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INTRODUCTORY
I

This booklet is an attempt to present in a
brief manner the demand which the Sikh people
have formulated for being given a State in their
Homeland, the Punjab. This particular demand,
which in its essence is quite old, has come to
be emphasized and put forth with full vigour
by the Sikhs all over the Punjab and outside,
and is at present the national political objective of the Sikh people. The background of
the Demand, its historical and constitutional
basis and other allied matters will be found discussed at some length in the course of the
treatise itself. It need only be said here that the
Sikhs have arrived at the objective of demanding a State for themselves after Making trial of
safeguards, communal settlements and various
kinds of guarantees. With the best of intentions, constitutional safeguards and guarantees
cannot be sufficient to protect smaller peoples
these days against powerful and organised
majorities. We are living in times of total
mobilization of peoples. The pressure of majorities tells. The Sikhs are keenly alive, on the
basis of the experience of the past, to the
danger of living in a state of permanent depen-
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dence upon the rule of any majority—Hindu,
Muslim or other. They have, therefore, made
up their mind not to trust to safeguards, any
longer but to carve out a State for themselves,
in which they can be independent, free from
interference and suppression and in which they
can develop their individuality and strength.
Democracy as a political system is good \
within homogeneous societies, but where permanent and unalterable barriers exist, unadulterated
democracy proves ruinous to small groups, which
are placed permanently in a position of helplessness. For the minorities only one democratic V
safeguard is adequate, and that is that the
majority agree to shed its character of majority
and accept a position of parity with the minority. Unless such willingness is forthcoming on
the part of the Muslims in the Punjab it is
apparent that the Sikhs have no reason to feel
secure. The only alternative to such an arrangement is the splitting up of the Punjab, and
carving the Sikh State out of its present
boundaries.
The Sikh demand is not based upon the spirit
of aggressive communalism. It is the only
effective scheme for survival which they can
think of in these critical days of communal
bitterness and imminent persecution and attempt

make an appeal to the conscience of the world
to recognize their right of survival and to give
them that self-determination which is the admitted right of nations all over the world. They
hope that their small voice will not go unheard
in the midst of the blare of the big trumpets of
larger and more powerful groups, who occupy
the centre of the stage in discussions and
negotiations.
The authors take the opportunity to express
their gratitude to Sardar Sadhu Singh Hamdard
of the Daily A jit for a number of valuable
suggestions, and for placing voluminous material
pertinent to the subject at their disposal.
GURBACHAN SlNGH

Lahore.
5th April 1946.

LAL SINGH GIANI
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I
THE DEMAND OF THE KHALSA*
The Panth notes that at the present
moment, on the eve of expected far-reaching
changes in the constitution of the country
the desire on the part of the majorities to
dominate the minorities is rising with great
tempo, as is evidenced by the slogans of Akhand
Hindustan and Pakistan ;
It further notes that in a situation so greatly
charged with aggressive communalism, the
minorities, and especially the Sikhs, find themselves placed in a position in which they cannot
safeguard their national existence against the
high-handedness of a politically organised
communal majority, which conviction is further
strengthened by the experience of the working
of Provincial Autonomy for nine years, resulting
in grave attacks being made on the cultural, civic
and political rights of the Sikhs in the Punjab ;
# Text of a Resolution adopted recently at Lahore by a
very representative gathering of prominent Sikh leaders under
the presidentship of Master Tara Singh. The Resolution was
commended to the Shromani Akali Dal.
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After giving mature and thoughtful consideration to the foregoing, the - Panth is
strongly of the opinion that no safeguards
and guarantees of a constitutional nature,
no weightage or protection, promised to the
Sikhs by any of the majority communities
can be considered adequate to protect the Sikhs
and ensure their free and unhindered growth as
a nationality with a distinct religious, ideological,
cultural and political character ;

1
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In order to ensure the free and unfettered
growth of the Sikh Panth, the Panth
demands the splitting up of the existing
province of the Punjab, with its unnatural
boundaries, so as to constitute a separate autonomous Sikh State in those areas of the Central,
Northern, Eastern and South-Eastern Punjab
in which the overwhelming part of the Sikh i
population is concentrated, and which because
of the proprietors in it being mostly Sikhs, and |
its general character being distinctly Sikh, is also
the de facto Sikh Homeland—the area, extent,
the status and constitutional frame-wrok of such
a State being left to be settled by negotiation
between the accredited representatives of the
Sikh Panth and the other interested parties,

such as the British Government, the Hindus
and the Muslims; further resolving that the
above demand is the unconditional, absolute and
minimum demand and political objective of the
Sikh Panth as a whole.
The Panth visualizes that this proposed state
will be democratic in constitution and will have
a socialistic economic structure, with full protection of the culture and rights of the minorities.

•

THE SIKH STATE—BACK-GROUND
The demand for an autonomous Sikh State
to be carved out of the presently constituted
Punjab, which has been made by Sikhs all over
the Punjab from hundreds of platforms for a
considerable period now, may be called at this
stage the united national demand of the Sikh
people. The entire force of will and national
passion of the Sikhs is backing it up. They are
determined to push their objective forward
irrespective of the sacrifices its achievement may
entail.

This demand is not just a counter-blast to
Pakistan, as is alleged, for there is no condition
attaching to its fulfilment. As the Sikhs have
thought of it for a considerable time now, they
have felt that the only way in which they can
survive is to have a state in which they can live
and grow as a nation in accordance with their
historical traditions, their inner urges and theit
political ideals. Such growth is impossible for
them so long as they have lying over them the
burden of any majority—Muslim or Hindu—
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whose weaker partners they would in any case
have to be, in a larger non-Sikh majority state.
So Pakistan or Akhand Hindustan, a federation
or confederation, whatever shape the India of
the future is going to take, the Sikhs cannot
visualize themselves in it in any political situation
except one of being organised in a state of their
own, where they can have the power to shape
their life without let or hindrance from any
community or group.
This feeling of the urgent need of a separate
state has been growing upon the Sikhs now for
close upon two decades. As long as the
bureaucracy was sitting tight over the provincial
administration, the problem of any political
future had not come before the people so
clearly as it came when after survey of the
Simon Commission it became evident that some
kind of constitutional changes were imminent, 5
The Muslims began to clamour for a permanent,
unalterable Muslim majority in the future
*

