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SIKHS AND SIKHISM
(Under the auspices of All Canada Sikh Federation, a speech
delivered by Bhai Sahib Sirdar Kapur Singh, M.A. (Cantab,)
ex-M.P., ex-I.C.S., National Professor of Sikhism, in the Thompson
School Auditorium at Vancouver, B. C, on the evening of 7th
October, 1974).
Ladies and gentlemen :
Since this audience largely consists of Punjabis and men
of Indian origin residing in Canada, I would have preferred to
speak here either in Punjabi language or in a simple, homely
style, so as to communicate to you what my basic ideas are
on the subject of Sikhs and Sikhism. But as it is, I have been
charged w i t h the task of giving a talk on this subject which
has some kind of academic level so that the All Canada Sikh
Federation can later on use it as a semi-permanent record for
the purpose of communicating it to the non-Sikh Canadians and
other English-speaking peoples. Therefore, I humbly request
you to bear with me and to be indulgent if sometimes I seem
to be speaking somewhat tiresomely.
Sikhs are a religious community and a political nation
simultaneously, and thus they are a unique society of the
world. The Sikhs are distinguishable from the Hindu society,
which is essentially a territorial culture-group. In the ancient
Sanskrit texts, Vishnu-purana, in particular, it is laid down
that Hindus are those born in the geographical area called,
Bharat and this geographical area is delineated as extending
from the Himalayas to Kanya Kumari, Cape Comrin of Europeans, and from the river Indus to the seas that girdle the soil of
India, that is, the Arabian Sea and the Indian Sea. Essentially,
Hinduism is non-exportable and locatable and its modern
conversion and oecumenical activities are unsanctioned
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innovations. Islamic society is grounded in totalitarianism
of religious formulae and social laws, enforceable by political
sovereignty and overlordship over non-muslim societies.
Christendom and Christianity formed a political society of
medeaval ages and are an oecumenical, universal religion of
Gentiles, without being a political society in the modern world.
The Jewish society is basically and fiercely ethnical while
buddhism is fundamentally non-social and non-political.
Sikhism is a social religion, non-ethnical, oecumenical,
•

grounded in a political society, directed and committed to
propagation and establishing of a plural world-society, tolerant, open, progressive and free in character
Thus, Sikhism and the Sikhs form a unique religion and
a unique society, which and who can be clearly distinguished
from the other religious and political societies of the world.
Arnold Toynbee, the world-famous historian and philosopher of History, in his magnum opus, 'History', refers to Sikh'sm
as the forerunner of the true elan of the Communist Party of
Lenin. Arnold Toynbee adds that Lenin was quite mistaken
in claiming that his Communist Party was a unique party in
the history of the world and had been formed for the first
time. Arnold Toynbee asserts that because of its elan and
structure, the Khalsa of the Sikh society is a true forerunner
and prototype of the Communist Party of Lenin.
Sikhism and its apotheosis, the Khalsa, have merely a
structural affinity and kinship of elan with the Communist
Party of Lenin insofar as it is essentially an organization of
committed elites for furthering the cause of social transformations, but in aims and content it is poles apart from communism,
as it is irrevocably committed to social pluralism and freedom
of conscience, tolerance, and recognition of the human individual as an end in himself, and not an expendable limb in the
beehive society of communism. This aspect of the matter,
Arnold Toynbee has failed to appreciate and point out in his
great book.
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Above all, Sikhism is irrevocably committed to the doctrine
of the existence of God, the one almightly God, as the beginning and the end of all, that is and that shall be, alawwal
walakhir, as the Koran puts it.
Sikhs are an international community, about ten millions
in numbers, mainly concentrated in the north-west of India,
but found in most continents and countries of the globe: in
India, Malaysia, Africa, Europe, South and North Americas
including Canada, Vancouver being their first settlement in
North America. There is a quip, current in European as well
as in Asiatic countries to the effect that wherever life exists
and is sustainable on earth, the potato and the Sikh are bound
to reach there sooner or later.
Arnold Toynbee, in his latest, one of the latest books—not
the latest, 'East to West', has observed to the effect that if the •
human race survives its follies at all—he is doubtful that it w i l l
survive—but he says that if it survives its follies at all, Sikhs
shall surely be there as a vigorous, hardy and go-getting
homo sapiens on this planet.
Sikhs are universally admitted as excelling most other races
of mankind in the basic activities of man : production of food,
manipulation of tools and fighting. As agriculturalists, artisans
and manual labourers they excel many other races and human
groups and as soldiers they are inferior to no group in the
history of the world, in bravery inspired by ethical considerations.
This religion of Sikhism was founded, as we know, by
Guru Nanak. who was born in the year 1459 A.D. Guru, in Sikh
terminology, means, a prophet and a world-teacher, and Sikhism
is a prophetic religion based on a definitive revelation, like
Semitic religions of the west, and it, therefore, can be clearly
contradistinguished from the eastern religions of Buddhism,
Hinduism, Taoism, which have an anonymous mysticism as
their source of validity. In this sense, understood this
way ,Guru Nanak is the first prophat born in India, as
one who claims that the religion he preaches is a revealed
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religion. A revealed religion is one which is imparted through
a chosen individual as a consequence of his encounter with
God. It is not the result of mystical experience of a facet of
reality acquired by an individual through discipline or innate
propensity. It is not an impersonal empathy with some eternal
truths that are seen by individuals, but which in their origin
and formulation are wholly and utterly un-man-made, apaurashaya, such as the Vedas are claimed to be. The religious
truths which Guru Nanak preaches have been revealed to him,
so Guru Nanak claims, through a direct and face-to-face
encounter w i t h God at some level of consciousness, about
which our psychological insights and the verbal technology
we have acquired and fashioned to express our ideas, are still
almost purblind — not only inadequate but almost purblind,
incapable of even comprehending and feeling as to what
levels of consciousness are, where the phenomenon of revelation takes place.
The turning point in the life of Guru Nanak as a prophet
and the founder of a revealed religion came in the year 1496
when he was twenty-seven years of age. During these days
he was performing his official duties as the Royal storekeeper
of the Prince of Sultanpur in the Punjab. He used to, these
days, pass out into reveries, almost amounting to trances. On
one such occasion, while supervising weighment of official
stores, he stopped dead at the count of 'thirteen' which in
Punjabi is, tera, meaning also, " I am thine." And Nanak went
on repeating, "tera, tera," while measure after measure of
stores was being passed out. As would be the case anywhere,
complaints were made to the Prince about the way in which
this Hindu high official, under a Muslim government, was
recklessly squandering the government stores. Not many
days after, while the matter of investigating into his alleged
misconduct was still engaging the attention of the Prince,
Nanak went, as usual, to take his morning dip in the small
river that during those days flowed very near, by the side of
the town of Sultanpur. This river is now only seasonal and
X
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not perennial as in the fifteenth century. This river, called
the Bein, is still there, but comes to life only during the rainy
season or when the high mountain snows melt. It is recorded
in the Life Stories of Guru Nanak, which are called, Janamsakhis, that after entering the waters of the Bein for a dip, he
stayed there for full three days and was assumed as drowned
and dead, and lost. On the morning of the fourth day he
came out of the waters of the river to the spot where his
servant, who was to be his lifelong companion, Mardana, was
faithfully waiting w i t h Nanak's clothes. The first words
that he uttered on emerging from the waters are recorded.
He said, "There is no Hindu, no M u s l i m . " It was a fit formula
for the commencement of his divine mission of reconciling
the two antagonistic and warring cultures, the Aryan and
the Semitic, by pointing out that deeper down in the t w o ,
there lay a common substratum of identity. Those acquainted
with the doctrines and practices of Yoga know that trance,
while submerged for long periods extending over days
and months, under deep waters, is a Yogic skill that may
be acquired either by appropriate discipline or as a God-given
skill from birth. It is called, jalastambhasamadhi, in ancient
Yogic texts. There is no need to search for other explanations of Nanak's disappearance in the midstream of Bein for
full three days.
All the chroniclers of the Stories of the life of Guru Nanak
agree that Nanak received his first revelation and his first
commission to found and preach a n e w religion and a new
way of life on this occasion.
A revelation is not a psychological process in the Individual's mind. It is an encounter with Reality, and the individual does not make a spiritual discovery through his own
mental cogitation, but he encounters God and this distinction
is fundamental. Henceforth, Nanak becomes Guru Nanak;
Nanak, the World Teacher. This encounter is described in

