, Guru Hargobind was detained in Goindwal
along with his family, under the supervision of Murtaza
Khan for about one and a quarter year. Later on Guru Hargobind
was sent to the Fort of Gwalior and he was freed only in
Samvat 1676 corresponding to 1619 A.D.

2

Then, he came back

to Punjab along with Emperor Jahangir and stayed at Kalanaur
witli Jahangir. During this period the family of Guru Hargobind
3
also accompanied him.

But the information given by the above sources
does not seem to be correct, because during this period
Guru Hargobind organised an army of Saint-soliders,
constructed many buildings including Akal Takht and Fort
4
of Lohgarh. Even the Guru was married to Mata Nanaki and

1. Sarup Das Bhalla, Mahlma Parkash. Language Department
Punjab, Patiala, 1971, pp.422-23; Seetal Singh Hazuri,
Rahitnama Ate Ardas Ms 1702, Personal Library of
Randhir Singh, Doomchari; Randhir Singh, op.clt.,pp.105-106.
2. Randhir Singh, op.cit.. pp.105-106.
3. Ibid
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and Mata Marwahi on 1613 A.D. and his children Baba Gurditta,
Suraj Mai, Ani Rai, Baba Atal and Bibi Viro were born
during this period.

In this regard Trilochan Singh writes

that the orders given by Jahangir to Murtaza Khan to
capture Hargobind were stayed on the intervention of
Mian Mir. Neither the houses and children were made over
to Murtaza Khan nor was property confiscated.

2

But this

view is also not acceptable, because at that time
Emperor Jahangir had been fully under the influence of
Murtaza Khan and his fellow nobles who were the fol3owers
of Shaikh Ahmad Sirhindi. Therefore, the advice of Mian Mir,
a Shia Muslim could not have been acceptable. Secondly,
Mian Mir met Emperor Jahangir for the first time only in
3
4
1619 A.D., after the release of Guru Hargobind.

1 J«Infra,pp.131-132.
2. Trilochansingh, Guru Teqh Bahadur Prophet and Martyr,
Gutdwara Parbandhak Committee, Delhi, 1967, p.37.
3* Tuzuk-i-Jahanqlri, Vol.II, p.119.
4. See Infra. p.j <a
3
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According to the Sikh traditions, Guru Hargobind
v/as allowed to go, more or less, his own way. ^ Immediately
after the martyrdom of Guru Arjun, he constructed Akal
2
Takht • Here , he organised an army of Sikhs to face his
enemies.

3

But this argument also seems to be incorrect

because of the reasons mentioned below. Kurtaza Khan was
given the charge of Guru Hargobind, and the former was a
willing agent of Shaikh Ahmad Sirhindi and a loyal servant
of Jahangir. He naturally had to obey the royal orders
regarding the confiscation of Guru's property and to keep
the Guru under his custody. Secondly, he was> a jealous
leader of puritan revivalists and wanted to see the supremacy
and superiority of Islam. It would have been impossible
for him to let the popularity and military strength of1
3
2

1. Kavi Sohan, Gurbllas Pathshahi Chhevin, ed. by Inder Singh
Gill# Jeevan Mandir Pusfkalia, Amritsar, 1968, p.150;
Giani Gian Singh, Tawarikh Guru Khalsa, Language Department,
Punjab, Patiala, 1979, p.415, Khazan Singh, The History
of Sikh Religion, Language Department, Punjab, rpt.1970,
p.130; I.B. Banerjee, The Evolution of the Khalsa, Vol.II,
A Mukhcrjee and Co., Pvt•Ltd., Calcutta, second ed.1962,
P* 8.
2. Ibid., p.151.
3. Ibid., p*153.
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Guru Hargobind increase, Murtaza Khan was even busy with
Shaikh Ahmad Sirhindi in Punjab to put a stop to Guru's
activities. If they could execute Guru Arjun who had
created hindrance to the policy of Islamization, how could
they tolerate his successor. Guru Hargobind, holding religious
and political congregation at Amritsar and training the
Sikhs in the use of arms? The grant of a Jagir to Murtaza
Khan in Bhaironwal

,

near Goindwal also seems a guise to

check the activities of the Sikh Guru. Even Emperor Jahangir
would not allow Guru Hargobind to continue his activities
both temporal and spiritual in Amritsar. Jahangir mentions
in his biography that he had been intending for a long time
to put an end to the activities of Sikh Gurus. How could
he ignore the martial activities of Guru Hargobind when
Amritsar was not far away from Lahore where Emperor Jahangir
2
was staying with orthodox nobles at that time.

Therefore, the question remains unresolved as to how
Guru Hargobind could be allowed to continue his religious

1.

’

J ‘ Vol.I, p.69; It is on the right bank
d from Jalandhar to Amritsar.2

2. The Emperor Jahangir remained at Lahore from May 1606
to March 1607, See, Tuzuk-1-Jahangir!, pp.72-90.
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and military activities when the state was run by the
orthodox Muslims.

Even Emperor Jahangir had become
2
intolerant at their instance, and Guru Arjun Dev was
also executed on the pretext of being a hindrance to
Islamization of India?

During this time Guru Hargobind was fully trained
in the use of arms and he kept a small army but the whole
of the Sikh community was not martially inclined and so he
could not start an early armed struggle* against the mighty
Mughals. On the other hand, the life of Guru Hargobind and
his family was insecure. Murtaza Khan also wanted to detain
Guru with his family.

3

As a result, the immediate problem

for the new Guru was how to tackle this problem. Thus, Guru
Hargobind acting upon the advice of his father, as said
earlier, who had suggested to him before his visit to Lahore
that if the Mughals became more violent towards the Guru's
*
4
house, he should leave Amritsar, Guru Hargobind left Amritsar

1. For detail. See Supra,pp. pf- k 3
2. See Supra.f>p.g6-5~9 , 6

3 '^ ^

7

4

3. Randhir Singh, op.cit.. p.104.4
4. Kesar Singh Chhibbar, Bansavali Hama Dasan Patshahian Ka,
ed. by Rattan Singh Jaqqi. Parakh, Vol.II, Punjab
University, Chandigarh, 1972^ pp*. 54-55.
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with his family for Darauli (Now in Ferozepur district).
According to Bhatt Vahi Multani Sindhi, Guru Hargobind,
son of Guru Arjun, sixth master of the Sikhs left Goindwal
and reached Darauli, pargana Dag ru (Moga) a region of
dense forests on Jeth Sudi 8 Samvat 1663 (June 3, 1606)
and stayed in the house of Sain Das. The Guru was accompanied
by Mata Ganga and his wife Damodari.

Sain Das was a devotee

of the Guru, besides being closely related to him.The
sister of Mata Damodari was married to him. He welcomed
Guru Hargobind with his family in Darauli.

It is important to note that on May 20, 1606
Emperor Jahangir ordered the execution of Guru Arjun and
2
the arrest of his family. Guru Arjun was executed on
May 30,1606 and Guru Hargobind retired with his family to
a place further into the interior of forests on June 3,1606,
a place inaccessible to the Mughal soldiers. Thus, the views

1. Bhatt Vahi Multani Sindhi (ms) preserved iriPunjabi
University, Patiala.
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expressed by some scholars as referred to above, that
after the martyrdom of Guru Arjun, Guru Hargobind was
allowed to move freely and immediately organising the
Sikhs into saint-soldiers is in our opinion misplaced.
1

There was a respite, however, bri«f in the
hostilities of the Mughal orthodoxy against the Sikhs.
According to Bhatt Vahi Multani Sindhi, Guru remained at
Darauli upto 1608 A.D. After the stay of one year and
six months, he came back to Goindwal.

The Tuzuk-1-

Jahanqir also suggests that from May 30, 1606 to March 22,
1608 the situation before Guru Hargobind was not favourable
to leave Darauli, During this period, Lahore which is near
Amritsar became the capital in place of Agra.From May 7,
1606 to the end of March 1607, he remained at Lahore.

2

Then

he went to Kabul, leaving Mir Sharif Amuli, Mirain Sadr-Jahan
and Oiliz Khan, the orthodox Mughal nobles and supporters of

1. Bhatt Bahi Multani Sindhi.
§5 O f d M e H35
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Imam to rule over Punjab. He came back to Lahore on
2
1
December 2, 1607
and stayed here till February 1608.

The situation became appropriate for the Guru after
the month of February, when Emperor left Lahore for Agra.
Murtaea Khan the chief supporter of Shaikh had also gone
4
to Gujarat. Mahabat Khan and Khan-i-Jahan accompanied
5
Jahangir. Sadr-i-Jahan was also not present in Punjab
after 1608.° The Guru may have found it an opportune moment
to come from Darauli.

From 1606 to 1608, very little is known about the
work done by Guru Hargobind in the forests of Darauli.
Before this, Ferozepur was the capital of a large tract
attached to the province of Multan. This was richly cultivated1
6
5
*
3
2

1. Tuzuk-i-Jahanqlri, Vod.I, p.90.
2. Ibid., p.131.
#

3. Ibid., p.135.
4. Beni Prasad, Histo~~
5th Ed. 1962, p.98.

<- - •

—

Indian Press,

5. Tuzuk-i-Jahanoiri, Vol.I, pp. 145, p.139
6. Ibid., p.140
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The shifting of the river Sutlej from which the tract
derived its fertility, becaltie the cause of its decline,
levelling down everything that came its way leaving behind
ruins and mounds of earth and pottery rubbish. Before
the endof the sixteenth century, and in another hundred
years the country presented the appearance of a desert.1
During the Muslim rule in India at the end of sixteenth
century immigration of Bhattis and other Jat tribes namely,
Dhaliwal, Gill and S f d h u appears to have made inroads
in the territory from the South and South-east and they
took possession of this area.

2

The vagary of the river

has however, made a strong impact on the character of the
people, making them virile and turbulent and induced
3
hardship. Most of these Jat tribes accepted the Sikh faith
4
during the seventeenth century. It appears that before
the visit of Guru Hargobind

this area remained untouched1
4
3
2

1. See Imperial Gazetteer of India, Provincial Series Punjab,
Ferozepur District,Vol.II, Superintendent of Govt, printing
Calcutta, Usha Jain,New Delhi, 1984, pp.439-40, Puniab
District Census Hand Book of Ferozepur District, published
by Punjab Government, 1965, p.6.
2. Ibid., p.440.
3. Funjab Census Hand Book Ferozepur District, p.6.
4. Imperial Gazetteer of India, Punjab Ferozepur, p .440; Funjab
Census Hand Book District Ferozepur, p.6.
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from the visits of Sikh Gurus.

This visit of Guru Hargobind

in Malwa brought a new life to the preaching of Sikhism.
Before this Sikhism could not spread in Malwa as much as
2
it developed in Majha and Doaba. Thus Guru's stay at
Darauli and his martial activities induced many Sikhs to
the Guru's army.

After- staying about one and a half year in
Darauli region, the Guru decided to come back to Goindwal.
Here he faced many difficulties. Firstly, Hindus by and
large had thrown their lot with the imperial government.
A large number of them always sided with the government,
in return to their protection and favours that they received.
One of the Hindu leaders namely Chandu Shah, an enemy of
Guru Arjun, was deadly against the Guru.

3

Another vital1
3
2

1. Vaisakha Singh, Malwa Itlhas(Punjabi) Gurmat Parchark
Singh Sabha, Ilaqa Tihgr Gurdwara Kishanpur, Ferozepur,
1954, pp.10-37.
2. Dalbir Singh Dhillon, Sikhism: Origin and Development,
Atlantic Publishers and Distributors, New Delhi, 1988,
p.329.
3. Kesar Singh Chhibbar, op.cit., parkh, p.61.
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problem for theGuru was the opposition of his own
relatives. For example, Prithi Chand and his son
Miharban were always in search of an opportunity to
harm him.

Thus, these diverse forces joined together

to harass the Guru. Another danger for the Guru came from
Muslim orthodoxy headed by Ciliz Khan, the governor of Punjab.
o
He was a devoted disciple of Shaikh Ahmad Sirhindi. On
his advice, he tried to propagate Shariat in Funjab and
helped the Imam to strengthen Islam. The Shaikh felt satisfied
and in a letter to Qiliz Khan, he thanked and praised the
Governor for having promulgated a number of orders in
accordance with 5h~»rah and congratulated him that during1
2

1. Ibid., Manohar Das Mihrban was born on January 24,1582.
At the time of Guru Hargobind he worked under the
supervision of his father Prithia. The latter had become
a parallel Guru to the Gaddi of Guiu Hanak and started
his own sect. Prithia was died on April 1619 (1676 Vaisakh
Sudi 12 Doadsi). He appoirrEecT^fTfirban as his successor.
For detail see, Harji, Goshti Guru Mihrban ed. Gobind Nath
Raj Guru, Punjab University, Chandigarh, 1974, P.177;
Guru Frithl Chand Bansavall, Ganda Singh Library,
Punjabi University, Patiala, p.7; Fothrl Sahib.(MS) No. 598,
Guru Nanak Dev University Library, Amritsar, p.76, 87;
Harji, Goshti Guru Mlhrban(MS) No.2527 Central Pub]ic Library,
Patiala, p.64j Samsher Singh AShok Sodi Mihrban Jeevan Ate
S ah it, pbi. Faqir Singh and Sons, Amritsar, 1968, pp.43-44f
' Kirpal Singh, Manohar Das Mihrban Jeevan Ate Rachnavan,
Punjabi University, Patiala, 1974, p7l8; Gurmohan Singh
Abluwalia, Sodi Harji Jeevan Te Rachne, PunjabiUniversity,
Patiala, 1985,pp.4-8.
2. Hasan Murtaza,"Letters of Shaikh Ahmad", Indian History
Congress , Ninth Session, Patna, 1946, p.274; Tuzuk-i
Jahanqiri, Vol.I, p.135.
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his tenure of office at Lahore, religion has been strengthened.
There was no place for Hindus in this rule.

Seeing the

fanatic nature of the Governor* a clash with the Guru was
inevitable. It seems that the Guru had foreseen such
difficulties and that is why he left his family at Darauli 2
to avoid any harassment. The other possibility was that the
Guru also had been aware of Jahangir's order for his
arrest along with his family.

The real difficult task before Guru Hargobind was
to arouse the despondent Indians from their inertia and
infuse in them the fighting spirit to oppose oppression
and tyranny of the ruling class. The ever-present fear of
orthodox state gripped the heart of the people. Most of
the Hindus and a fair section of Muslims suffered a sense
of insecurity. But along with these difficulties there was

1. Maktoobat-i-lmem-i-Ribbanl, Vol.I, Newal Kishore, Press.
Cownpor,1906. Letter No.76.
'
*
2. According to BhattVahi Talauda Pargana Jind, Baba Gurditta
was born at Darauli on October 13, 1608. This time Guru was
present at Amritsar.
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a favourable situation for Guru Hargobind to initiate
martial training to his Sikhs, The execution of Guru Arjun
was a great shock to the religious sentiments of Hindus
and Sikhs. They wanted a leader under whose leadership
they could avenge the insult to their religion, and this
leadership they found in Guru Hargobind,

To accomplish his mission, the Guru had to keep
three practical objectives in view-to check internal
rivlarly, to spread the faith and to take security measures
against the Mughal attack. Accordingly, Guru Hargobind
took some urgent steps to check the activities of his
uncle Prithi Chand who had on the authority of Dabistan-iMazahib usurped the gurgaddi during the absence of Guru
Hargobind from Goindwal, the then headquarters of Sikhism.
However, Guru Hargobind's return to Goindwal set aside the
temporary dispute initiated by Prithia as

all the Sikhs

acknowledged him the spiritual successor to the House of
Nanak. For the spread of Sikh faith, the Guru decided to

1. Dablstan-i-Mazahib, Eng.Trs. by Ganda Singh,"Nanak Panthis"
in Panlab Past and Present, April, 1967, Punjabi University
Patiala, p.61; See also Kesar Singh Chhibbar, op.cit.,p.61.
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change his residence from Goindwal to Amritsar, an important
Sikh centre at the trade route.* As soon as the Guru reached
2
Amritsar, a large number of followers gathered around him.
In Amritsar, the Guru resumed the preaching of Sikh faith.
The Guru taught his followers that they must defend themselves
against political aggression. They should not look to any
supernatural power for saving themselves from aggression.
To let a despot commit atrocities is as much a sin as to
commit them.

3

For this purpose, he created an army of saint-

soldiers .
It seems that from 1608 to 1612 A.D., Guru Hargobind
peacefully remained in Amritsar and carried out his military
4
activities without much outside interference. No confrontation
took place between Guru Hargobind and the Mughal Government
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1. Sarup Das Bhalla, op.cit..pp.424-425.
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2. Ibid., p.425.
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Pritam Singh Gill, History of Sikh Nation, New Academic
Publishing Company, Jullundur, 1978, p.156.
/

4. For detail See Chapter III.
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during this period. Now Amritsar became the chief centre
of the Sikh activities, spiritual as well as secular. The
construction of Akal Takht, a temporal power, in A.D. 1609
exactly facing Harimanddr, raised the importance of this
1
2
place. The addition of Lohgarh fort in 1610
and a wall
around the city gave a new dimension to the city. All these
steps were taken by Guru Hargobind as a security measure
in the event of an attack on the Sikhs.

These measures of Guru Hargobind however found
disfavour with the government, but it did not take any
step against Guru Hargobind. The reason seems to be that
there was some relaxation of tension on the part of Mughal
3
authority, which it had earlier. This time Jahangir had1
3
2

1. Guru Hargobind who cane back to Amritsar after 1608 A.D.,
as said earlier, may have constructed the Akal Takht
after establishing himself in 1609 A.D. The following
authors have also accepted this date such as:Giani Lai Singh,
Tawarikh Guru Khalsa,Darbar Publishing House, Amritsar,
1865, p.302; Joginder Singh, Nahin Tudh Jehia,Preet Prakashan,
New Delhi, 1977, p.28; Trilochan Singh, op.cit., p.3;
Kapur Singh,"The Golden Temple": Its Theo-Political Status"
article published in Sikh Review, 1974, p.6.
2. See, Madanjit Kaur, The Golden Temple Past & Present,
Guru Nanak University i’ress, Amritsar, 1983, p.22.
3. At the time of coronation of Mughal Emperor Jahangir,
he had to face a conglomeration of political crises.
The orthodox nobility was not happy on the liberal policy
of Akbar and they did not desire the continuation of the
same old policy of liberalism, therefore, they promised
to the Emperor Jahangir to support him in political crises
only in case he would plelAthe cause of Islamization,
See. Chapter II.
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established himself firmly and adopted liberal policy
in dealing with his Don—Muslim subjects and evinced more
interest in the welfare of his subjects. Jahangir issued
an order that Bhang is injurious to health. It should not
be sold in bazar and gambling should be strictly abolished.
He also issued many other orders for the welfare of the
masses.