i

legislature of the Punjab. In the event of this
Muslim demand being accepted the Sikhs saw
for themselves a very dark future, for they
would never be able to make their voice effective
in the administration of the province in which
the overwhelming majority of their population

would reside. The Sikhs in this situation cast
about for some way of safeguarding their national
existence ; and carving a new province out of the
existing province of the Punjab was the solution
which offered itself and which they suggested in
1930 to Mahatma Gandhi, in 1931 to the
Viceroy, Lord Irwin, and in the same year, to
Lord Willingdon, his successor. In placing this
proposal for the solution of the Sikh problem,
and incidentally, the communal problem of
India, all parties among the Sikhs were united.
Later the same suggestion, formulated as the
Sikh demand was presented to the British
Government at the 2nd Round Table Conference by the Sikh Delegates, Sardars Sampuran
Singh and Ujjal Singh. This demand was
backed up by 175 signatories representing all
parties, interests, groups and view-points among i
the Sikhs. The demand, therefore, was at the
time it was first made, the demand of the Sikh
people as a whole.
<

The demand at that stage was, however, not
for a separate Sikh State; it was for the
splitting up of the Punjab, so as to alienate
some Western Districts with an overwhelming
Muslim majority from the province and to leave

f
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a smaller province, also more compact and
homogeneous, from which the pressure of a
permanent Muslim majority would be lifted, v
It was this demand which later on grew to be
the well-known Azad Punjab Demand and has
been put forward at present as the demand for
an independent Sikh State.
The Sikh demand was nothing very novel or
impracticable. It was fully in line with what
both the British Government and the Congress
had admitted in principle and later in practice
in some parts. The Congress had already
visualized the redistribution of the existing
Indian provinces into 21, on the basis of
language, while the British Government had on
the several occasions actually shifted the
boundaries of provinces, as when Eastern Bengal
and Assam were constituted into one province
and the North-Western Frontier Province and
Delhi were separated from the Punjab. Out
of these the latter two changes were made only
for administrative convenience, while the parti*
tion of Bengal and the formation of the provinces of Orissa and Sind were motivated by the
desire to meet the demand of the nationalities
inhabiting the above-named areas for free and
unfettered growth in their homelands, unham-

*

pered by people not related to them by any
historical or cultural ties. What the Sikhs
demanded round about 1930 and 1931 was just
such an opportunity of free survival and growth.
The Sikh demand, however, went unheeded and
the Communal Award was given, which saddled
a permanent unalterable Muslim majority on the
Punjab. The strongest and bitterest opposition
to this iniquitous piece of constitution-making
came from the Sikhs, out of all the political
groups in India. Then came Provincial Autonomy, as a result of which the Muslim-dominated Unionist Party was installed in the seat of
Government in the Punjab. Under Provincial
Autonomy the Sikhs suffered terrible hardships.
Their religious and cultural rights were wantonly \
attacked, their proper share in the services was
j
denied to them, and they were thwarted in
every sphere of life. Their national language,
Punjabi, was suppressed and discouraged; the
administration of the Gurdwaras was sought to
be interfered with, and Sikhs were persecuted by
the emboldened Muslim fanatics in several parts
of the Punjab. The life, property, honour and
civic rights of the Sikhs were very unsafe in the
Punjab under Provincial Autonomy.
In 1940 came the Pakistan Resolution of the

j
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All-India Muslim League. This was only a
symbol of the rising aggressive intentions of the
Muslims, whose ambition to rule over and dominate others was now only too manifest- On the
other hand, the Sikhs had been disillusioned with
regard to the Congress, the political organiza* tion with an overwhelming Hindu majority in
its ranks. The Congress sought to appease the
Muslims at the cost of the Sikhs, and while taking
exception to the Sikhs organizing themselves
in self-defence, encouraged and accommodated
Muslim Communalism. The Sikhs at that time
felt that national survival and an honourable
existence for them were possible only if they
could acquire independent political power. This
was possible only in a tract where they would
not be at the mercy of a constitutional majority
of any other group. -In this situation emerged
a further step in the old Sikh demand for
splitting up of the Punjab, called the Azad Punjab
Scheme. This scheme visualized the constituting
of a new province, out of the Lahore Jullundur
Ambala and part of the Multan Divisions', in
which area the Sikhs would be able to have an
effective voice in the administration. In this
area the Sikhs would hold the balance of power.
i
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This scheme was presented as the Sikh demanc
to Sir Stafford Cripps by the Sikh leaders it.
1942, while rejecting the Pakistan demand
Sympathy for the Sikh aspirations was expresses
by Mr. Amery, the then Secretary of State for
India, in Parliament in 1942, after the return of
Sir Stafford Cripps from India.
The All-India Akali Conference held at
Vahila Kalan, in Lyallpur District, in which Sikh
leaders from all over India participated, passed on
the 24th of July, 1942 a resolution demanding
the readjustment of the boundaries of the Punjab. The Working Committee of the Shromani Akali Dal, the National political organization of the Sikhs, demanded the establishment
of Azad Punjab by its Resolution dated the 7th
June, 1943.

When the famous Gandhi-Raja Formula was
floated, according to which the Muslim aspiration for Pakistan was to be accommodated, after
separating the non-Muslim majority areas from
the absolute Muslim majority areas, the Sikhs
saw that according to this suggestion, the Sikhs
would be divided into two—one part of them
bottled up in Muslim Punjab and the other in
Hindu India, both dominated by overwhelming