the Janam-sakhis in the following words :
"As God willed, Nanak, his devotee, was escorted to His
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presence, to the divine presence, and then a cup filled w i t h
Liquid of Immortality was given him, accompanied by the
command : 'Nanak, pay attention. This is the cup of holy
adoration of my Name; drink it. I am w i t h thee, and thee do
I bless and exalt. Go, rejoice in my Name, the Name of God,
and preach to others to do the same. Let this be thy c a l l i n g . "
Guru Nanak
deep gratitude.
assigned a very
Guru Nanak

himself refers to this divine assignment w i t h
He says : " I , an unemployed minstrel, was
rewarding task, i n d e e d / '
thereafter resigned his post and started on

long journeys into all directions of the then accessible civilized
w o r l d , to preach the religion of the Name of God, w h i c h is
Sikhism.

His

missionary

journeys, throughout

the

then

accessible civilized w o r l d of Asia : India, Ceylon, Inner
Himalayas, Central Asia, Afghanistan, Arabia and parts of
Turkey, are recorded in his Life-Stones.
He, the Guru, himself, recorded his o w n revelations, as d i d his
successors,
w h i c h add up to the Sikh scripture. This scripture is n o w
deemed as the only and final guide of the community, and in
all Sikh temples the scripture
occupies a focal point of
Sikh congregations, placed upon a high altar and reverenced. The worsh'p of the Sikhs mainly consists of reading,
exposition, and singing of the hymns in praise of God as
recorded in the scripture.
During his missionary journeys, w h i c h are recorded as
four journeys, udasis, or odyssies, into the four directions of
the globe, Guru Nanak laid d o w n and demonstrated the true
application of basic Sikh doctrines on w h i c h the Sikh society
was to be based. It was during his journey to the Inner
Himalayas on the mountain of legendary Kail ash near the
celestial lake of Munsrovar, that he explained the first priority
principle on w h i c h the Sikh society was to be based. This was
his third journey. It was a long journey and it was to culminate
high up in the Kailash mountain, the home of Yogis and Hindu
gods. He travelled deep into the Inner Himalayas, crossing
Nepal and some portions of the Western Tibet, reaching his
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destination, the holy lake and the mountain summit, both of
which places new, unfortunately, are under the occupation
of Communist China and our pilgrims cannot go there, where
they have been going and visiting for thousands of years past.
It is here that he made a most explicit statement of his
doctrine that truth must be the basis of all religions, and
further, that the religion must be socially committed. Bhai
Gurdas, a very learned man of Sikhism—sometimes he is
described as the St. Paul of Sikhism—tells us that when
the Yogis residing in these inaccessible regions asked Guru
IManak as to "how did the news go in the world of the
mortals"—mat lok main kia vartara—the reply of the Guru was
sharp and to the point : "The society has become rotten to
its core." And here he raised an accusing finger at these
Yogis, adding : "And Sires, you are the guilty ones, for,
society cannot be guided and sustained without men of high
sensitivity and culture, but you, who possess it, have became