He no longer tolerated oppression on his subjects

from nobles. He did not spare even his former favourite
Murtaza Khan who committed atrocities on his subjects as
governor of Gujarat. In the month of February,1609, Jahangir
wrote in Tuzuki

"As it was again represented to me that oppression
was being committed by the bre^thern and attendants
of Murtaza Khan on the ryots and people of Ahmadabad
in Gujarat, and that he
his relation and people
Subha from him and gave
settled that the latter

was unable properly to restrain
about him. I transferred the
it to Azam Khan and it was
2
should attend at court.”1
2

1. Tuzuk-i-J aha ng iri, VolcI, p.157.
2. Ibid., p.153.
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It: seems from “
the above passage that: Jahangir
after establishing himself firmly as the sovereign king,
made efforts to come out of the hold of revivalists under
their influence and advice earlier he had pledged to act
as a defender of Islam. He became liberal towards other
religions. Therefore, the fanatic nobles could no longer
vitiate the mind of the Emperor against Sikhs at that time.
Moreover, the Naqashbandis, an orthodox Muslim sect, were
also deprived of their power in the mughal court because of

V

Nur Jahan's dislike for them. She was not a bigot and she
belonged to Shia order and leaned more and more on Shia's
support.1

On the other hand. Guru Hargobind too was not
exclusively a militarist. He was primarily a Guru, a
teacher and missionary of his faith. He only resorted
to arms for defensive purposes. Even before his death.
Guru Arjun precepted that Guru Hargobind will assume the arms
2
in defence of his spiritual ministry without any violence.
1. Beni Prasad, op.cit., p.297; Beni Prasad writes that
Nur Jahan had great influence at the Mughal Court.
Many powerful nobles were reduced of their ranks and
many other*s ranks were increased, see, op.cit.,
pp.170-174.
2. Sarup Das Bhalla, op.cit.,p415.
us fHU jfeifa ft g z r f huto1
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Guru Hargobind did not mean to declare a holy war against
the Muslims as a community. He just wanted to mould his
followers into a new warrior type of saints capable of
defending themselves against aggression without being
aggressive themselves. The basic aim of the Guru was to
fight against those hurdles that lay in the way of religious
freedom. The Sikhs were forbidden from any type of looting
and molesting. Because of the preachings of the Guru, the
Sikhs did not become violent towards the Muslims in spite
of the serious resentment they had aroused in their minds
after the martyrdom of Guru Arjun. Even Jahangir also found
no hostile intentions in the changes introduced in the
organisation and there was no harassments of Guru Hargobind.1

Guru Hargobind, after strengthening the Sikh community
at Amritsar, now thought it necessary to take his message
outside the city of Amritsar. Therefore, he proceeded on a
2

tour to Lahore in the year 1612 A.D.1
2

1. Ganda Singh,"The Sikh Saga of Martyrdom" published in
Nanak Parkash Patrika, Vol.III, June-December,1975,
pT74~
2. Giani Gian Singh, op.clt., p.417.
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In Lahore, Guru Hargobind met holy men of all
sects and creeds, held in-depth discussions

with them,

and preached to them the mission of Guru Nanak. The
important saints who met Guru Hargobind during this
sojourn included Chhaju Bhagat, Peelu, Bhaironath, Sobhagir
1
nd
to see Mian Mir
Guru Hargobind
and hold religious as well as political discourses with
2
him. Guru Hargobind stayed at Lahore for several months
3
Amritsar
BK/AD
nd returned

Next year, the Guru set out for Kartarpur. He also
visited other areas of Doaba. Many people flocked to the
Guru. Guru Hargobind met the people and encouraged them
to enter the Sikh faith. He also recruited many soldiers
for his army. Guru Hargobind stayed for about seven months
4
in Doaba and brought people to the Sikh fold.
Guru
this period

disturbed duri
1608 to 1618.

1. Giani Gian Singh, op.clt., p.417
2. Ibid.
3. Ibid.
4. Ibid., pp.417-18

Guru
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to Hanaki daughter of Hari chand in the year 1613 A.D.
A daughter named Vero was born to DamodBfi in 1670/1613 A.D.
In August 1615, he was married to Marwahi.

2

She was the

daughter of a Sikh called Dwara. They belonged to village
Mandiali, about five miles from Lahore. The marriage ceremony
4
was performed in Mandiali with great pomp and show.

In Har Samvat 1674 (July 1617 A.D.) Marwahi gave
birth to a sdn, named Suraj Mai.

The Guru's third son

Ani Rai was born to Damodari on Maghar 16, 1678 (December
1617).

6

7

Baba Atal was born in 1675 (1618 A.D.) to Marwahi.1
7
6
5
4
3
2

1. Sohan Kavi, op.cit., pp.203-205.
2. Guru Parnalian, ed.Randhir Singh, Sikh Ithihas Research
Board, Shiromani Gurdwara Parbandhak Committee, Amritsar,
1977, p.219.
3. Sohan Kavi, op.cit., p.234.
4. Ibid.
5. Sohan Kavi, op.cit., p.238; Guru Parnalian, pp.218-19.
6. Guru Parnalian,pp.219, 285.
7. Ibid., p.126.
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In this way, from 1608 to 1618 besides his family
affairs, the Guru continuously engaged himself in organising
the Sikhs, gave them military training and prepared them
for actions in battlefield. In order to collect his new
followers Guru also travelled in the central Punjab. A
large number of Sikhs from Majha, Doaba and Malwa answered
the Guru's call and recognized him as their spiritual as
well as secular leader. The income of the Guru also increased.
It is said that instead of going to Mughal court, the Sikhs
came to Guru's Darbar to get their disputes solved.1
Guru Hargobind started wearing royal dress also. The people
2
called him Sacha Padshah.
All those exercises of the Guru created apprehension
in the mind of the imperialists. According to Sikh tradition,
the enemies of the Guru, persuaded the Emperor to believe
that Guru was intended to raise the standard of revolts.1
3*
2
.
S
The reports against the king-like and war-like activities
of the Guru created suspicion in the mind of Jahangir, that
Guru had some political objective.Therefore, he decided to

1. Giani Gian Singh, Tawarikh Guru Khalsa. p.418.
2. Ibid.
3. Ibid., pp.418-419;Sohen Kavi, op.clt..pp.159-160.
M.A., Macouliffe, The Sikh Religion. Vol.IV,
S. Chand & Co., 1967^ p.10.
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summon the Guru to Delhi. He sent Wazir Khan, an officer
in the Mughal Court and a devotee of Guru's house to
sunrnon the Guru at Delhi.*

When Wazir Khan reached Amritsar, he informed the
Guru of Emperor's desire. Guru decided to discuss about
theproposal with his sangat. The sangat wanted that instead
of Guru, some trustworthy Sikhs should be sent to meet
2
the Emperor. Baba Buddha, Bhai Gurdas and Mata Ganga let
Guru decide the matter.

3

After some deliberations Guru Hargobind

decided to go to Delhi to meet the Emperor.
Before leaving for Delhi, Guru Hargobind entrusted
the secular duties of Akal Takht to Bhai Gurdas, and
Baba Buddha was asked to perform the spiritual duties of
Hariman3a.r.

He also directed his saint-soldiers to act

on the advice of Baba Buddha and Bhai Gurdas. Besides this1
4
3
2

1. Sohan Kavi, op.cit., p.160-61.
2. M.A., Macauliffe, ftp.clt., Vol.IV, p.12; Sohan Kavi,
op.cit.,p.162.
3. Sohan Kavi, op.cit., p.162.
4. Ibid., p.163.
*
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he 6lso instructed the elderly Sikhs to be careful about
the safety of Harimandilr. *
Guru Hargobind, accompanied by a retinue of three
hundred armed soldiers, started his journey to meet the
2
Emperor at Delhi. When the Guru reached Delhi a large
number of devotees gathered at his camp.

The orthodox

Muslims nobility presented a deteriorated picture of the
Guru's camp at Delhi by telling the Emperor that the camp
is not merely a congregation of SadJrSangat rather it is a

1. Ibid.
1

4

7
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2. Giani Gian Singh, op.clt.« p.419;M.A., Macauliffe, op.clt.,
Vol.IV, p.14; Sohan Kavi, op.clt.. p.163.
3. Sohan Kavi, op.clt., p.164.
fast at
#313 UPTTtl
a t W H I 3a R^rt fny u -hS i
3# cS3T^ ap3 aip£i

riaf3 aat n fsR fsa trai

135

camp of army personnel. Moreover, the new policy of
militarism and the changes in the Sikh social organization
were disliked by the orthodox nobility.

Thus, a sense of

mistrust and suspicion prevailed at Delhi Court. The Mughal
Emperor Jahangir became apprehensive of the Guru’s military
.
2
activities suspecting political objectives in his policy.
Therefore, on the advice of certain courtiers,

3

the Emperor

put the Guru under police surveillance and then in May 1619

1. Sarup Das Bhalla,

pp.427-428, 436
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2. Sohan Kavi, op.clt., pp.165-171; M.A., Macauliffe, op^cit.,
Vol.IV, pp.15-20; Sarup Das Bhalla, op.cit., p.434;
Giani Gian Singh, op.cit., pp.420-423; A.C. Banerjee,
Guru Nanak to Guru Gobind Singh, Rajesh Publications,
New Delhi,1978^ p.134.3
3. Sarup Das Bhalla, op.cit., p.429; The sikh chronicles
referred that along with the orthodox nobility, one of
the pretty Hindu officials named Chandu Shah also played
important role for the arrest of Guru. See, £>ohan Kavi,
op.c i t., pp.172—73; M.A., Macauliffe, op.cit., pp.20—21.
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imprisoned him in the fort of Gwalior, where political
prisoners were kept.

According to the Sikh chronicles Bhai Jetha, a
devout Sikh, secured the Guru's release by soothing the
Emperor who was troubled by fearful visions, through his
occult power.

3

The Guru, however, was not happy over sucfc

a release. But the version in the Dabistan-i-Majahib,seems
nearer to reality. According to this source, the Sikhs1
3
2

1. According to Sikh chronicles, Guru Hargobind remained for
a very short period in prison. They further throw light
on the fact that Emperor Jahangir was present at Agra
when he ordered Guru's imprisonment; at that time Jahandfir
was sick and he went to Kashmir for recouping his health.
The Tuzuk-i-Jahangir! mentions that Emperor Jahangir
returned to Agra in April 1619 after the gap of five and
half years, having completed his tour of Ajmere and Deccan.
This very year his health brokeaown, and he went to Kashmir
for recovery of his health. Therefore, comparing the
incidents from both the sources we can conclude that
Jahangir ordered for Guru's imprisonment at Gwalior fort
in May 1619 after having investigated the case for some
lays after he came to Agra. See Sohan Kavi, op.cit,,
pp. 170-173, 183; Giani Gian Singh, op.cit.,pp.423-426,429,
Tuzuk-i-Jahanqiri, Vol.II, pp.77, 84,97-98.
2. DeLaet, The Empire of the Great Mughals, Eng.trs. J.S.
Hoyland, Oriental Books, New Delhi, ed. 2nd, 1974, pp.35-36.
3. Sohan Kavi, oo.cit., p.175; M.A. Macauliffe,op.cit.,
Vol.IV, p.25.
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including Baba Buddha, came to Gwalior to see the Guru.*
Even some Muslims also raised their voice against this
2 _
3
4
excess. Even Queen Nur Jahan, Wazir Khan
also used their
good offices to persuade the Emperor for the Guru's freedom.
All this conviced the Emperor of the noble intentions of
the Guru leading to his ultimate release.

According to Sikh chronicles, when Emperor Jahangir
ordered the release of Guru, the imprisoned kings in the
Gwalior fort felt distressed. These were the kings whose
territories had been usurped by Jahangir. The Guru promised1
5
4
3
2

1. Dabistan-i-Mazahib, Eng.trs. by Ganda Singh,"Nanak Fanthis",
op.cit., p.62.
2. Teja Singh, Ganda Singh, A Short History of the Sikhs,
Punjabi University, PatiaTa, 1989, p.38.
3. Kesar Singh Chibbar, Bansavali Naman Dasan Fatshahian Ka,
pp.63-64.
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4. M.A., Macauliffe, op.cit., Vol.IV, p.26.
5. Dabistan-i-Mazahib, Eng.trs. by Ganda Singh,
op.cit., p.62.

'Nanak Panthis',

*
4
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that he would not leave them until they were released
by the Emperor. Therefore, when Wazir Khan brought the
orders of Guru's release. Guru refused to come out so
long as other political prisoners were not released. The
Guru stood for their surety and loyal behaviour.

Wazir Khan

informed the Emperor about <fche Guru's desire. The Emperor
put the condition that those who could grasp the raiment
of the Guru while coming out from the fort of Gwalior, be
2
M
released. The Guru got a special clock stitched which had
3

52 hems (Kalis). As Guru Hargobind left the fort the captive

1. Sarup Bingh Kaushish, Guru Kian Sakhian(MS) Sakhi No.2,
1890; Sohan Kavi, op.cit., p.176; Sarup Das Bhalla, op.cit.,
p.432; Giani Gian Singh, Tawarikh Guru Khalsa, p.426.2
3

2. Sarup Das Bhalla, op.cit.. p.432; the other Sikh sources
also gives this type of view.
f<5M
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3. The Angrakha of Guru Hargobind is now displayed in a
Gurdwara at village Ghurani Kala inc’district Ludhiana.
This village is eight kilometre from Payal, on Payal
Malerkotla Road, Gazetteer of India, Punjab State,
Ludhiana, ed. V.S. Suri, Financial Commissioner Revenue,
Punjab, Chandigarh, 1970, p.643.

139

kings caught the hems of the garment and got released from
1
9
the prison. This happened in October 1619. Thus Guru
came out of the fort after a period of six months.31
2

1. According to Macauliffe,"in the fort a Cenotaph called
Bandhishar, probably a contraction of Bandi Chhor, is
pointed out to visitors, at which both the Sikhs and the
Muhammadan worships—The Mohammadans every Thursday evening,
and the Sikhs occasionally. At this spot the Guru used to
pray. It is near a tank in and around which masonry work
was constructed in ancient times. See M.A., Macauliffe,
op.clt., Vol.IV, p.27.
2. Bhat Vahi Jado Bansian Khata Bartian Ka.
ara 3

1
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According to Giani Gian Singh Guru Hardobind
the fort of Gwalior for .two months The author of Dabistani-Wazahib, accepted theperiod of G
's imprisonment as
tv;elve years. I.B. Banerjee,
that Guru's period
of imprisonment was five
Teja Singh and Ganda Singh
assert two years as the period for Guru's imprisonment.
According to D.S. Dhillon, it seems that originally the
Emperor may have ordered imprisonment for a longer period
but later on the period of imprisonment would have been
curtailed. The most reliable information is
is .given by
Kesar Singh Chhibbar, who accepted that theperiod of Guru's
imprisonment and battles amounts to one year and a half,
Bhat Vahis opined that the period of battles consisted of
one year; from 1634 to 1635. Therefore, we can accept that
the period of Guru's imprisonment as the remaining
months. This tallies with the period told by Chibbar;
Giani Gian Singh, op.cit., pp.423-426; Dabistan-i-Mazahib,
Eng.trs. by Ganda Singh, 'Nanak Panthis', p.62; I.B. Banerjee
op.cijt.,p. 166; Teja Singh & Ganda Singh, op, cit., p.38;
______
ent , p.116;
D.S. Dhillon, Sikh
Kesar Singh Chhibbar, op.cit., parkh, p.66; BhattVahi
Multani Sindhi; See also Supra, PP«nr-l31
rY t
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After his release, the Guru called on the Emperor
who requested the Guru to accompany him on his journey to
Kashmir. They set out together and reached Amritsar.
However, the Bhatt Vahis told that both halted at Kalanaur
on January 1-620 A.D. where many Sikhs including Baba Buddha
2

and Bhai Gurdas came to see the Guru. From here the Guru
3
returned to Amritsar. There is still another view which
holds that the Guru, after his release took up employment1
2

1. Sohan Kavi, op.cit., pp.183-186; M.A., Macauliffe, oo.cit.,
VolJV-I, pp. 31-34.
----2. According to Tuzuk-i-Jahangiri, Vol.il, p.115, only the
Jahangir reached at Kalanaur on dated.24 January 1620 A.D.,
where as according to Bhat Vahl Talauda Parnsna Jind, * ' *
both the Emperor and the Guru reached at Kalanaur, on
dated 28 January,1620.Both stayed here for sometime*
Bhativahi Talauda Pargana Jind.
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with the Emperor,

who deputed him to subdue Raja Tara

Chand of Nalagarh or to supervise the Punjab officials.
But this view is confirmed neither by Tuzuk-i-Jahangir!
2
nor by contemporary Sikh records. We, therefore, fail
to agree to these latter views.

As the news of Guru Hargobind's arrival^t

Amritsar

spread around, the Sikhs flocked in large numbers to have
a glimpse of their Guru. A special function was held at
Darbar Sahib. Bhai Gurdas performed the prayer ceremony.

3

The Guru’s return to Amritsar was celebrated with great
rejoicing because he had come back safely from the Mughal's
Darbar. Since the Guru was released near Diwali, it became
a tradition among the Sikhs that they illuminate their houses
on Diwali Day.1
3
*

1. Giani Gian Singh, Tawarikh Guru Khalsa,p.427; Khazan Singh,
A History of Sikh Religion, p.l33; Giani Gian Singh,
Panth Parkash, Language Department, Punjab, Patiala,1970,
p.131; Sa*T3hu Gobind Das, Ithlas Guru Khalsa, (Hindi)Lakshmi
Venkateshwar Press, Bombay, 1982, p.107.
According to Beni Prasad,"Tuzuk-i-Jahanglrl has given full
accounts of the riots and rebellions, wars and conquests.
The imperial regulations are re-produced in full accounts.
All the important appointments promotions and dismissals
are mentioned". Beni Prasad, History of Jahangir, p.418.
3. Sohan Kavi, op.clt., p.182.
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Guru H^rgobind stayed at Amritsar for sometime
and then left for Lahore. Here the Guru stayed at Muzang
(now on temple road# Bhundpura). The place was later
converted into a Gurdwara.1 He also visited the birth place
of Guru R?m Das. He also completed the construction of
Baoli which was planned by Guru Arjun. The Guru got a monument
erected at the place where Guru Arjun was executed and
2
Bhai Langah was appointed its incharge.