/
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non-Sikh majorities. Such a situation would put
an end to the integrity of the Sikh nation for
ever. By this time the feeling had grown on
the Sikhs that the national existence of the
Sikhs would be safeguarded only if they got a
territory in which they could build up political
power for themselves, free both from Hindu and
Muslim dominations. So the Panthic Gathering
which assembled at Amritsar on the 20th August
1944 in response to a call from Master Tara
Singh, while rejecting the Gandhi-Raja Formula,
made the demand for the establishment of the
Azad Sikh State in the event of Pakistan being
established. Thus at last the Sikhs made the
demand according to which they sought to establish themselves in power in areas where they
have the overwhelming majority of their population, where their sacred places are situated and
with which they have indissoluble historical
ties and associations. This political objective
caught the imagination of the Sikh people, who
saw in this demand the only way in which they
could survive in the midst of aggressive communalism. The Sikh aspiration to have an effective say in the administration of the Sikh part
of the Punjab is very old and rooted deep in
history. Throughout the 19th century the Sikhs
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have dreamed of re-establishing their rule in
Lahore, and with the organization of the political life of the Indian people on a more or less
democratic basis, this desire has been to establish a democratic state, in which the liberal an
socialistic Sikh basis of life should be made the
, basis of general civic life.
Since the meeting of the Panthic Gathering
the demand for the establishment of the Azad
Sikh State has come from Sikh Sangats all over
India, It has caught also the younger generation.
The All-India Sikh Students' Federation, in a
memorandum which they submitted to the
Sapru-Conciliation Committee,
made
this
demand. The Shromani Gurdwara Parbandhak
Committee passed on the 19th March 1946 the
demand for the establishment of the Sikh
State.
The demand has found support from the
Communist Party of India. The Communists have supported the Sikh claim to a separate
autonmous area under the name Sikh Homelands,
where they can develop unhindered culturally
and politically, on progressive and democratic
lines.
The Sikh demand for a Sikh State is not
based upon aggressive and uncompromising

1
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communalism. It suggests the only way in which
a small nationality, very sensitive and independent, can survive in the midst of communal aggressiveness which is on the ascendent in India at
this moment of the history of our country. The
Sikhs find that while the Muslim is hostile to
them with all the bitter memories of the SikhMuslim-struggles handed down from history,
the Hindu Nationalism, especially its Punjab
brand, has tried to disrupt the Sikhs, to break
up their unity and to reabsorb them into Hinduism. Without political strength no minority
can survive, especially in the present-day world
of total organization and mobilization of peoples.
The only way, therefore, in which the Sikhs can
escape the fate of such almost extinct peoples as
the Parsis, the Jews, the Jains and others is that
they carve out for themselves a state in which
they can make laws and be free from aggression.
The Sikhs do not seek to dominate anyone.
They want to establish a secular democratic
state, in which the bulk of the Sikh population
may be concentrated. The economic basis of
life in such a state is bound to be socialistic, in
accordance with the traditions of the Sikh
society, and the inner urge of the hardy, selfrespecting Sikh peasantry.

Ill

A HISTORICAL VIEW OF THE KHALSA

|

The desire to exist in a separate independent
State is, as we have seen in the previous chapter,
the reaction against historical process of the r
rise and growth of Hindu and Muslim com- I
munalism in India, with which it is not possible
to have any truck in the present phase of Indian
history. It is the natural culmination of that
feeling of distinct nationhood, which after having remained latent for a long period has been
made vocal and self-assertive in the Sikh people.
The British rule has had the effect of killing the
Sikh aspirations and of emphasising their division
and sub-division into small castes and social
groups, thus fomenting among them petty local
jealousies and ambitions to the exclusion of
any larger feeling of nationhood. The Sikhs,
being small in numbers, have suffered enormously in the process. Sikh rule over the Punjab
for over a century and a quarter had welded the
Sikhs into a strong, compact and well-knit
nation, which felt, thought, hoped and acted as
one man. The Sikhs organized as "the Khalsa ''
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acted as a distinct, separate nation in the days of
the Misals and under Ranjit Singh and after.
The Khalsa is the name conferred by Guru
Gobind Singh upon a people knit together by
faith in a common religious Scripture and religious preceptors, in a certain way of life, marked
by the institution of the community kitchen or
langar and a puritanical, military organization
and having a supreme seat of authority and
legislation in the Akal Takht at Amritsar. Guru
Har Gobind, the Sixth Guru and Guru Gobind
Singh, the Tenth Guru, who organized the Sikhs
I for fighting Moghal Imperialism, gave them all
the qualities and attributes of a nation—all that
makes a people active, alive and able to maintain a rigorous political chatacter. They were
organized as a commonwealth bound together by
ties of religion and of a common political objective, which was successively to fight Moghal and
other domination, to carry on the government.
in the various parts of the Punjab, and later to
carve out and consolidate the Sikh Kingdom.
The Sikh people were at first theocratic in
their political organization, submitting later
to the monarchical dispensation, and now
they are organizing
their national
life
on a democratic basis like the other Indian
I
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nationalities. The Sikhs have all through history
acted as a separate nation, with a distinct polity,
outlook and political objective, in which, for
example, the other inhabitants of the Punjab,
such as the Hindus and the Muslims have not
participated except as under the Sikh lead.
So long as the Sikhs remained independent,
they maintained in theory as well as in fact a
distinct national political existence. They dominated the political scene in the Punjab, in the
North-Western and South-Western parts of
what is now known as the United Provinces, in
Kashmere, in the Province of Peshawar and in
other parts. They negotiated as a sovereign
people with the Government of the East India
Company in India and with the monarchs of
Kabul, Iran and other Eastern countries. The
monarch of the Sikh nation, Ranjit Singh, styled
il
as Sarkar " of the Indians and as 'the Sikh'
by the English chroniclers, exchanged embassies
with foreign kings, including one with LouisPhilipe, King of France and another with George
IV, King of England.

When British rule came, the British Imperial
Government set about the task of destroying
and obliterating the vestiges of Sikh nationhood
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The Sikh democratic way of life was suppressed,
and the Gurdwaras, centres of the Sikh national
life, were placed in the hands of hereditary
priests, who tried as far as practicable, to dilute
this Sikh feeling. The Akal Takht was no
longer the seat of the Sikh national Will and
Power, symbolized by the Panth, but a mere
altar where offerings were made. The result
was that the Sikhs became divided and disrupted
and lost all consciousness of their historical past
as a nation. The Panth was no longer a living,
vigorous nation, but a herd of unorganized
people led by corrupt priests and hereditary
aristocrats, selfish tools of British Imperialism,
The Sikh revival from this state of prostration dates from the great days of the Gurdwara
Reform Movement, which . made the Sikhs
,. aware after nearly three quarters of a century
of atrophied national existence, of their great
and splendid heritage of being the Khalsa, the
Pure, the Elect, the band of Guru Gobind
Singh, Lord of the Hawks. It aroused in the
Sikhs the feeling that they were meant for a
higher destiny than that which appeared to be
marked out for them under the two-fold
domination of the British rule and their own
priest-craft. So they resumed in those critical
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days the entire consciousness, organization and
paraphernalia of completely developed nationhood. They were running a kind of parallel
Government in the form of the Shromani
Gurdwara Parbandhak Committee, which issued
commands and ordinances, organized jathas,
fought the bureaucracy and through its actions
galvanized the entire Sikh people with a powerful
feeling of their aroused nationhood. The Sikhs
recalled and revived the entire pattern of their
national life, which had been given to them
when Guru Gobind Singh had created the