escapees." sach chandarma kud andhiara, siddh, chhap baithe
parbatin kaun jagat kau parutara.
In this doctrine, he answers the question of questions, the
question which has been, for thousands of years, worrying
the sensitive and thinking man and which question still
remains finally unanswered. This question of questions is
as to whether the carriers of the grace, the liberated men, the
men who have achieved the highest apex of spiritual evolution,
whether they should rise like lions or die like lambs; whether
spiritual elite should withdraw into wilderness to bear witness,
or act as leaven to the lump. Guru Nanak's answer is clear :
it is that every fully liberated person must be socially and
politically committed, and must return back to the society to
serve and guide it, to elevate it, and to preserve its basic
ethical and spiritual values.
The next doctrine of Sikh society was demonstrated by
Guru Nanak when he visited Mecca, the holy sanctuary of
Islam. The story is well-known to almost all who have any
acquaintance with Sikhism. This happened during the fourth
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sojourn of Guru Nanak, when he went to the west, to which
direction he travelled by sea, to visit Mecca along w i t h the
Muslim pilgrims of India. Inside this holy sanctuary, when
doubts arose on account of his behaviour as to whether he
was a Muslim or a Hindu, he was accosttd with the question :
" W h o are you, and what is the book that you carry unaer
your arm, for it is not the holy Koran ? Tell us, please,
according to this book that you carry, whether the Muslim
religion is true or the Hindu religion."—puchhan khohl kitab
nu hindu vada ki mu&salmanoi.
The reply of the Guru is not only clear but fearless, particularly when you keep in view the situation in which this
reply was made. The Guru said : " O h , pilgrims, neither those
w h o profess Islam nor those who profess Hinduism are
superior, one to the other. It is the practice and its moral
quality that makes one individual superior to the other in the
eyes of God, and not mere lip profession." babi a'ckhe hajio
subh amlan bahjon dovoin roi.
Likewise, the third doctrine was demonstrated by his
'exclamations' against the tyranny involved in the invasion of
India by Babur, the Mughal, in the year 1521 A. D. He hea'd
of this invasion while he was still in Central Asia, and, it
would seem, that he hurriedly returned to India through
Hussan Abdal which is now the Sikh shrine of Panja Sahib.
Babar-bani, gives the proper reaction of a cultured, socially
committed man towards situations of this kind, where a
strong and powerful tyrant tramples over the rights and lives
of those who have got neither the means nor the power to
defend themselves, and nor is there anybody else to defend
them. The heartrending cry and audacious question of Guru
Nanak put to God is the Babar-bani on witnessing the misery
caused by Babur's brutalities to undefended and unarmed
civilians of India, "just as a herd of meek cows is attacked by
a bloodthirsty tiger", as Guru Nanak puts it : Sinh pave ja
vagge. There is clearly the seed of his new concept of
individual, personal and human responsibility of man to be
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directly concerned with evil on this earth, and to resist it
instead of either remaining unconcerned and high and dry
about it or hoping for extra-terrestrial intervention to destroy
it. Guru Nanak has said in the revelation called, Babarbani:
"So much misery and so much anguish caused to the people
and their lamentations, you, 0, God, saw and heard all of them
and yet you were neither moved nor did you intervene."
This is the harsh cry and the question of Guru Nanak in relation to a situation of this kind, implicating that under such
circumstances it becomes the duty of an enlightened and
spiritually committed person to come forward and to organize
with those who are similarly cultured, to resist evil—resist evil
at all stages, resist in the hope and in the faith that God will
give success, but never to sit in the corner, or on the fence,
feeling that it is none of my concern or saying that it is the
concern of God alone, whose duty it is to send somebody
to stop this evil. The implication is clear: God helps those
who help themselves. This distinguishes the society that
Guru Nanak founded, from most of the previous societies that
have existed in the East, or elsewhere.
These doctrines which Guru Nanak had thus enunciated,
were, by the successor-Gurus, demonstrated in relation to
individual and contingent situations, were applied to the
practical task of setting up a new society, the Sike society,
and the last of the Sikh prophets, the tenth Nanak, Guru
Gobind Singh, ordained an Order of the Sikh elites, the Khalsa
who now represent and spearhead the tasks of Sikh religion,
and are recognisable throughout the world as bearded and
turbaned Sikhs. As it is, Guru Nanak, the first Nanak, had
already declared that such elite must organize to leaven and
elevate society, using 'organization', sangat, and 'the idea',
sobad, gutbani, as the only legitimate levers available to man
for this uplifting. Then the perfected yogins in the Kailash
Mountains asked Guru Nanak specifically as to how does he
propose to eradicate evil and to oppose the tyrant, because
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no individual has the power to eradicate evil, it being universal and inherent and no unarmed citizen or group of them
has the capacity to oppose and halt the tyranny of a person
who has power of well-organised arms at his command, that
is, controls the state, and who is bent upon running amuck
over the society. And these perfected yogins asked Guru
Nanak, "Do you possess some miraculous, supranatural
powers by which you can cure these two rootal maladies of
the society ? If you have not, as a mere human being you
are utterly helpless. If you have any such powers, any other
means by which you think that the elites and the cultured
people can halt the progress of evil, then please tell us."
The reply of Guru Nanak to these queries of the yogins is
recorded The Guru said, "I possess no such miraculous
powers as you refer to. I have no extra-psychical potency to
do what an average, cultured man cannot do, but I am convinced that man, provided he is properly cultured, properly
committed, and takes a serious view of life, a man, a human
being with all his failings and with all his imperfections, is
capable not only of halting the progress of evil, buf sometimes
stopping and eradicating the evil. And the levers which he
can use, or which I propose and advise for use in the society
which I want to foand in the world, are two." The Guru is
recorded as having said, "I want to use two levers : human
organization of those seriously committed to the task of
defending goodness and to the task of opposing evil ;
and I want to use a second lever, of the authentic and true
'idea' of religion which is revealed in the conscience of highly
sensitive and cultured man. The 'idea' and the 'organisation',
which are both human, with these two levers I hope to be
able not only to resist the evil, not only to halt the progress
of evil in the society, but to elevate and exalt society to
heights yet undreamt of, jin manas te debate kie. Through
this society I hope to evolve deified men on this earth, who
will be God-like, God-united, and yet human."
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Such are the basic social and spiritual principles of
Sikhism as enunciatad by its founder and as perfected by his
nine successors, and as apotheosized by the last Nanak,
Guru Gobind Singh, into the Order of the Khalsa, who now
have the responsibility and the assignment of setting out
these directives of Guru Nanak into practice, and who now
bear the heavy burden of this responsibility of establishing
a world-society in which the growth and unchecked march of
evil is stopped and the evil is ultimately, if not eradicated,
controlled and contained. Such a high task it is that lies on the
shoulders of those whom you sometimes see in various parts
of the world wearing turbans and unshorn hair. These turbans
and unshorn hair are not symptomatic of some kind of lack
of modern cultural viewpoint. They are the exteriorisation of
a psyche and of a sense of such high mission the like of
which the History of the world does not know, that which
has not ever been conceived or practised before.
After the passing of Guru Gobind Singh and after the ordination of the Khalsa, since the beginning of the eighteenth
century when Guru Gobind Singh passed away, the Sikhs
have played, a by no means insignificant part, in the history
of Asia and, indirectly, the history of the world. In 1711
they set up a republic in the heartland of the Mogul Empire
in India, wherein they gave the land to the tillers in a feudal
society, proclaimed equality of all men as citizens of a state,
and declared that power emanated from and justly belonged
to the people and not to a hereditary privilegentsia. These
remarkable and most modern principles, which were not only
avowed but which were put into practice, although for a
very short while, are historical phenomena with which not
many people in the West or even the East are acquainted,
but which, if properly understood and appreciated, would
make men marvel as to how it was that in a conservative, in
a tranquil and progress-and-struggle-avoiding East such
revolutionary and remarkably dynamic ideas could not only
spring but could be put into practice and could be applied to
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actual polity of a state which was founded, but which, unfortunately, did not last. This state of the Sikhs lasted only for
six or seven years. Emperor Bahadur Shah marched with all
the resources of the Mogul Empire from Deccan, the distant
south, to destroy this Sikh republic in the north of India,
which extended from confines of Ludhiana to the outskirts
of Panipat, the rivers Ravi to Jamuna. It was posited in the
heart of the north of India, and if it had endured, or had it
been possible to make it endure for another forty or fifty
years, not only the Mogul Empire would have fallen much
earlier than it did, but in India itself such a social and political
revolution would have been brought about that it would have
been India which might have been the forerunner of the
modern ideas of equality, liberty and brotherhood which we
now credit to the French Revolution, and which now have
inspired and enthused modern political activity during the
last one century.
There was yet another principle which the Sikhs, inspired