Guru Hargobind remained for several months at Lahore
preaching to his disciples and leading them on the path of
religion and rectitude.

He also called on Sufi Saint Mian Mir

^

who treated the Guru with great respect.
It is also during this sojourn of the Guru that
Bibi Kaulan, daughter of Qaai Rustam Khan, who was a1
5
4
3
2

1. Khan Mohammad Waliullah Khan, Sikh Shrines in West Pakistan.
Department of Archoeology, Ministry ol: Education and
Information, Government of Pakistan, 1962, p.38.
2. Sohan Kavi, op.clt., p.185; M.A., Macauliffe, The Sikh
Religion,Vol.IV. p.35.
3. M.A., Macauliffe, op.cit., pp.34-41.
I

4. Bhai Santokh Singh, Gurpartap sural Granth, ed.
Bhai Vir Singh, Khalsa Samachar, Amritsar, 1962, Ras 5,
Asu 20, p.2587; M«A«* Macauliffe, op.cit., pp.41^42.
5.

p.2588.
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devotee of Mian Mir, heard the spiritual discourses
between Mian Mir and Guru Hargobind. She became an devotee
of the Guru Hargobind.

Although some people tried to use

the incident to incite the Emperor who happened to be at
2
Lahore
at the moment against the Guru yet no stern
measures were adopted by the Emperor against the Guru.
#

From Lahore the Guru returned to Amritsar Via
3
4
Mangat, Amar Sidho, Badhana, and Mado Ka Brar (now
called GurySar). At Amritsar the Guru got the news of the1
4
3
2

1. The early childhood of Kaulan is highly controversial.
However, according to the Sikh chronicles, she was the
daughter of a Hindu and was abducted by Qazi named Rustam,
of Lahore, where she felt uns3fe. Therefore, she left
Lahore on the advice of Mian Mir to accompany the Guru to
Amritsar, in Samvat 1678 (1621 B.K.) where she finally
stayed and died. Her stay at Amritsar was not considered
good for the Sikhs because they had the apprehension that
due to the presence of Kaulan, the MughaIs may invade
Amritsar. For detail, See, D.S. Dhillon, B.S. Cheema,
"Bibi Kaulan in Sikh Chronicles", Panjab Past and Present,
Vol.XXlV-Apri1,1990, pp.46-48; Gur Parnalian , ed.
Randhir Singh, p.110, 148, 284.
2

. The Sikh chronicles describe that this incident occured
when Emperor was staying at Lahore along with Khurram in
1620 A.D. See, Sarup Das Bhalla, op.cit., p.455;Sohan Kavi,
op.cit., p.198; Santokh Singh, op.cit., Ras 5, Asu 20,
pp.2587-2591; Khazan Singh, op.cit.,p .134. The date of
Emperor's stay at Lahore is given as 20 Nov. 1620 in Tuzuk,
which also helps us to conclude that this incident occured
in November 1620. See Tuzuk-i-Jahanqlri,Vol.II, pp.183-86.

3. Waliullah Khan, op.cit., p.37.
4. Ibid.
t
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birth of Tegh Bahadur youngest of the five sons, who
was born on 1st April,1621 in Amritsar to Mata Nanaki.^

At Amritsar, he took many steps to strengthen
his defence. He established new centred for the military
activities of the Sikhs. He developed a centre of Sikh
secular activities called Guru Ka Chowk near the Akal Bunga
and armed guards were posted there.
the Guru Ka Bazar who also built.

2

Chaurasi Atari adjoining

The fortress of Lohgarh

was strengthened and the Sikh sangat was encouraged to
4

settle at Amritsar.

He received presents, especially of

weapons and horses. He organized feats of physical strength
such as wrestling bouts and gatka play arid supervised lessons
in horsemanship and swordsmanship. Every day, both morning*
and evening, hymns were sung often to martial tunes and

1. Sohan Kavi, op.cit.. p.262; Harbans Singh, Guru Tegh
Bahadur. Sterling Publishers, New Delhi, 1982, p.2lT2
4
3
2. Giani Gian Singh, Tawarlkh Guru Khalsa, p.431;
Madanjit Kaur, The Golden Temple, Guru Nanak Dev University
Amritsar, 1983, p.i3.
3. Ibid.
4. Madanjit Kaur, op.cit., p.23.
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discourses given on Sikh tenets. Thus, the atmosphere of
Akal Takht always remained charged with the spirit of
heroism upto the extent that Chak Guru Ram Das became to
all intents and purpose a Chhauni (camp or Cantonment of
brave S i k h s i . e . head quarters of the Sikh soldiers.

After consolidating his position and strengthening
the defence of the community at Amritsar, Guru decided to
2
visit Kartarpur. Here some Pathans of village Wadamir
joined the Guru's army with their weapons.

Dilawar Khan,

Amir Khan, Aitullah Khan/Ismail Khan and his nephew Painda
Khan were important among them.

After spending sometime in Doaba Guru Hargobind
went on to Hargobindpur via Tanda and Mukerian. The Guru
4

wanted to refound Hargobindpur,

but Bhagwan Chand a Hindu

Khatri and a revenue officer of that pargana objected to it.1
4
3
2

1. Sri Amritsar Ji Da Sankhep Hal,Part-Ill, Khalsa Tract
Society, Amritsar, July 1957, p.90; Madanjit Kaur,op.clt.,
p.23.
I
2. Kesar Singh Chhibar, op.cit., Farkh, p. ; See,
Giani Gian Singh, Tawarikh Guru Khalsa, p.432.
6

6

3. M.A., Macauliffe, op.cit., Vol.IV, p.52.
4. Giani Gian Singh, Tawarikh Guru Khalsa, p.432; Gazetteer
of India, Punjab State, Gurdaspur District, ed. B.R.Chopra,
Revenue Department, Punjab, Chandigarh, T979, p.28.
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Bhagwan Chand happened to be a friend of Abdullah Khan,
Subedar of Jalandhar who in turn was a friend of Chandu
Shah.

The Guru tried to settle the matter amicably, but

in vain. On the instigation of Chandu's son, Bhagwan Chand
2

threatened the Guru to leave the place.

In the ensuing

armed struggle between the two parties, Bhagwan Das was
killed and his son Rattan Chand injured. Kandan, Bihari,
Dhurra were important sikhs who were killed in the Skirmish.
It took place on Asu 28, 1678 (September 3,1621).

The matter was reported to the Subedar of Jalandhar
who had for a long time been closely watching the training
of troops and collection of arms at Amritsar by the Guru.
He decided that some show of force was necessary to dampen

1. Giani Gian Singh, Tawarlkh Guru Khalsa, p.468.
2. Ibid., Darshan Singh, The Ninth Nanak K.Lal & Company.,
Jalandhar, 1975, p.25.
3. BhattVahi Multani Sindhi.
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ths enthusiasm of the Sikhs.

The Subedar marched towards

Hargobindpur at the head of five thousand troops and appealed
to the Muslims to wage religious war (Jahad) against the
Sikhs. The battle at Hargobindpur took place on Katik 3,
2

1678 (November 1621 A.D.).
and Karam Chand

In this battle both Rattan Chand

were killed and their armies defeated.^

The Guru returned to Amritsar.

At Amritsar the Guru had some time for improving
the internal structure of the Sikh social organization,
especially the masand system. Many masands had become1
4
3
2

1. Balwant Singh Anand, Guru Tegh Bahadur, Sterling
Publishers, Pvt.Ltd., New Delhi, 1979, p.67.
2. BJ^attVahi Multani Sindi Khata Bajrautoka.
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3. According to Sikh traditionChandu Shah was also killed
by the Sikhs immediately after the release of Guru From
the fort of Gwalior. See Kesar Singh Chhibar, op.cit.,
Parakh ,p.65.

4. See, M.A., Macauliffe, op.cit., Vol.IV,p.116.
Bhat Vahi Multani Sindi.
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corrupt, selfish and greedy. The Guru received a numbe.r
of complaints against them. The Guru asked the masands
to behave and even authorised the sangat to prepare amrit
or charan pahul, the right earlier vested with the masands
only

.

1

According to Sikh chronicles, the Guru took intensive
tours from 1622 to 1624 and visited some of the places within
and outside the Punjab, which were earlier visJ t^d by
Guru Nanak. He went to Nanak Mata near Pilibhit in the
district of Nanital, an important Sikh centre established
by Guru Nanak. The shrine here was captured by the yogis,

2

and the Guru, on the request of a Sikh named Almast restored
the shine to the Sikhs. It was around 1622.Guru stayed here
for sometime and held religious discourses.

1. Kesar Singh Chibbar, op.citi, Parakh,p.67.
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2. Ithihas Gurdwara Sri Nanak Mata Sahib(fbl), Gurdwara
Parbandhak Committee, Nanak Mata, Nanital(Uttar Pradesh),
pp. - .3
1

1

1

3. Ibid., M.A., Macauliffe, op.cit., Vol.IV, p.52.
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The next odysfty took the Guru to Kashmir. One of
the views is that the Guru visited this area on the request
of his devotee, named, Bhagbhari.

Another version holds

that he accompanied Jahangir to Kashmir on his invitation,
who during his visit to Lahore, had received many complaints
against the Guru from his enemies.

2

The Emperor did not

want to have any clash with the Guru and at the same time
he did not want the Guru to have any clash with the local
people.

3

So he thought it prudent to request the Guru to
4
accompany him to Kashmir. The Guru accepted the invitation
as he himself wanted to propagate Sikhism in the Kashmir
.
5
region.

The latter view confirms that by this time the
Guru had acquired enough strength to' challenge the local1
5
*
3
2

1. Sikhan Dl Bhaqat Mala, ed. Trilochan Singh Bedi,
Punjabi University, Patiala, i960,p.120.
2. Sarup Das Bhalla, op.cit., p.445.
3. Ibid.
4 . Ibid., p.44 5.
5. Ibid., pp.446-448.
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officials in Punjab. The Emperor did not want any internal
conflict because of his own illness, disaffection in the
1

Mughal Courty and the danger of the Persian attack.

2

All

these factors made the Emperor adopt a policy of reconcilation
with the Guru.

The Guru set out for Kashmir in the year 1623 A.D.

3

He took important Sikhs with him. Almost every important
tov/n and village was used as a resting place where the Guru
stayed over-night. The news of Guru*s arrival brought most
of his followers from the adjoining villages, and congregation
meetings were held and Guru addressed the assembled people
giving discourses on the principle of Sikh Faith. In this
manner passing through villages and towns, Guru and his
party reached Chaparnala near Sialkot, Here, he is believed
to have stayed for some time to construct a holy tank.1
2

1. Tuzuk-i-Jahanqiri, Vol.II, pp.77, 176, 212, 213, 217, 248;
Beni Frasad, History of Jahangir, pp.292-293, 297, 329-342.
2. Ibid., pp.233-234; Ibid.P,315, 321.
Giani Gian Singh, Panth Parkash,p.132.
According to Tuzuk, Emperor Jahangir reached Punjab in
the end of 1623 A.D. on his journey to Kashmir from Ajmere,
which also helps us to conclude that Guru visited Kaslimir
in this year. See, Tuzuk-i-Jahanqiri, Vol.II, p.288.
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The Guru also constructed a Gurdwara near the tank. It is
«

called Gurusur.

Guru's next halt was at Gallotin, ten miles from
2

Wazirabad towards the eastern side.

From there Guru

proceeded to Wazirabad. After a short stay, he reached
Mirpur and Kain

3

where Biram Dat and Jhangar, Brahmins by

caste and important persons belonging to above mentioned
4
places, were converted to Sikhism. Their descendants still
live here.It is said that many people met the Guru on his
way to Kashmir. They became his devotees and accompanied
5
him upto Srinagar.
The next important place enroute was Rajauri. A
Gurdwara constructed on the site marks the visit of
Guru Hargobind. The fort of Jahangir is also situated1
5
4
3
*

1. Tara Singh Narotam, Guru Tirath Sanqrah,Buta Singh
Partap Singh, Amritsar, pp.44; M.A., Macauliffe, op.cit.,
Vol.i, p.61.
2. Ibid.
3. Giani Gian Singh, Tawarlkh Guru Khalsa, p.437.

4. Ibid.
5. Ibid

near itj where, it is believed,Jahangir stayed. After
passing through towns such as Sukh Slai, the Guru reached
Shaji Marg, now in Palvama district of Jammu & Kashmir.
Guru's horse stood under a sapless chinar tree, which,
according to local tradition, is still standing near the
Gurdwara, constructed in memory of Guru's visit.
Pir Kattu Shah, a devotee of Guru received him. A Smadhi
2

of Kattu Shah

stands near by the Gurdwara in his memory

A Srai of Jahangir is also situated near this place.
The journey took the Guru to Srinagar where he
met his two famous devotees, namely, Bhagbhari and Sewa
Das.

According to local tradition the Guru spent a lot

of time in Srinagar to rejuvenate the old sangat, and
establish a new one. Lots of people from the valley of
Kashmir visited the Guru. Guru always blessed the sangat
and taught them the principle of Sikhism. The Sikhs1
2

1. We have personally visited the shrine and the local
people there told us that there'is a tradition about
the above referred visit of the Guru. They showed the
Chinar tree in the complex of Gurdwara.
2. For detail See, Santokh Singh, Gurpartap Suraj Granth,
ed. Bhai Vir Singh, Khalsa Samachar, Amritsar, 1963,
Ras5, Asu 50-51, p.2708-2712.

153

also built a shrine in honour of Guru's visit to Srinagar.
Sewa Das was appointed as an incharge of this shrine by
Guru.

This Gurdwara is situated near Hari Parbhat. Gurdwara

Mata Bhaghbari is also in the complex of this shrine.

From Srinagar, the Guru returned via Baramula where
he campfcd on the bank of river.

2

According to local tradition.

Emperor Jahangir also accompanied the Guru on this journey.
The next halt was Uri. A Gurdwara constructed on the
right side of the river marks the Guru's visit, and the
place is called Panj Peernia. Theplace is seven kilometers
away from Uri, on the Baramula Road. According to local
tradition. Guru held religious discourses with the five
Muslim pirs, named Gafur Shah, Rangi Hamam, Gulshah Fakir,
Imam Fakir and Hasan Shah in the presence of Emperor Jahangir.
After a long spiritual discussion they failed to subdue Guru.1
3
2

1. M.A., Macauliffe, op.cit., Vol.IV, p.64.
2. Bhai Santokh Singh, op.cit., Ras 5 Asu 48-50, pp.2700-2712.
3. This information is collected from local pebple.
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Finally# the two pirs accepted Guru's higher spirituality.
A platform where this discussion was held is still in the
Gurdwara. a Srnadhi of the faqir who held discussion with
the Guru is also situated on the backside of the Gurdwara.

The Guru's next halts were at Mujafarabad
2
Abbottabad
and Rawal Pindi. There the Guru visited a
,

1

village known as Nirali to meet his disciple Guzarkhan.
A Gurdwara was built in memory of Guru's visit at Rawalpindi.
From there the Guru reached Gujarat and met Shah Daula, a

At Wazirabad, the Guru met his devotee Khem Chand
Khatri in whose house he stayed. The place is now called
Guru Ka Kotha and is held sacred by the Sikhs. From
Wazirabad the Guru reached H afi abad, in the district of
„—
4
Gujar anwala, and thence Talwandi, the birth place of1
4
3
2
2

1. Giani Gian Singh, Tawarikh Guru Khalsa, p.439.
2. Ibid.
3. Walliulah Khan, op.clt., p.38.
4. Bhai Santokh Singh, op.cit., Ras 5, Asu 51, p.2712.
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Guru Nanak. From Talwandi the Guru and his sangat reached
the village Madar.

From here, the Guru accompanied by his

sangat reached Matvi, Nanaki's home-town. The next important
place for Guru's visit was village Manga in the Lahore
2
district. It was a sacred place connected with Guru Nanak.
From there Bhai Bidhia and Piara were sent to Amritsar to
give the news of Guru's return from Kashmir. During his
return journey also, the Emperor was with the Guru. The
date of Emperor's arrival back in Lahore is given as
3

12 October,1625,

which helps us to conclude that Guru Hargobind

reached back Lahore around this time. The journey was completed
in about two years.

When Guru Hargobind reached Amritsar, a large number of
Sikhs gathered around the Guru. A resident of Batala, named
Rama, who had come to Amritsar felt that Gurditta, the eldest
son of the Guru would prove an excellent husband for his
daughter. Therefore, he decided to make the proposal which
4
was accepted. The marriage took place in Gamvat 1683 (1626
A.D.) .

5

5
1234

1. Sohan Kavi, op.cit., p.224.
2. M.a ., Macauliffe, op.cit., Vol.IV, p.
p.230.

6

6

; Sohrn Kavi, op.cit
'

3. Beni Prasad, op.clt., p.368.
4. Sohin Kavi, op.cit., pp.247-252.
5. Gianl Gian Singh, Panth Parkash, ed
Amritsar, p.730.

Giani Kirpal Singh,
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It is Sdid that a Sikh named Mihra, resident of
Bakala, a town near the river Beas invited the Guru to
a function in his home. Guru Hargobind and his mother
went to Bakala to attend the function. Mata Ganga passed
m

away there, and according to her wishes, her body was
thrown into the Beas.

At this time, another important news for the Guru
was the death of Jahangir on 29 October,1627. During the
life-time of Jahangir, the relation between Guru Hargobind
and theMughal state remained peaceful and no major clash
occured between the Mughals and the Sikhs. The reasons
behind it were the Emperor's liberal attitude towards
his non-Muslim, subjects, his shrevf”clhess to avoid
any conflict with the Guru, and the Guru's intention1

1. Ibid.,

l
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to avoid confrontation*Leave aside the incident of
imprisonment of Guru Hargobind the Emperor did not
initiate any hostile step against the Sikhs. But with
the accession of Shah Jahan, the first ten years of
his reign were marked by events reflecting Muslim orthodoxy
and fananticism.* Therefore, a clash was inevitable between
Guru Hargobind and Shahjahan.1

1. M.L. Roy Choudhary,"Hindu Muslim Relations during the
Mughal Period" The Proceedings of the Indian His lory
Congress, 1946, p.289.

o • •

158

CHAPTER

V

RELATION WITH SHAH JAHAN AND OTHER ACTIVITIES
The death of Jahangir * led to the battle for
succession among his sons, Shah Jahan and Shahriyar.
ShahJahan won the battle and became ruler of Delhi on
2
January 19,1628. But Shah Jahan was certainly more
orthodox in his religious views than his father and
grandfather. As said earlier, the first ten years of
Shahjahan's reign were decidely marked by orthodoxy,

3

and all the events moved on theological lines. With the
«

beginning of his reign a new religious policy was initiated.