Khalsa.
The Khalsa is essentially a political conception, a fusion of the people into a nation
on the basis of religion—a conquest not political,
but spiritual, through conversion to faith. As
said above, the Sikhs were kept busy through
bureaucratic and imperialistic tactics with petty
objectives and little local and clannish disputes,
so that they almost completely lost sight of their
conception from the sword of Guru Gobind
Singh as a separate, independent nation, and of
their glorious history as a conquering, dominating
people, once a supremely important factor in the
history of India. A great people began to look
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upon themselves as a sect, a mere offshoot of
Hinduism, a reform movement, and thus for a
long period the people were lost in the
wilderness. Such are the strange pranks played
by history, when great movements sweeping
along with the majesty of rivers are suddenly
lost in the sands of arrested national growth.
The Hindus of the 19th century turned the
defeat and misery of Sikhs to their own account.
Hindu propaganda spread the view that the Sikhs
were Hindus, and so great was the confusion of
thought that so many Sikhs lost along with their
feeling of nationhood, even the faith of their
ancestors. Little was done at the time by the
Sikh leaders to combat this evil. Later, in the
20th century, with the rise of the Congress as
the dominant force on the Indian political scene,
emerged the conception of the " Indian Nation "
of which all Hindus, Muslims, Sikhs and others
were component groups and were to be styled as
mere " communities ' \ From this feeling of
being a community the Sikhs have taken very
long to emerge. The Khalsa of Guru Gobind
Singh, the Commonwealth of the Elect, the
erstwhile conquerors and rulers of the Punjab,
Kashmere, Peshawar and Lower Tibet, the people

distinct attributes of nationhood, and had lived
as a nation were content to be styled as a " community, " and relegated to a very back seat indeed
in this group of communities. The Sikhs have,
however, now emerged from the illusion of
being a community, fostered by the lust for
domination of Hindu majority and have formed
the true conception of their status, and have
accordingly demanded a National State for
themselves.
This the Sikhs are demanding only in the
areas in which they are as a matter of fact
already settled for centuries, in which the land,
the cultural and educational enterprise is
predominantly theirs, and over which they
would also be ruling had not an alien bureaucracy
lumped up so many distinct nationality areas
into one administrative unit called the Punjab.
Such is the history of the fortunes of the
Sikhs as a nation. Their history marks them out
as a separate nation who developed and stamped
themselves on the pages of history in a manner
altogether differently from any other people, for
example, the Marhatas. The history of nations
is a continuous process, and national consciousness suppressed sometimes has been known to
-

>
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emerge even after hundreds of years of foreign
domination and dismemberment. That is what
is happening at present to the Hindus, who after
about a thousand years of foreign domination
are emerging as a Rashtra or Nation. The
national growth of the Sikhs has remained
suppressed only for about 75 years, when they
rallied under the impulse of the Gurdwara
Reform Movement, and revived the submerged
pattern of their national life and aspiration.
At present to a Sikh there never is any doubt
that he belongs to a different nationlity from
that to which, for example, a Hindu belongs.
As soon as one turns Sikh, one is a changed
person. His group-consciousness undergoes a
change. Conversion to Sikhism is not a mere
incident in his life ; it is a complete transformation of outlook and personality. One's hopes
and aspirations, one's entire pattern of life, one's
political ideals—all acquire a new synthesis of
which the component elements are the distinctive Sikh way of life and the Sikh feeling of
oneness as a nation all over the world, irrespective of the country where any Sikh may at
the moment be residing. Every Sikh, and every
Sikh alone, is a member of the Commonwealth,
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the Khalsa, subject to the social, religious and
political ideals issued from the Akal Takht, the
Sikh seat of spiritual and temporal authority.
This exclusiveness, and this strong feeling of
oneness as a group which overrides all distino
tions of birth, domicile, social status etc., is
what has siven the Sikhs that feeling of nationhood which has characterized their outlook and
behaviour all through their history.

IV
THE KHALSA—A NATION

Modern political theory lays down a number
of tests for judging of a group whether it is
genuinely a nation or not. In such matters as
the determination of the nationhood of a group
of people, ultimately no laws can be of any avail,
because the appeal in such cases lies solely to the
force of the will of the group to be accepted in
a certain character by the rest of the world. In
the last resort the appeal lies to the inherent
strength of conviction in a group and its power
to have its claim admitted One strong nation
or group of nations might accord recognition to
the national character of one group and might
withhold the same recognition from another,
though similar group, accordingly as it might suit
their convenience. So, the mere fact that the
national character of a group is disputed by some
nation or nations, does not necessarily invalidate
the claim of the former; it only shows that such
claim might be inconvenient to others. Ultimately strength and will alone will determine
the issue. The rebel provinces of North
America were recognized as a sovereign. nation
by the French Kingdom immediately after the
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conclusion of the War of Independence with
Great Britain, while such recognition has been
withheld by the Allied nations uptil the present
time from the people of Indonesia who are a
distinct nation, situated away from the main
land in the sea, and historically not part of any
larger nation. Which proves that such recognition is a matter of convenience and force.
Laws and principles might be interpreted and
applied in this or that way accordingly as it may
suit the bigger of the partners, as almost all the
rules of international law are.
But even according to the recognized principles of political theory, the Khalsa
is a
nation, and few can be proved to be such with
a better or historically sounder claim. In determining what constitutes a nation Doctor B. R.
Ambedkar has analysed the national feeling very
pointedly and lucidly, thus :