as they were by the teachings of the Gurus, proclaimed and
actually applied in this short-lived republic. It was on the
10th of December, 1710 that an Imperial Ordinance was
issued from Delhi by the Mogul Emperor, Bahadur Shah,
which runs to the effect that : nanak-prastan ra harkuja kih
biyabandba qatal rasanand—"Every Sikh, wherever he is found,
wherever he is seen, should be put to death without any
hesitation and without any further thought." This was the
solution which the Mogul Empire in India had conceived of, to
solve, what they might have described as, 'the Sikh problem'
and it is even a fiercer and a more frightful notion than the
one which entered the head of Hitler during the Second World
War, when he wanted to accomplish, what he euphemistically
called, 'the solution of the Jewish problem', by exterminating
every living Jew wherever he could be found
and
apprehended. This Ordinance was issued on the 10th of
December, 1710, and it was against those people who were
small in numbers but were the bearers of the principles of a
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new society, for the purpose of setting up a modern polity
for the guidance of world society in the future centuries to
come. Their reaction to this imperial edict of totalitarian and
utmost barbarism is worth noting.
As I have already pointed out, on the 10th of December,
1710, the royal Ordinance of ruthless destruction of all Sikhs,
was issued and on 7th April, 1711, hardly three months and a
few days afterwards, an Ordinance in reply was issued by the
Sikh Republic under the seal of the state and sign manual
of their chief executive, Banda Singh Bahadur,
which
said, which proclaimed : 'We do not oppose Muslims
or Islam, but only tyranny and usurpation of power.'
The
substance of this Ordinance of the Sikh Republic is recorded
in contemporary documents, such as Persian Ruquati—Aminuldavallah, Dastural-lnsha, and the Imperial Daily Diaries, the day
to day records made by Authority of what passed in the royal
court. They are now available for everybodv to see, that hardly
three months after this drastic Ordinance which was issued
for the utter destruction of the Sikh people, the Sikhs had the
political maturity and the greatness of heart to reply by issuing
an Ordinance which said, 'We do not oppose Muslims and we
do not oppose Islam. We only oppose tyranny, and we only
oppose the usurpation of political power which belongs to
the people and not to privileged individuals or to Moghuls.'
This outlook, this temper, this sentiment, is so democratic, of
such high cultural calibre and such exalted ethics, that it
would not be easy—you may search the pages of the contemporary history of these days, of seventeenth and eighteenth
and nineteenth century history—you will not come across its
equal or its parallel in the political policies and practices of a
state anywhere in the world of those days.
After that, ladies and gentlemen, when this initial effort
of establishing a Sikh republic in the heart of northern India
failed, in which republic the Sikhs tried to apply the high
principles of ethics and politics enunciated by the Sikh Gurus,
there comes a period of about half a century of relentless
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persecution and genocide pogroms against the Sikh people by
two contending empires, the mightiest empires of Asia of
those days, the Moghul and the Pathan Empire. The Pathan
Empire persecuted and tried to uproot the Sikhs and to
destroy them, root and branch, under the leadership of Ahmed
Shah Abdali, one of the greatest generals, of the stature of
Chenghiz Khan, Halagu and Nadir, the greatest generals
which Asia has produced. Under his might and under his
generalship, and that of his successors, for almost fifty years,
the Pathans as well as the Mughals tried their worst and
tried their utmost to cow down the Sikhs, to finish the Sikhs
and to make them submit. But the Sikhs, withstood this
terrible onslaught. They neither submitted nor abandoned
their harsh cry of 'death or liberty', a sentiment foreign to and
unknown in the Eastern societies, ancient or modern. This is
a sentiment which is unique in the history of Asia, though in
Europe you do find traces of it. But for fifty years, under
the most callous and under the most terrible persecutions,
where the aim was complete genocide, the Sikhs not only
refused to submit but refused to abandon their cry, "We want
death or liberty ! We want death or liberty I" And in the end
they had their liberty. Sikh supremacy was then established,
and then it slided into the form of the Sikh Empire, which was
called the Sarkar Khalsa, that is, 'the people's Common
wealth', from the middle of the eighteenth century to the
middle of the nineteenth century.
The Sikh hegemony then extended from the Jamuna River
the heartland of India, to the modern frontiers of Afghanistan,
and from Indus up to the Little Tibet, the confines of China.
Here, what is most noteworthy is that
when the Sikh
Commonwealth was undergoing the throes of death by the
treacherous British and by the treacherous non-Sikh generals
of the Sikh army and by the perfidious non Sikh civil
government at Lahore, the S^khs made fresh conquests into
the regions of north Himalayas, conquering and annexing that
territory, which has now again been occupied by China, and
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the Little Tibet. What is of crucial interest in this story is
not so much the conquest and the annexation of these most
difficult regions at a time when the Sikhs were themselves fighting for their very life, being attacked from the front as well as
from the rear, but what is most remarkable about this incident
is the Treaty of 1 842, by which these areas were annexed to
the Sarkar Khalsa, to the Sikh Empire. This treaty is now
preserved in the archives of the Government of India at Delhi,
and anybody who is so inclined may go and have a look at
it. This treaty is between two parties; on one side is mentioned the Emperor of China and the Dalai Lama of Tibet—that
is one party in this treaty, and the other party is described as,
Khalsajio, the Honourable Khalsa, as representing the people's
sovereignty. This idea in itself is so novel and sounds so
modern that it would be impossible to find its similitude and its
parallel, in those days even in the West. In the West, these
ideas, at that time, were filtering into the minds of the people,
but they had not yet been put to practical demonstration in
relation to a politicel polity and as operative ideas; people
sitting in chairs, people writing pamphlets and people calling
themselves revolutionaries—they were considering these ideas
and their minds were being stirred by these ideas, and later
on these ideas did become of practical importance in the
political impulses of the West. But in the West, as yet, these
ideas had not been put into concrete political shape, as they
had been put by the Sikhs in the year 1842. This high level
of evolution of political awareness and instinct was not a
common phenomenon.
It was in the middle of the nineteenth century that the
British perfidiously attacked the Sikh Commonwealth, after
corrupting and buying the Hindu Generals of the Sikh army
and the Hindu dominted civil government at Lahore, and
during the fierce Anglo-Sikh wars and battles, the Sikhs, as
a historian says, "beat the British and their Hindu mercenaries
to their knees every time." I am quoting. But the Sikh
country was, nevertheless, annexed to the British Empire
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through treachery at the diplomatic table, into the details of
which I need not go here
Now I come to the years before 1947. Before the First
World War, when the ideas of freeing India from the foreign
yoke started stirring the minds of the Indian people, Sikhs
were the spearhead of this movement. It was from this
place, Vancouver, that as far back as the year 1913 a batch of
about two hundred Sikhs in all—there were two or three nonSikhs,the rest of them all were Sikhs, simple, manual labourers
and peasants but genuine Sikhs, whose faith in the Guru and
the teachings of the Guru was firm and unsullied- these Sikhs
sailed from Vancouver with a plan to topple down the British
Empire through mutinous activities in the Indian army. They
failed. Most of them were arrested; they were hanged.
Many of them were sent to the terrible Andaman islands, and
they spent their lives there, twenty years, twenty-five years;
died there under conditions of imprisonment which you cannot even imagine these days. Such hardships and such
terrible conditions of existance they bore, and not a case of
a single Sikh is known who either wavered or apologized
though many opportunities were offered them to just say one
word. "We are sorry for what we have done," and they could
come back to their villages and to their lands and live a life
of comfort and ease as their other compatriots were doing.
(Applause) It is recorded in the official records that whenever
these Sikhs were taken to the execution room to be hanged —
some of you perhaps know how people are hanged, I know it,
I have supervised some hangings as they used to be done
during the British period. You put black clothes on the
person, previously giving him an opportunity to bathe his
body, and then you tie his hands behind him, and then you
walk him to the gallows or execution room. You make him
stand under the gallows and put the rope around his neck, and
then a question is put to him ; "Is there anything you want
to say as a last word ?" First of all : "Answer, are you soand-so ?" He says, "Yes. I am so and so." "Well, you are
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going to be hanged for such-and-such a crime, and now we
are going to pull the lever and the rope will kill you, suffocate
you to death. Is there anything you want to say before your
end comes ?" This is the question that is usually put, and its
answer is recorded. But to these Sikhs another question was
frequently put : "Are you now prepared to say, *l am sorry
for what I have done,' and the noose will be taken off
your neck and you will be set free ?" Each one of them,
without an exception, is recorded as saying, "No, I am not
sorry for what I have done, and when I take my next birth
I will do the same. I want the British to leave and free India."
(Applause) And then the question would be put, "Now,
so-and-so, what are the last words you want to say before
your life on this earth comes to an end ?" In each case—I
wouldn't vouchsafe for that but I have seen some of the files.
May be in one or two cases, very few cases, not, but