1. Jahangir died on October 28,1627. See Beni Prasad,
History of Jahangir, the Indian Press, Allahabad, 1962,
p.398; Abdul Hamid Lahori, Badshah Nama, Eng.trs. by
Elliots & Dowson, in The History o £~India as told by
its own Historians, Vol.VII, Kitab Mahal, Pvt.Ltd.,
Allahabad, 1964, p.5.
2. Banarsi Prasad Saksena, History of Shahjahan of Dlhli,
Central Book Depot, Allahabad, 1973, p.62.
3. M.L. Roy Choudhary "Hindu-Muslim Relation during the
Mughal Period 1526-1707”, published Indian History
Conference Proceeding, Patna, 1946, p.289.4
4. Ibid.

4
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Shahjahan reimposed the pilgrimage tax on Hindus.^- He
even forbade the Hindus to dress in Muslim style or
drink wine.

2

Systematic efforts were made at the instance

of the Emperor to convert the Hindus into Islam, both by
3

persuation and by force. Four hundred Hindus were converted
4
in the Funjab. Hindus were offered service and rewards
for adopting Muslim faith. The titles and distinctions were
assigned to the new converts. The Hindus were strictly
forbidden to influence or dissuade their relations from
5
turning Muslims.

Shahjahan's policy of converting the Hindus into
Muslims was a great challenge to the humanistic forces
in Punjab. At this time it was the Guru Hargobind only
who had taught the people not to tolerate violence, could1
5
4
3
2

1. Ibid.
2. B.P. Saksena, op.cit.,p.294; Mirza Aminai Cozvini, Padshahnama
F.302.
3. Ibid.,
,p.294. Bee Foot Mote No.141-142; Sadiq Khan,
Tabagat-i-Shahjahanl(MS ), F .317.
4. ibid. See Foot No.141.
5. Ibid., p.194;See*also Mirza Aminai Cazvini, op.cit.,F 302.
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lead the people on the path of justice. According to
Kavi Sohan, Guru Hargobind called an assembly in order to
decide as to how this problem should be tackled.

The

Guru also cautioned the Sikhs that the time had come,
/
when the battlesagainst the Mughals could not be averted.

2

The Sikhs were also aware of the contemporary
situation and thought that the inimical forces might try
to exploit Kaulan s issue as well.

3

Some of the prominent

Sikhs such as Krishna, Tirath, Takhtu, Nihalu and Tiloka
met Bhai Gurdas and Baba Buddha and requested them to use
their influence over the Guru and persuade him to keep
4
Bibi Kaulan away from Amritsar. The Guru could not reject1
4
3
2

1. Sohan Kavi, Gurbllas Patshahi Chhevin, ed. Inder Singh Gill,
Jeevan Mandir Pustakalia, Amritsar, T968, pp.261-262.
2. Ibid.
3. Sohan Kavi, op.cit., p.264; Bibi Kaulan, as said earlier,
became an clrdent follower of Guru Hargobind at Lahore. She
desired to accompany the Guru at Amritsar, where she finally
stayed. But this was not liked by Qazi of Lahore, who is s<i<i
to be her father. Thus, the Qazi instigated some of the
Mughal officers of Lahore against the Guru.
4. Ibid., pp.264-265? Giani Gian Singh, Panth Parkash, ed.
Giani Kirpal Singh, Manmohan Singh, Gali Shaheed Bunga,
Amritsar, 1970, p.731.
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the proposal of venerated Sikhs and decided that Bibi Kaulan
should be shifted to Kartarpur,

where adequate arrangements

for her comforts were made. Kaulan gladly accepted the
proposal.

According to Sikh tradition, soon after the succession
of Shahjahan hostilities between the Mughal forces and the
3

Sikhs started.

Three battles were fought, first of them

having been thrust upon the Guru by Shahjahan who himself
,

sent an armed contingent against the Guru.

4

Macauliffe also

writes that the Emperor was present at Lahore and under his
5
order the following battles were fought:

1. Battle of Amritsar, 1628 A.D.
2. Battle of Lahira, 1631 A.D.
3. Battle of Kartarpur, 1634 A.D.1
4
3
2

1. Sohan Kavi, op.clt.,pp.266-267; Giani Gian Singh,
op.cit.,p.734.
2

. Ibid.

3. Ibid., p.271.
4. Dabistan-i—Mazahib, Sng.trs. by Ganda Singh"Nanak Panthis"
Punjab Past & ^resent, 1967, p.62.
5. M.A., Macauliffe, The Sikh Religion, Vol.IV, S. Chand & Co

Delhi, 1963, pp.81,93, 186, 212.
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The said dates have been also accepted by the
modern historians like Teja Singh, Ganda Singh
and
2
I.B. Banerjee
in their works. However, the BhattVahis
1

differ, and they give the following dates for the battles
fought by Guru Hargobind:

1. Battle of Amritsar, April 14, 1634, A.D.
2. Battle of Mahraj (Malwa) December 16, 1634 A.D.
3. Battle of Kartarpur, April 26, 1635 A.D.
4. Battle of Phagwara, April 29, 1635 A.D.^

Fauja Singh in one of his papers entitled,'Chronology
4
of the battles of Guru Hargobind', suggests that dates given
by Bhatt Vahis about the battles of Guru Hargobind are nearer1
4
3
2

1. Teja Singh & Ganda Singh, A Short History of the Sikhs.
Punjabi University, Patiala, 1989, pp.40-42.
2. I.B. Banerjee, Evolution of the Khalsa, Vol.II,
A Mukherjee & Co., Calcutta, re-print, 1968, p.167.
3. BhatiVahi Multanl Slndi, now preserved in Punjab Historical
Studies Department, Punjabi University, Patiala.
4. Fauja Singh,"Chronology of the battles of Guru Hargobind"
in Punjab History Conference Proceedings, Punjabi University,
Patiala, 1971, p.135.
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the truth because, certain members of the recording families
themselves perished while fighting in these battles.

The views expressed by Macauliffe that the Emperor
was present at Lahore when the war broke out

1

between the

Sikhs and the Mughals in 1628 A.D. can not be accepted,
*
because Abdul Hamid Lahori, a contemporary of ShahJahan,
writes in Badshah Mama that Emperor had never visited
2
Lahore until 1633. Mirza Aminai Gazvini the author of
Padshahnama dates Emperor ShahJahan's first visit to Lahore
as 1634, when he was going on a journey to Kashmir.
Therefore, his presence at Lahore and his orders to Mughal
troops to fight against the Guru may be put after 1633.
Thus, the dates given by BhattVahis seem more acceptable
than the ones given by Macauliffe and others

1. M.A., Macauliffe, oc.cit., Vol.IV, pp.81,93.
2. Abdul Hamid Lahori, Badshah Nama.MS, p.545, See also,
Muhammad Akbar, The Punjab under the Mughals, Idarah-iAdabiyat-i-Delhi, 1974, p.170.3
3, Mirza Aminai Qazvini, op.cit., F.312
op.clt., p.314.

; D.P. Saksena,
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Thus, from 1628 to 1634, though the relations
between the Guru and Mughals were not cordial, but no
clash took place. Dabistan-i-Mazahlb also refers to the
cordial relations between the Guru and Shahjahan for some
time after the death of Jahangir,* which could well be
attributed to the Gurufs friendly relations with Wazir Khan,
2
3
the Governor of Punjab and a close confident of Emperor.
He visited the G u r u ^ house on several occasion and came
to his assistance many times.

Kesar Singh Chhibbar writes that tension between
the Sikhs and Mughals became apparent when some members
of Chandu's family complained to Shahjahan against the
Guru*s martial activities. At this time the Guru was
busy in making preparations for the marriage of his daughter,
Bibi Viro. Therefore, to avoid any confrontation on such
an occasion the Guru left Amritsar for Kartarpur, where
Bibi Viro*s marriage was solemnised.^ During his stay at*
4
3
2

1* Dabistan-i-Mazahib. Eng.trs. by Ganda Singh, MNanak Panthis",
op.clt., p.62.
«

2. He was appointed the Governor of Lahore in 1628 A.D.;
B.S. Nizzar, Punjab under the Great Mughals,Thacker and Co.,
Bombay, 1968, p.64.
3. He was one of the officers who was honoured by Shahjahan
immediately?ru.s coronation, see, The Maathlr-ul-Umara,
Vol.II, Part-II, Eng.trs. by H. Beveridge Janaki Prakashan
Patna, 1979, p.981; B.P. Saksena, op.cit., p.64.
4. Kesar Singh Chbibbar,Bansavall Nama Dasan E'atshahian Ka,
Parakh, Vol.II, Punjab University, Chandi arh,1972, p. :
On the other hand, there is also a general tradition among
the Sikhs that Bibi Viro was married after the battle of
Amritsar near Jhabal.
8

8
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Kartarpur, Kaulan breathed her last in the presence of
the Guru. Her mortal remains were enshrined in a smadh at
Kartarpur.

Another tragedy which struck at the Guru's

house was the death of Baba Atal, who died on 16 September,
2
1628 at Amritsar. Baba Sri Chand also breathed his last
3
on Magh Sudi 1, 1685 B.K., 13 January,1629. Soon thereafter
Baba Buddha who had a very long association with Sikhism
since the days of Guru Nanak, also expired on 16 November,
4
1631. Thus, the period between 1628 and 1634 which was
otherwise peaceful was of much personal loss and grievance
to the Guru.

1. Sohan Kavi, Oj-.cit., pp.303-304: Bhai Khan Singh gives
the death of Bibi Kaulan on Sawan 5,1686 B.K. (July 4,
1629 A.D.); See Mahan Kosh, Language Department, Punjab,
Patiala, 1960, p.265.
2. M.A., Macauliffe, op.cit.,Vol.IV, p.132; also see,
Report Sri Darbar Sahib, Amritsar.
BhatlVahi Multani Sindhl.Khata Udaina Ka
§

5

sT^'r Tjt 3u flt

sr-sa

w t

VRK5 ufgS aT fBU+3 tfoF TPS fe+
ft u u TrfNT' >mn pet t d H Si fug
ufgg ft6 gut 3T h afgaug g^ri afg§g
Ftgtfa rtaa f>«oi ura a t»ri
4. BhattVahi Talauda Pargana Jind; Jasbir Singh, Jeevan Baba
Buddha, Naveen Frakashan, Amritsar, 1979.
B fT i f f •g’r HBTH .

BTBT

ftcpft oF B^Tit g _rHBTH

ip s1- §g oF 3a or fug+3 g»r tps 1688 >wg gut uQh feg
aggrg ug
cP5
uft ti£i
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Guru Hargobind put in earnest efforts to bring
about rapprochement between the udasi sect and the
Sikhism. It has also been said that Guru Hargobind met
Baba Sri Chand in this behalf. The latter seemed to have
been veered round to this views, and is believed to have
accepted his proposal.

It was quite an important event

in Sikh history, because, it marks an end to the estrangement
and conforms to the unity of Sikh organisation for which
2
the Guru worked hard.

Another important incident which occured during
this period was that Bhai Gurdas left Guru Hargobind due
to some differences over a trifle which were later on
sorted out.

3

He went to Banaras where he started preaching1
3
2

1. It is said that Baba Sri Chand who started the udasis
order to preach the religion of Guru Nanak, before his
death, appointed Baba Gurditta as his successor, with
the consent of Guru Hargobind. See M.A., Macauliffe,
op.cit.,Vol.IV, p.130.
2. Teja Singh & Ganda Singh, op.cit., p.43.
3. According to Sikh chronicles, Bhai Gurdas composed a Var
in which he has advised the Sikhs to follow in the foot
step of Guru, and Bhai Gurdas have full faith in him. The
Guru examine whether Bhai Gurdas was true to what he had
said in the Var . But he was found unsuccessful in this
examination. Getting disappointed with this failure in the
test Bhai Gurdas left Amritsar for Banaras. For Detail
See, M.A., Macauliffe, op.cit.,Vol.IV, pp.134-135;
Sohan Kavi, op.cit.,pp.358-360; Sarup Das Bhalla,
Mahima Parkash , Language Department Punjab, Patiala,1971,
p.387.
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Sikhism. Bhai Gurdas remained there for quite a long time.
«

It was about this time (April 23,1629) that tile
marriage of Suraj Mai took place at Kartarpur with the
daughter of a Sikh named Prem Chand.

Guests reached

Amritsar from many different places such as Khadur,
Goindwal, Dalla, Darauli, Mandiali, Mau, and Batala.
At Kartarpur, among thte bride's guests, was a coupleLai Chand and his wife Bishan Kaur.

3

They decided to

engage their daughter with Tegh Bahadur. Guru Hargobind
accepted this offer. Therefore, the engagement of
Tegh Bahadur was decided and celebrated on this occasion.
4
The marriage ceremony took place on February 4,1633.

Another development worth-noting in this year
was the change in religious attitude of the Mughal Emperor.
According to contemporary sources, on January 1633 A.D.1
4
3
2

1. Sohan Kavi, op.clt., p.369; Harbans Singh, Guru Tegh
Bahadur , Sterling Publishers, Pvt.Ltd., 1982, p.27.
2. Ibid.,p.368.
3. Ibid.,p.369.
4. Santokh Singh, Gurpartap Suraj Granth ed. Bhai Vir Singh,
Khalsa Samachar, Amritsar, 1969, p.3330; Harbans gingh,
op.cit.,p.27.

ShahJahan again revived his orthodox religious policy.
He ordered the demolition of all the newly constructed
temples in the whole Empire especially in Banaras.
Abdul Hamid Lahori in his work Badshah Nama writes that
seventy six temples were destroyed only in the district
2
of Banaras in Allahabad province. It is further said that
in September-October Emperor ordered a total prohibition
of the erecting of new temples end the repairing of old
ones.

3

In pursuance of his policy the( Gurdwara and a Bacli

at Lahore were also demolished.

4

In Punjab, the Hindus

who had suffered from forcible conversion looked upon the
5

Sikhs for support.

Guru Hargobind who had provided leadership

to the downtrodden in Punjab was not the man to shirk his
duty and responsibility.1
5
4
3
2

1. Abdul Hamid Lahori, Badshah Nama.Vol.I. p„449; B.P. Saksena,
oi.cit., p.293.
2. Ibid.
3. Mirza Aminai Oazvini, op.cit..F.302.
4. Kahn Singh Nabha, op.cit., p.644.
5. P.S. Gill, History of Sikh Nation, New Academic Publishing
Co., Julundhar, 1978, p.164.

»
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In 1634 ShahJahan appointed Ali Mardan Khan as
the Governor of Lahore in place of Wazir Khan.

The

latter had supported the Sikh Guru in Mughal Court against
his enemies. It was a welcome news for the enemies of
Guru at the Mughal Court. This was the commencement of
an epoch in which the seeds of animosity already sown
in the mind of imperialists, began to flourish.

The enemies of the Guru got an opportunity, when
Emperor ShahJahan visited Lahore for the first time on
2
his way to Kashmir in the year 1634 A.D. They convinced
the Emperor that an un-lslamic centre of Sikh faith under
Duru Hargobind should be destroyed. They presented a
distorted picture of the Sikh Guru.

Since ShahJahan had1
3
2

1. B.S. Nizzar, op.cit., p.107; M.A., Macauliffe, op.clt..
Vol.IV, p.314.
2. Abdul Hamid Lahori, op.cit., p.545; B.P. Sakeena, op.cit.,
P.314.
3. It is notable here that the enemies of the Sikh Guru$palways
wrote exaggerated reports to Emperor to exploit his
emotions, against Sikh religion. They became passionate
in the task when the Emperor visited Lahore. This time
situation became more critical for the Sikh Guru when
ShahJahan visited Lahore in the year 1634 A.D. and the
Guru*s enemies were finally able to persuade the Emperor
to send a large army to capture Guru Hargobind. See also,
Giani Gian Singh, Tawarikh Guru Khalsa, Language Department
Punjab, Patiala, 1970, p.449.

170

already revised his religious policy, he decided to send
an armed contingent to subdue the Guru.

In this first
2

skirmish, the army of the mughals was routed.
.

^

By

this

"

/
I

victory the fame of the Guru spread. But such an open
challenge to the mughal army so near Lahore was too much
to be tolerated1
3
2

1. Dablstan-i-Mazahlb, Eng.trs. by Ganda Singh,"Nanak Panthis"
°p.cit.,p.62. The Sikh tradition believed that the
confrontation between the Imperialists and the Sikhs took
place, ostensibly on an insignificant iS^ue. One day Guru
and imperialists were hunting in the same forest. Both the
parties quarreled over the possession of a bird. In this
Skirmish some imperialist soldiers were killed, which
resulted in the battle of Amritsar. See, Sohan Kavi,
op.cit., p.271.
2. The first encounter took place at Pipli Sahib near
Amritsar. A contingent under the command of Painda Khan
and Bidhi Chand met the Mughals army. Maula Baksh son of
Qazi Rustam Khan^Kutubdi^Mirza Jafar were killed.
Rasul Khan became injured. See, Giani Gian Singh,
Tawarikh Guru Khalsa,p.459.
3. J.N. Sarkar, A Short History of Auranqzeb, Orient
Longman, Ltd., New Delhi, 1979, p.138.

171

The Mughals sent a large army of fifteen thousand
troops under the command of Mukhlis Khan,

assisted by

Bahadur Khan Kasuri, Qalandhar Khan, Mirza Tahir Beg,
Nawab Kale Khan of Jaunpur and Shamskhan.

2

Guru had kept

a small detachment of Sikhs in the Lohgarh fort in Amritsar,
2

A pitched battle was fought.

After a great struggle the
4
royal army destroyed the boundary wall of Lohgarh. In this

combat the Mughal Officers Ali Mohammad Khan, Mirza Tahir
Beg, Maulvi, Ramzan and Ismail Khan were killed. The
important Sikhs who fell down included Bhana & Bhaga*
5
Soba , Bhagu and Dam Chand.