" Nationality is a social feeling. It is a feeling of a corporate sentiment of oneness which
makes those who are charged with it feel that
they are kith and kin. This national feeling is a
double-edged feeling. It is at once a feeling of
fellowship for one's own kith and kin and the
anti-fellowship feeling for those who are not
one's own kith and kin. It is a feeling of " consciousness of kind" which on the one hand binds

s
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together those who have it, so strongly that it
overrides all differences arising out of economic
conflicts or social gradations and, on the other,
severs them from those who are not of their
kind. It is a longing not to belong to any other
group. This is the essence of what is called a
nationality and national feeling '*
If we apply this very clear and indisputably
correct test to the Sikh people, we find that the
claim of the Sikhs to be considered a distinct
nation or national group, distinct both from the
Hindus and the Muslims, cannot be disputed.
The Sikhs feel as one, as belonging one to another, and as being distinct from every other
social group, Hindu, Muslim, Christian or other.
This feeling is so strong that in the most solemn
moment of their life, at the time of offering
morning and evening prayers in congregation,
all Sikhs everywhere all over the world recall
the sacrifices and brave deeds of all Sikh martyrs
and sufferers in the cause of their faith, and call
moreover, Divine Grace on all members of the
Khalsa everywhere. These are the noble words
of the Sikh Prayer :—

" May Divine protection extend wherever
the Khalsa resides;
May the supplies and swords of the Khalsa
be in the ascendant ;
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May the staying places and banners of the
Khalsa be eternally blessed.'*
The Khalsa feels as one ; the Khalsa has a
consiousness of kind, which makes him call to
mind in his daily prayers not only his fellows
living in the present, but also those of the past.
There is thus a cementing feeling of oneness
among ail Sikhs, which has existed all through
history, a feeling which excludes effectively a
others from being members of the Khalsa Commonwealth, unless they get initiation into it
through conversion, and which makes the Sikh
long to be of his own group and not of any oth
This feeling is so strong that two Sikhs, how
dissimilar in their outlook, social grade an
habitat, will be drawn to each other much more
powerfully than either of them would feel
drawn to a non-Sikh of his own class, province
or profession. This feeling is powerful an
vocal, and it stamps the Sikhs effectively as a distinct social group refusing to be merged into any
other group or to be considered as a part of a
larger whole in which they might figure as a
mere community.
W h y the distinct and separate national
ter of the Sikhs is so often lost sight of,
cause racially most of the Sikhs belong
very same castes and sects into which the

characis beto the
Hindus

*
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are divided. There is a resemblance, in some
cases close, between certain Sikh and Hindu customs, but this resemblance and apparent affinity
is due to the operation of several social and
economic factors, which due to the difficult circumstances through which the Sikhs had to pass
right from the inception of the Khalsa, could
not be effectively checked. As the Khalsa had to
fight the Muslim, who was the common enemy
both of the Sikh and Hindu, there remained
a sympathy and feeling even of kinship between
the Sikh and the Hindu, which tended very
often to emphasize the points of resemblance
between the two peoples. As the Sikhs have had
to fight for their very existence since the foundation of the Khalsa, conversion to Sikhism remained very often incomplete and all the articles
and social laws of the Sikh Commonwealth, enjoined by Guru Gobind Singh, could not be
enforced. In the confusion that existed all
along since the 18th century, many of the Sikhs
carried on a precarious existence, and lived on
the safe border-land between being taken for
Sikhs or Hindus as the occasion might require.
Thus occurred that state of affairs in which the
exclusiveness of the Khalsa was very often not
emphasized in remote villages and by semi-ignorant preachers of Sikhism. But the awakened
Sikhs always acted as the Khalsa—a distinct
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people—and the more orthodox among the
Hindus have always either fought the Sikhs as
an alien people, or have tried to induce them to
revert to Hinduism on the specious plan that
they are only a sect or a reform movement within
Hinduism. Nothing provokes the Sikhs so
much as this description of the Sikhs as merely
Hindus. Sikhism in its origin, far from being a
movement within Hinduism was a revolt against
it. Those who have attempted this line of argument, have always received a stern rebuff at the
hands of the Sikhs. The Sikhs rightly regard
any Hindu attempt at a merger as a subtle and
extremely dangerous attack on their integrity
and autonomy as a people. No superficial resemblance can prove the Sikhs to be Hindus any
more than such resemblance can prove the NaziAryans to be such.
Attempts might be made to belittle the
Sikh claim to be considered a nation by pointing out that the Sikhs have so far not claimed
vocally that they are a nation. Such arguments
are futile, for the fact that uptill a particular
moment a group did not have sufficient consciousness of its exclusiveness and was content
to be described as a community, is no bar against
its calling itself a nation after that. History
shows that the Sikhs were conceived as a nation