generally, they sang the following song • raj karega Khalsa,
aki rahe na koi, khwar hoe sabh milenge bache saran jo hoe.
Dilli takhat par bahegi ap Guru-ki-phaujr raj karega Khalsa badi
hoegi mauj. (Applause) The people shall rule and no individual shall usurp their sovereignty. The destiny of India shall
be shaped by the Khalsa and an era of ever-growing affluence
and peace shall dawn for mankind.' These are the last words
they usually uttered and they are recorded.
There is another incident recorded in the Memoirs (Punjabi)
of Bhai Randhir Singh, who spent about, I think, twenty
years in British jails He also belonged to this group,
the Mutineers, ghadarites, as they were called. It happened,
in one jail in the Madras Presidency in the South of
India. I have forgotton the name of the jail, into which
about a dozen Sikhs had been brought from the Andamans,
and these were the Sikhs about whom rha authorities thought they had suffered enough. They were
young men, thirty, forty years old when they went to jail, and
now they were sixty, seventy, their lives spent under unspeakable horrors and tortures in these hell houses They were
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brought to this jail in the Madras Presidency, as I have already
said, and then a Sikh of the Government Secret Police went
there in civilian clothes. Previous instructions had come that
these five or six, who were known as the most staunch antagonists of the foreign occupation of India, and about whom it
was known that their ideological maturity was of a high order,
instructions were given previously that they should be accorded slightly better treatment, given better food, less hard
labour, to soften them, to mollify them a little. And then one
day, three or four days after, this Sikh —his name is, perhaps,
also given, he was some high official, he came there and he
said, 'I have come from Punjab. I belong to such and-such
village. Most of you know my people, and you, so-and-so,
you, my uncle, are related to me by kinship—you, this, that—'
he tried to be friendly and tried to reassure them of his good
intentions. And he continued, 'I have been specifically sent
here by the British Indian Government and my purpose in
coming here is as follows. You did something. The government now realizes that you did it out of conviction. The
government does not think that you are ordinary criminals.
On the contrary, the government thinks that you are men of
character and of high patriotism, and you have, by now, paid
the price of your convictions. The government, after all, is
not an inhuman government. It is a human government. Now
they propose to open up some areas for colonization. There they
also want to allot pieces of land to the villages from which
you come, and the government thinks that it would be unfair,
not fitting to the sense of fairness of the British, to deprive
you people of that to which you are entitled as residents of
your villages. Your kinsmen in your villages from which you
come have been given plots of land, and the government wants
you also to hava such plots of land. They don't want you
to apologize. Wa know you will not apologize because you
I