The Guru along with his troops left Amritsar ”
and decided to give a fight to the Mughals in the open1
5
4
3
2

1. Giani Gian Singh, Tawarlkh Guru Khnlaa, p.459;
Mukhlis Khan had been the Faujdar of Gorakhpur(U.P.)
since a long time. When Emperor came into Punjab,
• he called him at Lahore. He came to Lahore on March 29,
1634. Abdul Hamid Lahori, op.cit., Vol.II, pp.10-11.
2. Ibid., p.459.
3. Bhai Santokh Singh, op.cit., Ras

6

, Asu

6

, p.2810.

4. Giani Gian Singh, Tawarikh Guru Kh,lsa, pp.459-460.
5. Ibid.
6. Sohan Kavi,

op.cit.,

P.274.
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field.

The Mughals took possession of the city. Accotding

to the author of Dabistan-i—Mazahlb, the baggage and property
of the Guru was plundered by the Mughals.^ When the Mughal
army was busy plundering the city, the Guru was preparing for
yet another attack. According to Macauliffe, the Mughals
"thought that the Guru had either been killed in the fight or
had absconded. They were awakened by an unmistakable sound of
muskets. Ihen began to conflict, the clashing of swords, and
the hissing of bullets. Brave men fell and died, blood flowed
in profusion, corpses were piled on one another, the wounded
uttered piercing cries; heads, bodies, arms and legs were
separated, and horses without riders careered round the city".
The sudden attack by the Sikh troops created a lot of confusio
among the Mughals.
The Mughals became infurious and attacked the Sikhs
4
from all sides. Singha a brave Sikh soldier fought bravely1
4
3
2

1. M.A., Mecauliffe, op.cit., Vol.IV, pp.83; Sohan Kavi,
op.cit., p.276.
2. Dabistan-1-Mazahlb, Eng.trs. by Ganda Singh,'Nanak Eanthis'
op.cit.., p.62.
3. M.A., Macauliffe, op.cit., Vol.IV, p.85.
4. Ibid., pp.85-87. In this combat Bhai Bhanu, the Guru's
commander in Chief killed Shams Khan. Seeing this the
Mughals bee me infuriated and attacked him on all sides.
Bhai Bhanu fought bravely. At last he received two bullets
and died; See Sohan Kavi, op.ci t., p.278.
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and advanced with five hundred warriors to disperse the
Mughal army. But again a huge number of Mughals rushed
at Singha and killed him.*

When the news of the dea tt» of Singha reached to
the Guru, he dispatched a contingent .of brave soldiers
comprising Painda Khan, Bidhi Chand, Paira and Bhalan for
fresh attack. Even Guru himself entered into the battle
field.

Dilawar Ali Khan,- Mir Sadat Khan, Ali Mirza Jan,

Mirza Zan, Mohamnad, the great warriors attacked the Sikhs
with great determination and tried to route them out of the
battle field but failed in their object.* Many warriors were
killed from both side. Qalandhar Khan, Lutaf Khan and
Sultan Beg, Didar Ali Khan, Mughal Commanders were killed
in this combat.

4

According to Macauliffe," the Mughals

advanced against the Guru, but the four faithful devoted
Sikhs known as Tota, Tiloka, Ananta and Nihala hastened to1
3
2

1. Gi^ni Gian Singh, Tawarikh Guru Khalsa, p.462;
Sohan Kavi, op.cit.. p.278.
2. Ibid.
3. Ibid., p.463.
4

Ibid.
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his support and they killed even Bhadur Khan".

Mukhlis

Khan who is said to have engaged the Guru in a single
2

combat was killed at the Guru's hands.

Though the Sikhs won the battle, they had to pay
a heavy price in terms of men and material. The Guru lost
some of his best commanders and fighters like Pirana,
Bhanu, Singha, Nanda, Jaita, Tota, Tiloka, Paira, Bhagtu,
Ananta, Nihalu, Takhatu, Mohana and Gopal.

3

Guru cremated1
3
2

1. M.A., Macauliffe, op.cit., p.89.
2. Giani Gian Singh, Tawarikh Guru Khalsa,p.464; Sohan Kavi,
op.cit.,p. 280; M.A~ Macauliffe, op.cit., Vol*IV, p.92;
However Randhir Singh writes that Mukhlis Khan safely
returned to Lahore and he was appointed Subedar of Madras
by the Emperor in 1637 A.D.; Randhir Singh, Guru Farnalian,
Sikh Ithihas Research Board, Amritsar, 1977, p.151? See also,
Abdul Hamid Lahori, op.cit., Vol.II, pp.14, 289.
3. Sohan Kavi, op.cit., pp.281-282.
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their dead bodies near Bibeksar with his own hand. According
to BhattVahi Multani Slndhl, this battle was fought on
April 14,1634 (17 Baisakh 1692 B.K.) and Kirat son of
Baba Bhikha, Balu son of Baba Mula Ehatt were also killed
in this battle.
\

The battle of Amritsar is an important lanOmark
in the history of the Sikhs. This was the first combat in
the annals of the Punjab which was fought between the Mughals
2
and the Sikhs. It marks the beginning of an armed resistance
by the Sikhs to the Mughal empire, a process which reached
its culmination in the early years of the nineteenth century.

3

1. BhattVahi Multani Sindhi, Khata B-->jraut, Fuaro Ka (Manuscript
preserved Tn the Department of Punjab Historical Studies,
Punjabi University,Patiala).
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2. Syad Muhammad Latif, History of the Punjab, Eurasia
Publishing House# New~Delhi, 1964, p.256.3
3. Anil Chandra Banerjee, The Sikh Gurus and the Sikh Religion,
Munshiram Manoharlal, New Delhi, 1983, p.229.

According to Sikh chronicles, seeing the vindictiveness
of imperialists. Guru decided to leave Amritsar for Darauli,
because now he did not want to be involved in the skirmish
against the Mughals in the precinct of Harimarxfc r. * According
to Macauliffe Guru also thought that the forest of Darauli
would provide protection and defence like a fort. Again the
scarcity of water in Darauli would create a great difficulty
for the Mughals. In this way Guru thought that Darauli would
prove an ideal place for the Sikhs for defence as well as
2
for offence. Before leaving the city Guru went to Harimandar
3

and payed obeisance.

He also took the copy of Guru Granth
4

Sahib along with him.

All the members of Guru's family

accompanied him when he left Amritsar for Darauli. For

1. Sohan Kavi, op.clt., p.398; M.A., Macauliffe, op.cit..
'Vol.IV, p.145? Giani Gian Singh, Tawarikh Guru Khalsa,
P.497; Santokh Singh, op.cit.. Ras V, Asu 16, p.1118.
2. M.A., Macauliffe, op.cit.,Vol.IV. p.145 } See also,
Santokh Singh, op.cit.,Ras 7, a s u 16, p.3118.
3. Sohan Kavi,
tra

o p .cit.,

p.398.

fasjt ©rat na fsR to
fan

*T3cS
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4. Ibid., p.399.
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a period of eight months he lived in undisturbed peace
in MaJvva and travelled widely in the region. It was here
at Darauli that Damodari the wife of Guru Hargobind passed
away. Ramo, her sister, and her husband also passed away
one after the other.*

This time the situation in the Mughal court took
a new turn and it became a cause for anxiety among the Sikhs.
The Emperor had returned to Lahore after his journey to
Kashmir. According to Abdul Hamid Lahori, Emperor left Kashmir
in September 1634 and reached Lahore on November 16, 1634.
He stayed here for two months.

It appears that Emperor's

return from Kashmir and his stay at Lahore was again an
alarming news for the Guru who apprehended that this might,
as it happened during the Emperor's previous visit at Lahore,
again unite the diverse forces against him.

Thus, the clouds of war between Mughals and Sikhs
again began to'Kover around. Guru Hargobind decided to chalk1
2

1. Santokh Singh, op.cit., Ras 7, Asu 21, p.3140.
2. Abdul Hamid Lah0ri, Badshah Nama

Vol.I,pp.49, 62.
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out new plans to meet this danger. He decided that this
would be a decisive battle.

He instructed his family to

leave Darauli for Kartarpur. Baba Gurditta was advised to
t

escort the family. Guru Hargobind also handed him the copy
of Sri Guru Granth Sahib to take it along with him for
2
Kartarpur. The Guru also decided to leave Darauli along
3
with his saint-soldiers. According to J.D. Cunningham#
"Guru Hargobind now deemed it prudent to retire for a time to
- wastes of Bathinda, south of Sutlez where it might be
useless or dangerous to follow him".

1. Santokh Singh, op.cit., Ras 7, Asu 22,p3143; Sohan Kavi,
op.cit., p.407.

hA

j'fetra fw rgs 5 Tfs
»ra &
afcfa uo4FPr5T
Su Qsfg
*

2. This copy of Guru Granth Sahib was compiled by
Guru Arjun in 1604 A.D. It is still preserved in a
Gurdwara at Kartarpur.
3. Sohan Kavi, op.cit., p.407; Santokh Singh, op.cit.,
Ras 7, Asu 23, pp.3148-49.
4. J.D. Cunningham, H istory of the Sikhs. S. Chand & Co.,
Ltd., Hew Delhi, 1985, p.52.
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On his way Guru Hargobind passed through the
1
2
villages Wadaghar, Mado, Lopo, Sidwa, and he reached
3

Gurusar Sudhar.

The development of this dry area into

a fertile and fldurishing agriculture land was largely
due to the efforts of Guru who dug many wells and Sarowars.
Here, at Sudhar a rich Muslim devotee of the Guru's house
name Rai Jodh of village Kangar came to pay homage to the
Guru. He presented five hundred horsemen to the Guru which
increased the strength of Guru's troops. Guru Hargobind also
5
discussed the situation with Rai Jodh.1
5
4
3
2

1. Wadaghar is near railway station Ajit Wal, on the
Ludhiana-Moga Road.
2. Mado is ten kilometer from Ajitwal.
3. Guru Sar Sudhar is 12 kilometers from Raikot, 35 kilometers
from Jagraon and 26 kilometers from Ludhiana.
4. Gap^pttegTof India, Punjab State Ludhiana District,
ed. V.S. Suri, Government of Punjab, (Revenue Department),
Chandigarh, 1970, p.655.
5. Santokh Singh, op.cit., RasyAsu 24, pp.3153-54. See also,
SohankKavi, op.cit., p.408.
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During this time about 1200 Sikhs from Kabul and
Kandhar came to pay homage to Guru, under the leadership
of their masands Tara Chand, Bakhat Mal and Bhai Dayala.*
During the stay of theGuru at Sudhar, 3hai Karoria, another
devotee of Guru offered two lakh rupees and regretfully
I

reported that the valuable horses brought by him for the
Guru from Kabul had been forcibly taken away by Khalil Beg
r

a Mughal tifiicial.

2

Guru Hargobind deputed One of his

disciples Bhai Bidhi Chand to bring the horses from the
3
custody of the Mughal officials. There are detailed accounts
in Sikh chronicles of the recovery of horses by Bidhi Chand.
5
The Mughal Emperor ShahJahan who was present at Bahore at1
5
4
3
2

1. Giani Gian Singh, Tawarikh Guru Khalsa, p.509; Gazzettecrof
India, Punjab State, Ludhiana district, ed.V.3. Suri, p.655.
2. IbidAccording to author of Dablstan-l-Mazahib, the name
of the devotee was Sadh, who brought Iraqi horses to present
the Guru. See, Ganda Singh, DabiStan-i-Mazahib,Enq.trs.
Ganda Singh,"Nanak Panthis",op.cit., p.69.
3. Sohen Kavi, op.cit., p.409.
4. Giani Gian Singh, Tawarikh Guru Khalsa, pp.508-520;
Sohan Kavi, op.cit.,pp.410-418; M.A. Macauliffe, op.cit..
Vol.lV, pp.159-178.
5. According to Abdul Hamid, the Emperor left Lahore to visit
Kashmir on June 5, 1634 A.D. He came back to l^iro^-e on
November 1634. According to Bhat Vahi Multani Sindi. this
battle was fought on December 16,1634, eight months after the
battle of Amritsar. The reason was clear that when Emperor
came back to Lahore, the situation again had deteriorated
and the battle started. Abdul Hamid Lahori, op.cit., Vol.I,
p.20, See also Bhat Vahi Multani Sindhi.
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that time became more infuriated at this happening. He
decided to send another expedition under the command of
Lala Beg an efficient Mughal Commander. In this task, he
was assisted by his brother Uamarbeg, his two sons,
Casim Beg and Shams Beg and his nephew Kabuli Beg. They
had also with them a strong contigent.

Guru Hargobind who had already came to know Emperor's
order, placed his troops in an advantageous position. He
selected the battle-field near the village Mahraj a forest
2

To create further difficulties for the Mughal troops,
the Guru's soldiers also took their position around a tank
of water near Nathana. It is important to note that this was
the only source of drinking water. The battle field of Mahraj
was subsequently not far from this tank. There were many
other advantages to the Guru's army in this area. Since the1
2

1. According to Santokh Singh, the number cf Mughals troops
was 35000, whereas Giani Gian Singh accepted on 22000.
Santokh Singh, Gurpartap Suraj Granth, Ras 7, Asu 41,
p.3221; Giani Gian Singh, Tawaiikh Guru Khalsa, p.535.
2. Mahraj is five kilometer from Rrmpura Fhool. The place
where this battle was fought, a Gurdwara is erected, which
is called Guru Sar Chota. It is two kilometer from
Rampura-Bhatinda Road.
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Guru had already visited this area and people had great
love and regard for the Guru. They flocked in large numbers
to the Guru's camp, when the news of the Mughal attack
reached.

Secondly, the people of this area also served

Langar to Guru's troops, while the Mugha Is could not procure
2
food and water properly. Thirdly, some of the Muslim devotees
3

of the Guru particularly Rai Jodh, helped him in the battle.

When the Mughals reached near the battlefield, they
had to experience a very hard time. The lack of food and
water were the main problems before them. The cold months
further aggravated their problems and they had no proper
protection arrangements against cold weather in comparison
to that of the Sikhs. The dense forest and the bushes further
increased their problems.1
3
2

1. Giani Gian Singh, op.cit., p.523.
2. Ibid., p.524.
3. Sohan Kavi, op.cit.,pp. 419-20; Giani Gian Singh, op.cit.,
p.523, M.A., Macauliffe, op.cit., Vol.iv, p.180.
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According to Giani Gian Singh, the Mughals decided to
station their troops near Mari Bhullar, which is situated
between Mahraj and village Gill.

As soon as they reached

there, the Sikh troops surrounded them and attacked with
guns. According to a local tradition many Mughal soldiers
were killed by the Sikhs in first attack. The commander of
the Mughal army immediately deputed Qamar Beg, with the
♦

command of seven thousand troops to fight against the Sikhs
while the remaining troops were ordered to set up their
camp. But the cold wind made it difficult for the Mughals
2
to fight against the Sikhs. On the other hand, the Guru
was encamped in this area for many days was provided with
sufficient fuel from the forests for his soldiers. At night
time, taking the.advantage of darkness, the Sikhs fell upon
the Mughal army and fought with great skill and valour
Lala Beg, despatched another 8000 troops against the Sikhs,
3
under the command of Isthail Khan, Nahrkhan and ztlam Khan.1
3
2

1. Giani Gian Singh, Tawarikh Guru Khalsa, p.524.
2. Ibid., p.525.
3. Ibid.
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Rai Jodh at once advised the Guru's troops to
withdraw towards the mound, a strategic place near the
battlefield at Mari Bhullar (Near Mahraj, Distt. Bhatinda).
The Mughal forces pursued them. But the sudden attack of
the Sikhs who had already grasped the mound, put the
imperial army into great confusion. The day's fatigue
and severe cold further deteriorated their position and
they left the place.

Qamar Beg, the Mughal Commander

was killed in this combat.

2

In the morning, Lala Beg himself decided to enter
the battle field, but Shamsbeg son of the Qamar Beg wanted
to go to the battle field to avenge the death of his father.
Lala Beg accepted his reguest and gave him the command of
3

7000 troops.

Guru despatched his soldiers under the

contnand of Bhai Bidhi Chand and Jetha to meet his attack.
Again the army of the Sikhs had the upper hand. Both Shamas Beg1
3
2

1. M.A., Macauliffe, op.cit.. Vol.lV, p.182.
2. Giani Gian Singh, Tawarikh Guru Khaisa. pp.526-528;
Sohen Kavi, op.cit.#p.423j
3. Sohan Kavi, op.cit.,p.423; M.A. Macauliffe, op.cit.
Vol.lV, p.182.
---t
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and Kasam Beg were killed.^ Immediately Lala Beg himself
advanced with all his remaining men. Tjley surrounded
Bhai Jetha. Bhai Jetha performed feats in the battle with
sword and shield. But finally he was killed by Lala Beg.
Lala Beg attacked Guru with an army of 3000.

Guru invited Lala Beg to fight a single combat
with him. The Guru was attacked by Lala Beg he shot an
arrow which passed near the head of the Guru. The Guru then
struck the chief a blow which completely severed his head
4
from his body. Kabuli Beg was also killed in this battle.
With the death of Kabuli Beg, Mughals troops got demoralized
and they ran for their lives.
The Guru came out victorious in this battle which
lasted for eighteen hours, but this was the bloodiest battle
fought by the Guru. Twelve hundred soldiers of the Guru were1
4
3
2

1. Ibid., p.423; M.A., Macauliffe, op.cit., Vol.IV, pp.182-183.
2. Ibid., pp.424-425; Giani Giah Singh, Tawarikh Guru Khalsa,
p.531.
-------------------3. Ibid., p.427.
4. M.A., Macauliffe, op.cit., p.185; Sohan Kavi, op.cit., p.427.
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killed in this battle.^- The Mughals loss is stated to be
2
very high. According to BhattVahl Multani Slndhi, this
battle was fought on December 16,1634.

The Sikhs fought this battle only for their
self-defence and on the other hand, it was gn organised
conspiracy and attempt on the part of imperialists. Hov/ever,
this planned attack also failed to subdue the Sikhs. It was
a serious reflection on their valour and tactics that even
a huge Mughal army failed to defeat them. On the other hand,
the army of saint-soldiers completely routed them. The Mughal
commanders were fully aware that if the expedition failed
they would be disgraced and severely dealt with by the
imperial authority. They tried their best to capture the
Guru and his Sikhs but they were repulsed every time.