i
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—the Khalsa—by Guru Gobind Singh, and have
acted and organized themselves as such throughout the two and a half centuries • of their
history. The form of Sikh address to the people
congregated for social purposes is " Khalsa ji "
or " O Ye of the Elect ' \ In this very form of
address, there is that feeling of exclusiveness,
that feeling of oneness " as a people *' distinct
from any others, that determination to remain
one, which stamps and characterizes a nation.
What is it, we may ask, that constitutes a
nation in the final analysis ? Race ? Language ?
A continuous stretch of territory ? All these perhaps, but not all these alone. There are separate
nations in existence, belonging to the same
racial stock. There are distinct nations speaking
the same language as surely as there are nations
of which the various component parts speak
different languages. Two or more nations can
live in a state of perpetual conflict within the
same territory, and many ultimately break up
to found separate states for themselves.
Ultimately what makes of a group a nation
is the will to be one. Will in man is something
supreme, which rises above laws, divisions and
barriers. This will is a spiritual urge, an impulse
to form a whole, a union, in defiance of the
whole world on the basis of common history
and a certain way of life.
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When the Khalsa took its rise, it was not
merely that a new sect was added to the large
number of religious sects already in existence
in India. What happened was that a new outlook, a new way of life, were born—the foundations of a new nation were laid, which was to
play an important part in the history of the
Punjab and of its neighbouring lands. It does
not detract from the character of the Khalsa as
a nation that it took its rise as the result of
conversion to a religious doctrine. Nations are
not formed only on a secular, legal, geographical
or economic basis. What makes a nation is the
continuation of a tradition, which keeps the
people one. But sometimes in history the will
of one man forges a new unity, a new group,
which might cut across already existing groups
and systems As a result of a new idea an organization may come to exist, and might give birth
to a nation. Of course, some ideas prove stillborn, and the organizations set up as a result of
them relapse into the groups out of which they
are born. This is what happened to the sect of
Kabir and to various other sects in the history
of India. But the idea of Guru Gobind Singh
was living, and it took root. It became the source
of new life, a new organization and a new people
who became one so effectively that they would
refuse to march with any other group. A Sikh
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when he gets converted to Sikhism, vows to
renounce his previous ancestry, his lineal ties,
his caste and his previous faith. Thus he becomes
member of a new nation, the Khalsa, and lives
and acts as such. Thus we have in the Sikh conversion an instance of the creation of a new
nation, which is as surely a genuine nation as
any which might claim to be such on geographical, ethnic or other basis.
Convictions and faith are the greatest ties
which bind man to man. A nation held together
by bonds of a common faith and outlook is a
nation in virtue of very strong and natural ties
indeed, and must be taken to be such especially
if its unity has stood the stresses of history.
Renan, the Great Political Philosopher describes
the process which welds a people together
into a nation, and this process is applicable so
closely to the Sikhs as if it had been enunciated
on purpose to prove their claim to nationhood.
Says Renan : "A nation is a living soul, a spiritual principle.
Two things, which in truth -are but one, constitute this soul, this spiritual principle. One is in
the past, the other in the present. One is the
common possession of a rich heritage of memories ; the other is the actual consent, the desire to
live together, the will to preserve worthily the
undivided inheritance which has been hand-
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ed down
a heroic past, great men, glory,—
I mean glory of the genuine kind,—these form the
social capital, upon which a national idea may be
founded. To have common glories in the
past, a common will in the present ; to
have done great things together, to do the
like again, such are the essential conditions
for the maVing of a people
In the
past an inheritance of glory and regrets to be
shared, in the future a like ideal to be realized ;
to have suffered, and rejoiced, and hoped together, all these things are worth more than
custom-houses in common,
"
Now ponder this passage. The Sikhs are a
nation precisely in virtue of possessing a rich
heritage of memories—the memories of their
suffering together, of martyrdom and of fights
for the faith of the Guru—it is in virtue of such
that all the Sikhs everywhere have a common
tie uniting them together, such as they could
not have, were they put in juxtaposition with
any other group or groups in a larger whole.
To have common glories in the past, a common
will in the present; to have done great things
together, to will to do the like again. Such are
the basis on which a nation may be raised.
The Sikhs have memories of their glorious
fight against Moghul and Pathan persecution, of
their establishing a powerful organization ; they

f
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have the will in the present to live in the
difficult conditions of these times as a strong,
self-respecting people, to carry everywhere the
slogan given to them by the Guru " Deg Teg
Fateh " (Victory to the supplies and the sword)
which makes them one everywhere, and distinguishes them from every other group. This
feeling of oneness is strong, irrevocable and
over-riding. Among the Sikhs has arisen a
strong feeling of Nationality which refuses to
accept for * the Khalsa ' the status of being a
mere community and this feeling it is which is
now demanding a home for the newly-conscious
nation.
So much has been written in the books of
political science to prove that it is ultimately
not the existence of any temporal or material
factors which make a people a nation, but the
will and the inner urge to be one, a unity in
spirit. Spengler says, " Nations are neither
linguistic nor political nor biological, but spiritual
unities ". The Sikhs possess a strong spiritual
unity of such a kind, the bond of being the
sons and daughters of Guru Gobind Singh and
Mata Sahib Devan and in having their spiritual
home in Anandpur, in having common martyrs,
common political and social ideals. So strong
is the exclusive Sikh feeling, that to a Sikh, a
converted Sikh of another caste is nearer than a
i
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Hindu of his own caste would be. This is a
very revolutionary feeling in Indian society.
One of the two tests of nationhood is when
a nation continues to hold together as one in
spite of being subjected to a political and other
crisis. Says Sidgwick, in a passage which applies
very completely to some of the greatest sufferings
u
in Sikh history.
What is really essential to
the modern conception of a state which is also
a nation is nearly that the persons composing it
should have, generally speaking, a consciousness
of belonging to one another, of being members
of one body, over and above what they derive
from the fact of being under one Government,
so that if their Government were destroyed by
war or revolution, they would still tend to hold
firmly together. When they have this consciousu
ness, we regard them as forming a Nation "
u
whatever else they lack.
i

Consider carefully the last words of the above
quotation. Holding firmly together, in spite of
the destruction of their Government is the test
by which we can conclude the existence of the
strong indissoluble bond of nationhood. The
Sikh people have stood this fiery trial in the
course of their history. Tyrant after tyrant in
the 18th century attempted to exterminate the
Sikhs, to break up their central organization
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and to demolish their spiritual capital, the
Harimandar at Amritsar. Yet so strong was the
mutual adhesive power of the Sikhs that after
every attempt at destroying them they again
came together and re-formed themselves. Again,
the end of the Sikh rule in the Punjab had
greatly disrupted Sikh discipline, and due to the
pressure of various disintegrating factors which
set in with the British rule, the Sikhs lost any
central organizing force. But this process did
not break their inner bond, as it would have
done, had this not been real. So, when the
consciousness of a grave common danger presented itself at the time of the Reform of the
Gurdwaras, the Sikhs united as one people, and
the British-encouraged distinctions of caste
and domicile were forgotten in the face of
national peril.
In order to prove the fact of the Sikhs being
a nation, we might as well quote here a passage
bearing a very comprehensive and penetrating
analysis of the subject of nationality. Lord
Bryce defines " Nationality" as "an aggregate
of men drawn together and linked together by
certain sentiments. The chief among these are
the racial sentiment and religious sentiment, but
there is also that sense of community which is
created by the use of a common language, the
possession of a common literature, the recollec-
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tion of common achievements or sufferings in
the past, the existence of common customs and
habits of
thought, common ideals and
aspirations.
Sometimes all these linking sentiments are
present and hold the members of the aggregate
together ; sometimes one or more may be absent.
In each case, the test is not merely how many
links there are, but how strong each particular
link is."
The concluding part of the above quotation
makes the issue of the Sikh claim to nationhood
very clear and simple. Common memories,
common aspirations, common literature, a
common language and culture all combine to
make the Sikhs into what according to Stalin
would be a nation, that is " a historically evolved,
stable community of language, territory, economic
life and psychological make-up manifested in a
community of culture."
The Sikh is known to possess a character
which is peculiarly his own, a character distinguished by strong common-sense, uncomprising
honesty and rectitude, a lofty self-respect with a
great deal of fight in its composition. The Sikhs
are mostly peasant-proprietors, people with a
predominantly rural economy and clear, simple
habits such as country people, who have also
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imbibed a great spiritual gospel, might be
expected to possess. Of the various ingredients
of nationhood the Sikhs possess quite a large
number in so strong a degree that disruptive
forces of various kinds have not succeeded in
making the Sikh sentiment of nationhood
unstrung. The Sikhs still think, feel and aspire
as one, visualize themselves facing the future as
preserve their sing
gi
and unity in a world which they feel is hostile
to their way of life. To deny to the Sikhs,
therefore, the right to call themselves a nation
on the ground of their not posssesing a patch of
territory, where they might be having an
overwhelming majority in the population,
and on the score of their resembling the Hindus
in certain respects is unjust and only strengthens
the suspicion of the Sikhs that the majorities
want to keep them under their thumb somehow
or other.