are men of stubborn convictions. All that we want is that
when we free you—we will free you and we will also give
you free grants of land, and you go and cultivate those lands,
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but from now onwards, when these lands are given to you and
you start farming those lands, you just give us a gentleman's
word—no formal apology, nothing of the sort—a gentleman's
assurance that you will not participate in any activity which is
anti-government.'
They all kept quiet; nobody spoke. And then he said,
Ms there any of you who wants his name to be communicated
TO the British Indian Goverment for the allotment of these
free grants of land ?' All of them simultaneously said, "No".
And then there was a European officer who during all these
proceedings was sitting silent. He said, "Those of you who
want to oppose the British Government t'II their last breath
on this earth, please step one step forward." All those six
or so people stepped one step forward. (Applause)
Such was the society which the principles of Sikhism
gave birth to, and such is the history and tribulations of this
society which, though on the material plane may seem to have
failed to make a conspicuous mark, but which, on the plane
of principles and on the plane of essences has made such a
remarkable imprint, a superior to which would be difficult to
find in the histories of the societies of the world, from ancient
times to the modern times.
When in 1947 the British—in 1946 or even earlier, the
British gave it out that they no longer wanted to hold India
and it was known that they cannot hold India and it was also
known that the British would now quit, and they wanted to
hand over the sovereignty and the political power of India to
the Indians themselves, then the question arose, how and to
whom should this political power be transferred. I will not
go into details, because there is neither time nor would it be
pertinent on this occasion in the short time we have at our
disposal to go into these details. But the broad outlines are
that the British Parliament, who were penultimate authority
in this matter of the transfer of power, declared unequivocally
that after the British quit India, there are three peoples, distinct
peoples, who are the legitimate heirs to the sovereignty of
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India, and whatever these three peoples or three 'nations'
agree to amongst themselves, their decision the British will
accept before they quit India, though they tendered it as their
own advice that it was the wish of the British people that
they should leave India united and intact, and it should not be
divided into bits. That would be a tragedy for India, a setback,
they felt, to what they had accomplished while they occupied
India, and it would also be not in the interests of the international political situation. On all these grounds the British
advised, vehemently and consistently advised, that India should
remain one and united and that these three, the only legitimate
heirs to the sovereignty of India, should come to some kind of
mutual agreement, so that the sovereignty of India, the
political power of the State of India, can be transferred peacefully, so that India may remain one and united. It is at
this period that offers were made, either for keeping India
intact and one, or for dividing it into three parts. I am only
talking here about the case of the Sikhs. I will leave out the
Muslims, they have achieved their Pakistan as they wanted it.
Under what circumstances they wanted it, who forced them to,
whether they were badly advised or just obliged, are questions
which are of no practical interest now. What has happened
has happened and cannot be easily undone. F3ut about the
Sikhs, definite, concrete and pressing offers were made half a
dozen times by the Muslim League, as well as by the British,
to the Sikhs to carve out and to have an area for themselves
in which they can also be a free people, not altogether unlike
the Hindus and Muslims are going to be There is no doubt
about it, because I am a personal witness to some of these
occasions and there is such heavy and credible documentary
evidence on the point that it cannot be doubted or denied.
But on each and every occasion, totally trusting the commitments which the Hindu leaders of the Indian Congress had
made to the Sikhs, the Sikhs always spurned these offers.
Whenever the British made these offers, the Sikhs said,
"No, we tie our destiny irrevocably to the destiny of India
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because India is our holy land and our Fatherland, and the
type of society which Guru Gobind Singh wanted to found
and the type of world-society which the KHalsa wants to
spearhead can more easily and more firmly be established, to
begin with, on the soil of India, because India is likely to be
more readily recipient of those ideas than most of the rest of
the world. Therefore, our destiny lies with India and not outside it. The promises and commitments which the Hindu
leaders made to the Sikhs were as follows : that after the
British quit and the Sikhs nave refused to accept the offers of
separate, sovereign or semi-sovereign areas for themselves
made by others, after that happens, the Hindu majority—the
Indian Congress, the mouthpiece of the Hindus as they rightly
regarded themselves—the Hindu majority community solemnly
promised, first, that they will not promulgate any Constitution
for the future government of India which does not have the
free concurrence and assent of the Sikhs; two, that an area in
the north of India, with an autonomous status shall be carved
out in which, in the flowery words of Pandit Jawaharlal
Nehru, "the Sikhs elso might feel the glow of freedom,"
which means, 'therein the Sikhs shall be able to act effectively at the decision-making levels of their state.' These
promises were given—from the year 1930 onwards up to the
year 1947 these promises were repeatedly given and
reiterated, these promises were repeatedly spelt out, and they
were repeated by individual leaders and by the formal resolutions of the All-India Congress—again and again, again and
again, including, by Mahatama Gandhi, Motilal Nehru,
Jawaharlal Nehru, and all these people, that, whatever else
may come to pass, so far as the Sikhs are concerned the Hindu
community and the Hindu people stand irrevocably committed
to this promise, which, Jawaharlal Nehru said, while introducing the basic resolution in the Constituent Assembly, in 1950,
has the status of a 'religious v o w ' , the promises being, one,
no Constitution in India shall be framed to which Sikhs do not
give their free, unfettered assent, t w o , in the north of India an
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autonomous area will be carved out in which the Sikhs shall
be effective and conclusive at the decision-making levels.
Then the British left India, and the Sikhs stuck to their
stand unshakeably, regarding sacred their understanding with
the Hindu leaders, but after August 1947 nothing was done
to put these promises into effect, and they seemed to have
been forgotten, and slowly and slowly attempts were made
to win over and corrupt the individual integrity of Sikh leaders.
And then In 1950 the Constitution of India was framed.
Nothing was included therein which may have even the
remotest semblance to a fulfilment of these two solemn
commitments which were made to the Sikhs. Thus, the
Sikhs had been tricked to give up their right of sovereignty,
their right of being legitimate heirs to the power and
sovereignty of India. And when in 1953, Master Tara Singh
asked Jawaharlal Nehru, "Why is it that you people who
kept us misled under false promises, as it now seems, for
over twenty years, and which promises you repeated again
and again, solemnly and on behalf of the entire Hindu
people, why have you now gone back on them ?" The reply
of Jawaharlal Nehru was pat and unabashed : "Circumstances
have now changed."
Well, Ladies and Gentlemen, the constitutionality of these
political tricks and manoeuvres might be debatable, but their
gross unethicality and
cynicality, their
low perfidious
character, is all too obvious. In the Constitution Assembly,
when the Act was passed in 1950, the only two Sikh, Akali
Dal representatives there, stood up and they declared—a
declaration which is inscribed in the permanent proceedings
of the Indian Parliament : "The Sikhs do not accept this
Constitution. The Sikhs reject this Constitution." Nobody paid
the slightest attention to what they were saying, although
these Sikhs refused to sign the original copy of the Indian
Constitution, which now lies displayed in the library of the
Indian Parliament House. They, the Sikhs, were just ignored,
just as you would ignore the pariah dogs in the street when
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you are walking back home after a day's work well-done,
completely ignored. This was done in gross violation
of the provisions of the British Parliament's 'Transfer of Power
Act of 1947', also. In that Act it is specifically provided that
the Indian government at the Centre shall be a Federal, loosecentre government, having only powers on three subjects :
communications, defence and foreign affairs. All other powers
shall go to the federating units, the states. It shall be a
1