1. Santokh Singh, op.cit.. Ras 7, Asu 54, p.3272.
2. Giani Gian Singh, Tawarikh Guru Khalsa, p.533.
3. BhatfVahi Mjiltani Sindhi, Khataudania K a .
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After routing the royal army at Mahraj, the Guru
decided to march back in the direction of Amritsar.
ShahJahan had left Lahore on January 16, 1635 and resumed
his journey to Agra.

2

Taking the advantage of the absence

of Emperor from Lahore, the Guru considered it opportune
3
to return to Amritsar now. Besides, the Guru also wanted
to look after members of his family, who were staying at
Kartarpur as he could not take the risk of their being
attacked by the enemy.

At the time Guru Hargobind left Mahraj, the people
from the adjoining areas turned out in large numbers to
pay their obeisance. Guru Hargobind presented

his dress

4

and sword to Rai Jodh.

On his return journey, the Guru

passed through many villages and made halt at Malle, Khai
and Chappar villages. The next important place gn route1
4
3
2

1. Fauja Singh, Guru Teqh Bahadur; Martyr and Teacher,
Punjabi University, Patiala, 1975, p.15.
2. Abdul Hamid Lahori, op.cit., Vol.I, p.70.
3. Dalbir Singh Dhillon, Baljinder Singh Cheema"Chronology
of the battles of Guru Hargobind" in Eunjab History
Conference Proceeding, March 1908, Punjabi University,
Patiala, 1989, p.175.
4. Giani Gian Singh, Tawarikh Guru Khalsa, p.539.
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was village Takhtupur.^ From Takhtupur Guru reached Hathur.
He encamped near Ramsar Tank where he stayed for two days,
then left for Pakho. Sfcetal Das, a Sikh came there from
Fargandh Multan with the sangat to seek the G u r u ^ blessing.
At Guzarwal, the Guru was received by a Sardar known as
Fatuhi Nama. He presented a hawk to Guru.3 From Guzarwal
• Guru reached Kartarpur where he was received with full
honour by his family andisanqat.

Guru Hargobind felt that the Mughals could not
tolerate his presence at Kartarpur due to their defeat at
Mahraj. After this battle. Guru Hargobind had become a
champion of the lowly in the Punjab and an irreconcilable
foe of Mughal officials. Congregations started to take place
under his leadership at Kartarpur. Guru Hargobind also
started collecting his troops to face any fresh attack.1
4
3
2

1. Ibid.
2. Ibid., p.540.
3. Bhai Santokh Singh, Suraj Parkash, Ras 7, Asu 59; p.3296.
4. Sohan Kavi, op.cit., p.432; Santokh Singh, op.cit.,
Ras 7, Asu 60, pp.3300-3302.

2

♦

188

According to Sarup Das Bhalla, four hundred Brar Sikhs
from Malwa came to Kartarpur to join Guru's army. They
were brave and enthusiastic followers of Guru Hargobind.
Thus, Guru prepared himself for the next combat.

On the other hand, when the imperial forces came
to know about the Guru's arrival at Kartarpur, they felt
2
restless and resolved to capture the Guru forcibly.
The official reporters and enemies of the Guru also
sent reports to the Emperor that a large number of people
were rallying at Kartarpur under the Guru.

3

Though, there

was no doubt that hundreds of people attended Guru's function
and he recruited troops for resisting evil and gave the
people his new ideology. Yet these activities of the Guru

1. Sarup Das Bhalla, Mahjma Prakash, p.464.
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2. Dalbir Singh Dhillon, Baljinder~Singh Cheema"Chronology
of the battles of Guru Hargobind", ofr".cit., p.176.3
3. Sarup Das Bhalla, op.cit,, p.463.
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were often exagg«feted and distorted by the official
news—writers so that the Emperor could sent another
expedition against the Guru.

These disturbing reports reached the Emperor in
Delhi and he decided to put a curb on the activities of
the Guru and he despatched a huge army.

Kala Khan, a

brother of Mukhlis Khan (killed in battle of Amritsar, 1634),
Anwar Khan Khoza, a friend of Abdullah Khan (killed in battle
of Hargobindpur, 1621),

Jaffer Beg,

s o r/o f

Lala Beg

(killed in the battle of Mahraj 1634), Malk Anwar Khan, a
brother of Samsh Khan (killed in battle of Mahraj) and
Kutub Khan, the Subddar of Jalandhar and Mirza Hasan Beg,
2
made a combined effort to attack the Sikhs. They were given

1. Ibid., p.465.
I!

S5
§5 ufd

y *3

viH Si

ura Qs oT 6& 3^

6fh)Tri
abim

301 831

ntj a tort S a©w ns ^fstorn
att
wanae^
f3 S

*§

60
fnua a T* rd

vnata at

2. Giani Gian Singh, Tawarikh Guru Khalsa,p.558; Sohan Kavi,
op.cit.,p.450.
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the command of strong army to capture the Guru.

Thus, the

imperial army mostly comprised the officials whose Kith
and kin were*earlier killed in the battle-fields against
the Guru and hence they were personally vindictive against
the Guru. Their task was also facilitated by the dissension
of Painda Khan. According to Sarup Das Bhalla, Fginda Khan
left the service under the Guru and had joined ShahJahan's
2
army with a high rank. When Mughal army reached near Kartarpur,
the Mughal commanders decided to assess the strength of
the Guru's army. Qutub Khan assigned this task to
Anwar Khan. But he was beaten by the Sikhs and he returned
3

to his camp.

The Mughals decided to start a religious

war against the Guru. On their call many Muslims joined the
#

Mughal army and the Mughal commanders were able to collect
a large number of troops against the Guru.1
4
3
2

1. According tfi> Santokh Singh, fifty thousand Mughal army
was dispatched against the Guru by the Emperor. Gurpar
Sural Granth, Ras 8, Asu 14, p.3366.
2. Sarup Das Bhalla, op.cit., p.471; According to Sikh
Chronicles, Pa».nda Khan discorded the Guru over the
possession of a Hawk. See, Santokh Singh, op.cit , Ras 8,
Asu 8-12, pp.3337-3355.
3. For Detail see, M.A., M aCauliffe, op.cit., Vol.lV, p.20l.
4. Sohan Kavi, op.cit., p.455.
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On the other hand. Guru Hargobind also was prepared
for such an attack. He appointed Bidhi Chand to watch the
activities of the Mughal troops. The Guru had by this time
only 1800 warriors with him. Numerous devotees now joined
him to meet the Mughal attack.

As soon as the Mughal

advanced near Kartarpur the battle of matchlocks and guns

Qutub Khan one of the comnanders of the Mughal
forces made a plan and decided to attack the city on four
sides. From the eastern side he himself took the command
with ten thousand soldiers. Southern side was entrusted
to Anwar Khan and Asman Khan with another ten thousand
soldiers. Painda Khan was given the command of Western side,
while the Northern side was in the personal command of
2
Kale Khan with a huge army. But the Mughal felt powerless
against the Sikhs fighting under Bidhi Chand, Jati Mai,
Lakhu and ftai Jodh in different sides.

The sons of

Guru Hargobind also joined the battlefield. Baba Gurditta,1
3
2

1. I b i a . , p . 1 5 5 .

2. Sant.okh Singh, op.cit., Ras 8, Asu 22, p.3395.
3. Sohan Kavi, op.cit.,p.456.
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Suraj Mai and Tegh Bahadur wielded sword valiantly.
According to Maceuliffe,"Nanaki watched the battle from
the top storey of her house. She was delighted as she
saw her son Tegh Bahadur, wielding his sword and dealing
out destruction to the enemy".*

On'the advice of Mughals chief Kala Khan, Painda
Khan went foreward and attacked the Guru. He confronted
the Guru. Guru drew his two edged Scimmittar and struck Painda
2
Khan so forcefully that he fell prons on the ground and died.
Though many warriors were killed during the day, a pitched
battle continued late into the night. Uutub Khan showred
arrows on the Guru which the latter cut with his sword.
Bhai Lakhu discharged an arrow on Lutub Khan by which he
became unconscious. At this some Mughal pathans became
furious and attacked Bhai Lakhu. For three quarters of an
hour he kept the opposing forces at bay. Qutub Khan regained
consciousness and struck Bhai Lakhu on his head with an arrow.
Then Qutub took his sword and severed his head from his
body.^

1. M.A., Macauliffe, op.clt., p.206; Santokh SInah.op«clt.,
Ras 8, A~su 25, pp.3406-3407.
2. Sohan Kavi, op.clt., p.457; Santokh Singh, op.cit.,
Ras 8, Asu 27-28, pp.3411-3415; M.A., Macauliffe, op.cit..,
Vol.IV, pp.208-209.3
3. Sohan Kavi, op.cit., p.458.
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Bhai Lakhu's death was a boon for Mughals. Encouraged
by their victory, they advanced against the Guru. Bidhi Chand
was sent by Guru for counter attack. Guru himself showered
arrows on the Mughal army. Guru Hargobinc.'s incessant shower
of arrows, caused a great havoc among the enemy rank. Seeing
this, Uutub Khan advanced against him, but his horse fell
to an arrow of the Guru. However, Gutub Khan did not feel
dissuaded and had a single combat with the Guru for an hour.
Guru cut his head with the sword.1

Final and a last combat of this battle was again
between the Guru and Kala Khan, the commander of the Mughal
force. The latter rushed upon the Guru with a drawn sword
and delivered a blow to the Guru. According to Kavi Sohan,
o
with one stroke the Guru killed Kala Khan. On this the
Mughal troops retreated and once again Sikhs were victorious.
According to Sikh chronicles, the Mughal army was
completely routed, losing all their commanders 1
3 and a large
2

1. M.A., Macauliffe, op.clt., Vol.IV, p.211.
2. Sohan Kavi, op.cit., p.459.
3. Giani Gian Singh, Tawarikh Guru Khalsa. p.568; Sohan Kavi,
op.cit., p.459.
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number of soldiers. The Guru also suffered heavy loss
of men and material. Some of the important warriors in
his army were also killed. According to BhattVahi Multani
Sindhi# this battle was fought on 29-30 Baisakh# 1692 B.K.
corresponding to the month of April 27-28# 1635 A.D. at
— - Kartarpur. Among others killed were Bhat Fateh Chand and

l '

Ami Chand# sons of Dharma# grandsons of Bhoja Bhat.
According to Dabistan-i-Mazahlb, Mir Baderah and Painde Khan
O
son of Feteh Munaid were also killed in this battle.
Although the Sikh sources do not make any reference to
Mir Baderah# but it appears that he was an imperial officer#
who accompanied the Mughal troops.

1. BhattVahi Multani Sindhi.
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After the battle, Guiu Hargobind considered it
prudent to keep himself away from the Punjab plains,
and he retired towards hills.

On the other hand, the

Mughals again reorganised themselves in Jalandhar and
2
chased the Guru. The author of Dabistan-i-Hazahib writes
that,"after the death of Mughal commanders, a large number
of enemy troops rushed at him, but by the grace of God,
he escaped unhurt, though he left (had to leave) whatever
he had" .^

1. Sarup Das Bhalla, Mahima Parkash, p.475;
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2. The author of Tawarikh Guru Kha]sa writes that the Mughals
who died in the battle field belonged to surrounding
villages. Their relatives started harassing the Sikhs.
See pp.569-570.

3. Dabistan—i-Mazahib, Eng. trs. by Ganda Singh,'Nanak Panthi
op.cit.~ p.62.
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While on his way to Kiratpur, situated on the
foot hills. Guru Hargobind visited Goraya. Tradition has
it that Guru was not allowed to stay there. Frobably,
the inhabitants feared reprisal at the hands of Mughal
troops for giving asylum to one who measured swords against
them.

Therefore, Guru returned to Fhagwara on the invitation
2
of the local jganqat- The Guru stayed at Fhagwara for
sometime and then went to Sukhchainana.

There is a Gurdwara
4
commemorating the memory of Guru Hargobind.

From Sukhchainana, Guru reached Palahi which is
quite near Phagwara. The author of Tawarikh-^uru-Khalsa
has mentioned about a Skirmish with the Mughals at this place.

1. It is believed that Guru Hargobind came to Goraya on
way to Kiratpur. The name of the place means Guraya in
Punjab^ it means Guru’s visit.
«

2. Phagwara is an old city, now in the District of Kapurthala.
Near the Bharon temple there is a Gurdwara in memory of
Guru.
3. Sukhchainana is at a distant of two miles from lhagwara
Railway Station on the Banga-Nawa-""^3hah'?ar Road, in the
north west.4
4. Gigni Gian Singh, op.cit., p.571-72.
5. Ibid.,

p.571-72.
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It appears that the imperial forces gave a hot chase to
the Retiring Sikhs and a skirmish took place near Phagwara.
According to BhattVahi Multani Sindhi this was happened near
Phagwara on Jeth 2,1692 B.K.(April 29,1635fc.D.).1 However,
in this battle the imperialists were again routed. According
to author of Dabistan-i-Mazahib,"In short after the battle
of Phagwara, as Guru’s stay in places near Lahore was difficult,
he hastened from there to Kiratpur which is on the hills of
2
Punjab, where the Guru spent a peaceful life and v/as not
much disturbed by the imperialists.

Different scholars opine differently .is regards the
battles fought by the Guru. Irvine calls it a petty revolt,3
whereas A.C* Banerjee writes that," the Guru's battles were
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2. Dabist^n-i-Hazahib, Eng.trs. by Ganda Singh,"Nanak Panthis",
op.cit., P.63.
3. William Irvine, Later Kucjhals, Vol.l, ed. By J.ll.Garkar,
Oriental Books Reprint Corporation, New Delhi,1971, p.77.
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purely local affairs. The provocation came from the
officials of the Punjab and inspite of frequent references
to the Emperors in Sikh records it is difficult to believe
that the Imperial Government at the top level was really
concerned in these small issues".1 However, Forster says
that,"the vein of incongruous story which runs through the
achievements of this militant priest, precludes the
derivation of any extensive historical use".

2

The Sikh
3

chronicles detailing these events are somewhat biased.
No contemporary Muslim record is available throwing light
on these battles. Only the Dabistan-l-Mazahib, comments
on these events. It says t
"Guru Hargobind had to fight with the enemies of
imperial agents and servants of ShahJahan who had
gone against him by the commands of His Majesty,
the shadow of God."4

1. A.C. Banerjee, Guru Nanak to Guru Gobind Singh, Rajesh
Publications, New Delhi,1978, p.148.
2. Ceorge Forster, A Journey from Bengal to England,Vol.I,
Language Department Punjab, Patiala, 1970, p.298„
3. A.C. Banerjee, The Sikh Gurus and the Sikh Religion,
Munshiram Manoharlal, New Delhi, 1983, p.231.4

4. Dablstan-i-Mazahlb, Eng.trs. by Ganda Singh,"Nanak Panthis",
op.clt., p.62.
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Thus, because of the scarcity of the source materials we
have to draw inferences by comparing the views expressed
by the near contemporary records, whether in Gurmukhi or
in Persian. The- study reveals that the Emperor has not
expressed any views in which he himself was interested,
as did Jahangir:

to route out the Guru. Had it been, the

course of Sikh history would have been entirely different
because for the Emperor it was not a difficult task to
subdue the Guru. Thus, neither the Emperor desired nor he
had the intention to liquidate the Guru. On the other hand,
the Guru too had no intention of having direct clash with
the Emperor or of opposing him personally in the battlefield.
The major issue for the conflict seems to be the personality
clash between the Guru and his devotees on one side and the
Mughal officials on the other hand.

The various symbols adopted by tha Guru such as
Miri-Piri and wearing of two swords, distinct head gear,
assumption of the title of Sacha Padshah, together with the
growing popularity of the Guru had provoked the jealousy of
the Muslim fundamentalists who desired to liquidate the power
of the Guru. Thus, it was only because of the mediators,
especially the leaders of the Muslim revivalists, the fanatic
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and the Muslim fundamentalists, who presented a distorted
picture of the Guru to the Emperor during his visits to
Lahore and it may have been one of the reasons that Emperor
asked the local officials to put a curb on the rising power
of the Guru and it resulted in some clashes.

As for the reasons for the Guru's victory, it may
be that the Guru was fighting for a cause to'provide
religious freedom to the native people and thus his soldiers
were fighting for the sake of Dharma or righteousness and
not for the selfish cause of looting and plundering the
native people.

The native people supported the Guru and his
soldiers by providing provisions and other necessaries
in the battlefield.

Not only £his a large number of devotees

presented to the Guru, horses and good weapons; and also
the Guru's visits to Malwa region provided him a good number
2
of recruits to die for the Guru's honour. The local support1
2

1. Giani Gian Singh, Tawarikh Guru Khalsa. p.524.
2. Ibid., p.523.

to Guru in the battle field contributed considerably to
the Guru's victory against the Mughal officials. It is
also known from the contemporary sources that the Mughal
official's "rough and rustic" behaviour towards the native
people had annoyed them. Therefore, for the self-respect
they (the native people) sided with the Guru against the
imperialists.

Guru Hargobind fought against the Mughal army not
because it was Muslim rule, but because it was a tyrannical
rule which had suppressed and oppressed the native people.
It was a popular struggle for the oppressed against the
oppresser and not only of the Sikhs against the Muslims.
Even the Muslims took part in the army of the Guru to fight
against the Mughals. Moreover, the Guru's struggle was
against the fanatic who in that case happened to be Muslim.
Therefore, his troops plundered not a single village dn
their way and carried not even single man or woman a prisoner
of war.
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CHAPTER

VI

THE l a s t DECADE--FEACE AND PREACHING

Kiratpur,

now in Ropar District of Punjab, earlier

formed a part of Kahlur state was established by Bir Chand,
2
a Chandel Rajput Chief in the year 900 A.D. At the time
of Gian Chand (1570-1600), this state became the subject
of Mughal ascendancy.

Gian Chand was succeeded by Bik Chand

in 1600 A.D.,^ who tried to regain lost heritage but failed
in his object. He was succeeded in 1620 by Sultan Chand
who continued his struggle against the Mughals. His son
Kalian Chand became the ruler of the State in 1630 A.D.
Kalian Chand was a keen devotee of Guru Hargobind.