•

V

THE HOME FOR THE KHALSA
The Sikh nation has been roused to national
consciousness and now claims territory in which
it may be able to live in peace, free from
political pressure and interference and to develop
in accordance with its own ideals and urges.
The Sikhs are numerically a small nation, about
six millions, and of these about four and a half
millions reside in the Punjab. The four million
odd Sikhs have experienced that to live with
honour and self-respect has been rendered impossible for them by their neighbours. The Muslims
who wish to dominate the Punjab, have attacked
the religion, culture and the civic and political
rights of the Sikhs through the Muslim dominated Government of the Unionist Party which
ruled over the Punjab for 9 years from 1937 to
1946. The Sikhs feel that under Muslim
domination they would find life intolerable as
they found it earlier under the Moghuls, and so
they have expressed their will not to go into the
projected Pakistan of the Muslim League conception, nor to remain inside the frontiers of
the present Muslim-dominated Punjab.
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The Hindus, on the other hand, have tried
to absorb the Sikhs. They have let loose a
terrific volume of propaganda to coerce the
Sikhs into effacing the separate and historicallyevolved features of their nationhood, and have
tried to make them lose their Sikh consciousness.
A small people such as the Sikhs are, find that
in the face of this double attack, one from the
the Muslim side and the other from the Hindu
side, their very survival is threatened in these
times when the technique of propaganda is so
well developed, and the pressure of majorities
tells so heavily upon the existence of the
minorities. So, in sheer alarm of being suppressed
and disintegrated, the Sikhs have for the first
time made a demand for being given a territory
in which they can live safe from attack, and
where they can maintain their national existence and self-respect. The Sikh case for
self-preservation has so far gone by default in
not being clearly and properly presented. It is a
very serious issue. A small people—hardy, selfreliant, superb in character, splendid in ideals
—is in a danger virtually of being effaced. An
appeal is made to the nations to take up the
cause of the Sikhs and to arbitrate and arrange
things so as to guarantee the Sikh a tolerable
existence in the corner of the globe which he
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has occupied for centuries, and which is his by
right of domicile, association and development.
The problem of doing justice to the Sikhs is
a very urgent problem. The Sikhs are a highly
energitic and virile people whose contribution in
war and peace is many times their numerical
strength. If you look for a people resourceful,
fearless, self-sacrificing and highly self-respecting,
here you have one. The Sikhs have fought and
withstood the mighty power of the Mughals;
they have stuck to the faith of their ancestors in face of the bloodiest religious persecution
the world has known ; they have fought a handful of them, against heavy odds in the 18th
and 19th centuries, and not only protected the
lives and honour of the people of India from
Afghan violation but also established a powerful
rule dispensing good Government in accordance
with the standards prevailing at that time. In
British times the Sikhs have won the highest
praises—and none higher than they—for their
prowess in the field. They have truly lived in the
spirit of the prophecy of their Guru, who said
that he had made them into hawks, who would
fight and aspire high. They are a people, who produce, in spite of their small numbers, the major
part of the rich harvests of the Punjab. The
Sikhs are by far the best agriculturists in India
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and the most enterprising colonists. They have
established more schools and colleges than the
Muslims who are numerically so many times the
Sikhs. They have overthrown, the first in India,
a corrupt priesthood, a degenerate aristocracy
and the obsolete medieval apparatus of social
life, such as purdah and other baneful customs.
They are a people among whom the vices of civilization are at the minimum, a people among
whom there are no beggars, no prostitutes, no
parasites and among whom the state of general
physique is much higher than among any other
people of India. They are extremely liberal and
tolerant in their outlook and have never persecuted for religion in the days of their rule,
to preserve this fine people from effacement that
appeal is made to recognize their status as a nation
and to admit their claim to a land which is already
in their possession as its principal inhabitants.
Not to admit their demand would be the height
of injustice ; it would be to imperil their very
existence as a people. Such an act would have
the effect of forcing a bitter, desperate fight for
existence on the Sikhs against those under whose
rule they might be sought to be placed.
The Sikhs are getting everyday more apprehensive that the question of their future might
be thrown overboard and Great Britain and the
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majority parties in India might proceed to arrive at
a settlement without recognizing the Sikh claim
for a home. They have seen too many instances
of proud and sensitive nations being dismembered and gradually grown extinct for lack of political strength ; and in order to avoid the fate of
such, have made a strong determination to press
for a state for themselves.
It might be answered by those who oppose
the Sikh claim to a state, that the day of small
states is over, and small territories must agree to
becomekparts of larger wholes and ultimately of a
World Federation. Such an argument is a subtle
way of side tracking the Sikh claim by presenting it in a wrong light. The Sikhs have no
aggressive intentions towards anyone. They
would be only too willing to enter any world or
smaller federation, which might be established
for the achievement of the development and
progress of mankind. But they must have
sovereignty exactly of the kind as the other
nations in such a federation would have—limited
by the consent of all. If the Soviet Union can
be powerful in spite of giving self-determination
to all its component nationalities, there is no
reason why the projected establishment of a
future union of India, Asia or the world should
be made the ground for denying to the Sikhs,
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what after all has been given to a large "number
of nationalities, though unhappily a number still
remain which are suppressed under the name of
communities, colonies, trusteeships etc.
Some people in our country talk of safeguards, guarantees and weightage to protect
the cultural and other rights of the minorities.
The Sikhs have no illusions about the value
and fate of such ' safeguards ' given by a powerfully organised majority. . They can be violated
at will, and the minorities are helpless at the
mercy of the majority, which with its resources,
can always disrupt and disunite the minority,
and render it incapable of concerted action.
Therefore, the Sikhs have decided once for all
not to rely on any ' safeguards ' guaranteed by
whatever power.
*