federal government, it shall not be a highly centralized
government. In spite of these legal provisions, the Constituent Assembly, which was packed with the brute majority
of only one community, made a constitution which
establishes a highly centralized government, entirely in the
hands of one community, the majority community, and
completely denies the Sikh identity. And ever-since 1947,
persistent, calculated, well-planned and regular attempts have
been made on the cultural, on the political and on the economic
levels, not only to disintegrate the Khalsa, the collectivity of
the Sikh people, once and for all, but to weaken the Sikh citizens economically in such a manner that they are reduced to
the status of what is known as, peonage, so that the highest
ambition of a Sikh citizen after some time might remain delimited
only to become a peon, a night watchman at the palatial door
of a rich Hindu industrialist, a driver of his commodious,
foreign-imported car, and a mere lowest rank soldier in the
army, so as to provide cannon-fodder whenever the rulers of
Delhi wish to pick up a quarrel with somebody.
These, Ladies and Gentlemen, are hard facts, and if I have
an ampler opportunity, either before you or before any other
independent forum of the world, I am in a position to, and I
am confident that I can, establish that what I say is literally
and more than amply true. There it is, Gentlemen, er,
Ladies, where we now stand.
Ladies and Gentlemen, I have taken a great deal of your
time, and I am grateful that you have heard me with much
patience and, as I have noticed, with great attention. I would,
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therefore, conclude, and try to sum-up in a few propositions
that what I have been trying to convey here
(1) Sikhism is not a Hindu sect but a prophetic religion
and a unique political society, guided and led by an Order of
the elite Sikhs, the Khalsa, whose unshorn hair and turbans are
merely an exteriorisation of their religious psyche, natural,
spontaneous, evolutionary, and authentic. This is the first
proposition which I have tried to elucidate befor you.
(2) The second proposition which I have tried to make
out before you is that Sikhism enjoins a religion grounded in
truth alone, a growing truth in the enlightened conscience of
man and sternly translated into day-to-day living of individuals.
(3) The third proposition which I have tried to put before
you, to demonstrate before you, is that the Sikhs are committed to help establishment of a world-society whicn is plural,
noncoercive, expansive and forward-looking,
motivated
Godwards, in which there is maximum toleration, ever-growing
affluence and minimum of mutually destructive ambition. And
on the basis of this, I want to observe in the form of the fourth
proposition that:
(4) The mosaic-pattern of Canadian society comes nearest
to the Sikh ideal of a world-society, though the Canadian
society is not, in every respect and in essence, its replica or
prototype.
(5) And the last proposition which I now formulate in
precise words is that, while, as Canadian citizens, the Sikhs
may look forward to a hopeful and bright future, in India,
their historical homeland, thsy now face the basic problem of
their identity and existence, since the control of their own
history has been snatched out of their hands and their historical potential has been submerged and throttled.
(6) And I add, that the Sikhs want to live, as all living
things do; they do not want to die.
Thank you. (Applause).
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A Press Release
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Under a Government of Canada, subsidized cultural project-, I wes
invited by the All Canada Sikh Federation, Vancouver, to visit North
America to explain Sikh identity and to project Sikh image before
opinion-forming audiences and forums here-