1. Kiratpur was so named because its founder wanted God's
praises (Kirtan) ever to be sung here; See, Fanjab State
District GazetteerRupnaqar ed. B.R. Sharma, Revenue
Department Punjab, Chandigarh, 1987, p.49.2
5
4
3
2. Sukhdev Singh Charak, History and Culture of Himalyan States
Vol.II, Light and Life Publishers, New Delhi, 1979, p.191.
J. Hutchisons & J. Ph.Vogel, History of the Panjab Hill
States,Superintendent, Government Printinq Puniab, Lahore.
1933,pp.495-496.
3. Ibid., p.193; Ibid., p.499.
4. J. Hutchison & Vogel, op.ci t., p.500.
5. Ibid.

s-
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On the suggestion of Guru Hargobind, Baba Gurditta
was sent to Kiratpur to lay foundation of a new Sikh centre
at the Siwalik foot hills. According to BhatfcVahi Multcni
Sindhi, the foundation of Kiratpur was laid at a place
granted by Kalian Chand, on the Puranmashi (full moon day)#
of Vaisakh 1683 B.K., corresponding to May 1,1626; by
Baba Sri Chand, the eldest son of Guru Nanak at the request
of Baba Gurditta.

Kiratpur lay at a considerable distance

from the main highway linking Delhi, away from the path
usually trodden by Government officials, parties, armed forces
2
and convoys. Though Kiratpur was founded in 1626 A.D. but it
was only after the battle of Kartarpur (1635) that the Guru
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2. Fauja Singh, Guru Tegh Bahadur, Hart
Punjabi University* Patiala, 1975, p.16.

Teacher,

?

decided to shift to Kiratpur on S a m v a t l 6 9 2 , Jeth 3 (Hay
1635).1

The news of the Guru's residence at Kiratpur spread
around. The devotees flocked" in large numbers to seek his
blessings. The prominent disciples who came to meet the
Guru were Raja Kalian Chand and his son Tara chand and
2
Raja Dharam Chand from Handur. The sangat from distant
places also started coming to see the Guru. Bhana, son of
Baba Buddha came along with the sangat of Ramdas. Mai Das
son of Balu who was killed in the battle of Amritsar came
from Alipur Shamali with the Sangat of Multan, Bahlo came
3
with the Sangat of Bhai Ka Phaperia. Jodh Shah and his
brother Umar Shah also arrived with the Malwa.-Sangat. They
presented jewellery and horses to the Guru.1
4
3
2

1. See, Piara Singh Padam, e d . Guru Kian Sakhian, Kalam
Mandir, Lower Mall, Patiala, 1986, p.30.
2. Guru Kian Sakhian (ms), Sakhi No.l. According to
Guru Kian Sakhian, the Raja of Handur was also released
along with Guru Hargobind from the fort of Gwalior. He
was a devotee of Guru. See Sakhi No.2.
3. Ibid., S akhi No.1.
4. Giani Gian Singh, Tawarikh Guru Khalsa, bangUage Department
Punjab, Patiala, 1970, p.574.
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According to some Sikh chronicles, some hill chiefs
tried to seek the help of the Guru to settle their disputes
with one another.1 However, the Guru refused to render help
to any individual against the other because many of the hill
chiefs were the devotees of the Guru. It is said that once
»

Shayam Sen, the ruler of Su)fet had some boundary dispute with
Raja Kalian Chand of Kahlur and it led to a conflict between
the two.

2

Kalian Cl«nd invited the Guru in his state with

the intention that the presence of the Guru in his st^te will
increase his strength and the threat from the neighbouring
state of Raja Shayam Sen would also disappear.

3

But it seems

the Guru did not render any active help to the Raja of
Kahlur.4

1. Ibid.
2. S.S. Charak, op.cit., p.162.
3. Trilochan Singh, Guru Tegh Bahadur, Prophet and Martyr,
Delhi, 1967, p.82.
*• Punjab District Gazzctteffr Rupnaqar, p.49, Also see,
Guru Kian Sakhian, Sakhi No.2 & 3.
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It is, however, note worthy that Guru Hargobind
helped the ruler of Hafcidvrotate against the Nasir Ali Khan
of Ropar.

He did so because the latter perpetuated constant

atrocities and aggression. In one such aggression
%

Nasir Ali Khan seized the territory of Handur across the
Sirsa river. Guru Hargobind despatched, on a request from
%

Dharam Chand, one hundred chosen warriors under the command
2
of Baba Gurditta. Baba Gurditta reached near Sirsa on
Asu l,Samy3t' 1692 B.K. (1635 A.D.). A pitched battle was
fought between the forces of Mohammed Beg, a newphew of the
Nawab and Baba Gurditta. Mohammad Beg was wounded and, after
sometime, he withdraw from the battlefield. The forces of
Baba Gurditta pursued the retiring army of the Nawab up to
»

village Malkpur Rangra from where Baba Gurditta came back
3
to Kiratpur.

1. Guru Kian Sakhian, Sakhi No. 3; Giani Gian Singh,
op.cit., p.574.
2. BhattVahi Talauda Parqana JindiGiani Gian Singh,op.cit.g74
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The wounded and defeated Mohammad Beg met the Nawab
of Ropar and informed him about the support given by
Guru Hargobind to Handur State against them, ^e also suggested
to the Nawab that he should form friendly relation with
Dharam Chand, the Raja of Handur State because the latter
was being supported by Guru Hargobind, who had already
defeated the imperialists and now encamped near Handur.
Nawab accepted his suggestion and sent Nawab Shamsh Khan of
Kotla Nihang to meet the Guru and request the latter to
2
act as mediator to settle the disputes. Guru accepted
his offer and made reconcilation between Dharam Chand and
Nawab.

Later on the Nawab invited the Guru at Ropar. The
Guru accepted his offer. It is said that Nawab and his
#

family gave a warm welcome to Guru. After staying one day
at Ropar the Guru reached Kotla Nihang accompanied by
Shams Khan.^ When the people hear^cT~about the Guru's arrival,
they flocked to the Guru in large numbers to pay their
obeisance. Guru stayed two days large at the house of1
3
2

1. Guru Klan Sakhlan, Sakhi No.3.
2. Ibid.
3. Ibid., Kotla Nihang is just outside Ropar Town on the
Chandigarh Road.
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Shams J<han.

1

From Kotla Nihang Khan, Guru Hargobind reached

Lakhinpur village. After staying here for some time, he
2
reached Kiratpur.

Bhai Gurdas who was living in Kashi for a long time
felt an inclination to return to the Guru. He wrote a letter
to the Guru saying," As a tethered calf crieth for its dam;
as a labourer who desireth to go home, but is forced to work
for another, passeth his time in anxiety, as a wife detained
by her parents and separated from her spouse pineth for him,
so a Sikh desireth happiness at the Guru's feet, but is kept
in misery in a foreign land in obedience to his order.
4

Guru Hargobind accepted his request when Bhai Gurdas decided
to return to Punjab, even hundred men who were converted to
Sikhism by Bhai Gurdas also decided to accompany him to meet
5
the Guru. The chief of the Kashi gave gifts to Bhai Gurdas
to present them to the Guru.°*
6
5
4
3
2

1.Ibid.
2. Guru Kian Sakhian, Sakhi No.4
3. M.A./ Macauliffe, The Sikh Religion, Vol.IV, S. Chand &
Co., Pvt.Ltd., New Delhi, 1963, p.136.
4. Sarup Das Bhalla, tlahima Parkash, Language Department
Punjab, Patiala, 1971, p.482.
5. Ibid., pp.483-484.
6. Ibid.,p.485.
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When Bhai Gurdas met the Guru at Kiratpur, the
Guru highly praised for his service at Kashi. Bhai Gurdas
remained at Kiratpur till death overcame him on Bhadon
Sudi 5, 1693 corresponding to August 25,1636.1 Bhai Gurdas
gave Sikhism the best philosophical treatise, the vors,
and a remarkable exposition of Sikh mysticism, the Kabit
Swayaa. His work is said to be the key to the Guru Grqnth
Sahib.

Sikhiamo y this time had spread far and wide and was
scattered all

Guru Hargobind felt that he could

not attend to the Sanqat personally. Therefore, he decided
to set up missionaries to propagate Sikhism and attend the
jSangat in different parts of India.2 The aims and objects
before these missionaries were manifold. They were required
to discover such places as were visited by the Sikh Gurus

1. BhattVahi Talauda Parqana Jind.
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but had sunk into oblivion with the i-assage of time. It
v/as also their duty to set up deras, aharamshalas and
sanqats; to render social and humanitarian service to
the people; to propagate and to preach Gurbani;

to

assimilate the udasi sect initiated by the son of
Guru Nanak, Sri chand into the mainstream of Sikhism.

One such missionary was Balu Hasna,

2

a pious devotee

of the Guru, who was asked to visit f^.r off places to spread
the message of Sikh faith. Guru Hargobind assigned to him
the areas of eastern Punjab. It is said that Balu Hasna
visited Rcthohar, Kashmir, Chhach and Hazara and other parts
3
of eastern Punjab. He converted many people into Sikh faith

1. Madanjit Kaur, MThe Origin of the Udasls"i The Four Dhuans, .
their activities and contribution to Indian society" in
Punjab History Conference Proceedings, 6th Session, 1971,
Punjabi University, Patiala, 1972, p.120; Teja Singh,
op.cit.,p.67.
2. Balu's face was always smiling, therefore. Guru Hargobind
named him Balu Hasna. According to Ranihir Singh, Balu Hasna
became the devotee of Guru Arjun in 1604 A.D. along with
his brother Almast. See, Randhir Singh, Udasi Sikhan Pi
Vithia, Shiromani Gurdwara Parbandhak Committee, Amritsar,
2016 B.K. p.134.3
3. Bawa Brahamanand Udasin, GUru Udasln Maat DarpanfMS') (
p.13 ; According to Randhir Singh Guru Hargobind sent
him toward eastern Punjab in 1641 A.D. before this he served
at Kiratpur. Randhir Singh, op.cit.,p.136.
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and attained, a high degree of fane and popularity in this
region. He died on Maghar Sudi Ikedshi (Poh-3), 1717 i.e.
1660 A.D.

Bhai Lai Das Darayi, Bhai Jodu Rai, Bhai Puran

Das, Bhai Goddari, Ehai Rup Mai, Bhai Sewa Das, Bhai Buddha,
Bhai Pamesher Das, Bhai Dargahi and Bhai Hari Dayal were
some of the important persons converted to Sikhism by Balu
Hasna. These disciples of Balu Hasna further propogated the
Sikh religion in other parts of India.
I
Of these disciples of Balu Hasjya, Bhai Lai Das Darayi
established his missionary centre at Kartarpur. He was an
efficient poet and wrote some eulogistic verses about the
„
2
Guru.

Baba Gobind was another preacher appointed by
3
Guru Hargobina. Born on Samvat 1626, Sawan 28/15fi<) A.D.
4
at Srinagar, Baba Gobind became a disciple of Guru Arjun1
4
3
2
i

1. Randhir Singh, op.cit., p.136.
2. Ibid.
3. Randhir Singh gives his date of preaching assignment as
1637 A.D.: Randhir Singh, op.cit., 177-178; According to
Madanjit Kaur, he started his preaching work on the advice
of Guru Hargobind in 1636 A.D. Madanjit K aur,"The Origin
of Udasis Contribution to Indian Society", op.cit., p.132.
4. Ibid., p.177.
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in Kartarpur on Phagun B.K. 1653/1596 A.D.

and was

appointed missionary by Guru Hargobind in 1636. The
missionary activities of Baba Gobind were confined mainly
to Punjab, especially the Doaba area. His preaching
activities at different places continued up to 1649 and
finally he decided to settle at Philaur and soon it became
a centre of his missionary work. He died at Phillaur in the
year 1649 A.D.2

Baba Phul, a brother of Baba Gobind came in contact
with Guru Arjun on Chet 23, Samvat 1661/1604 A.D.

It is

said that he left his native place and became a permanent
resident of the Guru's house. Guru Hargobind appointed him
a preacher on Magh 25, Sudi Panchmi Samvat 1693/1636 A.D.4
Baba Phul travelled widely and established his missionary

1. Ibid.,
2. Ibid., p.178.
3. Randhlr Singh, op.cit., p.181.
4. Ibid.
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centre at Bahadurpur, district Hoshiarpur. Baba Phul
remained sometime in Hoshiarpur and later on visited Malwa
and some other places associated with the visits of the
previous Gurus.

He died at Bahadurpur Har Sudi Panchmi

1720 B.K./1663 A.D.

Guru was staying at Kirat^ur, a deputation of the
Sikhs from Bengal came to meet the Guru. They requested the
Guru to send missionaries in Bengal.

3

Guru Hargobind appointed

Bidhi Chand to visit this place, giving him the robe of a
4
preacher. Bidhi Chand set out for Bengal through Deo nagar

1. Randhir Singh, op.cit., p.182.
2. Ibid.
3. M.A., Macauliffe, op.cit., Vol.iv, p.216; Sohan Kavi,
Gurbilas Patshahi Chhevin, ed. Giani Inaer Singh Gill,
Jeevan Mandir Pustakalia, Amritsar, 1968, p.467.
4. Sarup Das Bhalla, op.cit., p.504.
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in Uttar Pradesh, where he held religious discourses with
a Saint Sunder Shah.

He stayed with Sunder Shah for several

days. Bidhi Chand remained in Bengal for sometime and then
returned to Kiratpur to be with the Guru.

One of the other devotees of the Guru namgd Khawaja 2
decided to serve the Guru's house permanently. He visited
different places to propagate the Sikh tenets.

Through

Khawaja, Jani, a Saiyid met Guru Hargobind. Seeinghis
devotion to Guru's house, Guiu blessed him and advised him
to lead a missionary life and spread the message of the Sikh
4
Guru's. Another man called Nand Lai became the devotee of
Guru through Khawaja and Jani. Nand Lai spent his whole life
in the service of Guru. Guru Hargobind called him Sohna
(beautiful) ® as he was quite handsome.1

1. Giani Gian Singh, op.clt-., pp. 578-579.
2. Khawaja who belong to Kashmir become the devotee of
Guru Hargobind when the latter visited Srinagar.
3. Sarup Das Bhalla, op.cit., p.506.
4. For Detail, See Sarup Das Bhalla, op.cit., pp.506-510,also
See M.A., Macauliffe, op.cit., Vol.IV, pp.121-123.
5. Ibid., p.510.
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Guru Hargobind also appointed Bhai Garia to visit
Kashmir to collect the tithe offered by the devotees. Guru
also handed him a hukamnama for the sangat of Kashmir. Some
of the Sikhs also decided to accompany him on his journey
X
to Kashmir. On his way to Kashmir Bhai Garia met Saint Shah
Daula a devotee of Guru at Gujrat ana he stayed there for
2
some time. At Srinagar he received the offerings from the
Sikhs but distributed them to the needy. The Guru was pleased
at this kind act of Bhai Garia and advised him to go his native
place and serve the poor and aggrieved.

3

Besides these preacher, there were other prominent
disciples of Guru Hargobind who were spreading the message
of Sikhism in different parts of India. Among them,
Bhai Sunder of Agra, Bhai Nawal of Patna, Bhai Bahai of Rajamal
and Bhai Mohan of Deccan, were important preachers.

1. Sarup Das Bhalla, op.cit.. p.517.

2. Ibid., pp.517-520.
3. Ibid., p.520-521.
4. For detail see Bhai Gurdas, Varan, Vor XI.
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Bhai Jhanda ana Bhairo who lived in Kiratpur were
active preachers in hill states. The people of hill states
were idol-worshippers. The Hill Rajas usually visited 'devi'
temples and performed the rites of piljjfrhage.^ Sikhism does
not believe in Divine incarnation and idol worship. Bhai Jhanda
and Bhai Bhairo held sangats at different places in this
2
region and converted many hill people into Sikh faith.

At Kiratpur, Guru Hargobind again received a
complaint from his devotees at hanakmata near Gftillibhit
(Uttar Pradesh) who were harassed by the Jogis. Guru again
entrusted this work to Almast and asked him to go to
pillibhit to help the followers over there.

3

Almast spent a

few months at Nanakmata and also appointed one of the devotees,
4
Makhu Chand as head—preacher
and returned to Kiratpur. It is1

1. Dabistan-i-Mazahlb, Eng.trs. by Ganda Singh,"Nanak Aanthis",
in Panlab Past and Present, April, 1967, p.63; G.S.Mansukhani,
Aspects of Sikhism, Punjabi writers, Cooperative Industrial,
New Delhi, 1982, p.149.
2. Ibid., p.67.
3. Sarup Das Bhalla, op.cit., pp.489-490.
4. Randhir Singh, op.cit., P.108.
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said that Almast was one the best missionaries and was
doing his work honestly and sincerely. It was one of the
reasons that Guru Hargobind appointed him to revive and
reorganise the religious centres established by Guru Nanak
in Bihar, Bengal and Orissa.

One of the touching incidents that happened in
the life of Guru Hargobind at Kiratpur was the untimely
death of his son Baba Gurditta. He died on Chet Sudi 10,
o
1695 i.e. 1638 A.D. The eldest son of Baba Gurditta,
Dhirmal,who lived in Kartarpur was called to come at
Kiratpur to perform the last rites of his father and also
to bring the copy of the Granth, which was under his
possession, bhirmal a man of haughty nature and misguided
by the enemies of Guru's house, refused to come to Kiratpur1

1. Randhir Singh, op.cit., p.118. The Sikh chronicles
have mentioned in detail about the visits of ^lmast to
different.places and also his missionary activities.
See Sohan Kavi, op.cit., p.207; Sarup Das Bhalla,op.clt.
pp.496-497.
2. See, Bhai Jodh Singh, Sri Kertarpuri Dir De Darshan,
Punjabi University, Patiala, 1968, p .45; Triloch^n Singh,
op.cit., p.83.

and instead sent the 'following reply?