Modern political theory has recognized in
practice the principle of providing national
States to the various nationalities. After the
first world war the great Austrian, Turkish and
Russian empires were broken up, and a large
number of national states created in order to
give an opportunity to the various nationalities
composing Europe to live in accordance with
their best interests and traditions. Some of the
new national states thus created were : Poland,
Czechoslovakia, Yugoslovia, Rumania, Austria,
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Hungary and Bulgaria. On an estimate it is
found that whereas in the pre-war Europe of
1914 there were altogether 23 states, the Treaty
of Versailles divided Europe into 65 States. The
Jews were promissed a national home in their
sacred land, Palestine. The underlying idea of
all these changes and declarations was to give to
every nation a fair opportunity to determine its
own destiny and to live in accordance with its
best interests. The Sikhs demand nothing more
than self-determination ; nothing more than that
the conscience of the world be with them in
implementing their declared will.
There are other instances of the boundaries
of the states and provinces having been changed
in the interest of giving self-determination and
living space to various nationalities. The Union
of Soviet Socialist Republic is a confederation
of National States, each with its own language,
culture and traditions, developing free from
outside interference, along the line of the
genius of its people. The Sikhs have a culture
as said earlier, a way of life and attachment for
their hearths and home in the Punjab, a feeling
of deep reverence for their sacred shrines which
are scattered all over this land. All these
various features of their national life need to be
protected and preserved, and the only way to do
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so is to allow to the Sikhs a homeland and
a state in the areas where they are already
settled.

What areas do the Sikhs claim as their
homeland and state ? The answer to such a
question is very simple and need not cause any
detailed controversy. The Sikhs do not claim
for themselves any area, like the Jews claiming
Palestine, where they are as a matter of fact
not settled, and into which they are to be
introduced as immigrants and intruders The
Sikhs, on the other hand, make a very fair and
equitable claim. In the interest of self-preservation and in order to escape the fate of a
helpless people gradually effaced from the face
of the earth through the pressure of persecuting
majorities, they demand the right to establish
themselves as the governing group, along with
other groups in a democratic system, in such
areas as they are already occupying and which
have a vital relation with Sikh History and upon
which the Sikh character is stamped. The
question will naturally be asked, is there a Sikh
Zone or a Sikh land, and if so, where ? The
answer is, " Yes, there is one, and it is a broad
and compact area of which the Central Punjab
is the nucleus. "
The Central Punjab, with the Divisions of
*
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Lahore and Jullundur, with parts of the Ambala
and Multan Divisions, with the area comprised
by the Sikh States and Malerkotla and with certain of the Hill Areas in the North and NorthEast is what may be called the " Sikh Zone "•
The great teachers and martyrs, the great heroes
and nation-builders of this area have been the
Sikh Gurus and the Sikhs. This area has been
developed by the Sikhs through agricultural
enterprise ; the land-owners and property-owners
of this area are Sikhs ; the educational institutions in this area are Sikh ; the literature and
language of this area is Sikh ; about more than
80 per cent of the total Sikh population of the
Punjab is centred in this area.
*

The traditions, culture and the most characteristic features of this area are unmistakably
Sikh, as any one can see. The history of this
area for the past three centuries, is the history
of the Sikhs. There is a chain of sacred Sikh
Gurdwaras studded throughout this area, and
standing at its frontiers, almost girding it
around, and proclaiming it to be the Sikh cradle
and homeland. Towards one end of it, in the
north is Gurdwara Babe di Ber in Sialkot, towards
the west is Nankana Sahib, the birth place of
Guru Nanak, the founder of the Sikh religion;
towards the south-west is Mukatsar, where Guru
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Gobind Singh fought his great battle against
the Moghul; towards the east is Anandpur,
Guru Gobind Singh's own Capital, and in the
extreme south is Sis-Ganj in Delhi, the place of
martyrdom of Guru Tegh Bahadur, the father
of Guru Gobind Singh. In the heart of this
area are the Harimandar or Golden Temple of
Amritsar, the Mecca of the Sikhs, and the
Akal Takht the Seat of Sikh authority. A
little apart are Tarn Taran and Bhai Pheru and
hundreds of other sacred Sikh shrines. Right
in Lahore, the capital of the Punjab, are Dehra
Guru Arjan, the place where the fifth Guru
became a martyr, and the Gurdwaras of Baoli
Sahib and the Janam Asthan, the Gurdwara of
the sixth Guru, the Shahid Ganj and so many
other Gurdwaras.
It is in this land, which by virtue of proprietorship, development, historic-associations and
religious sanctity already belongs to the Sikhs,
where the Sikhs wish to find a safe home,
free from interference. The Sikhs own more
than a quarter of the one hundred thousand
square miles of the land of the Punjab. Inside
this area which is their homeland, most of this
land lies. The Sikhs are claiming, in asking
for this area, no more than what belongs to
them even by the right of private property-
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Never was there a more fair, just and tenable
claim. Will this fair claim be admitted ? This
is for the conscience of the civilized world to
determine and support.
One thing before closing down. The Sikhs
are, as said earlier, a liberal-minded, tolerant
people, for the gospel of Guru Nanak and Guru
Gobind Singh teaches them that. The minorities
which will be left within the proposed Sikh
State, have nothing to fear. The Sikhs will
protect the essential valuable elements of their
cultures and while giving them freedom and a
prosperous economy, will lead them to experience a rich, happy and contented life.
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