Accordingly, 1 arrived

from India in the first week of September and have been touring about
*

ever since, lecturiny before public meetings, giving interviews to the
0

press and appearing before television, participating in seminars and
colloqiums in various universities and visiting Sikh temples and congregations.
2. Before these audiences and through these media, I have tried to
*

(OV£R)

(

»

)

communicate that (a) the Sikhs of India possess a distinct,
well-solidified, historically recognized political identity, and
the status of a nation internationally recognized, even by
France and England up to 1849 when their empire was merged
in the British India ; *(b) they were recognized as the third
legitimate heir to the sovereignty of the undivided British
India in 1947 by the British Parliament, besides Hindus and
Muslims; (c) before quitting India in 1947, the British carved
out a muslim country, Pakistan, for Muslims, and the Sikhs,
accepting solemn and definitive commitments made by Hindus
to carve out and establish an autonomous Sikh area in the
north of India wherein the Sikhs could become conclusively
effective at the decision-making levels of the state and wherein they would live and flourish according to their own genius
within the Union of India, rejected all offers of satisfactory
political arrangements on behalf of the Muslims and the outgoing British; (d) after the departure of the British, however,
the unalterable majority of the Hindus of India have cynically
repudiated all their solemn commitments to the Sikh people,
have gathered all power in their own hands through the
facade of 'one man, one vote' and a 'secular' state and have
embarked upon a long-term plan of demoralizing and
degrading the Sikhs so as to submerge them into the Hindu
community as its peripheral, humble and subservient component, with a view, eventually, to divest them of their cultural
significance and historical potential and to deprive them, for
all times, of their control of their own history.
3. For this purpose, subtle and gross, well-conceived
and mis-conceived, political, cultural, economic and administrative measures have been put into operation during the
last 25 years or so.
4. Even the judicial apparatus of the country has been
shame-lessly brought in to serve this 'Grand Design,' and there
are cases on record where in relation to similar facts in all
respects and the identical laws being applicable, opposite

(iii)
decisions have been handed out by the highest Courts in the
country : in one case to refuse legal relief to a Sikh petitioner
and in the other case, readily granting the legal relief to a
Hindu petitioner, thus proclaiming that although all are equal
before the law in India some are more equal. In this background, the only political organization of the Sikhs, the
Shiromani Akali Dal, has gone on record by formally resolving
on the 20th of July, 1966, that (the Shiromani Akali Dal) :
"After Having Carefully Viewed the findings, the reports
and judgments of judicial and quasi-judicial tribunals and
forums that have dealt with matters and cases involving
important Sikh interests,
Comes to the Conclusion that the entire judicial machinery
and judicial process of the Independent India . . . has
been perverted against the Sikh citizens of India in relation to their just and legal rights."
5. Placed in this predicament, there are two demands
currently being made by the Sikhs : one, for a sovereign
Sikh state or Khalistan, as an effective buffer between Pakistan
and India, and, two, for setting up an autonomous area in
the north and within the Union of India wherein the Sikh
interests are constitutionally recognized as of special importance.
6. In my public lectures and talks, I have tried to explain
dispassionately and objectively the Sikh political problem
today, so that the Sikhs abroad and the international public
opinion and community may take note of it.
7. Before the University forums I have explained clearly
that Sikhism is an autonomous, prophetic world-religion and
it is not a syncretic sect of Hinduism at all, and I have
discussed and argued that the basic insights of Hindu
philosophy and Hindu religious postulates to which Sikhism
is the only true and legitimate heir are capable, as transvalued
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