" I have written to the Emperor and entered into
an alliance with him. I have informed him that I
now hold no parldy with the Guru. If I yo to the
Guru, I shall prove false to the Empexor. And if
the Emperor become angry and sack the city, to
whom shall I go for redress. I will not give up
the Granth Sahib".1

Another sad event was the death of Bidhi Chand,
one of the most revered and pious devotees of the Guru,
on eighth day of the light half of Bhadon Sudi 3, Samvat
2
1695 corresponding to 1638 A.D. After a few months later,
Babak, a rababi of Guru Hargobind died on Chet Samvat 1696/
1639 A.D. Besides singing as a bard, he was a brave soldier
as well. He took part in all the battles fought between
Mughals and Guru. He was a constant companion of Guru Hargobind1

1. M.A., Macauliffe, op.c1t.. Vol.IV, p.222; Sohan Kavi,
op.cit., p.472.
2. Giani Gian Singh, op.cit.. p.582; Trilochan Singh,op.cit.,
p.84; According to Sikh tradition Bidhi Chand desired to
visit Deonagar for the second time to meet Sunder Shah.
It is said that both discarded their bodies at the same time
On the same day on Bhadon Sudi 3, Samvat 1695/1638 A.D. the
tomb of the Sunder is side by side with the Samadhi of
Bhai Bidhi Chand.Later on a smadh of Bhai Bidhi Chand
was also constructed, in his native village Sur Singh by
his nephew.
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Before his death he left his four sons in the service of
the Guru.

After the death of Babak, Jati tlal, another

ftevered sikh and a close confidant of the Guru also
expired in 1696/1639 A.D. Before his death he also offered
his son Dia Ram for the service of Guru's house.

According to Sikh chronicles a Sikh called Daya Rom
*
?
from Anupnagri (District Guzaranwala now in Pakistan),

O

,

came at Kiratpur to meet the Guru with Sangat. On seeing
Har Rai he expressed his desire to betroth his daughter
to Har Rai, son of Baba Gurditta and grandson of Guru Hargobind.
Guru Hargobind agreed and marriage ceremony took place on
Sartmjt 1697, Har 17, 1640.

The bride's name was Kot Kalyani.^1

1. Sohan Kavi, op.cit., p.482; Giani Gian Singh, op.cit.,p.583.
2. Piara Singh Padam, ed. Guru Kian Sakhian, See Foot Note. p.38.
3. Guru Kian Sakhian, Sakhi No.4.
4. Sarup Singh Kaushish, writes that at the time of her
marriage, she was named Sulakhni. Immediately after her
marriage, she went to her parents heme at Anupnagari. Later
on her father shifted his residence from Anupnagari to
village Kot Kalyan. On Har Sudi 3,1699/1642 Sulakhni was
brought to Kiratpur. Therefore, Mata Bassi, the mother of
Har Rai called Sulakhni also with the name Kot Kalyani,
because she belonged to village Kot Kalyan. See Sakhi
No.4.
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Ki.ratj.ur where Guru was staying had become the
centre

of attraction for the Sikhs who come here from
i

all parts of India. The gatherings were big on Diwali
and Baisakhi festivals. Guru Hargobind gave most of his
time to religious preachings, in the morning and evening
the Guru addressed the congregational meetings wherein
tenets of the Sikh faith were explained. The audience was
free to ask questions about any aspect of Sikhism and the
Guru removed their doubts and difficulties.

The author

of Dabistan-i-Mazahib who accompanied Guru Hargobind at
Kiratpur wrote that "the Sikhs worshipped Guru Hargobind as
a manifestation of God". The author also quotes examples
of Sikhs' devotion to Guru Hargobind. He refers to Jhanda
* and Sadh the two selfless pious, sincere and honest
o
devotfies of Guru at Kiratpur.1

1. Mani Singh, Sikhan Pi Bhaqat Mala,gives many sakhis when
Sikhs asked many question from Guru Hargobind, about
Gurbani, God realization, mukti transmigration of soul,
etc. and Guru resolved their doubts, see Sikhan bi Bhaqat
Mala,edited by Trilochen Singh Bedi, Punjabi University,
Patiala, 1988, Sakhi No.127-152, pp.129-143.
2. Dabistan-i-Mazahlb, Eng.trs. by Ganda Singh,'Nanak Panthis*
op.cit.. p.68.
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When Guru Hargobind felt that his end was drawing
%
near, he decided to choose a successor. Baba Atal Rai and
Baba Gurditta had died; Suraj Mai was too worldly; Ani Rai
was unworldly; and Tegh Bahadur always remained in meditation.
Therefore, Guru Hargobind decided to appoint his grandson
Har Rai as his successor. Guru Hargobind issued Hukamnama
i
to maaands to come at Kiratpur with the Sangat.

Dhirmal who had also been extended the invitation,
started propaganda among the ganqat through some Ha sands,
2
that he would be next successor of the Guru. He also erected
a throne at Kiratpur, raised a canopy over it and took his
3
seat as a Guru, The Sikhs rejected his action. They
compelled Dhirmal to vacate Kiratpur.

Santokh Singh, Gurpartap Surri Grrnth, ed. Bhai Vir Singh,
Khalsa Samachar, Amritsar, 1964, Res 8, Asu 50, pp.3495-3496
Sarup Das Bhalla, op.cit., p.534;

fc5*RJ

fecrtl

2. Ibid., Ras 8, Asu 51, pp.3499-3500
4

3. Ibid,, Ras 8, Asu 51, p.3 500.
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When a large number of Sikhs gathered at Kiratpur,
Guru Hargobind held a Dewan and declared Guruship in
favour of Har Rai. He put the robe of successor ship on
him and ordered his Sikhs and family members to obey
him. Whole assembly paid homage to the new Guru.

Mata Nanaki, the mother of Tegh Bahadur remonstrated
with Guru Hargobind that the claims of her son for Guruship
had been ignored. Guru Hargobind satisfied her by saying
that her son would get his turn in due course.

Guru also

asked Suraj Mai, to obey Har Rai and he would obtain all
spiritual and temporal blessings from the latter.2

Guru Hargobind passed away on March 3,1644.

His

death was considered to be a national calamity and the1
3
2

1. Sohan Kavx, op.cit., p.489; Harbans Singh, Guru Tcyh Bahadur,
Sterling Publishers, New Delhi, 1982, p.36.
2. M.A., Macauliffe, op.cit.. p._236.
3. The author of D'1bis tan—i-Hazahib who, present at the’ Guru's
death, states that the Guru died on Sunday the third day of
the Muharram A.H. 1055 i.e. 1645 A.D. According to Ganda
Singh, the year given by Mohsin Fani is wrong, because of
the 3rd Muharram did not fall on Sunday, the day given by
him. It agrees with the year 1054 a .H. (1644 A.D.) which
also falls in with the Sikh chronologies. Mohsin Fani
contradicts himself later on when he says that his
successor Guru Har Rai stayed for a year at Kiratpur, and
still it was 1055 A.H. See, Teja Singh & Ganda Singh, op.cit.
P.44, Eng.trs. by Ganda Singh,"Nanak P.nthis" op.cit.,
P.66.
----
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estimation in which he was held by the Sikhs may be judged
from the fact that many people volunteered to immolate
themselves on his funeral pyre. According to theDabist. n-1Mazahib two of his followers, one a Rajput and the other Jat,
jumped into the flames of burning pyre and continued moving
round the corpse and finally fell and died at the feet of
Guru. After that a large number of people wanted to jump in
the prye, but Guru Har Rai stopped them from doing so.

Guru Hargobind worked hard for about thirty-eight
years for the spread of the message of Sikhism at far off
places. His opponents always tried to harm him. Moreover,
the dissenting sects that had crept into Sikhism were proving
sucidal for the development of Sikh faith. Guru Hargobind not
only accepted the challenge of these emerging dissenting sects
within Sikhism, rather he did a wonderful job by assimilating
them into the mainstream of Sikhism.1

1. Ibid.

%
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CONCLUSION AND FINDINGS

Prior to Guru Hargobind's times,.the rulers of
the day were not fanatically opposed to the Sikh faithi
The attitude of Baber (1526-1530) and Humayun (1530-1540)/
especially the liberal policy of Akbar (1556-1605) proved
to be a factor of great help in the growth and spread of
Sikhism during its period of infancy. The predecessors of
Guru Hargobind were not averse to any particular religious
tradition or doctrine. Their crusude was against the forces
of degeneration that had been corroding the religious and
social life from within. Any religious tradition or doctrine
which helped man elevate himself morally and spiritually
so as to win acceptance at the Divine Portal was valid to
them. They envisioned a society governed by high moral and
ethical values. There was to be no place in such a society
for formalism and ritualism, and instead loving devotion
to the Formless One was recommended. Truthful living was
held higher even than the Truth. Ethical Values of equality,
love, philanthrophy, peace and self-respect emerged as necessary
#

and natural corollaries of their spiritual doctrine of the
unity of the Divine and the divnity of the humans. The
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evolution of institutions like sangat, pangat and masand
worked as catalysts to strengthen the Sikh social organisation.
The compilation of the Adi Granth provided a separate text
for the devotees and it transformed the Sikh sangat into
a separate and distinct community.

However, by the time of Guru Arjun (1581-1606), the
father and spiritual predecessor of Guru Hargobind, the
attitude of the imperialists had undergone a change.
Guru Arjun before his martyrdom had realized the callous
attitude of the Muslim revivalist movement headed by Shaikh
Ahmad Sirhindi, and therefore he enjoined upon his devotees
to be prepared to face the impending eventuality from the
4

fundamentalists backed by the imperialists. That is why 'he
had entrusted to some of his devotees the task of imparting
martial training to young Hargobind. A close scrutiny of the
contemporary sources tends to suggest that young Hargobind
had been given, besides religious education, training in
handling all kinds of weapons. The Guru's desire for good
horses and weapons as well as his stress on imparting martial
training to his followers is corroborated by more than one
contemporary work. At this point, we disagree with certain
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scholars who impute Ibilitancy in Sikhism either to personal
vendetta or to the entry of certain martially inclined
community or caste; it was, in fact, a natural and justified
reaction to the prevailing social and political situation.
The seeds of such a reaction were veritably sown in the
times of Guru Nanak and these seeds were continuously reared
during the times of the other predecessors of Guru Hargobind.

The introduction of martial element in Sikhism had
its basis in the ..very doctrine of its spiritual preceptors.
The founder of the faith, Guru Nanak, had raised his voice
of protest against the inhuman atrocities committed by the
invading hordes of Baber on the innocent Indians as well as
against the rulers of India who failed to protect their
subjects; it was verily a voice against inhumanity and an
«

advocacy for a moral value of great importance. The same
ethical doctrine was inherited by Guru Arjun, the father
and predecessor of Guru Hargobind, who made the supreme
sacrifice of his life but refused to submit to the unjust
and intolerant policies of the ruler. It was also during
the period of his ecclesiastical leadership that band of
armed volunteers was raised, but no armed conflict took place.
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After him. Guru Hargobind institutionalized the concept of
militarization of the community. He laid equal stress on
the socialization of the spiritual and spiritualization of
the social, a concept which reached its fruition during the
time of Guru Gobind Singh with the creation of the Khalsa
Brotherhood in 1699. Thus, the militarization of the Sikh
community was not a feature which alienated Guru Hargobind
from the spiritual continuum of the ten Sikh Gurus. The
well-known modern historian Arnold Toynbee writes a few lines
about the transformation of Sikhism into a militant creed
I
during the periods of Guru Hargobind and Guru Gobind Singh
but he misconstrues the concept of 'militarism' and exhibits,
total ignorance of the circumstances connected with the
transformation of Sikhism and the tenets of Sikhism itself.

During the period 1605-1627, many significant development
took place relating to the life of Guru Hargobind. Bhatfc Vahi
Multani Sindhi, which has not been explored heretofore, refers
to the incident of the Guru leaving Amritsar, the headquarter
of Sikh activities and moving towards the jungles of Darauli
near Moga to protect himself from the vindictive attitude of
the Mughal Emperor. The latter is reported to have ordered for
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the confinement of the Guru and also for the confiscation
of his property. During this period, from May 1606 to
February 1608, the Emperor, according to Tuzuk-i-Jahanqiri .
spent much of his time at Lahore where a large number of
orthodox Muslim nobles including Shaikh Farid Murtaza Khan
and the Chief Uazi had formed virtually a ring around the
Mughal Emperor and instigated the latterto ‘ concentrate
all power to spread Islam in the Punjab. Under these
circumstances the Guru along with some of his devotees had to
spend about two years from 1606 to 1608 in the jungles of
Darauli and he continuously followed the policy of 'wait and
watch . The Emperor left Lahore in February 1608 as mentioned
in Tuzuk-i-Jahangiri , and went to Agra to streamline his
central administration. The situation became favourable for
the Guru to come back to Amritsar. Here, the Guru again started
his new policy of collecting arms and other weapons. The Guru
also started visiting the adjoining areas of Amritsar and thus
a large number of devotees flocked around Guru Hargobind.
The Guru's attaction for 'war weapons' and 'good horses'
intensified the martial activities of the devotees. The increase
in the number of Sikh devotees led to proportionate increase
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in the number of saint—soldiers,

Tl)e growing influence of the Guru once again
provoked jealousy among the Muslim imperialists. Many
exaggerated reports of the Guru's martial activities were
poured into the ears of the Mughal Emperor. The orthodox
Mughal officials reacted at the Guru's new policy of wearing
royal robes, going on hunting, wearing two swords and
especially the Guru being addressed by his devotees as
'Sacha Padshah'. Thus, the Guru's arms which were meant to
protect the weak and oppose the oppressor and which were
certainly not for making any territorial and other material
gains, were mistaken and misrepresented to the Emperor who
ordered the Guru's arrest. Scholars have mentioned different
periods of imprisonment of the Guru but the most probable and
plausible one, for the reasons given, seems to be from May
1619 to October 1619. The release of the Guru from the for tof
Gwalior may be attributed, on theoasis of reliable sources,
to the influence of Wazir Khan, and Nurjahan and the influx
of Sikh devotees who came to the fort daily from far and
wide to see their Guru.

After his release from the Gwalior fort, the Guru
came to Amritsar via Kalanaur, and after staying at Amritsar
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for some time, he went bn to the Lahore area to spread his
message. It was during this odyssey that he met the famous
Sufi saint, Mian Mir, who gave a warm welcome to the Guru.
The conversion of Kaulan, daughter of the Qazi of Lahore,
into Sikhism was reported by

orthodox

.

s to the

Emperor. However, this did not put much strain on the
cordiality of relationship which had developed between the
Guru

Empero

years of his

reign, both the Emperor and Guru Hargobind visited Kashmir
together.

The next Mughal Emperor, Shah Jahan remained prominently
under the influence of Muslim orthodoxy during the first ten
years of his reign. It was thus an opportunity forxhe Muslim
fundamentalists to settle score with the Guru who posed
hindrance for the spread of Islam. The author of Gurbilas
Patshahi Chhevln,writes that seeing the callous attitude of
the Emperor who was instigated by orthodoxy, the Guru started
preparation to meet any aggression. He called an assembly of
•the Sikhs inorder to decide as to how this problem should be
tackled. The Guru also cautioned the Sikhs that the time
had come, when the battles against the Mughals could not be
averted. Guru Hargobind also asked Bibi Kaulan to move to
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Kartarpur, so that on her pretext the Muslim fundamentalists
might not instigate Shah Jahan for any attack on Amritsar.

It appears that from 1628 to March 1634 no clash
occurred between the Mughals and the Sikhs. The reason
seems to be that Wazir Khap, who was the Governor of Lahore
during this period, was a devotee of Guru's house. The author
of Bansavali Nama writes that during this period the Guru also
left Amritsar to avoid any conflict with the Mughals. He
visited the area adjoining Amritsar and recruited fresh troops
in his army.

The real trouble started in April 1634 A.D. when
Emperor Shah Jahan pursued his policy of religious orthodoxy
vigorously and ordered the demolition of the temples of the
non-Muslims. This year the Emperor also visited Lahore, first
time, on his journey to Kashmir. The enemies of the Guru again
instigated the Emperor against Guru's military activities. The
author of Dabistan—i—Mazahib testifies that the Emperor this
time took a serious view of the rising power of the Guru and
sent a large force to Amritsar. The Sikhs, as a matter of
strategy, retreated at first and then made a sudden attack
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on the Mughal forces and defeated them. After the battle,
the Guru left Amritsar and reached the jungles of Darauli.
For about eight months the Guru visited the adjoining areas
of Darauli and recruited fresh troops. The Guru's departure
from Amritsar towards Darauli and the Malwa belt was also
meant to avoid as far as possible any armed clash with the
government forces.

However, the Mughal authority, bent upon a clash
with the Guru, pursued him in the jungles around Bathinda.
The ensuing battle was fought at MShraj, eight months after
the battle of Amritsar. It appears that the Emperor's return
from.'Kashmir and his stay at Lahore had aggravated the
situation, which helped Guru's enemies to instigate the
former against the Guru. But In this battle, too, the Guru
came out victorious. Encouraged by his success, the Guru
again came back towards the Doaba. Then more skirmishes took
place at Kartarpur and Phagwara between the imperialists
and the Sikhs over some minor incidents. In fact, such
incidents were only pretexts; the real major issue for the
conflict was personality clash between the Guru and his

f
devotees on one side and the Mughal officials on the other.,
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The various symbols adopted by the Guru such as 'Miri-Firi'
swords, distinct head gear, assumption of the title of 'Sacha
Padshah', together with the growing popularity of the Guru
and his creed, provoked the jealousy of the Muslim
fundamentalists, who desired to liquidate the growing power
of the Guru. The various battles which ensued between the
Mughals and the Sikhs were no more than minor clashes between
the Guru's followers and the imperialists.

The Guru spent the last decade of his life at
Kiratpur, a small habitation in the Siwalik foothills. The
hill chiefs like Raja Kalian Chand of Kahlur and Raja Himmat
Chand of Hawitur were the devotees of the Guru. They welcomed
the Guru's desire to settle at Kiratpur which the Guru founded
in 1626 at the land granted by the Raja of Kahlur. The Guru's
decision to settle at Kiratpur speaks of his foresight,
insofar as it was ideally situated for peaceful work; it lay
at a considerable distance from the main highway interlinking
Delhi and Punjab and it was away from the path usually trodden
by the government officials, forces and convoys. The Guru spent
the last ten years or so of his life at Kiratpur in a peaceful
atmosphere. By this time, Sikhism had spread far and wide and
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it became difficult for the Guru to visit regularly sanqats
0

at far flung areas, and therefore he decided to send preachers
in various parts of the country. Baba Balu Hasna# Baba Gobind,
Baba Almast, Baba Phul, Bhai Bidhi Chand, Nand Lai, Baba Garia
and seme of the Muslim devotees like Khawaja Jani Sayyid et.al.
were among the prominent disciples of Guru Hargobind, who were
sent to different places as missionaries. However, after the
demise of the X3uru (1644 A.D.), the descendants of these devotees
foWnded their own dhuanis or separate groups
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